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Abstract 1

Abstract

Song—Ming Neo— Confucianism is the second peak in
the developing history of the Chinese thought, especially of
the Confucianism. The developing process of Confucianism
in the Song, Yuan, Ming and Qing dynasties is the same
process of the formation, establishment, reverse and decon-
struction of Neo — Confucian kernel values. This disserta-
tion mainly examines the process of transformation and de-
construction of Neo— Confucian kernel values in the Ming—
Qing times (deconstruction contains the meaning of trans-
formation, reverse and overturn). The examination will un-
doubtedly result a great significance both in theory and real-
ity through drawing a lesson from the theoretical thinking
and surveying the develop direction of Chinese culture.

The appearance of Neo— Confucianism is the result that
the Confucian reviving movement in North Song dynasty
changes the direction. The movement initialy has two ob-
jects: the first is to salve the crisis of social economy and
politics which arises from long— standing poor and weak, to

provide a theoretical basis for promoting social reform; the



second is to solve the cultural crisis aroused from the chal-
lenge of Buddhism and Taoism to Confucianism,and to over-
come them with Confucianism. Li Gou and Wang Anshi’s
thoughts represent the viewpoints of the reform group.
Cheng Hao and Cheng Yi advocate reform early, then they
oppose some concrete reform policies put forward by Wang
Anshi, finaly they are against reform as such and Wang's re-
form theory. They think that Li and Wang’s theory is see-
king for benefit, not for righteousness. They continue to
criticise Buddhism and Taoism together with Zhou Dunyi
and Zhang Zai. They thus create a Neo— Confucianism which
combine opposing reform with overcoming Buddhism and
Taoism.

Zhu Xi in South Song Dynasty generalizes the Neo —
Confucianism. His theoretical system represents the formal-
ly establisment of kernel values system in Neo— Confucian-
ism. The value system mainly contains such values: celes-
tial law and human desire, principle nature and temperament
nature, the mind of spirit and the mind of body, public and
private, righteousness and benefit. Among them, the celes-
tial law, the principle nature, the mind of spirit, the public
and the righteousness are leading, dominant and positive
values; however the human desire, the temperament na-
ture, the mind of body, the private and the benefit are sub-
ordinate, passive and negative values.

The Neo— Confucianism interprets the benevonence as



Abstract 3

life reproduction, combines the benevonence theory with the
tradition of life reproduction called YI that is within the
Book of Changes, that are their new ideas. They take the
benevonence as the noumenon which unifying the Heaven
and Human. However, only do they interpret the Heaven's
essence as life reproduction, when they interpret the human
‘s essence, they take it as the law of love, which equals the
feudal ethics. By so doing, they have not really unified the
Heaven and the human. The benevonence is being interpre-
ted differently by them.

The famous philosopher Wang Yangming in Ming Dy-
nasty carrys on the mind theory that is within Zhu Xi's theo-
ry. constructs a new conscience theory of mind. Wang’s
mind theory is identical with Zhu's theory in kernel values,
but Wang’s theory also emphasizes self — esteem and inde-
pendence. His theory not only objectively but also subjec-
tively becomes the turning point of the thought liberation.
Firstly, Wang liberats people’s mind from Zhu's scholasti-
cism; secondly, Wang advocates free thinking; thirdly,
Wang appreciates the hero and maniac; finally, he thinks all
the person on the streets are sages.

Wang Yangming blows a fierce wind over Ming dynasty
‘s academic circles. Wang’s disciples have transformed the
gale into a spirit of heterodoxy and protestment. Wang Ji,
Wang Gen, Luo Rufang and Li Zhi, as thinkers, gradually

interperat the human essence as life reproduction, make



great efforts to reconstruct the human essence, continue to
advance the style of free thinking, separate themselves from
the Neo— Confucianism by degrees and develop a new theo-
retical system. During the time From Wang Yangming to
Dai Zheng, the kernel values in Neo— Confucianism gradual-
ly transform into new value system. Most thinkers make
different efforts to shift the key values, even the changes of
dynasties hasn't broken off the process. Regardless of Ether
school or Mind school, they all gradually confirm the ex-
tistential value of the human desire, the temperament na-
ture, the mind of body, the private and the benefit. They
promote the subordinate, passive and negative values such
as the human desire, the temperament nature, the mind of
body, the private and the benefit to be the leading, domi-
nant and positive values; dispel the dominent and prior sta-
tus of the celestial law, the principle nature, the mind of
spirit, the public and the righteousness; realize the unity of
the celestial law and the human desire, the principle nature
and the temperament nature, the mind of spirit and the mind
of body, the public and the private, the righteousness and
the benefit; subvert the power discourse system of key val-
ues of Neo— Confucianism; make the Confucianism becom-
ing again the advanced theory conforming to the historical
trend of the times. The value reverse represents the develo-
ping direction of Chinese advanced culture.

The Neo— Confucianism interprets the benevonence as
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life reproduction, combines the benevonence theory with the
tradition of life reproduction called YI that is within the
Book of Changes, that are their new ideas. The thinkers in
Ming — Qing times reaffirm the human essence to be nature,
interpret it as life reproduction, overcome the contradiction
between the Heaven and the Human made by the Song Con-
fucians, supply an appropriate basis for human desire, the
temperament nature and for the existence and development
of human, and finally establish the life reproduction con-

stantly as the first principle of Chinese philosophy.
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