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Section 1 Thoughts on mind and on style

The dfference between the mathematical and the intuitive mind. - In the one, the principles are
papable, but removed from ordinary use; o that for want of habit it is difficult toturn ones mind in
that direction: but if one turns it thither ever 0 little, one sees the principles fully, and one must
have a quite inaccurate mind who reasons wrongly from principles so plain that it is amost impossble
they should escape notice.

But in the intuitive mind the principles are found in common use and are before the eyes of eve-
rybody. One has only to look, and no effort is necessary; it is only a question of good eyesght, but
it must be good, for the principles are so subtle and so numerous that it is dmost impossible but that
some escape notice. Now the omission of one principle leads to error; thus one must have very clear
sight to see dl the principles and, in the next place, an accurate mnd not to draw fase deductions
from known principles.

All mathematicians would then be intuitive if they had clear sght, for they do not reason incor-
rectly from principles known to them; and intuitive mnds would be mathematical if they could turn
their eyes to the principles of mathematics to which they are unused.

The reason, therefore, that some intuitive mnds are not mathematical is that they cannat at all
turn their attention to the principles of mathematics. But the reason that mathemeaticians are nat intui-
tive is that they do nat see what is before them, and that, accustomed to the exact and plain princi-
ples of mathemetics, and nat reasoning till they have well inspected and arranged their principles,
they are lost in matters of intuition where the principles do nat allow of such arrangement. They are
scarcely seen; they are felt rather than seen; there is the greatest difficulty in making them felt by
those who do nat of themsalves perceive them. These principles are so fine and so numerous that a

very delicate and very clear sense is needed to perceive them, and to judge rightly and justly when






they are perceived, without for the most part being able to demonstrate them in order as in mathemat-
ics, because the principles are nat known to us in the same way, and because it would be an endless
meatter to undertake it. We mugt see the matter at once, at one gance, and nat by a process of rea
soning, at least toa certain degree. And thusit israre that mathematicians are intuitive and that men
of intuition are mathematicians, because mathematicians wish to treat matters of intuition mathemati-
cally and make themselves ridicuous, wishing to begin with definitions and then with axioms, which
IS nat the way to proceed in this kind of reasoning. Not that the mind does not do so, but it does it
tacitly, naturaly, and without technical rules; for the expresson of it is beyond al men, and only a
few can fed it.

Intuitive minds, on the contrary, being thus accustomed to judge a a Snge gance, are 0 as-
tonished when they are presented with propositions of which they understand nothing, and the way to
which is through definitions and axioms so serile, and which they are not accustomed to see thus in
detail, that they are repelled and disheartened.

But dull minds are never either intuitive or mathematical.

Mathematicians who are only mathematicians have exact minds, provided all things are explained
to them by means dof definitions and axioms; otherwise they are inaccurate and insufferable, for they
are only right when the principles are quite clear.

And men of intuition who are only intuitive cannat have the patience to reach to first principles of
things speculative and conceptual, which they have never seen in the world and which are altogether

out of the common.

There are different kinds of right understanding, some have right understanding in a certain or-
der of things, and nat in others, where they go astray. Some draw conclusons well from a few premi-
ses, and this displays an acute judgment.

Others draw conclusions well where there are many premises.

For example, the fomer easily learn hydrogtatics, where the premises are few, but the conclu-

sons are S0 fine that only the greatest acuteness can reach them. And in spite of that these persons






would perhaps not be great mathematicians, because mathematics contains a great number of premi-
ses, and there is perhaps a kind of intellect that can search with ease a few premises to the bottom
and cannot in the least penetrate those metters in which there are many premises.

There are then two kinds of intellect: the one able to penetrate acutely and deeply into the con-
clusons of gven premises, and this is the precise intellect; the ather able to conprehend a great
number of premises without confusing them, and this is the mathematical intellect. The one has force
and exactness, the other comprehenson. Now the one quality can exist without the ather; the intel-

lect can be strong and narrow, and can also be comprehensve and weak.

Mathematics, intuition. - True eoguence makes light of eloquence, true norality makes light of
maorality; that isto say, the morality of the judgment, which has norules, makeslight of the moraity
of the intellect.

For it isto judgment that perception belongs, as science belongs tointellect. Intuition is the part
of judgment, mathemeatics of intellect.

To make light of philosophy is to be a true philosopher.

All great amusaments are dangerous to the Chrigian life; but among all those which the world
has invented there is none mare to be feared than the theatre. It is a representation of the passions so
natural and so delicate that it excites them and gves birth to them in our hearts, and, above al, to
that of love, principaly when it is represented as very chaste and virtuous. For the more innocent it
appears to innocent sauls, the more they are likely to be touched by it. Its vidence pleases our self -
love, which immediately forns a desire to produce the same effects which are seen so well represen-
ted; and, at the same time, we make ourselves a conscience founded on the propriety of the feelings
which we see there, by which the fear of pure souls isremoved, since they imagine that it cannat hurt
their purity to love with a love which seems to them so reasonable.

S0 we depart from the theatre with our heart so filled with all the beauty and tenderness of love,

the soul and the mind so persuaded of its innocence, that we are quite ready to receive its first im

10



11



pressons, or rather to seek an gpportunity of anakening them in the heart of anather, in order that we
may recelve the same pleasures and the same sacrifices which we have seen so well represented in the

theatre.

When anatura discourse paints a passon o an effect, one feels within onesalf the truth of what
one reads, which was there befare, although one did nat know it. Hence one is inclined to love him
who makes us fed it, for he has nat shown us his own riches, but ours. And thus this benefit renders
him pleasing to us, besides that such community of intellect as we have with him necessarily inclines

the heart to love.

Eloguence is an art of saying things in such away (1) that those to whom we speak may ligen
to them without pain and with pleasure; (2) that they fed themsalves interested, so that self - love
leads them more willingly to reflection upon it.

It condds, then, in a correspondence that we seek to establish between the head and the heart
of those to whom we speak, on the one hand, and, on the ather, between the thoughts and the ex-
pressons that we employ. This assumes that we have studied well the heart of man so as to know al
its powers and, then, to find the just proportions of the discourse which we wish to adapt to them.
We must put ourselves in the place of those who are to hear us, and make trial on our own heart of
the turn which we give to our discourse in order to see whether one is made for the other, and whether
we can assure ourselves that the hearer will be, asit were, forced to surrender. We ought to restrict
ourselves, sofar aspossble, to the smple and natural, and not to magnify that which is little, or be
little that which isgreat. It isnot enough that athing be beautiful; it must be suitable to the subject,

and there mugt be in it nathing of excess or defect.

Eloquence. - It requires the pleasant and the real; but the pleasant mugt itself be drawn from

the true.
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Miscellaneous. Language. - Those who meke antitheses by forcing wards are like those who
make false windows far symmetry. Their rule is nat to speak accurately, but to make apt figures of
speech.

When we see anatural style, we are astonished and delighted; for we expected to see an author,
and we find a man. Whereas those who have good taste, and who, seeing a book, expect to find a
man, are quite surprised to find an author.” You have spoken more as a poet than as a man. ” Those

honor Nature well who teach that she can speak on everything, even on thedogy.

There is a certain gandard of grace and beauty which condds in a certain relation between our
nature, such asit is, weak or grong, and the thing which pleases us.

Whatever is formed according to this standard pleases us, be it house, song, discourse, verse,
prose, woman, birds, rivers, trees, roons, dress, etc. Whatever is nat made accarding to this
standard digpleases those who have good tagte.

And as there is a pefect relation between a song and a house which are made after a good mod-
e, because they are like this good model, though each after its kind; even so there is a perfect rela
tion between things made after a bad model. Nat that the bad model is unique, for there are many;
but each bad sonnet, for example, on whatever false model it is fomed, isjust like a woman dressed
after that model.

Nathing makes us understand better the ridiculousness of a false sonnet than to consder nature

and the standard and, then, toimagine a woman or a house made according to that standard.

Poetical beauty. - As we speak of poetical beauty, so ought we to speak of mathematical beauty
and medical beauty. But we do nat do so; and the reason is that we know well what is the doject of
mathemeatics, and that it consigsin proofs, and what is the olject of medicine, and that it congstsin
headling. But we do nat know in what grace consists, which is the object of poetry. We do nat know
the natura model which we ought to imitate; and through lack of this knoMedge, we have caned fan
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tastic terms,” The goden age, * The wonder of our times, * Fatal, ” etc., and cal this jargon poet-
ical beauty.

But whoever imagines a woman after this model, which congsts in saying little things in big
wards, will see a pretty girl adorned with mirrors and chains, a whom he will amile; because we
know better wherein consgsts the charm of woman than the charm of verse. But those who are ignorant
would admire her in this dress, and there are many villages in which she would be taken for the

gueen; hence we call sonnets made after this modd” Village Queens.”

No one passes in the world as skilled in verse unless he has put up the sgn of a poet, a mathe-
matician, etc. But educated people do nat want a sign and draw little distinction between the trade of
a poet and that of an embraderer.

People of education are nat called poets or mathemeaticians, etc. ; but they are all these and jud-
ges of al these. No one guesses what they are. When they cone into society, they talk on matters a
bout which the rest are talking. We do nat dbserve in them one quality rather than ancther, save
when they have to make use of it. But then we remember it, for it is characteriic of such persons
that we do nat say of them that they are fine speakers, when it is nat a question of oratory, and that
we say of them that they are fine speakers, when it is such a question.

It istherefore false praise to gve a man when we say of him, on his entry, that heis avery clev-

er poet; and it is a bad sgn when a man is not asked to give his judgment on some verses.

We should nat be able to say of a man,”“ He is a mathematician,” o a preacher,” o* do

guent” ; but that he i a gentleman.” That universal quality aone pleases me. It is a bad sgn
when, on seeing a person, you remember his book. | would prefer you to see no quality till you meet
it and have occason to use it, for fear some one quality prevail and designate the men. Let none

think him a fine speaker, unless aratary be in question, and then let them think it.

Certain authors, speaking of their works, say:“ My bodk, ™ My commentary, ™ My history, ”
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etc. They resemble middle-class people who have a house of their own and aways havé’ My house”
on their tongue. They would do better to say:’ Our book,”“ Our commentary,”“ QOur history, ”

etc., because there is in them usually mare of ather peoples than their own.

Languages are ciphers, wherein letters are nat changed into letters, but words into words, so

that an unknown language is decipherable.

There are some who speak well and write bady. For the place and the audience warm them, and

draw from their minds more than they think of without that warmith.

When we find words repeated in a discourse and, in trying to corect them, discover that they
are so appropriate that we would spall the discourse, we nmust leave them alone. This isthe test; and
our attempt is the work of envy, which is blind, and does not see that repetition isnat in this place a

fault.
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Section 2 The misery of without god

Preface to the firgt part. - To speak of thase who have treated of the knowledge of self; of the di-
visons of Charron , which sadden and weary us, of the confusion of Montaigne ; that he was quite
aware of his want of method and shunned it by jumping from subject to subject; that he sought to be
fashionable.

His fodish prgect of describing himselfl And this nat casualy and againgt his maxims, since
every one makes mistakes, but by his maxims themselves, and by firs and chief desgn. For to say
silly things by chance and weakness is a common misfortune, but to say them intentiondly isintdera

ble, and to say such asthat. . .

Montaigne. - Montaignes faults are great. Lewd words, this is bad, notwithstanding Mademai -
slle de Gournay . Credulous; people without eyes. Ignorant; squaring the circle, a greater world.
His opinions on suicide, on death. He suggests an indifference about salvation, without fear and
without repentance. As his book was nat written with a religious purpose, he was not bound to men-
tion religion; but it is aways our duty nat to turn men fromit. One can excuse his rather free and li-
centious opinions on some relations of life; but one cannat excuse his thoroughly pagan views on
death, for a man must renounce piety atogether, if he does nat at least wish to die like a Chrigtian.
Now, through the whde of his book his only conception of death is a cowardly and effeminate ore.

One must know onedlf. If this does not serve to discover truth, it at least serves as a rule of

(1541—1603) ,
(1533—1592) ,
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