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Summary

This volume is about the development of Chinese philoso-
phy from the Song to Qing Dynasties (before the Opium
War).

From the Song Dynasty on Confucianism regained its
hegemony primarily in the form of the Doctrines of Li (Princi-
ple), or the so-called Neo-Confucianism. Against this general
background there were disputes among different schools of
thought, not only disputes within the Neo-Confucian Move-
ment, but also disputes between the New-Confucian Schools
and those schools which opposed them -— from Wang Anshi’s
New learning to chen Liang’s and Ye Shi’s utilitarianism, as
well as those at the turn of the Ming and Qing Dynasties,
such as Wang Fuzhi, Huang Zongxi and Gu Yanwu. All these

debates mainly focused on the problem of the relation between
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Summary

“li” (principle ) and “gi” (the material force) or the relation
between “Dao” (the Way) and “qi” (the concrete things),
and the problem of the relation between “xin” (mind/heart)
and “wwu” (matter) or the relation between “zhi” (knowl-
edge ) and “zing” (action). Different answers to these ques-
tions led to the shaping of three philosophical schools: the
monism of material force represented by Zhang Zai and Wang
Fuzhi, the monism of principle represented by Cheng Yi and
Zhu Xi, and the monism of mind represented by Lu Jiuyuan
and Wang Shouren. Zhang Zai, on the basis of the monism of
material force, summed up the debate on “being v. non-being
(movement v. tranquility)” beginning in the Wei and Jin Dy-
nasties, and opened meanwhile the debate on “principle v.

material force (Dao v. concrete things)”. Buddhist schools
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were always concerned with the relationship between “mind”
and “matter” (dharma) when discussing the relation between
“emptiness” and “existence”. During the Song Dynasty the
problem of the relation between “mind” and “matter” was
more closely associated with the problem of the relation be-
tween “knowledge” and “action”. The Cheng-Zhu Neo-Confu-
cianism showed their apriorist tendency by maintaining that
“principles are prior to things”. Chen Liang and Ye Shi tock a
utilitarian and empiricist position by arguing for the imma-
nence of principles in facts and the importance of action. The
Lu-Wang doctrine of mind maintained that *mind is nothing

il

but principle” and that knowledge is identical with action.
This is also a sort of apriorism, which is nevertheless different

from Cheng-Zhu’s doctrine in its overstating the active role of
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the subject. Development of Wang Shouren’s doctrine towards
the Left resulted in Li Zhi’s heretical thought which opposed
relativism to dogmatism. Finally, Wang Fuzhi arrived at a
unity of naive materialism and naive dialectics by his critical
summing-up of the debate on “principle v. material {orce (Dao
v. concrete things)” and on“mind v. matter (knowledge v.

action)”. Wang’s contemporaries, Huang Zongxi’s and Gu
Yanwu, made summing-up of the Song-Ming Neo-Confucian-
ism with their ideas which smacked of idealistic dialectics and
perceptual materialism respectively. later, Dai Zhen criticized
Neo-Confucianism in a way which is more tended to be percep-
tual materialism and metaphysics. This, in a way, {orebodes
the coming of a trend in modern Chinese philosophy which is

similar to mechanical materialism in the West.
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