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Tsai Chil-n Chung (C. C. Tsai) is the most accomplished and popular car-
toonisvt“in all of East Asia, with parts of this series of his books having even
been incorporated into the pu])lic school curriculum in Japan. C. C. Tsai be-
gan his career at the age of sixteen l)y publislu'ng the first of what would be
approximately 200 “action” comic books. Following that, he went into ani-
mation and garnered himself the equivalent of our Oscar while Luilcling’ up
the largest animation company in Taiwan. In his spare time, he turned to the
humor of comic strips and put out the first daily comic strip in Taiwan news-
papers.

T]-len, one day on a ﬁig}lt to Japan, he l)egan to sketch scenes from a
book he was reading'. The book had been written over two thousand years ago
by one of the most influential thinkers in Chinese history, the famous Daoist
(Taoist) named Zhuangzi (Chuang Tzu). From these sketches emerged a new
genre in the book world—a serious (thougll light-hearted) comic book expli-
cating a profound topic. C. C.’s aim was not to simplify, but to clarify. The




ancient language in China is difficult for modern people to understand, so in
addition to i]]ustrating the sul)ject matter, he also rendered the text into Mod-
ern Chinese. ‘

When leuangzi Speaks came out in Taiwan, it shot to the top of the
bestseller list, and the head of a major pu})lishing company imme(liately re-
marked that it had world potential. Tired of animation ]Jy now, C. C. sold
off his company and devoted all of his efforts to the claily comic strips and his
new series on ancient Chinese thougl-nt, both of which were Lringing him un-
paralleled fame for a cartoonist. Soon , he held the four lﬁg}lest spots atop the
bestseller list, until other authors demanded that comic books no longer be al-
lowed on the list of “serious literature”. There are now over twenty books in
C. C.’s series and millions of copies in print, and, just as pre(licte(l, tlley are
rapidly gaining popularity all over the world.

The Dao Speales is a close a(laptation of a book known as the Dao De
Jing, which is attributed to a mysterious figure known as Laozi. “Dao De
Jing” literally means the Classic of the Way and the Virtue. In this book, the
word “Dao” is used more in a metaphysical sense, as an insentient and un-
seen force or principle, than in the concrete (or metaphorical) sense of a path-
way, and since there is no convenient Englisl'l rendering of this sense of the

b

word, I leave it simply as “the Dao”. “De” on the other hand is a bit more

complicate(l.

I translate “De” as “virtue”, but the meanings of the words “De” and

[13

virtue” are similar in more than just one sense. They both have the mean-
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ings of moral excellence accorcling to a certain standard, yet there is still more
to them than just this. In the Dao De Jing, “virtue” is used in a more meta-
physical sense, as a kind of power of the Dao that nurtures or is immanent in
all things. For this reason some translators have rendered it as “power” or
“potency”. Interestingly, if we look up “virtue” in the Oxford English Dictio-
nary, the very first definition reads:“The power or operative influence in a su-
pernatural or divine being.” The dictionary reminds us that this is an archaic
definition, but for purposes here, we will go back to it. Keep in mind, then,
that virtue in the Dao De Jing means 1) moral excellence according to the
standard of the Dao and 2) a kind of nurturing potency stemming from the
Dao and inherent in all things. In Daoism, the most natural person is the

most virtuous person.

Any reader who has come across Daoism before may be won(lering Wlly it
is written here as “Dao” rather than the more common spelling “Tao”. The
reason for this is that one system of Romanization (examples of which are
“Tao Te Ching” and “Lao Tzu”) gained almost universal acceptance for a
time, then China switched to a different system, and the rest of the world has
been trying to catch up ever since. I use this relatively new system, called
pinyin, and that is wlly here you see “Dao De Jing” and “Laozi”. It is not re-
ally an issue of which system is better, but to the uninitiated, the examples
above from the new system are certainly less misleading than those of the old

system.




There are several places in this book where C. C. draws what looks like a
tiny, gleaming hat. This is actually a depiction of a Chinese ingot—a quanti-

ty of precious metal, syml:)olic here of treasure or wealth.

Many thanks, again, to Professor Lian Xinda for vetting the manuscript

and offering numerous useful corrections. Thanks also to Professor Michael

LaForge for provcling a lucid and enlightening' introduction.




Translatar’s Preface

Laozi

The Wisdom of Life
Is Not Laozi Like the Dragon!

Part 1: The Way

Chapter 1 The Dao That
Can’t Be Spoken

Chapter 2 The Theory of
Relativity

Chapter 3 Favors

Chapter 4 The Dao Is Empty

Chapter 5 Straw Dogs

Chapter 7 Our World Eternal

Chapter 8 Virtue Resembles
Water

Chapter 9 The Overflowing
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Cup 28
Chapter 10 Body and Soul 30
Chapter 11 The Empty Cup 31
Chapter 12 Boundless Desires 33
Chapter 13 Honor’s Disgrace 35
Chapter 16 Maintaining

Tranquillity 37
Chapter 17 The Invisible King 39
Chapter 18 Regression into

Benevolence 41
Chapter 20 Living With the

Dao 43
Chapter 22 Bend Don’t

Break 45
Chapter 31 Victory Is Not

Proud 47
Chapter 33 Overcoming

Yourself 49
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Chapter 35 Holding on to

the Dao 51
Chapter 36 The Strength of
Weakness 52
Part II: The Virtue 53
Chapter 38 Superior Virtue
Is Not Virtue 54
Chapter 40 Getting Something
From Nothing 56

Cllapter 42, Universal Harmony
57
Chapter 43 Soft Will Overcome
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Chapter 44 The Risk of
Seeleing Fame and Fortune
Chapter 46 There Is No Greater

Crime 60
Chapter 47 Don’t Go Out 62
Chapter 48 In Pursuit of

Non-action 63
Chapter 49 The Ideal Leader 64
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Chapter 50 ‘A Tiger May Be

Vicious 65
Chapter 56 One Who Speaks
Does Not Know 68

Chapter 57 The More Laws There

Are 69

Chapter 60 Frying Fish 71
Chapter 66 Navigating the State

72

Chapter 68 The Good General 73

Chapter 71 The Know-it-all 74
Chapter 73 Contend By Not
Contending 75
Chapter 76 Tree vs. Grass 11
Chapter 78 Water vs. Rock 79
Chapter 79 It’s Better to
Give Than to Receive 80

Cllapter 81 The More You Give,

the More You Get 81
Ancient Thinkers Discuss the
Dao 83
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Laozi

St Dk

According to China’s greatest historian Sima Qian:

Laozi’s surname was Li,his given name was Er,and his coming—of —age
name was Dan.

He was a native of the village of Quren,Li district ,Hu county,in the state
of Chu ,and he worked as caretaker of the imperial archives in Zhou.

Laozi  (Lao—tzu) spoke of the Way and the Virtue ,focusing on self—efface-
ment and not seeking a name for oneself. He resided for a long while in
Zhou ,and ,witnessing the decline of the Zhou empire ,he decided to leave. He
went west ,and when he was about to head out through Hangu pass,Yin Xi the
gatekeeper said to him:“Since you are going off to live in reclusion ,perhaps
you could write down a few of your ideas for me first.” So Laozi proceeded to
write the Dao De Jing in two books totaling just over 5,000 words. He then
departed ,and no one knows what became of him. :
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The
Wisdom
of Life

From the most ancient
times, the standard
teachings had been:

you
or

You must exhibit
your strength and
intelligence; don 't
let people think

are weak
foolish.

However, a very unique
man named Laozi
appeared early on
in Chinese
history.

Exhibit weakness and foolishness;

don’t let people think you are strong
or intelligent. Remember

the importance of non—action,

no-self, no—desires, humility,

tranquillity, being natavat...

But strength
will break
where
weakness
will remain
intact.

Most people think
that being strong is
good!
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the hardest part of
your body? And
what’s the softest?

A huge tree is
stronger than a
tiny blade of

grass, right?

For instance, what’s

My teeth are the

hardest, and my

tongue is the
softest.

Take a look, I’m so old
that my teeth have all
fallen out, yet my tongue

is just fine.

But in a
typhoon, it’s
the huge tree that gets pulled up by the force
of the wind, while the tiny grass just sways

/\' back and forth.

Although the wind has no

form or body, it can blow

down houses and uproot
trees.

4 should explain that firmness isn’t necessarily strength

Water is the most pliable of things, and yet it can 10
erode away mountains and carve out canyons. This

while weakness actually is

L




be foolishness.

Wealthy people often
give the appearance of

-

No, no. Idon’t
have much money
at all.

On the other hand, a person with
diamond rings, gold fillings, and
gold  chains
around his
neck may be
returning to an
empty house.

Sorry, 1 only
know chess.

Hmph! Show off.

Excuse me, are you
good at writing,
painting, and all that
other stuff?

If you want to be a success,
concentrate all of your energy
and intelligence on one thing
and play the fool in all others.

Ha, ha. I’ve studied them
all—writing, painting,

everything!
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He’s the grand %
master of

chess!

I guess I’m just a jack g( < If you try to learn ever,yth'ing
of all trades and master about everything, you’1l just
of none end up with a superficial

knowledge leading
nowhere.

Most people can only see
the surface of things, but
Laozi could see what was
on the inside,

o he ‘» 2 %9 " . [ {2 )
X l‘ Pt N 3
as well. P~
Laozi believed that weakness Q
allows us to be humble and

noncontentious, and that
through foolishness, we can
do away with the superficial 21
and get down to reality.
Everything in accordance Most people
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; with nature. can only see es, but
;‘ti the face of this side is
Gl things, but blunt.
;% Laozi could
see the back, -
j\;? as well.
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Laozi’s thinking \ Laozi was opposed to \“‘- "r\s"’.r

was vast and ‘2!’ %’\;N!l':"y
all-inclusive, everlasting : &\“’:"‘ N
and adaptable, able SN
to adjust in
adversity and if
obstructed or
attacked, able to
wind around and

continue forward.

material desires, favoring
instead a spiritual life. He
was opposed to unnecessary
g action, preferring to follow na-
d ture. He emphasized the
spirit, making ma-
terial things = sub-
servient to it.
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About twenty-five centuries ago, sophisticated cultures
flourished in several parts of the world. These cultures
brought forth outstanding scholars and thinkers. In Greece,
'S NOT there were the great philosophers Thales and Heraclitus.

Laozi
Like the Dragon!

In India, Siddhd rtha >
Gautama founded the
Buddhist religion.

Of these, the most influential were the
Confucianists, Daoists, Moists, and Le-
galists. A great communicator of what
came to be known as the Daoist school
was a man we call Laozi.

In China, during the Spring & Autumn and 3
Warring States periods (770 ~221 BC), nu-
merous schools of thought arose and competed

vigorously for domination.
Legalism B‘
Agricul-§
1 turists N\
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According to certain historical records,
Laozi’s surname was Li, given name Er,
and coming-of-age name Dan. He was
born in the sixth century B.C. in Quren village,
Li district, Hu county, in the state of Chu.

Legend has it that he l
was appointed care- Q°

2

taker of the state 2 I'd like to right here.
archives under King 3 \‘ “ borrow two
Wu of Zhou. MBALLL books,

please.

O.k., sign

ing many insights into life.

Here, Laozi pored through innumerable books,
absorbing the knowledge of the times and gain-




