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Book Seven

Now then, I proceeded to say, go on to compare our natural condition, so far as education
and ignorance are concerned, to a state of things like the following. Imagine a number of men
living in an underground cavernous' chamber, with an entrance open to the light extending along
the entire length of the cavern, in which they have been confined, from their childhood, with their
legs and necks so shackled® that they are obliged to sit still and look straight forwards, because
their chains render it impossible for them to turn their heads round: and imagine a bright fire
burning some way off, above and behind them, and an elevated roadway passing between the fire
and the prisoners, with a low wall built along it, like the screens which conjurors® put up in front
of their audience, and above which they exhibit their wonders.

I have it, he replied.

Also figure to yourself a number of persons walking behind this wall, and carrying with
them statues of men and images of other animals, wrought* in wood and stone and all kinds of
materials, together with various other articles, which overtop the wall; and as you might expect,
let some of the passers-by be talking, and others silent.

You are describing a strange scene, and strange prisoners.

They resemble us, I replied. For let me ask you, in the first place, whether persons so
confined could have seen anything of themselves or of each other beyond the shadows thrown by
the fire upon the part of cavern facing them? :

Certainly not, if you suppose them to have been compelled all their lifetime to keep their
heads unmoved.

And is not their knowledge of the things carried past them equally limited?

Unquestionably it is.

And if they were able to converse with one another, do you not think that they would be in
the habit of giving names to the objects which they saw before them?

Doubtless they would.

Again: if their prison-house returned an echo from the part facing them whenever one of the
passers-by opened his lips, to what, let me ask you, could they refer the voice, if not to the
shadow which was passing?

Unquestionably they would refer it to that.

Then surely such persons would hold the shadows of those manufactured articles to be the
only realities. '

Without a doubt they would.

Now consider what would happen if the course of nature brought them a release from their
_ fetters®, and a remedy for their foolishness, in the following manner. Let us suppose that one of
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them has been released, and compelled suddenly to stand up, and turn his neck round and walk
with open eyes towards the light; and let us suppose that he goes through all these actions with
pain, and that the dazzling splendour7 renders him incapable of discerning those objects of which
he used formerly to see the shadows. What answer should you expect him to make if some one
were to tell him that in those days he was watching foolish phantomss, but that now he is
somewhat nearer to reality, and is turned towards things more real, and sees more correctly;
above all, if he were to point out to him the several objects that are passing by, and question him,
and compel him to answer what they are? Should you not expect him to be puzzled, and to regard
his old visions as truer than the objects now forced upon his notice?

Yes, much truer.

And if he were further compelled to gaze at the light itself, would not his eyes, think you, be
distressed, and would he not shrink and turn away to the things which he could see distinctly, and
consider them to be really clearer than the things pointed out to him?

Just so.

And if some one were to drag him violently up the rough and steep ascent from the cavern,
and refuse to let him go till he had drawn him out into the light of the sun, would he not, think
you, be vexed’® and indignant at such treatment, and on reaching the light, would he not find his
eyes so dazzled by the glare as to be incapable of making out so much as one of the objects that
are now called true?

Yes, he would find it so at first.

Hence, 1 suppose, habit will be necessary to enable him to perceive objects in that upper
world. At first he will be most successful in distinguishing shadows; then he will discern'® the
reflections of men and other things in water, and afterwards the realities; and after this he will
raise his eyes to encounter the light of the moon and stars, finding it less difficult to study the
heavenly bodies and the heaven itself by night than the sun and the sun’s light by day.

Doubtless.

Last of all, I imagine, he will be able to observe and contemplate'! the nature of the sun, not
as it appears in water or on alien'? ground, but as it is in itself in its own territory.

Of course.

His next step will be to draw the conclusion that the sun is the author of the seasons and the
years, and the guardian of all things in the visible world, and in a manner the cause of all those
things that he and his companions used to see.

Obviously, this will be his next step.

What then? When he recalls to mind his first habitation, and the wisdom of the place, and
his old fellow-prisoners, do you not think he will congratulate himself on the change, and pity
them?

Assuredly he will.

And if it was their practice in those days to receive honour and commendations'® one from
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another, and to give prizes to him who had the keenest eye for a passing object, and who
remembered best all that used to precede and follow and accompany it, and from these data
divined"* most ably what was going to come next, do you fancy that he will covet" these prizes,
and envy those who receive honour and exercise authority among them? Do you not rather
imagine that he will feel what Homer describes, and wish extremely “To drudge'® on the lands of
a master, under a portionless wight''”, and be ready to go through anything rather than entertain
those opinions and live in that fashion?

For my own part, he replied, I am quite of that opinion. I believe he would consent to go
through anything rather than live in that way.

And now consider what would happen if such a man were to descend again and seat himself
on his old seat. Coming so suddenly out of the sun, would he not find his eyes blinded with the
gloom of the place?

Certainly he would.

And if he were forced to deliver his opinion again, touching the shadows aforesaid, and to
enter the lists against those who had always been prisoners, while his sight continued dim and his
eyes unsteady—and if this process of initiation lasted a considerable time—would he not be
made a laughing-stock, and would it not be said of him that he had gone up only to come back
again with his eyesight destroyed, and that it was not worth while even to attempt the ascent?
And if any one endeavored to set them free and carry them to the light, would they not go so far
as to put him to death, if they could only manage to get him into their power?

Yes, that they would.

Now this imaginary case, my dear Glaucon, you must apply in all its parts to our former
statements, by comparing the region which the eye reveals to the prison-house, and the light of
the fire therein to the power of the sun: and if by the upward ascent and the contemplation of the
upper world you understand the mounting of the soul into the intellectual region, you will hit the
tendency of my own surmises'®, since you desire to be told what they are, though indeed, God
only knows whether they are correct. But be that as it may, the view which I take of the subject is
to the following effect. In the world of knowledge, the essential Form of Good is the limit of our
inquiries, and can barely be perceived, but when perceived, we cannot help concluding that it is
in every case the source of all that is bright and beautiful—in the visible world giving birth to
light and its master, and in the intellectual world dispensing, immediately and with full authority,
truth and reason; and that whosoever would act wisely, either in private or in public, must set this
Form of Good before his eyes.

To the best of my power, said he, I quite agree with you.

That being the case, 1 continued, pray agree with me on another point, and do not be
surprised that those who have climbed so high are unwilling to take a part in the affairs of men,
because their souls are ever loath'® to desert that upper region. For how could it be otherwise, if
the preceding simile is indeed a correct representation of their case?
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True, it could scarcely be otherwise.

Well, do you think it a marvelous thing that a person who has just quitted the contemplation
of divine objects for the study of human infirmities®®, should betray awkwardness, and appear
very ridiculous, when with his sight still dazed and before he has become sufficiently habituated
to the darkness that reigns around, he finds himself compelled to contend in courts of law, or
elsewhere, about the shadows of justice, or images which throw the shadows, and to enter the
lists in questions involving the arbitrary21 suppositions entertained by those who have never yet
had a glimpse of the essential features of justice?

No, it is anything but marvelous.

Hence, if this be true, we cannot avoid adopting the belief that the real nature of education is
at variance with the account given of it by certain of its professors, who pretend, I believe, to
infuse®? into the mind a knowledge of which it was destitute?, just as sight might be instilled®*
into blinded eyes.

True; such are their pretensionszs.

Whereas our present argument shows us that there is a faculty residing in the soul of each
person, and an instrument enabling each of us to learn; and that just as we might suppose it to be
impossible to turn the eye round from darkness to light without turning the whole body, so must
this faculty, or this instrument, be wheeled round, in company with the entire soul, from the
perishing®® world, until it be enabled to endure the contemplation of the real world and the
brightest part thereof, which according to us is the form of good. Am I not right?

You are.

Hence, I continued, this very process of revolution must give rise to an art teaching in what
way the change will most easily and most effectually be brought about. Its object will not be to
generate in the person the power of seeing. On the contrary, it assumes that he possesses it,
though he is turned in a wrong direction and does not look towards the right quarter; and its aim
is to remedy this defect.

So it would appear.

Hence, while on the one hand the other so-called virtues of the soul seem to resemble those
of the body, inasmuch®’ as they really do not pre-exist in the soul, but are formed in it in the
course of time by habit and exercise, the virtue of wisdom, on the other hand, does most certainly
appertain®®, as it would appear, to a more divine substance which never loses its energy, but by
change of position becomes useful and serviceable, or else remains useless and injurious”. For
you must, ere®® this, have noticed how keen-sighted are the puny”' souls of those who have the
reputation of being clever but vicious®*, and how sharply they see through the things to which
they are directed, thus proving that their powers of vision are by no means feeble, though they
have been compelled to become the servants of wickedness, so that the more sharply they see, the
more numerous are the evils which they work.
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Yes, indeed it is the case.

But, I proceeded, if from earliest childhood these characters had been shorn®® and stripped™*
of those leaden®®, earth-born weights which grow and cling to the pleasures of eating, and
gluttonous®® enjoyments of a similar nature, and keep the eye of the soul turned upon the things
below—if, I repeat, they had been releascd from these snares”, and turned round to look at
objects that are true, then these very same souls of these very same men would have had as keen
an eye for such pursuits as they actually have for those in which they are now engaged.

Yes, probably it would be so.

Once more: is it not also probable, or rather is it not a necessary corollauy38 to our previous
remarks, that neither those who are uneducated and ignorant of truth, nor those who are suffered
to linger over their education all their life, can ever be competent overseers® of a state—the
former because they have no single mark in life which they are to constitute the end and aim of
all their conduct both in private and in public, the latter because they will not act without
compulsion, fancying that while yet alive they have been translated to the islands of the blest™.

That is true.

It is therefore our task, I continued, to constrain the noblest characters in our colony to
arrive at that science which we formerly pronounced the highest, and to set eyes upon the good,
and to mount that ascent we spoke of, and when they have mounted and looked long enough, we
must take care to refuse them that liberty which is at present permitted them.

Pray what is that?

The liberty of staying where they are, and refusing to descend again to those prisoners, or
partake of their toils and honours, be they mean or be they exalted.

Then are we to do them a wrong, and make them live a life that is worse than the one within
their reach?

You have again forgotten, my friend, that law does not ask itself how some one class in a
state is to live extraordinarily well. On the contrary, it tries to bring about this result in the entire
state; for which purpose it links the citizens together by persuasion and by constraint, makes
them share with one another the benefit which each individual can contribute to the common
1*', and does actually create men of this exalted character in the state, not with the intension
of letting them go each on his own way, but with the intension of turning them to account in its
plans for the consolidation* of the state.

True, he replied, 1 had forgotten.
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Chapter 13, Book VII

A city can be virtuous' only when the citizens who have a share in the government are
virtuous, and in our state all the citizens share in the government; let us then inquire how a man
becomes virtuous. For even if we could suppose the citizen body to be virtuous, without each of
them being so, yet the latter would be better, for in the virtue of each the virtue of all is involved.

There are three things that make men good and virtuous; these are nature, habit and rational
principle. In the first place, every one must be born a man and not some other animal; so, too, he
must have a certain character, both of body and soul. But some qualities there is no use in having
at birth, for they are altered by habit, and there are some gifts which by nature are made to be
turned by habit to good or bad. Animals lead for the most part a life of nature, although in lesser
particulars some are influenced by habit as well. Man has rational principle, in addition, and man
only. Wherefore nature, habit, rational principle must be in harmony with one another; for they
do not always agree; men do many things against habit and nature, if rational principle persuades
them that they ought. We have already determined what natures are likely to be most easily
molded by the hands of the legislator. All else is the work of education; we learn some things by
habit and some by instruction.

Now the soul of man is divided into two parts, one of which has a rational principle in itself,
and the other, not having a rational principle in itself, is able to obey such a principle. And we
call a man in any way good because he has the virtues of these two parts. In which of them the
end is more likely to be found is no matter of doubt to those who adopt our division; for in the
world both of nature and of art the inferior always exists for the sake of the better or superior, and
the better or superior is that which has a rational principle. This principle, too, in our ordinary
way of speaking, is divided into two kinds, for there is a practical and a speculative’ principle.
This part, then, must evidently be similarly divided. And there must be a corresponding division
of actions; the actions of the naturally better part are to be preferred by those who have it in their
power to attain to two out of the three or to all, for that is always to every one the most eligible
which is the highest attainable by him.

The whole of life is further divided into two parts, business and leisure, war and peace, and
of actions some aim at what is necessary and useful, and some at what is honourable. And the
preference given to one or the other class of actions must necessarily be like the preference given
to one or other part of the soul and its actions over the other; there must be war for the sake of
peace, business for the sake of leisure, things useful and necessary for the sake of things
honourable. All these points the statesman should keep in view when he frames his laws; he
should consider the parts of the soul and their functions, and above all the better and the end; he
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should also remember the diversities of human lives and actions. For men must be able to engage
in business and go to war, but leisure and peace are better; they must do what is necessary and
indeed what is useful, but what is honourable is better. On such principles children and persons of
every age that requires education should be trained.

Chapter 15

We have already determined that nature and habit and rational principle are required, and, of
these, the proper nature of the citizens has also been defined by us. But we have still to consider
whether the training of early life is to be that of rational principle or habit, for these two must
accord, and when in accord they will then form the best of harmonies. The rational principle may
be mistaken and fail in attaining the highest ideal of life, and there may be a like evil influence of
habit. Thus much is clear in the first place, that, as in all other things, birth implies an antecedent’
beginning, and that there are beginnings whose end is relative to a further end. Now, in men
rational principle and mind are the end towards which nature strives, so that the birth and moral
discipline of the citizens ought to be ordered with a view to them. In the second place, as the soul
and body are two, we see also that there are two parts of the soul, the rational and the irrational,
and two corresponding states—reason and appetite®. And as the body is prior in order of
generation to the soul, so the irrational is prior to the rational. The proof is that anger and wishing
and desire are im]:)lanted5 in children from their very birth, but reason and understanding are
developed as they grow older. Wherefore, the care of the body ought to precede that of the soul,
and training of the appetitive® part should follow: none the less our care of it must be for the sake
of the reason, and our care of the body for the sake of the soul.

Chapter 1, Book Vil

No one will doubt that the legislator should direct his attention above all to the education of
youth; for the neglect of education does harm to the constitution. The citizen should be moulded
to suit the form of government under which he lives. For each government has a peculiar
character- which originally formed and which continues to preserve it. The character of
democracy creates democracy; and the character of oligarchy’ creates oligarchy; and always the
better the character, the better the government.

Again, for the exercise of any faculty or art a previous training and habituation are required;
clearly therefore for the practice of virtue. And since the whole city has one end, it is manifest
that education should be one and the same for all, and that it should be public, and not private—
not as at present, when every one looks after his own children separately, and gives them separate
instruction of the sort which he thinks best; The training in things which are of common interest
should be the same for all. Neither must we suppose that any one of the citizens belongs to
himself, for they all belong to the state, and are each of them a part of the state and the care of
each part is inseparable from the care of the whole. In this particular as in some others the



Politics 11

Lacedaemonians® are to be praised, for they take the greatest pains about their children, and make
education the business of the state.

Chapter 2

That education should be regulated by law and should be an affair of state is not to be denied,
but what should be the character of this public education, and how young persons should be
educated, are questions that remains to be considered. As things are, there is disagreement about
the subjects. For mankind are by no means agreed about the things to be taught, whether we look
to virtue or the best life. Neither is it clear whether education is more concerned with intellectual
or with moral virtue. The existing practice is perplexing; no one knows on what principle we
should proceed—should the useful in life, or should virtue, or should the higher knowledge, be
the aim of our training; all three opinions have been entertained. Again, about the means there is
no agreement; for different persons, starting with different ideas about the nature of virtue,
naturally disagree about the practice of it.

There can be no doubt that children should be taught those useful things which are really
necessary, but not all useful things; for occupations are divided into liberal and illiberal; and to
young children should be imparted® only such kinds of knowledge as will be useful to them
without vulgarizing'® them. And any occupation, art or science, which makes the body or soul or
mind of the freeman less fit for the practice or exercise of virtue, is vulgar''; wherefore we call
those arts vulgar which tend to deform'> the body, and likewise all paid employments, for they
absorb and degrade the mind. There are also some liberal arts quite proper for a freeman to
acquire, but only in a certain degree, and if he attends to them too closély, in order to attain
perfection in them, the same evil effects will follow. The object also which a man.sets before him
makes a great difference; if he does or learns anything for his own sake or for the sake of his
friends, or with a view to excellence, the action will not appear illiberal; but if done for the sake
of others, the very same action will be thought menial'® and servile'®. The received subjects of
instruction, as I have already remarked, are partly of a liberal and partly of an illiberal character.

Chapter 3

The customary branches of education are in number four; they are—reading and writing,
gymnastic exercises, music, to which is sometimes added drawing. Of these, reading and writing
and drawing are regarded as useful for the purposes of life in a variety of ways, and gymnastic
exercises are thought to infuse'® courage. Concerning music a doubt may be raised—in our own
day most men cultivate it for the sake of pleasure, but originally it was included in education,
because nature herself, as has been often said, requires that we should be able, not only to work
well, but to use leisure well; for, as I must repeat once again, the first principle of all actions is
leisure. Both are required, but leisure is better than occupation and is its end; and therefore the
question must be asked, what ought we to do when at leisure? Clearly we ought not to be



