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ABATRACT

Undemeath the transform of contemporary philosophy and the
reform of the contemporary social and culture construct, there has
the Existential Turn. This is the reform of the ontology, from that is
being transcendental, substantial and abstract to being sensible
practical and existential, based on the life-world. There were abun-
dant existential content in Ancient Greece about Being and ontology,
but these were replaced by a substantial theory during the history of
western philosophy history. This was expounded by contemporary ex-
istential Philosophy as the beginning of an existential tum to take ac-
count of the non-rational dimension. Postmodern philosophy carries
this existentialism tum to the end. Against this background, Marxi-
an philosophy, which transcended westem philosophy to introduce a
humane concem, can play an important role in the existential

tum.
§ 1. The Existential Turn of Existentialism
The existential tum, was suggested in Kierkegard’ works and
1
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then intensified in Heidgger philosophy, is contacted with Existen-
tialism tightly. But in this work, the author want to point out and
demonstrate we couldn’t limit the existential tum in Existentialism.
Existentialism only opened the existential turn, but didn’t close it.
In this work, the author shall analyze the practical existential ontolo-
gy in Marx philosophy and suggest that it can be regarded as a direc-
tion of the contemporary existential tum.

The existential tum is related to the transform of the whole con-
temporary philosophy, and also rooted deeply in the transform of so-
cial structures, cultural tradition and practice in the ages, thus the
existential turn is basic to contemporary philosophy. This under-
standing of the existential tum is intention of the directional of con-
temporary philosophy .

Three dimensions should be made clear: the turn that had tak-
en place, the tum that is being realized, the tum that will be unre-
alized. My research will be begin on clearing up the first dimension
and then move to the latter two, because for the se]f-undelstanding
of contemporary philosophy, the latter two dimensions are very im-
portant.

The existential tum that has taken place was connected with
Existentialism without doubt. Kierkegard began the existential turn.
From the view of Kierkegard, Socrates is the apotheosis of the exis-
tential philosopher, because he stressed unite existence and reason
in accord with the nature of philosophyv. But Plato divided reason

from existence and began the tradition of rationalism, there existence
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is only a total substance. Thus in order revert to the spirit dimension
of philosophy, modem thought should stress the existential and ex-
periential meanings of the lone person. this is indeed Kierkegard
did, lone person is connected with the non-rational of Schopen-
hauer, both of whom are transcended by Nietzsche, only superman
can dominate the will and become the existential person, the life of
existential person maybe tragic, but is by no means pessimistic. Ni-
etzsche wanted against the whole westem rational tradition, his phi-
losophy melded into modem humanism that includes life philosophy,
philosophical anthropology, philosophy of value and to some degree
phenomenology. The inner relation hetween existentialism and other
modem humanist thought need researched in detail. The core of
modern humanism is consciousness and understanding of life as to
self-evidence of contemporary culture. The premise of modem hu-
manism is to against traditional objective philosophy, Heidgger ex-
panded this rebellion to a construction of ontology, so one can regard
Heidgger’s basic Ontology as the existential tum in the realm of ex-
istentialism. At the same time, Heidgger was tired of personal exis-
tentialism in 1930s’ . This could mean that basic ontology maybe the
end of the existential turn in the realm of existentialism, but I don’t
think this is the last word. Here the ‘end’ would mean that it was
“finished” and with it the whole existential tum of contemporary phi-
losophy, but the process of contemporary thought indicate that this
would be a serious mistake . Here ‘end’ does not means *finished’
because the problem that arouse the end of the theme did not disap-
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pear vet, but took a new form that continued the process, though in
a new direction. Thus ‘end’ here means a transform of problem, so
that the turn of Heidgger can be regarded as from ontology of Dasein
to linguistics, Then the deep significance of the tum would be from
a sensible explaiﬁation of the personal existential construct to the in-
terpretation of the root meanings of linguistics. Further more, against
the background of a linguistic tum, the existential turn of whole
contemporary philosophy goes forwards and expands more possible

directions.

§ 2. The Contemporary Situation of the Existential
Turn

The existential tum of contemporary philosophy has not fin-
ished. On the one hand, even though the existential turn not only
belongs to modem Humanism including existentialism, but modemn
humanism, especially its existentialism, has affected the existential
tumn deeply. How this will expand its new direction is still in pro-
cess. On the other hand, the existential tum of whole contemporary
philosophy is still intertwined with the complex condition of linguis-
tics philosophy and other philosophical thoughts as postmodem phi-
losophy. Moreover, we find relativism and nihilism has come to in-
troduce a complicated and negative affection on the turn.

The rise of the linguistic tum and linguistic philosophy was a-
gainst the background of postmodem relativism, self-satirizing, dif-
ferance, and complex paradox. Postmodem philosophy intensifies
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personal authenticity which obviously developed from the personal
existence of existentialism. The question is: personal authenticity is
not the real person, but only a discourse about personal authentici-
ty, even an ideology of personality. The target of rising personal au-
thenticity is to intensify and advance the de-constructive tactic, so
the personal authenticity shouldn’t be regarded as something utopia.
We can connect the personal authenticity with another familiar word ;
life-world. It seems that personal authenticity is the answer to a rid-
dle of life-world, but question is the word life-world should be make
clear. Lebenswelt is a normal word in traditional philosophy, but in
the heritage of lebenswelt tum, it has been turned into a popular
word .

The life-world tum, which was suggested in late Hussel, and
expanded broadly after existentialism, linguistics philosophy and es-
pecially postmodemn philosophy, in the non-theoretic situation,
tumed out to be a desultory, empty and passive discourse which
even cover over the merit of the existential tum. The discourse ex-
panding the life-world reflected a relativism and even nihilism. So,
today the constructive endeavor in the existential tum should identify
and go through the negative affection of post-modenism.

§ 3. The Meaning of the Existential Turn

The existential turn of contemporary philosophy is indeed a his-
torical transform of philosophical ontology also transform of exis-
tence, that is, from transcendental and substantial abstract ontology

5
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to an existential ontology, a sensible, active and humane form. The
relative transform of existence is to give up the nommal existence
which regards human being existence as just ordinary life, and to
tend towards understanding human self-fulfillment, from an anthro-
pocentrism intensified by modemity. Thus tends towards to a well-
rounded humanism which stresses the harmony of human being, na-
ture and society, as we have found. '

The existential tum means a modem tum of the western philo-
sophical sprit. In the transcendental and substantial tradition of later
western philosophy, we observe that existence as the form of sub-
stance was divided from Being as a transcendental form. Both forms
and the system of ontology restricted self-consciousness and the con-
stitution of existentialism because they all were all embodied in the
notional philosophical system where their original active life was sup-
planted by a logical process. In the notional and logical process, the
historical, presentational, and personal dimensions all disappeared.
So, the transform from the substantialism of traditional philosophy to
existentialism should be regard as the philosophical form transform
from traditional ontological and epistemological philosophy to the
contemporary philosophy of existence.

The existential tumn of contemporary philosophy has got into a
crisis expressed by postmodem relativism and nihilism. Generally,
relativism and nihilism is a sprite symptom that occurred in western
history and showed a historical transition. Now, in the global age,
the whole human culture has become tainted by postmodem rela-
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tivism and nihilism to some degree. But first we should attribute the
symptom to contemporary westemn culture and philosophy. The per-
sistence of postmodern relativism and nihilism reflect a difficult prob-
lem of contemporary philosophy and culture, and indicate why west-
ern philosophy and culture got into a crisis, namely, because west-
em culture can’t get rid of the inner history for western-ocentrism.
From nationality, locality and temitoriality to real humanity both
western and eastern philesophy in face the same task. The deep
challenge of existential turn is to interpret the contemporary tum in
cultural tradition..

So the crisis of the western existential turn has opened a way
towards eastern culture and philosophy, The existential tum of the
whole human being should be refered to westemn existentialism, but
it should be limited in the west. In a sense, the deconstructive work
of postmodem philosophy is a reaction of western-ocentrism. The
heritage of reaction is no other than the multiformity of human cul-
tures. We know that multiformity is by not constructed theoretically,
but is a task worked out in action. So the existential tun and culture
transform of whole human being should include an eastem dimen-
sion. In later Heidgger there is an appeal to eastern philosophy, es-
pecially to Daoism, but this kind of work is not taken up by westem
philosophers, but mainly by eastern philosophers. Yet for most of
eastern philosophical traditions, the way seems too difficult. Here
we can consult Karl Marx, especially, hié philosophy of

practice .
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§ 4. Practice Existential Ontology: One Attempt
at Theory

The existential tum is deeply connected with Marx deeply. To
regard existentialism as the beginning of the existential tum is to
consider only the present tum and its intensified non-rational aim.
In deed, in a broader social and cultural background, it would be
ascertained that the real beginning of the existential tum is Marx.
But, first, the early significance of Marx for contemporary existen-
tialism had been neglected by modem thought. Though some modem
philosophers connected their thought with Marx, but Marx was re-
garded only as a secondary figure. Secondly, the deep affection of
Marx in today’ s philosophy is being covered, not only by ideology,
but also by academic thought. The dialogue between Marxism phi-
losophy of practice and contemporary westem philosophy has not de-
veloped. The dialogue is not only critical, but also constructive for it
worthy help to get rid of relativism and nihilism of contemporary
thoughts.

In promoting the reform of contemporary philosophy, Marx’ s
philosophy of practice includes a turn of ontology that is deeply con-
nected with the transform of contemporary philosophy. On the one
hand, the transcendental, substantial and abstract ontology is also
the target that Marx’ s philosophy of practice wants to criticize and
transcend . Indeed, criticize and abandon the ontological structure of
the old philosophy is the key task of Marx’s philosophy of practice.
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