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+ 3+ The Works of Feng Qi Vol. Vv

Summary

This volume concentrates on the development of Chinese
Philosophy from the Qin and Han Dynasties to the Sui and
Tang Dynasties, which is the first half of Part Two of the
whole book, or the Part on the Chinese philosophy during pe-
riod from the Qin-Han Dynasties down to the beginning of the
Opium War in Qing Dynasty.

During the Han Dynasty the Chinese philosophers were
mainly involved in the debate on “hwo shi v. mo wei” and the
debate on “xing v. shen” (*body v. soul™). Dong Zhongshu
developed a doctrine of “huo shi”, which is characterized by
theological teleology, and the book of Huai Nun Zi combated
the theological version with a mechanic version of the doctrine
of “huo shi”. In opposition 1o both, Yang Xiong advanced a
verston of “mo wei”, which, however, {ails 16 go beyond the
doctrine of “huo shi” because of its taking the formal instead

of the material course as the primary cause. Wang Chong,
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who opposed all forms of the doctrine of “huo shi™ while at-
tacking on the theory of interactivation between Heaven and
Man. developed a version of “mo wer”, which affirms the ma-
terial cause to be the primary cause. and advocated an idea of
“self-transformation of the material force”, according to
which everything in the world is sel{-motive.

Down to the period of the Wei and Jin Dynasties Chinese
ontology developed mainly through the debates on “you v.
wu” (“being v. nonbeing”) and “dong v. jing” (“movement
v. tranquillity ™). Both Wang Bi’s doctrine of “gui wu”
(*valuing non-being”) and Pei Wei’s doctrine of “chong you”
("esteeming being”) had a tendency of dogmatism in their
overwhelming emphasis on one side of the pair of * you”
(being) and “wu”(non-being). Against this The Commentary
on the Zhuang Zi developed a sort of relativism according to

which “when there is being. there is also non-being”, From
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this Seng Zhao developed a more radically relativist thesis of
“neither being nor non-heing”. On the basis of the principle of
inseparability of ¢/ (substance) and vong (functioning), Fan
Zhen put forth his view that “the body is the material sub-
stance of the soul and the soul is the functioning of the body”.
and made a better summing-up of the debate on “shen (soul)
v. ring (body)”.

After the period of the Wei, Jin, Southern and Northern
Dynasties the debate on “xin v.wu” (“mind v. matter”) be-
came a focus of attention. All Buddhist sects in the Sui and
Tang Dynasties maintained that “there is nothing outside the
mind”. Their difference lied only in the fact that each of them
overstated one of the aspects of the mind: The Tiun Tai
School stressed the method of reflection; the Dharma-Charac-
ter School was much concerned with perceptual experience;

the Hua Yan School recognized conceptual thinking as the sole
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reality; and the Zen School regarded self-consciousness as the
all-absorbing principle. Following Ji Kang’s challenge to fatal-
ism, meanwhile, was discussed the relationship between I
(human efforts) and ming (fate), as an aspect of the debate
on “tian v. ren” (“Heaven v. Man”). In the Tang Dynasty,
Zen School and Li Quan radically argued for the importance of
the subjective will-power. After that Liu Zongyuan and Liu
Yuxi, on the basis of the monism of ¢gi (the material force),
examined the dialectical relationship between Heaven and Man
and made a critical summing-up of the debate on “li v. ming”
(human efforts v. fate). This, actually, is a returning to Xun
Zi's view of “understanding the distinctive functions of Heaven
and Man” on a higher stage. Han Yu and Li Ao, lastly, made
a struggle against Buddhism while accepted some of its ele-
ments into Confucianism, and thus became forerunners of

Neo-Confucianism in the Song and Ming Dynasties.
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