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Proposing benevolent government, and practicing vir-
tues, Mencius, together with Confucius, laid the founda-

tion of Confucianism.
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A Note on the Quotations

Mencius was the most important Confucian philosopher after
Confucius; the medieval to modern version of Confucianism has been -
dominated by his doctrines. His influence on Chinese philosophy and
the Chinese point of view has been immense. The Mencius, the book
that bears his name, is the most important work that recorded his i-
deas.

Mencius lived in the fourth century B. C., during the Warring
States period, an era of persistent political and social upheavals. He
wished a moral and ordered life. Mencius believed the human nature
is inherently good. The essence of this goodness was the compassion
towards others. The reason for people’ s not practicing good was
due to they neglected this innate goodness, He advocated the actuali-
zation of the potential goodness of human nature through self— culti-
vation and moral education as the way to solve the political and social
problems.

Mencius argued that people should be treate(.i as moral‘beings.
According to him the people are the fnost important element in a na-
tion while the ruler is of the least importance. The ruler and govern-
ment exist for the well —being of the people. Moreover, the general
mood of morality in a society depends on the degree of material secu-
rity. Hence, if a ruler can't provide this for his people then the peo-

ple no longer have to be loyal.



Mencius often told coherent short tales with a moral, Sometimes
he used analogical arguments, which were logically invalid, to defend
his point of view. In a world of dialectic he said he had no alterna-
tive.

The quotations are selected from The Mencius to cover the main
ideas of his doctrines. They are arranged by subjects to be easy to
look up. There are ancient Chinese words which have different mean-
ings in different contexts. For example, the word “xin” can have the
meaning of “to believe”, “indeed”, or “being earnest in practicing
virtues”. Some important terms and concepts are listed in the appen-

dix.
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On Innate Goodness
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All men have a heart — mind that is sensitive to the suffer-
ings of others. The ancient Kings had this sympathetic heart -
mind, and thus adopted benevolent policies. If benevolent poli-
cles were put into practice with a sympathetic heart — mind, to
rule the land under Heaven will be as easy as to make a small
thing go round in the palm.

The reason why I say that all men have a heart — mind that is
sensitive to the sufferings of others is this: if men suddenly see a
child about to fall into a well, they will have a feeling of alarm and
danger. They will feel so, not because they seek to get in good with
the child’s parents, not because they want a good reputation among
their neighbors and friends, and not because they dislike the reputa-
tion of having been unmoved by such a thing.

From this manifestation we can see that if one is without the
feeling of sympathy, one is not a human. If one is without the ca-
pacity to feel shame for not being benevolent by himself, and detes-

tation for not being benevolent by others, one is not a human. If one
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is without the feeling of modesty, one is not a human. If one is
without the feeling of true and false, one is not a human.

The feeling of sympathy is the sprout of benevolence in the
original heart — mind. The feeling of shame and detestation is
the sprout of uprightness in the original heart - mind. The feel-
ing of modesty is the sprout of etiquette in the original heart —
mind. The feeling of true and false is the sprout of wisdom in
the original heart — mind.

Men have these four sprouts just as natural as they have
their four limbs. Having these four sprouts but to think of one-
self that one is unable to develop them is to do harm to oneself.
To think that one’s sovereign is unable to develop them is to do

harm to one’s sovereign.

RANE, RREAKFFZOLED,
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The great man is he who still retains the innocent heart of a

child.

ARTZFHM, MW R., BREUMNE, FETFE
H, WH¥d. WEEERZITKkE, WXETFER., B2



&

ki, FTHARHEG., MEFEFTHAEE, WEFARR. X
ZHEM, BRZmt, HREK, THZHE, TAMHEHE.
((EFY BLEAT)

(i3]

AME AT EHG AL, RIFAGHALE, XERH
AgLREBEANL, AMMRELAFE, TRAAFAERR
MBS, ERAGAR B S EKRHFE AR, Ak
FRERBEREET. RERSZ, ZREREL, FRXAALLEK
AR, RA—FFUBHELE, LTUALFRIBR,

When people speak about the nature of things, they only
look at the surface of things. The outward appearance must fol-
low the essence. The reason why people dislike wise men is be-
cause they give strained interpretations of phenomena. If these
wise men would just apply wisdom in accordance with its natu-
ral tendency like Yu did when he regulated rivers and water-
courses, then there would not be such a dislike of wise men.
There is heaven so high; there are the stars so distant. But if
we can see through the appearance to the essence, we may,
while sitting in our places, calculate the time when the Winter

Solstice will be a thousand years later.
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The philosopher Gao said, “The inborn constitution of hu-
man being is like a willow tree; and uprightness is like the cups
and bowls that are carved out of the wood. To make human na-
ture to be benevolent and upright is like carving cups and bowls
out of the willow wood. ” |

Mencius said, “Can you make cups and bowls following the
nature of the willow? It is by doing injury to the willow that you
make cups and bowls. If we do injury to the willow to make
cups and bowls, should we also do injury to human being to

make them benevolent and upright? Your words would certainly



lead people on to believe benevolence and uprightness will do in-

jury to their inborn constitution, ”
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The philosopher Gao said, “Man’s inborn constitution is
like whirling water. Make an outlet for it to the east, and it will

flow to the east; make an outlet for it to the west, and it will
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flow to the west. Man’s nature is indifferent to good and evil,
just as the water is indifferent to the east and west. ”

Mencius replied, “Water indeed is indifferent to the east or
west, but does it flow indifferently upwards and downwards? The
tendency of man’s original nature to benevolence is like the tendency
of water to flow downwards. There is no man who does not have
this inborn tendency to benevolence. There is no water that does not
flow downwards. Of course, by striking water and making it
splash, you can cause it to fly over your forehead; and, by pressing
it, you may force it flow upwards and up a hill. Could it be said that
this is the nature of water? It is that way bécause of the circum-
stances. Man can be caused to do what is not benevolent, but their

original nature remains invariant, ”

ThERE, WAk, BHREERL. EXARE, £
AZREB. MEZL, ABAZ; BEZL, ABFZ; ¥
Zi, NEFZ; BEZL, ABREZ. fiRZL, 8 &
Bol, XA 20, A REZL, B, CXALE,
JEmSAERE, REFZM, BEAMR. ¥H. KURZ, &
Wkz.” SRMEGEMERE, FERHAEDR. FH: “X4&
AR, AUAN., RZFR, FEHME.” L. “NHIFH,
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On the basis of people’s natural endowments, they can be-
come benevolent, This is what I mean in saying that the human
nature is good. As for their becoming not benevolent, the
blame can’t be put on their natural endowments. All men have
the feeling of sympathy in their original heart — mind. All men
have the capacity to feel shame for not being benevolent by him-
self, and detestation for not being benevolent by others. All
men have the feeling of modesty. All men have the cépacity to
distinguish trueness and falseness. The feeling of sympathy is

the outcome of benevolence in the heart — mind. The feeling of
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