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Summary

As a Confucian scholar, Wang Chuanshan tried his best to refute
Buddhism and Daoism in his whole life. He took carrying forward
Confucian orthodoxy as his own duty, hoped and sought to defend the
authentic Confucian to remove heresies. He annotated almost all Con-
fucian classics, studied Buddhism and Dacism, and return to "
Zhengxue" ( Authentic Confucianism ) rooted from Zhangzai. The
thoughts of Zhangzai came from ZhouYi( Book of Changes). Wang
Chuanshan attached great importance to learn and study ZhouYi in his
whole life. He put Zhangzai’ s thoughts and Yi’ s ideas together as
“Zhengxue” , which is distinct from Zhuxi. It is the most important
thing that understand his theory how to systemize the Yi’ s thought.
This must involve his ideological origins and the sequence of his writ-
ing completed. So We must to gain a clear idea of his ideological
source and the writing time, or we will easily misunderstand his theo-
ry.

Therefore, we find out three important meanings in doing re-
search on the source of his ideas and works:

Firstly, from his deep source, we can see the construction of

Wang Chuanshan’ s thoughts is a process of which before digesting
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their theoretical and then creating his own ideological. He tried his
best to do deep research on Confucianism, Buddhism and Daoism,
and even, in the historical conditions of the permission, as much as
possibly acculturated what he could come into contact with Western
thoughts. Based on this, he almost gave a comprehensive review of
Chinese ancient works, and tried to create a new thought system. In
this process, the most essential factor is the way of his interpretating
Dao. During studying further in Dao, he integrated of Confucianism,
Buddhism, Daocism and some Western ideological and spiritual, to
form his unique system of Daoism.

Secondly, from Wang chuanshan’s works, there are two aspects
to deserve special attention: one is that Wang chuanshan was very
careful to treat his own works, and revised his manuscript many
times, especially in his old age. This indicates that although Wang
chuanshan shan’s writing career spans four decades, his subject of i-
deas are basically the same. The other is there are also to need special
treatmentsome in his ideas. Some of his works had been revised very
early or not been revised in his old age, even if revised, it is undenia-
ble that his writings still exist in the ideological differences between
early and later years. It is difficult to be removed only if to rewrite
them that some signs is retained especially in his early works. There-
fore, for the study of Wang chuanshan’s philosophy we should have a
basic knowledge of his texts, that is, not only pay attention to the ide-
ological unity of Wang Chuanshan’ s writings, but also attention to the
ideological discrepancies caused by Wang Chuanshan’ s writings com-
pleted in different period of his life. The unity and discrepancies are
the best proof for his continued to deepen and expand interpretating
the thinking of Dao.
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Thirdly, by inspecting the relationship between Dao and Wang
chuanshan’ s thought we can gain the idea that there is a change of
Wang Chuanshan’s thoughts from his early years to his oid age, that
is, he admired Zhuxi in his early age and he changed the focus to
Zhangzai in his old age. Zhangzai’ s theory is all from Yi. Wang
Chuanshan spent his whole life in studying Yi and according to the i-
deas of Yi to create his own system of thought. In other words, Wang
chuanshan’ s thinking is none other than ¥i also. So Wang Chuans-
han’ philosophy focus on Dao instead of Li, it contains the historical
consciousness of Dao and is different from Zhuxi’ s theory.

Based on the textual study above, this book holds the idea that
the most important part of Wang Chuanshan’ s philosophy is interpre-
tation of Dao though inspecting argumentation of Wang chuanshan on
Dao. Wang Chuanshan integrated and melied Chinese traditional
thought, especially Neo-Confucianism since Song Dynasty, focused on
inheriting and developing the thoughts of Yi, especially the theory of
Zhangzai. He interpreted Dao as Huodong( Doing, Changing and Be-
coming) , manifested the existential consciousness of historicity and
enlilghteded the historicity of Dao. Philosophical perspective of inter-
pretation Dao no longer use the viewpoint of You-Wu and Sheng-Mie,
but transform into the idea of Yin-Xian and You-Ming. And Dao is no
longer based on a mysterious way, which create the world by interac-
tion of "You" and "Wu", but transform into Huodong that is " Dao-
Qi-He-Yi" and " Xu-Shi-He-Yi" (Dao and Qi or Xu and Shi combine
as one) based on the core of " Yi-Ti-Liang-Fen" and " Yi-Ti-Liang-
Li". It carries out the natural and human history of the world though
the activities of Ju-San ( Aggregating and Separating) , Qu-Shen ( Fle-
xing and Extending), and Wang-Lai ( Coming and Going) of Yin-
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Yang, Yin-Xian and You-Ming to form the system of historicity which
To establish standards of man as man used to be Xiangtian ( helping
Tian evolution) and then Futian ( rescoverying Tian) and thus Yu-
Tian-Tong-hua( evolution together with Tian). So Dao is not out of
this world or beyond this world, while being inside the world, or in
other words, being the world itself.

Therefore, Wang chuanshan’ s system of thought of Dao can be
seen as a philosophical system of historicity ,that it is a macro-philoso-
phy of historical system, including three levels of Wang chuanshan so-
called "Tian-Zhi-Hua" , " Wu-Zhi-Hua" and " Ren-Zhi-Hua". The
three levels, which taking Dao as their soul, taking temporality, vital-
ity and historicity as their authenticity, taking humanbeing of establis-
hing standards of man as man enlightening the historicity of Dao as
their hub, form a complete integrated course of the historicity of Dao
that the four is connected end to end that Dao is to be Tian-Zhi-Hua,
is to be Wu-Zhi-Hua, is to be Ren-Zhi-Hua and is to be Tian-Ren-
Huhua and is to be ended with Datong-Zhi-Hua ( return to Tian-Zhi-
Hua). As an opportunity, Wang Chuanshan developed his philosophy
of historicity through his historical practice. It means he expounded its
specific historical philosophy by studying philosophically the historical
facts with its unique philosophy of historicity. As a result, Wang
chuanshan’s philosophy became an integral philosophy of historicity
what logic and history, theory and practice are integrated each other
from metaphysical speculation of “Tong-Ji-Yu-Dao” ( taking up with
exploring Dao) to concrete history study of “Hui-Gui-Yu-Dao” ( con-
verging and returning Dao). And this is the achievement of Chans-
han’s theory, that Dao carries out of the natural and human world,

and forms Tian-Zhi-Dao and Ren-Zhi-Dao, then integrates Tian-Zhi-
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Dao with Ren-Zhi-Dao.

Thus, Chuanshan’s system as being philosophy of historicity can
be treated as such: the unity of logic and history, of theory and prac-
tice from metaphysical speculation of “Tong-Ji-Yu-Dao” ( taking up
with exploring Dao) to concrete historical practice of “ Hui-Gui-Yu-
Dao” ( converging and returning Dao) as the meridian; a complete in-
tegrated course of the historicity of Dao that the four is connected end
to end that Dao is to be Tian-Zhi-Hua, is to be Wu-Zhi-Hua, is to be
Ren-Zhi-Hua, is to be Tian-Ren-Huhua and is to be ended with Da-
tong-Zhi-Hua (return to Tian-Zhi-Hua) as the parallel, and the merid-
ians and parallels interwoven a system of philosophy of historicity. The
system is taken historicicity and organic uniformity as the authenticity
of universe and life and historical reality, and achieved the spiritual
reconstruction of organic unity of universe, life and history by inter-
preting the concept of historicity and the meaning of life of man as
man. This is the fundamental meaning of Wang chuanshan’ s theory.

In the end, this book indicates the special meaning of Wang
Chuanshan’ s thought of Dao through comparing with thoughts of Mar-
tin Heidegger and Karl Jaspers. The author thinks the biggest common
point of Wang Chuanshan’ s ideas and Martin Heidegger’ s and Karl
Jaspers’ s thinkings is their philosophy all constructing a system of
philosophy of historicity based on a deep understanding of temporality ,
vitality and historicity as authenticity. Wang Chuanshan and Heideg-
ger, and Jaspers all emphasized the transcendence based on their own
tradition. The former is based on “Tian-Ren-He-Yi” to try to achieve
“sepratation of subject and object” , and the latter is trancend “se-
pratation of subject and object” to try to achieve “Tian-Ren-He-Yi”.

They have different research method on philosophy but their philoso-
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phy has the same intension in the same problem. They developed the
new philosophy, which integrated the thought of " Tian-Ren-He-Yi"
and “sepratation of subject and object”, then formed the philosophy
system of historicity. Therefore, their amazing consistencies are reflec-
ted, and in fact, the fundamental differences are reflected too. Obvi-
ously, these thoughts are meaningful to the development of philosophy
for today’ s world as well as reconstruction of Chinese philosophy. For
us, Wang Chuanshan’s theory is a transcendence to not only Chinese
traditional thought of " Tian-Ren-He-Yi" , but also the thought of gen-
eral "separation of subject-object”" , and open up a new path of devel-
opment thinking that is the fusion of " Tian-Ren-He-Yi" and " separa-
tion of subject-object". Undoubtedly, it provides some possible ways
to us to interpret Chinese traditional philosophy and gives us a new

way for creative transformation contemporary Chinese philosophy.
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