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(4 he mountains are green, the flowing

waters blue; the lasses of Alishan are
as graceful as the water, the lads as rugged as the
mountains....”” Songs like these describing the
aboriginal peoples of Taiwan are familiar to most,
and they give people an inspiring impression of these
indigenous peoples. But in general the media focuses
on negative things when reporting about the
aboriginal peoples, leaving readers in a state of
confusion.

Many people do not realize that the aboriginal
peoples had been living within their own cultural
systems for thousands of years. Later, with the
Dutch occupation, the Japanese occupation, and the
arrival of the Republican government in Taiwan,
they have been forced to learn from cultures with
completely different value systems, creating pro-
blems of cultural adaptation. For example, the col-
lectivist spirit and the exchange of goods for goods
of the aborigines conflict with the emphasis on
private property in the larger society. Even today
there are a few elderly aborigines who do not
understand how to use currency, because there was
never money in their culture.

Nevertheless, most people have never had first-
hand contact with the indigenous peoples, but in-
stead have stereotyped ideas about them. Many
believe that all there is to know about aborigines
is that they sing and dance well, are rugged hunters,
have a low standard of living, do hard physical
labor, and even that heavy drinking is part of their
culinary culture.

Aware that this situation requires attention,
Sinorama began writing reports on the indigenous
peoples of Taiwan back in 1983. This was a signifi-
cant innovation at that time, because very few
periodicals paid any attention to disadvantaged
groups like the native peoples.

Why would a government-sponsored publication
be interested in the aborigines? The editors at

Sinorama were convinced that, in the shared com-
munity of Taiwan, these 300,000 people, living in
relatively remote areas, were being ignored. Yet
there has always been much to treasure, and much
that deserves attention and systematic reporting, in
their traditional lifestyles, cultures, and beliefs.

Sinorama believes that by issuing accurate
reports it can act as a bridge, helping to resolve
misunderstandings that have arisen because of the
lack of direct contact, and thereby spurring other
media to be more deeply concerned with Taiwan’s
native peoples.

With this as the starting point, Sinorama has
over time selected topics which can reflect the dai-
ly lives and traditional culture of the indigenous
peoples. Reporters have been sent to remote villages
deep in the mountains in pursuit of first-hand in-
formation. But reporting these stories is not easy:
Transportation is inconvenient in the mountain
areas, and there are differences in culture among
the different aboriginal tribes and villages, so that
each meeting with a new group opened a window
on a different level or aspect of aboriginal culture.
As a result, it was not possible to produce stories
frequently; often months of work were required for
a single piece.

In reporting, writing, and the selection of
photographs, Sinorama has made every effort to re-
main fair and unbiased, but without avoiding discus-
sion of hard questions and problems. Moreover, the
reports avoid having only single sources of infor-
mation whenever possible, and strive constantly for
objectivity and balance.

After years of effort by Sinorama as well as pro-
gress in Taiwan’s society, the media have gradual-
ly directed more attention to the indigenous peoples.
There have been a number of objective reports done,
of which the public television program ‘‘Green
Mountains, Spring Sunrise’’ is one example; the
producers of that program went into the mountains




Rifs i ERAF AP URERUER £EN
EHRYE , MAREREGE [ FI0EE |5t
(BT - SENHREEITERER » BA
HE% » FEMSEMMNEEZRAS TR
o AA R ABBZAREZSWEE , L
R BB R E KGR » MM EE T
HYEIR -
BREFBLFRPERERTENHLSDE
TERAEBUR RSB T » WA E SR
EREFERGEORE - AP E\/OTE
# R M E MR AT, BEAEM HaE ]+
M EREREE R -
EHIRGHAERE » MHMIEEELL
8, FEREHNNEEEZEENS
HiEHZE  RE B BREFEK
ikt » BEEETEE AT RENET
BEERXENERINEEE—HLH -
BRE e | BXEEARE  LRFE
EEEERRN—BEE, —TEFLERR
BERRERR » R ROULES JL b o Al st
M—3R ; A—l HA2 R IEE R IRRE AR
fE AR IRy Sl s ERTERRMERGT
— R, R ERER EA B R EE -
s

BT A

] &R

and recorded the images of aboriginal life in detail.
Also, some anthropologists have built on a scholarly
foundation to make documentaries from the
aboriginal point of view, contributing to changing
widely-held stereotypes.

In recent years, small local radio stations in the
mountain areas (run by the large radio networks)
have, with government support, strengthened pro-
gramming in aboriginal languages. Because the
reporters are all local aborigines, their reports can
accurately assess problems and reflect local
sentiment.

In terms of publications, aboriginal books are
rather unpopular compared to the best-sellers, and
only a few publishing houses are willing to publish
these unprofitable titles. Still, they are doing what
they can to assist in the transmission and dissemina-
tion of indigenous culture.

Sinorama is releasing this work at this time as
part of its longstanding commitment to serve as a
bridge between cultures. On the one hand we hope
that the public will come to understand that
aboriginal culture is an indispensable link in a
pluralistic culture. On the other hand, we also hope
to assist Taiwan’s diverse native peoples to unders-
tand each other better. This effort can allow the en-
tire next generation to come to more deeply
recognize the beauty and value of aboriginal culture.
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he presence of the aboriginal peoples gives
us a great deal of food for thought.

First, there are questions of history and identi-
ty. In fact, many Han Chinese in Taiwan have on-
ly obscure, remote, and fragmentary impressions
of the indigenous peoples, and these impressions
suggest backwardness, barbarism, ignorance, and
strangeness. Except for some *‘beneficent policies’
like “‘civilizing education,’’ little real concern has
been devoted to their condition, autonomous sen-
timents, and cultural future. Indeed, after 400 years
many Chinese still do not even know the tribal
names. As far as most people have been concerned,
to their way of thinking there would be little differ-
ence if the aborigines existed or not.

But times change. Since the 1970s, a combina-
tion of social and political change in Taiwan with
greater concern for the problems of indigenous
peoples the world over have brought the problems
of Taiwan’s aborigines into view. ‘‘Localism’’ and
“‘internationalism’’ have combined into a completely
new perspective. We not only have come to realize
how far back Taiwan's history runs — that it is not
merely 40 or even 400 years — at the same time
the diversity of cultures has pushed us toward an
ever broader cultural field of action. The existence
of the aborigines challenges us to escape from the
egocentric focus on the Han Chinese that dominates
the structure of thought on Taiwanese history. To-
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day, when we think about history in Taiwan, we
start not with “‘retrocession’’ in 1945, nor with the
recapture of Taiwan from the Dutch at the end of
the Ming dynasty. We must consider the Japanese
occupation, the Ching dynasty, the Dutch and
Spanish colonizers, the Pingpu aborigines of the
plains who have long since been assimilated into
the Han mainstream, and the four or five thousand
years of continuous activity by Taiwan’s mainly
mountain-dwelling aborigines. This is what truly
deserves the name ‘‘the history of Taiwan.”’
Secondly, there are issues of adaptation and in-
teraction between aboriginal society and mainstream
society. Over the past century, like native peoples
around the globe, Taiwan’s indigenous peoples have
faced the collapse of their population, territory,
culture, society, and language. ‘‘Adaptation’’ has
thus become the core problem that aboriginal
peoples must face, objectively and subjectively, ex-
ternally and internally. How can a balance be found
between adaptation to modern society and identifica-
tion with the traditional group? How can aborigines
assimilate into the mainstream culture yet still re-
tain autonomy? What can be done to stop the long-
term destruction of the continuity of character, of
dignity and pride in the traditional group, and of
cultural creativity? How can the increasingly serious
concrete problems of aboriginal society, economy,
and education be dealt with? These issues pose
serious tests for the indigenous peoples today.
Moreover, from the point of view of Taiwan as
a single body with a collective fate, the dominant
Han Chinese cannot evade facing this type of issue.
Recent experience shows that progress over the past
few years has brought many Han Chinese to
gradually abandon the ‘‘one-way street’” way of
thinking when making contact with the aboriginal
peoples. These people have begun to comprehend
the humanistic element in the wisdom that is inherent
in aboriginal attitudes toward life, and that has long
since been disappearing from mainstream culture.
““Two-way’’ thinking is helping to create a healthy,
mutually adapting relationship among peoples. We
feel that herein lies the secret of Taiwan’s progress
toward a truly modern democratic society.
Further, if people would take note for a moment

of the development of aboriginal society since the
1980s, it is not hard to discover wave after wave
of cultural renaissance. Many aborigines have aban-
doned passivity and fatalism in the face of the new
challenges and are actively meeting these challenges
and struggling against fading off into the sunset.
They are using religious rites, sculpture, weaving,
dance, song, and literature to reaffirm the existence
of their people and culture. The posture of these
vigorous individuals has become one of the most
inspiring and moving sights in the ongoing construc-
tion of contemporary culture in Taiwan. This is not
something that can be either understood nor stop-
ped by the Han Chinese culture of politics, money,
power, sex, and violence. We can foresee that the
humanitarian self-awareness pouring forth out of
the tribulations of the aboriginal peoples will stand
strong amidst the mainstream culture of the future.
In the end, the indigenous peoples will prove to be
the conscience of Taiwan.

Therefore I am delighted to write an introduc-
tion for this work, because the articles collected here
testify to the efforts made and changes
experienced in all aspects of aboriginal life in re-
cent years. It allows us to see, through archaeology
and anthropology, the long thread of aboriginal
culture in Taiwan, and to have a deeper and broader
understanding of the idea of ‘‘nativism’” in Taiwan.
Moreover, this book depicts the problems that have
arisen as the aboriginal peoples have come up
against Han Chinese culture and modernization, and
also how the indigenous people have responded. It
is especially moving that the writers, who are Han
Chinese, have gone into the mountains and ex-
plored, using words and pictures to create a new
space for dialogue between themselves and their
subject, the aborigines. I feel certain that they have
burnt a deep impression of the indigenous peoples
into their consciousness and emotions.

These are not government policy statements, nor
are they snippets of quaint native customs, and still
less are they heavy-handed scholarly treatments. The
articles you will find here are instead the manifesta-
tion of a new start, an effort to create a dialogue
of equals between the aboriginal peoples and the
Han Chinese. S
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‘ N ) hen I first touched on the subject of

Taiwan’s indigenous (or aboriginal)
peoples, an anthropologist at the Academia Sinica
put the idea in my head that *‘different cultures have
different anchoring points, so it is best not to make
critical comparisons.”’

He gave me an example, which I paraphrase
here: Most city children have a better grasp of
mathematical concepts than kids from aboriginal
villages, yet this doesn’t mean that the city kids are
superior. On the other hand, most aboriginal
youngsters are in much better physical condition
than urban children, but this should not be taken
to mean that the former are superior to the latter.

The reason is that if you simply reverse their
roles and positions, the original advantage is no
longer relevant to the new situation. That is, city
children may very well do better in math, but if you
put them up into the mountains their math skills
won’t be very useful in distinguishing edible
roots or in climbing steep slopes. Whereas an
indigenous child would find no place to employ his
outdoors skills in the metropolis.

Break through the cultural complex: This exam-
ple was constantly running through my brain, and
was repeatedly verified in the course of my repor-
ting. Moreover, the mass media are generally sen-
sitive to this notion when they report on things
related to the indigenous people. The problem is
that most ordinary folks are not capable of taking
this approach when looking at aboriginal or other
outsider cultures.

Cultures should not be distinguished as high or
low, superior or inferior. They should only be
assessed in terms of whether they are functional or
not. No matter what race or national origin, peo-
ple will inevitably evolve different cultures depen-
ding upon their immediate environment. From the
point of view of the group in question, this ac-
cumulation of experience naturally seems both func-
tional and an integral part of daily life. But those
from an outside culture might find certain things
incomprehensible.

Let’s take a simple example. In recent years,
many people from the main island of Taiwan have

had the chance to travel to offshore Orchid
Island, home of the Yami aboriginal people. When
they see the Yami diving to spear-hunt for flying
fish, living in half-buried homes, wearing T-shaped
loincloths, avoiding evil spirits, and so on, the
visitors simply find the local culture incompre-
hensible. But few bother to consider that it was on-
ly through long, cumulative experience in this
oceanic environment, with its particular climate and
natural endowments, that the Yami developed this
unique flying fish culture.

The question then becomes how one can adjust
for the gap between the two cultures. The first thing
to do is to open one’s own mind, and as much as
possible to ‘‘do as the Romans do’* in the aboriginal
Rome. It is exceptionally important to look at things
from the other person’s point of view.

Just look at culinary culture. Chinese in the ci-
ty want their food meticulously prepared. But
aborigines have always been short of material
goods, and they just boil a lot of their food. People
used to indulging in a wide variety of delicacies
might find it hard to adjust.

If visiting during the harvest festival, if you are
invited to share with everyone else in the pork,
which has simply been boiled and then had a bit
of salt thrown on top, don’t show distaste no
matter how unaccustomed you may be to it. Do the
polite thing: eat a little bit, and then decline more
as gracefully as you can. If you seem too agitated,
your aboriginal hosts, though by nature too gracious
and friendly to respond at the time, would feel ag-
grieved afterwards.

Beyond decathletes: Most aborigines grow up
close to nature, and through cumulative experience
each one has a rich knowledge of plants and animals.
With a bit of salt and a source of fire, they can sur-
vive in the wilderness. Moreover, they have been
physically active all their lives, so most aborigines
are in excellent physical condition.

I remember the first time I climbed up Yu Moun-
tain. It was early spring, around the lunar New
Year. One of my colleagues from work
slipped and fell down a rocky slope on the north
face. Fortunately his backpack broke his fall. The
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guide gave him some preliminary first aid, and then
we built a fire for warmth and settled in to wait over-
night. Later, members of the Bunun aboriginal tribe
carried him down the mountain, saving his life.

Because of geographic proximity, the Bunun
spend their lives in the mountains, and are old hands
at all the trails. In the past alpinists routinely hired
Bunun to serve as guides. They have been moun-
tain guides since the Japanese occupation period and
have earned the nickname ‘‘Taiwan’s sherpas.’
Early mountaineers in Taiwan attempt-
ing to *‘conquer 100 peaks’’ would have had a hard
time without them. :

But why is it that when people recount such clim-
bing feats they don’t think about how much a con-
tribution was made by indigenous people?

Many years ago, when the Ogaki Alpine
Association from Japan hired some Bunun men as
sherpas to ascend Yu Mountain, one of the Bunun,
Shih Chin, fell and broke his back, losing
the use of his legs and ending his mountaineering
days. Years later, with members of the Ogaki group
taking turns carrying him, Shih Chin was brought
to the top of Mount Fuji, Japan’s highest peak,
allowing him to realize a longstanding dream. This
caused quite a sensation in Japan at the time, and
was even reported on television.

But looking at the Bunun who have long been
helping local mountain climbers to reach new
heights, many have severe knee problems from
carrying heavy loads for so long, and can no longer
work. The situation is very different from that
of Shih Chin.

Twilight of a people: These cultural differences
have, in the context of the larger society, driven
aboriginal culture toward disintegration in the past
several years. No wonder Sun Ta-chuan, a Puyuma
aborigine who is now a lecturer at Soochow Univer-
sity, usually uses the expression *‘twilight people’”
to describe the condition and uncertain future of the
Puyuma.

Fortunately this pessimistic trend shows signs
of moderating of late.

Hsu Mu-chu, a researcher in the Institute of

Ethnology at the Academia Sinica, did a comprehen-
sive questionnaire survey of all of Taiwan’s nine
indigenous tribes back in 1991. Responding to the
question ‘‘Should aboriginal languages, culture, and
customs be carried on?”’ nearly 90% of the
respondents agreed that everything pos-
sible should be done to preserve and maintain
indigenous culture. This was double the number of
positive responses in the previous survey taken a
decade earlier.

From these figures we can see that, although in-
evitably all aboriginal cultures will to some extent
absorb elements of the mainstream (Han Chinese)
culture, the peoples of all the aboriginal tribes have,
after years of turbulent change, awakened to the idea
that their traditional cultures have their aspects
which are valuable.

Last year was the International Year of In-
digenous Peoples, and the Formosa Aboriginal
Dance Troupe did a three month tour of Europe.
Earlier, they had been invited by the Lincoln Center
in New York to do an outdoor performance. After
their performance, the New York Times, one of the
most influential papers in the world, gave them high
praise. Back home, the ‘‘Aboriginal Music and
Dance Series’” sponsored by the National Chiang
Kai-shek Culture Center is now in its fifth year.

Following a reaffirmation of their own culture,
many young aborigine intellectuals are now seek-
ing out their roots. There are special events like the
“‘Back to Old Haucha Village’’ activities among the
Rukai, or the ‘‘Bunun Search for Roots in Tanta
Village.”’ In terms of individual efforts, Syman
Rapongan returned to Orchid Island to understand
the Yami ‘‘flying fish’’ culture. Many others have
gone to aboriginal villages to do field research, teach
their mother language, trace the migrations and
origins of their people, reconstruct clan lineage
histories, collect myths and legends, and study tradi-
tional music and dance. As part of these activities,
primary and middle schools in many areas have add-
ed classes in aboriginal mother tongues, opening
a lifeline for the transmission of aboriginal culture
to the next generation. S
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