/ aimin /

Love the People

(CRRAR: ZIAE. EAURIGEE R % B ke —fhi
. LRI BB AUENE A E RN 5 AN, IR E R i H
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This term means to love and care for the common people. This is not only
a sentiment which those who govern should have for the common people,
but also an important principle which must be adhered to in governance. The
ancient Chinese believed that those who govern should use specific policies and
measures to benefit the people and enable them to live and work peacefully,
free from sufferings and unwarranted infringements. This is the precondition
or basis for those who govern to win the respect of the people. “Loving the
people™ was not only an important political concept — it also extended to the
military sphere and became an important principle when raising armies to make
war. According to this principle, the people of both one’s own side and that of
the enemy should receive caring love. This is a manifestation of the Chinese

thinking “people first” and “benevolence and righteousness.”



51 Citations:
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King Wen of Zhou asked Jiang Taigong, “I would like to ask: what are the
most important things in governing a country that must be done for the ruler
to enjoy respect and the people to have peace?” Jiang Taigong replied, “Just
love the people.” King Wen asked, “How does one love the people?” Jiang
Taigong said, “Allow the people to gain profits and do not obstruct them; help

the people achieve successes and do not ruin them; let the people live and

do not harm them; give the people benefits and do not take them; bring the
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people joy and not suffering; make the people happy and not angry.” (The Six
Strategies)

EH AR AL EZZARE, o Wil Fibe, A R,
Ak ERA: Fhnf, REX, kg kLR, LLR40F. Ak
FHERE, (5] &k - Z4K))

V(FAREEZAREA, AEESTFEXHEH, - B A E R A
AERERNE, RERKRATRAE AL, ANXEZFETHRA;
AR EA B &HAHKRS, TEREAREHRHERSE, AHREYHE
H R REALAENL, ANRZPHEERF )RR )

The ancient people considered benevolent love to be the foundation of
society, and the use of force in ethical ways as the proper way. ...The principles
of warfare are to not assemble an army during the harvest season or when
there is an epidemic among the people, because you love your own people; to
not start a war when the enemy state is in mourning or has a natural disaster,
because you love its people; to not assemble an army during the winter or

summer, because you love both your people and your enemy’s people. (The

General Commander's Treatise on War)
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Jai rén yi dé/

Love the People in Accordance with Rules of Moral Conduct

R fth N ELLE T E SR E N, ASRE oIS b (i fA 22 SE LA
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Love of others must follow the rules of moral conduct, and not be
unprincipled, selfish or indulgent. De (f#) here refers to moral behavior and
consciousness, and is the foundation for upholding proper social order. Loving
the people is on a personal emotional level, while morality is a set of commonly
accepted rules of social conduct. If not grounded in morality, loving the people
will go against the common social norms, and harm the integrity of both giver
and receiver. The term expresses a spirit of respect for morality, social order, and

common good.
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(FF#5L: " BFRAZEBEABIE, PARANR—REHK
2T, RERMFAR? MR RSFIL, ZLE2CHETRT.")

Zengzi said, *...The man of virtue follows the codes of moral conduct
when loving others, while the petty person is indulgent for the sake of peace.
What do I wish for? I shall be more than satisfied that even by the time I die I
will have followed all the codes of conduct.” (The Book of Rites)

EFRAME, TR (HARCHERL) H=+=m )

(BFEAZGBEBNE, o AAE @R T AIE, )

The man of virtue follows the rules of moral conduct when loving others,
and does not break them for purely personal reasons. (Chu Renhuo: Romance of

_ the Sui and Tang Dynasties)
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/anji-leye /

Live in Peace and Work in Contentment
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Live a stable life and work happily. Anju (%)) literally means a secure
house and by extension living a hAappy life. Leye (4k)l1) means enjoying one’s
work. Together they refer to the general state of good governance, with peace
prevailing and everyone in their proper place, satisfied with work and content
with life. It is the longing of the common people as well as the goal of good
governance. It is a people-oriented political aspiration centering on securing

people’s livelihood.

5145 Citations:
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The highest state of good governance is one in which people feel satisfied
with their food, clothes, and housing, and willingly observe social norms. (Laozi)

OERZTF, MARGFER, BRAAE K. LERL, KAFI,
RT®RAK, FROTHRE, (PRE CZELE N L B4 - P RY%EHE))

(BERTHA, RRKGEAEAER, BHRAEALLES, &
FEH, RTAR, AFFH, RFRF, HFLRAMNGKAS LSRERE
MTFHRT.)

If I can ensure that all the people under heaven survive and develop,
are well-off, live in peace and work in contentment, and raise their children
. in a secure world, then they will willingly pledge allegiance to me. (Zhong

VI Changtong: On Governance and Turmoil)
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/ baixi,/

Baixi (All Performing Arts)
O
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It’s a generic term in history for performing arts, including martial
arts, magic, taming animals, song and dance, farce, tightrope walking, knife
swallowing, walking on fire, and other acrobatic performances. Such performing
arts were diverse in both form and content and the performance could easily
take place, the only criterion being to entertain the popular audience. Such
performances began in Han times, and as culture and art forms from different
ethnic groups were slowly integrated into local practice, performing arts and
acrobatics came to be increasingly diversified. The term baixi (fx) literally

means “a hundred forms of performances,” and suggests, different kinds of

e AR (YD)
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performing arts. After the Southern and Northern Dynasties another term,
sanyue (F{4k), became synonymous with baixi. During the Tang Dynasty the
performing arts became even more popular. In Song times sanyue came to refer
mainly to song and dance performances or operas created by men of letters;
while baixi came to mean principally acrobatic shows by folk artists. At times
the a)uthorities would impose a ban on buixi, believing that such performing arts
exerted a bad influence on social customs. Still it is fair to say that baixi gave
birth to high-brow song and dance as well as operas. It turned acrobatics into a

form of intangible cultural heritage, enriching the cultural life of the people.

5145 Citation:
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From the Qin and Han dynasties onward, there appeared different kinds

of acrobatic shows and a great variety of performing arts, which were referred to

as baixi, and were also called sanyue. (The History of the Tang Dynasty)
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/biansaishi/

Frontier Poetry
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Poems of this kind depicted frontier scenery as well as fighting along the
northern border area and the life of soldiers garrisoned there. These poems
described the scenic splendor north of the Great Wall, fierce war scenes, or
hardships endured by frontier guards. Some of the works were about soldiers’
agony caused by long separation from families and about their homesickness,
but many such poems also extolled their patriotism. Some of the works voiced
the longing for reunion of women left at home when husbands and sons
went to the frontier. Frontier poems showed the poets’ attitude towards and
reflections on war, highlighting the tension between valuing individual lives
and the need to respond to call to duty. The most compelling frontier poems
were written in the Tang Dynasty. Frontier poems of later generations could

not rival the powerful expression of Tang frontier poems.
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Five-character-a-line poems written during the prime of the Tang
Dynasty emulated the poetic style of Ruan Ji, Guo Pu, and Tao Yuanming,
whereas frontier poems in this period were more influenced by Bao Zhao and
Wu Yun. Tang poets drew inspiration from the poetry of the Six Dynasties
while discarding its defects of random extension and disorderliness. Their

poems were therefore representative of classical poetry that we should learn

from. (Wang Shizhen: Records of a Secure and Peaceful Life)



/biaoji-xinghui /

Distinctiveness and Spontaneity

TME "SR, hRET B R R/ET 2 X, Rk EH i
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Also “spontaneity and distinctiveness.” Biaoju (#5%%) originally meant “to
mark out or stand out.” It later extended to mean “superior, unique, distinctive,
and outstanding.” Hui (%) means “to get together.” Xinghui (>%%3) refers to one’s
passionate creative state and rich perceptions sparked by an object, and keen,
naturally-inspired interest and charm in literary creation. The term, as a whole,
indicates distinctive, spontaneous perceptions and emotions in literary creation, and
intense interest and charm possessed by literary work. It is both a term of literary
criticism and a concept of literary creation. Opposing false sentimentality, the term
holds in esteem spontaneity, writers’ talents and enthusiasm, and emphasizes free

imagination based on intuition and free creation in a state of bursting inspirations.
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5169 Citations:
REZXRFR, EEZHRANE. AFRTEH. £E6 R,
(CRF - #REHED)
(MREGFHEEEHNA. HHSE, REINFHLEHFE, 5T
T, AARRETIHRERGREEL, RABESHEHEE,)
3 The spontaneity and distinctiveness of Xie Lingyun’s poems as well as the
closely-knitted structure and lucidity of Yan Yanzhi’s poems, which both draw

inspiration from poets before them, have stimulated poets of later time. (The

History of the Song of the Southern Dynasties)
—RAREERE . AR FRE. (ZRZ (AHFPR) £7)
REFAERZIGHAY L R BHL OB RESRE, 84
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A poem with spontaneity and distinctiveness will automatically blend

one’s sentiments and the natural setting. (Wang Fuzhi: A Selection of Ming Poetry

with Commentary)
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B AREHR P ARG R, EIAFALMENAE,)
A careful examination shows that a poet, when inspired, creates excellent
¢
works without knowing it. Such poems will thus become a model for future
generations to emulate. ...When the poet’s inner feelings interact with the

external world, he naturally has the urge to express them. That is what poetry

writing is all about. (Ye Xie: Studies on the Purpose of Poetic Writing)
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/' bo’ai

Extensive Love to Benefit All
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Bo (#) means extensive, wide; ai (%) is synonymous with hui () which
means benefit to all. Ancient Chinese believed that ensuring the people a
life of peace and security is hui. Love in turn is an expression of ren ({), or
benevolence, which is based on close human relationships. The term applies
primarily to a concept of governance of “love for and benefit to the people,” as
demonstrated through its systems, laws, policies, and measures which should
be as inclusive as possible. The term also refers to a kind of social morality and

personal integrity based on harmonious engagement with others, goodwill, and

mutual help.



4|f| Citations:

ORERLKZTUMLRE, RHAZAEE, MRERLFE, KX

fa 3, g B S AT (W2 - =4»)
(AT 80 S 9 B A MK TABILR A, FARIEFHE, RAHE
WA A RAREN: ARKFERER. L, RATFEALHGE T )

Wise rulers in the past discovered that education could change people
for the better so they advocated extensive love, and consequently no people
abandoned their parents. They taught people about morality and rules of
conduct, and consequently they all acted accordingly... (Classic of Filial Piety)

IABZM, WARA. FEME, AEET (20 GLE - B
# )
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The principles of a ruler should be to govern according to natural laws
without unduly interfering, to benefit as many people as possible, and to select
the talented and upright for office... (Liu Xiang: Garden of Stories)
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To have a broad love for humans is benevolence, to implement benevolence
and behave in the correct way is to have righteousness, and to act with benevolence
and righteousness is to attain the proper way. To achieve a consummate personal

state without outside intervention is to attain virtue. (Han Yu: The Origins of Dao)



