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Section 1 Chinese Thoughts and Wisdom

Chinese people are renowned for being deep thinkers, and the development of
Chinese thought has a long history. This long development has left a proud and
lasting influence on modern social sciences. This section will focus on several
characteristics of traditional Chinese thought and wisdom.

In China’s ancient ideological history, there are a series of masterpieces, such as
Book of Changes, Zuo’s Commentary on the Spring and Autumn Annals, The
Analects of Confucius, Mencius, Laozi, Mozi, and Yellow Emperor’s Classic of
Internal Medicine which have made great contributions to thought and culture around
the world. Besides these classics, there are also many prose selections made up of

fragmented entries in ancient China, which also have high cultural value and

— 3 —
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contribute to philosophical thought in ancient China. After reviewing these influential
works, the traditional Chinese way of thinking is found to be integrated, tacit,
intuitive, and inclusive. ©

|

1
=
15

( One page from Explanation on the Four Books, annotated by Zhu Xi, a
famous Confucius scholar in the Song Dynasty, E K 3|8 " NESFE LA H
E=tH(MUB) %", hELXHA B F i THE, htp.//www. cnculture.
net/ ebook/ jing/sishu/sikuzongmu_jing_sishu_01. html )

Firstly, our definition of “integrity” is that Chinese thought lacked certain
subdivisions in its hierarchy. For example, in western academic circles, there was a
specific concept of subject division. Some disciplines, such as political science,
philosophy, logic, and so on, took shape at that time. In comparison, ancient
Chinese scholars did not like dividing different subjects as they preferred to divide
thinkers into different schools, such as the hundred schools of thought in the Spring
and Autumn Period. @ Articles written by Pre-Qin scholars cover a wide range of
different themes. Among the scholars, Xunzi (313-238 BCE) was the most famous.

In his writings, his research contained essential knowledge of aesthetics, political

(@ Shi Zhongwen, Chen Qiaosheng, China’s Culture, translated by Wang Guozheng, Beijing: China
Intercontinental Press, 2010, p. 20.

@ Ibid., p.20.



Chapter 1 Chinese Traditional Thought [N

science, ethics, logic, and philosophy, but all without specific subject division. In
contrast, western ideologists preferred to divide their writings into specific subjects.
This difference does not affect the theoretical elaboration or logic of Chinese thought.
Ancient Chinese classics had precise themes even though by appearance they seemed
to have no specific topic. Their works were short passages that had endless meanings
in fact, which is a characteristic of the traditional Chinese way of thinking.

PR 1)

31IBEFE—FI28BFE] & (REG(ETF) PR (AF)I)BBREH
BN E 7, SLFRANE =E,BREMI(ETF)EREREEN
%LW§/+,A, X, BRSIB(ARER), "ZF:&FH
ZEER. X.BERR,EBRE EF " http.//www. rmhb. com. cn/chpic/
%ﬁﬁﬁf’\?ﬂ f* REBEX htdocs/china/200712/news/p64. htm )
BEE"EER" . TEEBRAEA

g’fﬁ BF &L\a

Secondly, the characteristic of tacitness means that the Chinese traditional way of
thinking is subtle and brief. There are three reasons behind these traits. The first two
relate to culture and habits. The Chinese language and Chinese characters — tools for

expressing the thoughts of the Chinese — become the third reason. U Confucianism

1) Shi Zhongwen, Chen Qiaosheng, China's Culture, translated by Wang Guozheng, Beijing: China

Intercontinental Press, 2010, p. 22,
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had great influence on the development of traditional Chinese thought. Confucius
maintained that one should “only elaborate on the theories of predecessors and not
have original ideas of one’s own. "'V He preferred to use the classics of predecessors
rather than build his own ideology. After Emperor Wu of the Han Dynasty ( 156-87
BCE) implemented the policy of “paying supreme tribute to Confucianism while
banning all other schools of thought,”? the Confucian scholars had no chance to have
equal dialogues with ancient saints. Even though they had the capability to create on
their own, they had to express their thoughts under the influence of the ancient sages.
A feature of Zen quotations is its tacitness,
which means you will not be able to
appreciate their true meanings if you just
try to understand them literally. Here is an
old story. There lived a monk in the late
Tang Dynasty. One day, he paid a visit to
Monk Zhaozhou saying, “I rushed to come
here for the purpose of receiving your
instruction. ” Monk Zhaozhou asked him,
“ Have you had porridge?” The monk
answered, “Yes.” Monk Zhaozhou then
said, “Go and wash your dish. "'¥" What
can be learned from the exchange?
Actually, it is hard to explain the story
precisely. The implicit meaning of the

dialogue about Monk Zhaozhou is to * let

things be. ” However, it is unimaginable to

(A Chinese Reading of the Daodejing:

find the true meaning of the Zen master by
Wang Bi's Commentary on the Laozi with o . )

B _ insisting on getting to the bottom of the
Critical Text and Translation)

matter. Most traditional Chinese thinkers

(=)

“When Socrates Meets Confucius™, http.//www. chinadmd. com/file/ uzrbetebotwxzuuroazxpaxp _ 1.
html.
http ://history. cultural-china. com/en/46 Historyl51. html

3 “EEECEENEASM 120 FEE RN AET, RUELRY , http ./ /fo. ifeng. com/ fojiaogushi/detail
2014_07/09/37250415_0. shtml

) ®
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can produce profound meanings from such a dialogue.

The third characteristic of the Chinese way of thinking is intuition which means
the Chinese thinkers are used to transforming abstract thoughts into mental imagery.
Chinese scholars are generally not good at abstract logical thinking and analysis. On
the contrary, they prefer to express their own ideas by connecting to everyday life
through assumption and figurative language. For example, Laozi ( the first
philosopher of the Taoist school who lived at about the same time as Confucius) and
Zhuangzi ( about 369-286 BCE ) are best abstract speculators among Chinese
thinkers. When he talked about how to run a country, Laozi argued, “Governing a
big country is like cooking a small fish. "® Laozi also defined the relationship
between the strong and the soft as teeth and tongue. Zhuangzi usually expressed his
thinking through a variety of fables because fables have vivid story lines which could
leave a deep impression on the reader. It would be hard for Laozi and Zhuangzi to
express their thoughts without figurative language. However, this does not mean that
intuitive thinking has no obvious shortcomings. This expression method lead to the
difficulty of Chinese academics developing into some rigorous modern subjects such
as logic.

Last but not least, the characteristic of inclusiveness is also important. Chinese
ideological and cultural traditions have an open attitude towards various theories,
including different religious ideologies. In addition, tolerance towards other thoughts
does not mean there was no authoritarianism in China. Notably, authoritarianism in
the era of Chinese Confucianism should be distinguished from the religious despotism
of Europe in the Middle Ages. In traditional Chinese culture, emperors, rather than
religions, were the most authoritative force. According to Chinese tradition, there are
certain things which have more authority than the emperor. “ Principles of Heaven”
and “Ways of Heaven” had higher authority than imperial power. Different schools
had their own specific interpretations of the “Ways of Heaven. ” The Chinese people
have faith in such principles, and no school, religion, or power can go against or
beyond them. Everybody should comply with such principles. Ancient China usually
put emphasis on the authority of Confucianism, and allowed the existence of other

doctrines and religions at the same time, as long as they could prove that they aligned

I https://www. chinaabout. net/ politicians/

— T e
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(A famous fable in China, " Zhuangzhou Dreamt of Butterfly. " This
fable depicts the unity of his conscious and subconscious mind
delicately by showing his conscious thoughts in his dream. His seeking
of what is always going on is called awareness. E 3B " hELEE
SR Z £ EE S #MA bitp.//gb. cri. cn/1321/2008/07/02/661 @

2126543. htm )

with “Ways of Heaven.” To some extent, this is also the reason why in Chinese
history no wars occurred due to conflicts of thought. In contrast, there were many
religious wars in Europe in the Middle Ages due to despotism; put simply, one
religion did not allow the existence of the other.

In a word, no matter how large or small the global impact of the Chinese schools
of thought has been, they make a significant contribution to the Chinese civilization.
In any era where theory factions and schools of thought prospered, there would be
contention leading to resonance and further development. In this sense, theory
factions and schools of thought should be considered a great asset of the Chinese.

@ Shi Zhongwen, Chen Qiaosheng, China’s Culture, translated by Wang Guozheng, Beijing; China
Intercontinental Press, 2010, p.26.
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Section 2 Confucian Thought and the Philosophy of Confu-

cianism

Confucius (551-479 BCE ), Confucius’ family name was Kong and his given

name was Qiu. U His courtesy name was
Zhongni. In Chinese, he is most often
known as Kongzi. He is also known by the
honorific Kong Fuzi. He was a native of
Zouyi ( Qufu in Shandong Province) , the
State of Lu during the Spring and Autumn
Period (770476 BCE). Confucius is one
of the most important ancient philosophers
to the Chinese people. As a great thinker,
educator, and the founder of Confucian-
ism, his thoughts and life story were recor-
ded by his disciples in The Analects ( Lu-
nyu). 2 The Analects had a big impact on
scholars and politicians all throughout Chi-
nese history. Without this influential work,
no one could understand the long-standing

culture or the inner world of ancient China

deeply.

( Confucius, 551-479 BCE)
(B A3 89 EFLM,http.//cn. chin-

areviewnews. com)

1. Confucius’ Thoughts on the Universe (%) and Man ( A)

Much of Confucian thought on Universe and man represents universal human

values. This is perhaps why Confucian thought in the 21st century still retains the

interest of not only the Chinese but also people in other parts of the world. ®
In the Shang (1600-1046 BCE) and Zhou (1046-256 BCE ) Dynasties, the

1) Ann-ping,Chin, The Authentic Confucius: A life of thought and politics. New York; Scribner, 2007,

p. 10.

2) http.//en. wikipedia. org/ wiki/Confucius#CITEREFChin2007.
@ R R R SO EAC) BT SMESE SRS AR, 2011 4F 55 5 T,
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