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Preface

OUR PURPOSE IS TO PROVIDE A PROVOCATIVE AND ACCESSIBLE ANTHOLOGY that
reflects the ways philosophy has changed over the last two decades. Our focus is not on
the history of philosophy but, rather, on important ideas. While classical sources are not
neglected, the core of the material is recent philosophy with an emphasis on an inter-
disciplinary approach that links philosophy to the physical and social sciences and to
literature.

We make no attempt to be comprehensive. We substitute for the goal of being
comprehensive the twin goals of being accessible and provocative. We want to excite
and challenge readers with dramatic and important ideas that have the explosive power
to completely and irrevocably change the way they think about themselves and the
world.

The sclections are fresh, easy to read, and deliver a powerful philosophical punch. In
most cases they require little in the way of lecture supplement—none if they are used in
conjunction with Kolak and Martin, Wisdom Without Answers(Wadsworth, 1991). We
included the selections not just because they present important ideas but also because
they are gripping. Each selection pulls readers out of their ordinary frameworks and
challenges them to think critically about issues deeply relevant to their lives. To get
most readers #o think the issues, you first have to get them o fzel the issues. Hence our
title: The Experience of Philosophy.

Each of the fourteen sections of the book opens with an introduction designed to
provoke the reader to want to read on. In addition, there is an individual introduction to
cach of the seventy selections. These individual introductions provide biographical in-
formation on the authors and orient the reader to the particular issues raised in the
selection.

Each selection is framed by two sets of questions. The “Reading Questions” are
designed to aid reading comprehension. They focus the reader’s attention on the main
points in the selection and can serve as a quick self-test: readers who can answer these
questions successfully have at least minimally understood the main points. “‘Further
Questions™ are designed to help readers think critically about the issues raised in the
selections.

For the third edition we have added many new selections, strengthening both classi-
cal and contemporary sources, including new boxed vignettes to help highlight the
holistic approach of the book. In our continuing effort to further revitalize traditional
core philosophical issues within a contemporary framework, we offer a rich variety of
new material that is up to date with the state of the art both in philosophy and related
disciplines, yet accessible to today’s beginning student.

Many people helped in various ways with this continuing project. For their help we
especially wish to thank Marshall Missner, Garrett Thomson, J. R. Salamanca, Freeman
Dyson, Heidi Storl, Peter Unger, Wendy Zentz, Stephen Davies, David Prejsnar, Timo-
thy Shanahan, Paul Shepard, Morton Winston, Mary Ann Carroll, Gary N. Kemp, John
Knight, Louisa Moon, Gary Ortega, Stiv Fleishman, John O’Connor, Victor Velarde-
Mayol, William Boos, Hope May, Joe Salerno, Kevin Levin, and Michael Russo.
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PREFACE

We also wish to thank the following reviewers: Steven Bickham, Mansfield Univer-
sity; Kerry Dugan, Northeastern University; Bill Hartman, Loyola, Chicago; Ross
Grossman, Santa Rosa Jr. College; and Ellen Wager, University of Colorado, Boulder.
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Part 1

Beginning Philosophy

HERE IS A FROZEN SEA WITHIN US. Philosophy is an axe.

Everything you believe is questionable. How deeply have you questioned it? The
uncritical acceptance of beliefs handed down to you by parents, teachers, politicians,
and religious leaders is dangerous. Many of these beliefs are simply false. Some of
them are lies, designed to control you. Even when what has been handed down is
true, it is not your truth. To merely accept anything without questioning it is to be
somebody else’s puppet, a second-hand person.

Beliefs can be handed down. Knowledge can perhaps be handed down. Wisdom
can never be handed down. The goal of philosophy is wisdom. Trying to hand down
philosophy is unphilosophical.

Wisdom requires questioning what is questionable. Since everything is question-
able, wisdom requires questioning everything. That is what philosophy is: the art of
questioning everything.




The Trial of Socrates
(From The Apology and Crito)

The Apology

PLATO

Plato was born in Athens about 427 B.C. to a prominent aristocratic family. Around
387 B.C. he founded the first university, which he named after a hero called Academus;
it lasted more than a thousand years. Plato wrote philosophy, poetry and drama,
worked as a politician, and was a champion wrestler. He is certainly one of the most
influential persons in history; one prominent twentieth-century philosopher has called
all Western philosophy merely “a series of footnotes to Plato.” Plato lived to be eighty.

In what you are about to read, Plato describes the trial and death of his illustrious
teacher, Socrates, also one of the greatest philosophers of all time. Unlike Plato,
Socrates wrote nothing. All we know of him is from what others have written. Socrates
based his philosophy on the rigorous and relentless questioning of all accepted truths
and authorities. In 399 B.C., when Socrates was about seventy, his fellow Athenians put
him on trial for corrupting the youth of Athens and for raising doubts in people’s minds
about their accepted gods. All this happencd in the aftermath of a long war against
Sparta that had raged for most of Plato’s life. It was a time when the aristocracy was
vying with the democratic masses for control of the state. In what follows, Plato
recounts Socrates’ irreverent response to the charges against him.

Reading Questions

1. What crime is Socrates charged with?

2. What today would be a similar charge brought, say, against your philosophy professor?
. What is Socrates’ defense?

. What was Socrates’ main goal in life?

- Why does Socrates not simply escape from Athens?

. What is a “gadfly”” and in what sense is Socrates one?

. Why is Socrates not afraid of death?

. Imagine getting an official letter telling you that you have been chosen “the wisest
person in the country.”” How would you react? Supposedly, something similar happened to
Socrates. How was his reaction different from what you would have done under similar
circumstances, and why?

00NN W




The Trial of Socrates: Plato 3

9. Why doesn’t Socrates simply apologize and plead for mercy?
10. What does Socrates propose as an appropriate punishment for his “‘crimes”’?

11. Are there any contemporary figures like Socrates?

12. If Socrates were alive today, who might be his targets?

CHARACTERS Socrates and Meletus
SCENE  The Court of Justice

Socr.: 1 cannot tell what impression my accusers
have made upon you, Athenians. For my own
part, I know that they nearly made me forget who
I was, so believable were they; and yet they have
scarcely uttered one single word of truth. But of
all their many falsehoods, the one which aston-
ished me most was when they said that I was a
clever speaker, and that you must be careful not
to let me mislead you. I thought that it was most
impudent of them not to be ashamed to talk in
that way; for as soon as I open my mouth they
will be refuted, and I shall prove that I am not a
clever speaker in any way at all—unless, indeed,
by a clever speaker they mean a man who speaks
the truth. If that is their meaning, I agree with
them that I am a much greater orator than they.
My accusers, then I repeat, have said little or
nothing that is true; but from me you shall hear
the whole truth. Certainly you will not hear an
claborate speech, Athenians, dressed up, like
theirs, with words and phrases. I will say to you
what I have to say, without preparation, and in
the words which come first, for I believe that my
cause is just; so let none of you expect anything
else. Indeed, my friends, it would hardly be
seemly for me, at my age, to come before you like
a young man with his specious phrases. But there
is one thing, Athenians, which I do most ear-
nestly beg and entreat of you. Do not be sur-
prised and do not interrupt with shouts if in my
defense I speak in the same way that I am accus-
tomed to speak in the marketplace, at the tables
of the moneychangers, where many of you have

heard me, and elsewhere. The truth is this. I am
more than seventy years old, and this is the first
time that I have ever come before a law court; so
your manner of speech here is quite strange to
me. If I had been really a stranger, you would
have forgiven me for speaking in the language
and the fashion of my native country; and so now
I ask you to grant me what I think I have a right
to claim. Never mind the style of my speech—it
may be better or it may be worse—give your
whole attention to the question, Is what I say
just, or is it not? That is what makes a good judge,
as speaking the truth makes a good advocate.

I have to defend myself, Athenians, first
against the old false accusations of my old
accusers, and then against the later ones of my
present accusers. For many men have been accus-
ing me to you, and for very many years, who have
not uttered a word of truth; and I fear them more
than I fear Anytus and his associates, formidable
as they are. But, my friends, those others are still
more formidable; for they got hold of most of
you when you were children, and they have been
more petsistent in accusing me untruthfully and
have persuaded you that there is a certain
Socrates, a wise man, who speculates about the
heavens, and who investigates things that are
beneath the earth, and who can make the weaker
reason appear the stronger. These men, Athe-
nians, who spread abroad this report are the
accusers whom I fear; for their hearers think that
persons who pursue such inquiries never believe
in the gods. Then they are many, and their
attacks have been going on for a long time, and
they spoke to you when you were at the age most

Selections from The Apology and Crito are from The Dialogues of Plato translated by Benjamin Jowett,

3rd ed. (Oxford: Oxford University Press, 1896).



4 PART ONE:

readily to believe them, for you were all young,
and many of you were children, and there was no
one to answer them when they attacked me. And
the most unreasonable thing of all is that I do not
even know their names: I cannot tell you who
they are except when one happens to be a comic
poet. But all the rest who have persuaded you,
from motives of resentment and prejudice, and
sometimes, it may be, from conviction, are hard-
est to cope with. For I cannot call any one of
them forward in court to cross-examine him. I
have, as it were, simply to spar with shadows in
my defense, and to put questions which there is
no one to answer. I ask you, therefore, to believe
that, as I say, I have been attacked by two kinds of
accusers—first, by Meletus and his associates,
and, then, by those older ones of whom I have
spoken. And, with your leave, I will defend my-
self first against my old accusers; for you heard
their accusations first, and they were much more
forceful than my present accusers are.

Well, I must make my defense, Athenians, and
try in the short time allowed me to remove the
prejudice which you have been so long a time ac-
quiring. I hope that I may manage to do this, if it
be good for you and for me, and that my defense
may be successful; but I am quite aware of the
nature of my task, and I know that it is a difficult
one. Be the outcome, however, as is pleasing to
God, I must obey the law and make my defense.

Let us begin from the beginning, then, and
ask what is the accusation which has given rise
to the prejudice against me, which was what
Meletus relied on when he brought his indict-
ment. What is the prejudice which my enemies
have been spreading about me? I must assume
that they are formally accusing me, and read their
indictment. It would run somewhat in this fash-
ion: Socrates is a wrongdoer, who meddles with
inquiries into things beneath the earth and in the
heavens, and who makes the weaker reason ap-
pear the stronger, and who teaches others these
same things. That is what they say; and in the
comedy of Aristophanes /Clonds] you yourselves
saw a man called Socrates swinging round in a
basket and saying that he walked on the air, and

BEGINNING PHILOSOPHY

prattling a great deal of nonsense about matters
of which I understand nothing, either more or
less. I do not mean to disparage that kind of
knowledge if there is anyone who is wise about
these matters. I trust Meletus may never be able
to prosecute me for that. But the truth is, Athe-
nians, I have nothing to do with these matters,
and almost all of you are yourselves my witness of
this. I beg all of you who have heard me discuss-
ing, and they are many, to inform your neighbors
and tell them if any of you have ever heard me
discussing such matters, either more or less. That
will show you that the other common stories
about me are as false as this one.

But the fact is that not one of these is true.
And ifyou have heard that I undertake to educate
men, and make money by so doing, that is not
true cither, though I think that it would be a fine
thing to be able to educate men. . . .

Perhaps some of you may reply: But, Socrates,
what is the trouble with you? What has given rise
to these prejudices against you? You must have
been doing something out of the ordinary. All
these stories and reports of you would never have
arisen if you had not been doing something dif-
ferent from other men. So tell us what it is, that
we may not give our verdict in the dark. I think
that that is a fair question, and I will try to explain
to you what it is that has raised these prejudices
against me and given me this reputation. Listen,
then: some of you, perhaps, will think that T am
joking, but I assure you that I will tell you the
whole truth. I have gained this reputation, Athe-
nians, simply by reason of a certain wisdom. But
by what kind of wisdom? It is by just that wisdom
which is perhaps human wisdom. In that, it may
be, I am really wise. . . .

You remember Chaerephon. From youth up-
wards he was my comrade; and also a parti-
san of your democracy, sharing your recent exile
and returning with you. You remember, too,
Chaerephon’s character—how vehement he was
in carrying through whatever he took inhand.
Once he went to Delphi and ventured to put this
question to the oracle—I entreat you again, my
friends, not to interrupt me with your shouts—



he asked if there was any man who was wiser than
1. The priestess answered that there was no one.
Chaerephon himself'is dead, but his brother here
will confirm what I say.

Now see why I tell you this. I am going to
explain to you how the prejudice against me has
arisen. When I heard of the oracle I began to re-
flect: What can the god mean by this riddle? I
know very well that T am not wise, even the small-
est degree. Then what can he mean by saying that
I am the wisest of men? It cannot be that he is
speaking falsely, for he is a god and cannot lie.
For a long time I was at a loss to understand his
meaning. Then, very reluctantly, I turned to seek
for it in this manner. I went to a man who was
reputed to be wise, thinking that there, if any-
where, I should prove the answer wrong, and
meaning to point out to the oracle its mistake,
and to say, You said that I was the wisest of men,
but this man is wiser than [ am. So I examined the
man—1I need not tell you his name, he was a poli-
tician—Dbut this was the result, Athenians. When
I conversed with him I came to see that, though a
great many persons, and most of all he himself,
thought that he was wise, yet he was not wise.
Then I tried to prove to him that he was not wise,
though he fancied that he was; and by so doing I
made him indignant, and many of the bystanders.
So when I went away, I thought to myself, I am
wiser than this man: neither of us knows anything
that is really worthwhile, but he thinks that he has
knowledge when he has not, while I, having no
knowledge, do not think that I have. I seem, at
any rate, to be a little wiser than he is on this
point: I do not think that I know what I do not
know. Next I went to another man who was re-
puted to be still wiser than the last, with exactly
the same result. And there again I made him, and
many other men, indignant.

Then I went on to one man after another, see-
ing that I was arousing indignation every day,
which caused me much pain and anxiety. Still T
thought that I must set the god’s command
above everything. So I had to go to every man
who seemed to possess any knowledge, and in-
vestigate the meaning of the oracle. Athenians, I
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must tell you the truth; by the god, this was the
result of the investigation which I made at the
god’s bidding: I found that the men whose repu-
tation for wisdom stood highest were nearly the
most lacking in it, while others who were looked
down on as common people were much more in-
telligent. Now I must describe to you the wan-
derings which I undertook, like Heraclean la-
bors, to prove the oracle irrefutable. After the
politicians, I went to the poets, tragic, dithyram-
bic, and others, thinking that there I should find
myself manifestly more ignorant than they. So I
took up the poems on which I thought that they
had spent most pains, and asked them what they
meant, hoping at the same time to learn some-
thing from them. I am ashamed to tell you the
truth, my friends, but I must say it. Almost any-
one of the bystanders could have talked about the
works of these poets better than the poets them-
selves. So I soon found that it is not by wisdom
that the poets create their works, but by a certain
innate power and by inspiration, like soothsayers
and prophets, who say many fine things, but who
understand nothing of what they say. The poets
seemed to me to be in a similar situation. And at
the same time I perceived that, because of their
poetry, they thought that they were the wisest of
men in other matters, too, which they were not.
So I went away again, thinking that I had the
same advantage over the poets that I had over the
politicians.

Finally, I went to the artisans, for I knew very
well that I possessed no knowledge at all worth
speaking of, and I was sure that I should find that
they knew many fine things. And in that I was not
mistaken. They knew what I did not know, and
so far they were wiser than 1. But, Athenians, it
seemed to me that the skilled artisans made the
same mistake as the poets. Each of them believed
himself to be extremely wise in matters of the
greatest importance because he was skillful in his
own art: and this presumption of theirs obscured
their real wisdom. So I asked myself, on behalf of
the oracle, whether I would choose to remain as I
was, without cither their wisdom or their igno-
rance, or to possess both, as they did. And I answered



6 PART ONE:

to myself and to the oracle that it was better for
me to remain as I was.

From this examination, Athenians, has arisen
much fierce and bitter indignation, and from this
a great many prejudices about me, and people say
that I am ‘‘a wise man.” For the bystanders al-
ways think that I am wise myself in any matter
wherein I refute another. But, my friends, I be-
lieve that the god is really wise, and that by this
oracle he meant that human wisdom is worth lit-
tle or nothing. I do not think that he meant that
Socrates was wise. He only made use of my name,
and took me as an example, as though he would
say to men: He among you is the wisest who, like
Socrates, knows that in truth his wisdom is worth
nothing at all. Therefore I still go about testing
and examining every man whom I think wise,
whether he be a citizen or a stranger, as the god
has commanded me; and whenever I find that he
is not wise, I point out to him, on the god’s be-
half, that he is not wise. I am so busy in this pur-
suit that I have never had leisure to take any path
worth mentioning in public matters or to look
after my private affairs. I am in great poverty as
the result of my service to the god.

Besides this, the young men who follow me
about, who are the sons of wealthy persons and
have the most leisure, take pleasure in hearing
men cross-examined. They often imitate me
among themselves; then they try their hands at
cross-examining other people. And, I imagine,
they find plenty of men who think that they know
a great deal when in fact they know little or noth-
ing. Then the persons who are cross-examined
get angry with me instead of with themselves,
and say that Socrates is an abomination and cor-
rupts the young. When they are asked, Why, what
does he do? what does he teach? they do not
know what to say; but, not to seem at a loss, they
repeat the stock charges against all philosophers,
and allege that he investigates things in the air
and under the earth, and that he teaches people
to disbelieve in the gods, and to make the weaker
reason appear the stronger. For, I suppose, they
would not like to confess the truth, which is that
they are shown up as ignorant pretenders to
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knowledge that they do not possess. So they
have been filling your ears with their bitter preju-
dices for a long time, for they are ambitious, en-
ergetic, and numerous; and they speak vigorously
and persuasively against me. Relying on this,
Meletus, Anytus, and Lycon have attacked me.
Meletus is indignant with me on the part of the
poets, Anytus on the part of the artisans and poli-
ticians, and Lycon on the part of the orators. And
$0, as I said at the beginning, I shall be surprised
if I am able, in the short time allowed me for my
defense, to remove from your minds this preju-
dice which has grown so strong. What I have told
you, Athenians, is the truth: I neither conceal nor
do I suppress anything, small or great. Yet I know
that it is just this plainness of speech which rouses
indignation. But that is only a proof that my
words are true, and that the prejudice against me,
and the causes of it, are what I have said. And
whether you look for them now or hereafter, you
will find that they are so.

What I have said must suffice as my defense
against the charges of my first accusers. I will try
next to defend myself against Meletus, that
“good patriot,” as he calls himself, and my later
accusers. Let us assume that they are a new set of
accusers, and read their indictment, as we did in
the case of the others. It runs thus. He says that
Socrates is a wrongdoer who corrupts the youth,
and who does not believe in the gods whom the
state believes in, but in other new divinities. Such
is the accusation. Let us examine each point in it
separately. Meletus says that I do wrong by cor-
rupting the youth. But I say, Athenians, that he is
doing wrong, for he is playing a solemn joke by
lightly bringing men to trial, and pretending to
have zealous interest in matters to which he has
never given a moment’s thought. Now I will try
to prove to you that it is so.

Come here, Meletus. Is it not a fact that you
think it very important that the young should be
as excellent as possible?

Mel.: It is.

Socr.: Come then, tell the judges who is it who
improves them? You care so much, you must
know. You are accusing me, and bringing me to



trial, because, as you say, you have discovered
that I am the corrupter of the youth. Come now,
reveal to the gentlemen who improves them. You
see, Meletus, you have nothing to say; you are
silent. But don’t you think that this is shame-
ful? Is not your silence a conclusive proof of what
I say—that you have never cared? Come, tell
us, my good sir, who makes the young better
citizens?

Mel.: The laws.

Socr.: That, my friend, is not my question.
What man improves the young, who starts with
the knowledge of the laws?

Mel.: The judges here, Socrates.

Socr.: What do you mean, Meletus? Can they
educate the young and improve them?

Mel.: Certainly.

Socr.: All of them? or only some of them?

Mel.: All of them.

Socr.: By Hera, that is good news! Such a large
supply of benefactors! And do the listeners here
improve them, or not?

Mel.: They do.

Socr.: And do the senators?

Mel.: Yes.

Socr.: Well then, Meletus, do the members of
the assembly corrupt the young or do they again
all improve them?

Mel.: They, too, improve them.

Socr.: Then all the Athenians, apparently,
make the young into good men except me, and I
alone corrupt them. Is that your meaning?

Mel.: Most certainly; that is my meaning.

Socr.: You have discovered me to be most un-
fortunate. Now tell me: do you think that the
same holds good in the case of horses? Does one
man do them harm and everyone else improve
them? On the contrary, is it not one man only, or
a very few—namely, those who are skilled with
horses—who can improve them, while the ma-
jority of men harm them if they use them and
have anything to do with them? Is it not so,
Meletus, both with horses and with every other
animal? Of course it is, whether you and Anytus
say yes or no. The young would certainly be very
fortunate if only one man corrupted them, and
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everyone else did them good. The truth is,
Meletus, you prove conclusively that you have
never thought about the youth in your life. You
exhibit your carelessness in not caring for the very
matters about which you are prosecuting me.

Now be so good as to tell us, Meletus, is it
better to live among good citizens or bad ones?
Answer, my friend. I am not asking you at all a
difficult question. Do not the bad harm their as-
sociates and the good do them good?

Mel.: Yes.

Socr.: Is there any man who would rather be
injured than benefited by his companions? An-
swer, my good sir; you are obliged by the law to
answer. Does any one like to be injured?

Mel.: Certainly not.

Socr.: Well then, are you prosecuting me for
corrupting the young and making them worse,
intentionally or unintentionally?

Mel.: For doing it intentionally.

Socr.: What, Meletus? Do you mean to say that
you, who are so much younger than I, are yet so
much wiser than I that you know that bad citi-
zens always do evil, and that good citizens do
good, to those with whom they come in contact,
while I am so extraordinarily stupid as not to
know that, if I make any of my companions evil,
he will probably injure me in some way, and as to
commit this great cvil, as you allege, inten-
tionally? You will not make me believe that, nor
anyone else either, I should think. Either I do not
corrupt the young at all or, if I do, I do so unin-
tentionally: so that you are lying in either case.
And if I corrupt them unintentionally, the law
does not call upon you to prosecute me for an
error which is unintentional, but to take me aside
privately and reprove and instruct me. For, of
course, I shall cease from doing wrong involun-
tarily, as soon as I know that I have been doing
wrong. But you avoided associating with me and
educating me; instead you bring me up before
the court, where the law sends persons, not for
instruction, but for punishment.

The truth is, Athenians, as I said, it is quite
clear that Meletus has never cared at all about
these matters. However, now tell us, Meletus,
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how do you say that I corrupt the young? Clearly,
according to your indictment, by teaching them
not to believe in the gods the state believes in,
but other new divinities instead. You mean that I
corrupt the young by that teaching, do you not?

Mel.: Yes, most certainly I mean that.

Socr.: Then in the name of these gods of whom
we are speaking, explain yourself a little more
clearly to me and to these gentlemen here. I can-
not understand what you mean. Do you mean
that I teach the young to believe in some gods,
but not in the gods of the state? Do you accuse
me of teaching them to believe in strange gods? If
that is your meaning, I myself believe in some
gods, and my crime is not that of absolute athe-
ism. Or do you mean that I do not believe in the
gods at all myself, and I teach other people not to
believe in them either?

Mel.: 1 mean that you do not believe in the
gods in any way whatever.

Socr.: You amaze me, Meletus! Why do you say
that? Do you mean that I believe neither the sun
nor the moon to be gods, like other men?

Mel.: 1 swear he does not, judges; he says that
the sun is a stone, and the moon earth.

Socr.: My dear Meletus, do you think that you
are prosecuting Anaxagoras? You must have a
very poor opinion of these men, and think them
illiterate, if you imagine that they do not know
that the works of Anaxagoras of Clazomenac are
full of these doctrines. And so young men learn
these things from me, when they can often buy
places in the theatre for a drachma at most, and
laugh at Socrates were he to pretend that these
doctrines, which are very peculiar doctrines, too,
were his own. But please tell me, do you really
think that I do not believe in the gods at all?

Mel.: Most certainly I do. You are a complete
atheist,

Socr.: No one believes that, Meletus, not even
you yourself. It seems to me, Athenians, that
Meletus is very insolent and reckless, and that he
is prosecuting me simply out of insolence, reck-
lessness and youthful bravado. For he seems to be
testing me, by asking me a riddle that has no an-
swer. Will this wise Socrates, he says to himself,
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see that I am joking and contradicting myself? or
shall I outwit him and everyone else who hears
me? Meletus seems to me to contradict himselfin
his indictment: it is as if he were to say, Socrates is
a wrongdoer who does not believe in the gods,
but who believes in the gods. But that is mere
joking.

Now, my friends, let us see why I think that
this is his meaning. Do you answer me, Meletus;
and do you, Athenians, remember the request
which I made to you at the start, and do not in-
terrupt me with shouts if I talk in my usual way.

Is there any man, Meletus, who believes in the
existence of things pertaining to men and not in
the existence of men? Make him answer the ques-
tion, my friends, without these interruptions. Is
there any man who believes in the existence of
horsemanship and not in the existence of horses?
or in flute-playing and not in flute-players? There
is not, my friend. If you will not answer, I will tell
both you and the judges. But you must answer
my next question. Is there any man who believes
in the existence of divine things and not in the
existence of divinities?

Mel.: There is not.

Socr.:Tam very glad that these gentlemen have
managed to extract an answer from you. Well
then, you say that I believe in divine beings,
whether they be old or new ones, and that I teach
others to believe in them; at any rate, according
to your statement, I believe in divine beings.
That you have sworn in your indictment. But if I
believe in divine beings, I suppose it follows nec-
essarily that I believe in divinities. Is it not so? 1
assume that you grant that, as you do not answer.
But do we not believe that divinities are either
gods themselves or the children of the gods? Do
you admit that?

Mel.: 1 do.

Socr.: Then you admit that I believe in divin-
ities. Now, if these divinities are gods, then, as I
say, you are joking and asking a riddle, and assert-
ing that I do not believe in the gods, and at the
same time that I do, since I beliéve in divinities.
But if these divinities are the illegitimate children
of the gods, either by the nymphs or by other



