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largely excised from the critical record. The historiography of Bunyan
consequently presents a paradox: an intellectual of the world with a trans-
national circulation is remembered only as a national writer with a local
presence.

This book seeks to explain how this paradoxical set of circum-
stances has come about: How has a writer with a global reach been turned
into a local writer of England? In fashioning an answer to this question,
this book directs attention to the interconnections between missions,
translation, and the discipline of English literature. Briefly put, the argu-
ment presented here suggests that British Protestant mission organiza-
tions translated and disseminated the text both “at home” and “abroad.”
This international circulation was in turn publicized by Nonconformists
“at home” to improve the standing of their most revered writer, still
regarded with class and denominational suspicion by the Anglican estab-
lishment. This mission publicity popularized the idea of Bunyan as a
“universal” writer, an idea taken up by the emerging discipline of English
literature. Its intellectual project, however, was less about “universality”
than about constructing literature as a way of denoting the cultural and
racial distinctiveness of Britons in the empire. Bunyan, long associated by
missions with the black colonized bodies of empire, did not fit neatly
into this grid. The solution to the “problem” was forged by changing the
meaning of the word “universality.” Instead of betokening the literal
spread of a text to different societies, it became a more abstract word
concerned with “human nature.” The positive properties of universality
could be retained while Bunyan was lifted above the societies of empire
that threatened to “contaminate” him. In this way, Bunyan could be re-
packaged as a local writer of England.

This book also asks what happens if we reintegrate this divided
terrain of Bunyan scholarship. What new insights might we derive if we
resist the divisions of a “local” and “global” Bunyan and instead read him
in one integrated field? Arising out of this agenda, this book asks how
one might prosecute an analysis of a transnational and translingual text,
like The Pilgrim’s Progress. What made this particular text so translatable?

This book’s method of answering this question is perhaps best
captured in the implied pun of its title, The Portable Bunyan. Read
strictly, the title suggests that this book could be a small volume of se-
lected excerpts from Bunyan’s work aimed at a popular audience. Such a
volume would come into being by a process of textual selection and re-
configuration. It is, this book suggests, such processes, writ large, that
make texts translatable. Put another way: when books travel, they change
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shape. They are excised, summarized, abridged, and bowdlerized by the
new intellectual formations into which they migrate. These formations
“select” novel configurations of older texts and make them accessible to
new audiences. In addressing questions of translatability, this book fore-
grounds these procedures of intellectual reshaping. It also suggests that
such methods of textual creation are stretched across time and space and
unfold in different places, often at the same time. Such an approach
requires us to consider the space of empire as intellectually integrated
(rather than being segregated between “metropole” and “colony”). It also
allows us to understand how a text like The Pilgrim’s Progress becomes a
transnational “archive” that opens up novel possibilities for international
addressivity. As a transnational and translingual text, The Pilgrim’s Prog-
ress furnished an arena in which various intellectual positions could be
accommodated, while also providing a vehicle through which these posi-
tions could be dispersed into an international arena.

In addition to summarizing this book’s method, its title also sig-
nals that not all Bunyan’s work proved portable. Bunyan was a prolific
writer and intellectual who produced volumes of sermons, tracts, and
narratives. Of these, it was only The Pilgrim’s Progress that proved porta-
ble (although there were a handful of mission translations of some of his
sermons, The Holy War, and his autobiography, Grace Abounding to the
Chief of Sinners).! ’ |

A final intention in the conceit of the title relates to the ability of
a portable volume to travel and range broadly. Similarly, and of necessity,
this book has a wide geographical and historical focus. Its primary focus
is on Africa, the site of eighty translations. The continent is, however,
understood as part of a broader diasporic and imperial history in the
Protestant Atlantic. The story presented here consequently weaves to-
gether African literary and intellectual traditions, nineteenth-century
British history, African Christianity and mission, Caribbean history, and
debates on English literature. It shuttles between London, Georgia, King-
ston, Jamaica, Bedford (Bunyan’s hometown), and several regions of sub-
Saharan Africa.

The Pilgrim’s Progress is no longer widely read today. For those
unfamiliar with the plot, we set out a brief synopsis. In the first scene, a
man in rags, oppressed by a burden on his back, is reading a book. He is
distressed and agitated because he knows the City of Destruction in which
he lives faces certain damnation. While he maunders in the field, Evan-
gelist approaches and advises him to flee, pointing him in the direction
of the Wicket Gate and a distant shining light. Christian, for such is the
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hero’s name, takes off in that direction, running hard with his fingers in
his ears to block out the entreaties of his wife and family whom he leaves
behind. Two of his townsmen, Obstinate and Pliable, follow to try and
knock some sense into him. They are unsuccessful and Obstinate har-
rumphs home. Pliable, however, is won over by Christian’s arguments
and decides to join him. Soon, they stumble into the Slough of Despond.
Disgusted, Pliable scrambles out and heads for home, leaving Christian
to struggle on alone.

After being assisted from the Slough by Help, Christian meets
one of the many false pilgrims who will try to mislead him. This one is
Mr. Worldly-Wiseman, who advises him to leave the road and head to-
ward the town of Morality where Legality can ease him of his burden.
Christian follows his advice. However, the mountain that he has to pass
has a dangerous looking overhang and emits flashes of fire. Christian
stands undecided until Evangelist comes striding along and berates him
for leaving the prescribed route. Christian recommences his journey and
arrives at the Wicket Gate, where he is given entry and directed to follow
the narrow way. Shortly afterwards, Christian arrives at the Interpreter’s
House, the first of several places of instruction. Here he is shown various
visual allegorical tableaux that teach him key points of belief and doctrine.

The next leg of his journey takes him to the Cross, where the
burden of sin falls from his shoulders. Three Shining Ones appear and fit
him with new clothes, place the mark of election on his forehead, and
give him a roll that he is to hand in at the gates of the Celestial City. Thus
fortified, he sets off and, after various interludes, struggles up Hill Diffi-
culty only to fall asleep at an arbor along the way and lose his precious
roll, which he has to backtrack to retrieve. He then comes to his second
place of instruction, the Palace Beautiful where he is outfitted with a
sword and armor. These he soon needs as he is confronted in the Valley
of Humiliation by the dragon Apollyon, whom, after a taxing battle, he
puts to flight.

After stumbling through the horrors of the Valley of the Shadow
of Death, he meets up with a companion, Faithful. They encounter fur-
ther false pilgrims and then find themselves in Vanity Fair, a town of
overheated commerce, greed, and political corruption. Here they are
soon at odds with the venal townsfolk and are charged with sedition.
Faithful is burned at the stake. Christian is imprisoned but manages to
escape and shortly afterward encounters a second companion, Hopeful.
Their journey goes well until Christian takes the wrong turn and they
end up on the property of Giant Despair, who imprisons them in a
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dungeon that they eventually escape when Christian belatedly recalls that
he carries the key to the prison cell. Their next port of call is the Delecta-
ble Mountains, where they are again instructed and given directions to
their destination. They encounter additional smooth- tongued travelers,
whom they put right on matters of doctrine, and after going astray once
again, they pass through the Enchanted Ground and finally arrive at Beulah
Land, heaven’s waiting room from where one is summoned to heaven by
crossing the River of Death. With some difficulty, Christian and Hopeful
get across the waters and, after handing over their certificates, enter the
gates of heaven. Ignorance, one of their overconfident part- time fellow
travelers, arrives shortly afterwards, can produce no cemﬁcate, and is
thrown straight down into hell.

In the second part of the story, Christian’s wife, Christiana, re-
ceives a letter from heaven summoning her to join her husband. She sets
off with her children and a neighbor, Mercy. They pass through the
Slough of Despond, enter the Wicket Gate, and are entertained and in-
structed at the Interpreter’s House. The chivalrous knight, Mr. Great-
heart, a manservant of the Interpreter, is sent to accompany the party.
They proceed at a much more leisurely pace than Christian, who makes
his journey in a few days, and thus their journey takes several years.
Their route generally retraces that of Christian—they go up Hill Diffi-
culty, they come to Palace Beautiful, and they pass uneventfully through
Vanity Fair, staying with a trusted friend. Much of the action comes from
Great-heart who dispatches several giants and demolishes Doubting Cas-
tle, home of Giant Despair. In Beulah Land, Christiana and the co-pil-
grims Stand-fast, Valiant-for-Truth, and Feeble-mind each in turn receive
their summons and make their way across the River of Death to the
Celestial City.

The story itself comes to us in a double frame, The first of these
is “An Author’s Apology for his Book” in which Bunyan, in rhyming
couplets, justifies his story to a Puritan audience that may find it too
worldly. (Part 2 likewise has an apology. This one, however, performs a
slightly different task—it proclaims the authenticity of Bunyan’s version
as opposed to the “imitations” and “spurious continuations™ that
flooded the market in the wake of the phenomenal success of part 1.
Bunyan also urges his creation to travel widely and convert people, and
this “talking book” enters a dialogue with its author.) The second frame
is that of a narrator who sees the events unfolding in his dream and
relays them to us. He, like Christian, is a vagabond sleeping here and
there, and his dream comes to him as he lies in the “den” in the “wilder-
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