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Vanity of vanities, saith the Preacher, vanity of vanities; all is vanity.

What profit hath a man of all his labour which he taketh under the sun?
One generation passeth away, and another generation cometh: but the earth abi-
deth forever.

The sun also ariseth, and the sun goeth down, and hasteth to his place where he
arose.

The wind goeth toward the south, and turneth about unto the north; it whirleth
about continually, and the wind returneth again according to his circuits.

All the rivers run into the sea; yer the sea is not full; unto the place from whence
the rivers come, thither they return again.

All things are full of labour; man cannot utter it: the eye is not satisfied with
seeing, nor the ear filled with hearing.

The thing that hath been, it is that which shall be; and that which is done is that
which shall be done: and there is no new thing under the sun.

Is there any thing whereof it may be said, See, this is new? it hath been already
of old time, which was before us.

There is no remembrance of former things; neither shall there be any remem-
brance of things that are to come with those that shall come after.

[ said in mine heart, Go to now, I will prove thee with mirth, therefore enjoy
pleasure: and, behold, this also is vanity.

I said of laughter, It is mad: and of mirth, What doeth it?

I sought in mine heart to give myself unto wine, yet acquainting mine heart with
wisdom; and to lay hold on folly, till I might see what was that good for the sons
of men, which they should do under the heaven all the days of their life.

I made me great works; I builded me houses; I planted me vineyards:

I made me gardens and orchards, and I planted trees in them of all kind of
fruits:

I made me pools of water, to water therewith the wood that bringeth forth trees:
I got me servants and maidens, and had servants born in my house; also I had
great possessions of great and small cattle above all that were in Jerusalem before
me:

I gathered me also silver and gold, and the peculiar treasure of kings and of the
provinces: I gat me men singers and women singers, and the delights of the sons
of men, as musical instruments, and that of all sorts.

So I was great, and increased more than all that were before me in Jerusalem:
also my wisdom remained with me.

And whatsoever mine eyes desired I kept not from them, I withheld not my
heart from any joy; for my heart rejoiced in all my labour: and this was my por-
tion of all my labour.

Then I looked on all the works that my hands had wrought, and on the labour
that I had laboured to do: and, behold, all was vanity and vexation of spirit, and
there was no profit under the sun.

And I turned myself to behold wisdom, and madness, and folly: for what can
the man do that cometh after the king? even that which hath been already done.

Ecclesiastes 1:2—11; 2:1—12



ML R FELERNIGELIZ:  www. ertongbook. com



Part I
Crisis and Method






Chapter 1
The Contemporary Crisis of Meaning

1 The Crisis: Meaning and Presence

The Leibnizian question, which found its champion in EW.]. Schelling a
century prior to Heidegger, as to why is there is something, anything at
all, and not rather nothing stems from the human being’s quest for mean-
ing. What difference does it make that the human being is rather than
not? Why am 7 here? What is the meaning of being here? Do actions
have any real significance or is everything merely vain and arbitrary? In
these formulations meaning is not restricted to a relation of signifier-sig-
nified or sign-event, but the question seeks significance in general. X’
may signify ‘Y” or Y’ be attributable to X’ and yet this entire significa-
tion may be utterly void of significance as vain, banal, profane, trivial
and/or obscenely superfluous without any relevance to reality. In a system
each signified may acquire a sense according to its context while one may
still deem the entire system and its requisite senses utterly senseless, i.e.
without significance or meaning, without making a difference.’ Not all
significations matter, i.e. make a difference; not all significations are sig-
nificant, not all meanings are meaningful. The question of significance
asks if anything is worthwhile, justified or even holy. Capitalistic mass
production, for example, has the problem of justifying its own produc-
tion. The production has a sense or content, i.e. a “what,” but not a
“what for.” One contemplating suicide can still use language and recog-
nize sense and predication in the world, but she is unable to see what jus-
tifies why sense or predication should be at all. The concern with a jus-
tifying end is not about the function or utility of something for some use,
but it rather concerns the ultimate whence and whither of things. The
question as to why there is something and not rather nothing is funda-
mentally existential and personal rather than cosmological or teleological.
It arises from the experience of the threat of meaninglessness, i.e. nihil-
ism.

1 Is this not Levinas® criticism of structuralism? Sense may reside in the realm of
the Said, but its significance stems from the Saying.
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Why is there something rather than nothing? To speak with a Hei-
deggarian tongue, one may say that to think Being is to think that in
which beings are un-concealed, i.e. to think the original clearing (Lich-
tung) that can only be called a-Mibewa, not in order to think and explain
beings but for the sake of thinking Being and its clearing. As Heidegger
himself writes, “...(T)he metaphysical question of Being, which asks
about the Being of beings, and the question that inquires more primor-
dially; that is, inquires into the truth of Being and thus into the relation-
ship of the essence of Being with the essence of man. Metaphysics itself
refuses to question this essential relationship” (NVietzsche Vol. 111., 217).
Metaphysics, for Heidegger, represents the thinking of presence or onto-
theo-logical thinking, which only interrogates Being in order to ground
beings and consequently the aim is always ontic. What is first of all note-
worthy, and confirms the hypothesis of this work on Schelling, is the stat-
ed connection between the relationship of the essence or meaning of
Being and the meaning of being human. If one poses the question of
Being on account of a genuine crisis and not merely as a theoretical ex-
ercise, then it must have an essential relationship with the meaning of
being human, because only the human being questions and only for
her is the question significant. Only for human persons is nihilism a
threat.

Not just why, but what is the meaning of the fact that there is some-
thing rather than nothing? Heidegger calls the line of questioning that
would take Being as merely an explanatory ground and first cause for be-
ings metaphysics in opposition to that investigating its relation to the
meaning of being human. In doing so, Heidegger unfortunately bran-
dishes the term “metaphysics” with cumbersome and unnecessary baggage
while he really disparages only a certain form of metaphysics as onto-
theo-logy or metaphysics that interprets Being only as presence. If the
question of Being is not just academic but a confrontation with the crisis
of meaning, then it must be investigated with regard to its existential sig-
nificance and not merely cosmologically as the first cause of beings. Any
answer to the existential crisis of meaning must also originate from be-
yond an egoistic center and its arbitrary positing of values. Meaning —
not value — must originate from without; it must be objective. If there
is meaning rather than meaninglessness, it cannot arise from the locus
constituting the very crisis: the human being. Heidegger also writes,
“Meaninglessness is the lack of the truth (clearing) of Being” (Nietzsche
Vol. III, 174). A questioning of Being that only interrogates according
to the assumption of presence is no longer valid given the current strain
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of contemporary philosophy that stands in Heidegger’s shadow. The as-
sumptions of presence are inadequate as responses to the crisis of mean-
ing.

The initial task, then, is to provisionally eliminate the traditional as-
sumptions of presence as inadequate. Only then will one be able to see
why the latest Schelling and his positive philosophy of mythology and
revelation does not begin from this assumption. But what is the assump-
tion of presence? So-called philosophies of presence have quite a dirty list
of corollaries: subjectivity and objectivity, essence and essentialism, beings
or the ontic, representation, self-reflection, reason or logocentrism, logic,
permanence, substance, the same etc. Has presence an identifiable inner
core? Heidegger, who made the surpassing' of presence fashionable, iden-
tifies it with onto-theo-logy.” Ontology is the study of being qua being
(What is Seiendes qua seiend?) and for Heidegger philosophies of presence
surrender Being to beings, thus (for modernity at least) to subjectivity
and objectivity. Philosophies of presence can only see beings and their
representation, implicating a subject-object dichotomy insofar as every-
thing is either an object representing/portraying a subject or a subject pre-
senting an object/predicate/attribute. There are only beings and their rep-
resentation, which means there are only ontic validities with an essence or
ousia, a word that is synonymous with presence for Heidegger. Theology
then, according to Heidegger, can be nothing more than thinking the

1 An attempt will be made to avoid the phrase “overcoming of presence/traditional
metaphysics” in place of the word “surpassing.” Surely not all representation,
logic, reasoning, identity and thought on essences must be overcome, i.e. dis-
banded, but rather what must be shown is that while this thinking has its
place it certainly does not occupy the fundamental and original place. Reason,
for example, must not be destroyed but itself is in need of explanation. Why
is there reason and not unreason? Should reason be unable to ground itself,
then reason is problematic and must be grounded instead of doing the ground-
ing. However, when this is not a surpassing but a destruction, the word “over-
coming” will be used. In Heidegger’s case the demand is not for the destruction,
dismissal or denial of metaphysics — Destruktion is not Zerstorung — but for a
move beyond or, better yet, before metaphysical thinking. Heidegger’s project
was an uncovering of the fundamental assumption of Western metaphysics (pres-
ence) but not its annihilation.

2 Kant first used the term “ontotheology” when he wrote that it was “cognizing
that existence (God) through mere concepts, without the aid of even the least ex-
perience, and (this) is called ontotheology” (Pure, 584). For Kant, it was thinking
God’s existence and not just His essence on the basis of reason alone. This work
will show that if a thinking of God is possible, it can only be achieved experien-
tially and not a priori.
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ground for subjective and objective beings and their essence. This, of
course, is accomplished by positing a first cause or first essence, in
short, a first ontic being, even if the greatest, most benevolent and
most potent one — the greatest subjectum — whose dignity is factually un-
surpassed but who nevertheless lives as a being amongst inferiors. This
first cause is still a being amidst other beings. The third part of the
term “onto-theo-logy,” Aoyog, indicates that medium by which beings
are represented and grounded. This element seizes beings as an essence
and grounds them, only able to apprehend beings as stable and perma-
nent ontic entities with an essence. Adyog is the manner according to
which beings are apprehended and the dominance of Being by Adyog re-
duces Being to the permanence and stability of beings and the purely log-
ical.” Because the representation of beings only occurs by means of the
Aoyog and the logical, so the apprehension of beings rests on the bases
of reflection and the rational. Reflection always means self-reflection.
Subjectivity is always self-representation or presence to self and objective
beings are always the self-same in their identical and perpetual represen-
tation by subjectivity. All of the listed corollaries of presence relate to Hei-
degger’s view of metaphysics as presence or onto-theo-logy, but is there an
underlying identity permitting their unified denomination as presence?
Must a critique of presence systematically discredit each and every corol-
lary in order to surpass this type of thinking?

A large number of other contemporary thinkers also attempt to sur-
pass metaphysics as presence. Derrida explicitly grapples with the issue
and views the presupposition of presence as meaning 1) that something
only really is if it can present itself to a subject in thought or intuition
and 2) that the subject only really is if it is self-presence. As he wrote
in Speech and Phenomena,’ “(B)eing as presence: the absolute proximity
of self-identity, the being-in-front of the object available for repetition,
the maintenance of the temporal present, whose ideal form is the self-
presence of transcendental /ife...” (99). Levinas too is concerned with
surpassing the philosophy of presence as evidenced by the title of his
book, Otherwise than Being or Beyond Essence. He and Derrida both at-

3 Actually, for Heidegger, the default of Being is responsible for the primacy of be-
ings over itself.

4 In this text Derrida attempted to expose Husserl’s transcendental phenomenology
as a philosophy of presence. He attacked the notion of intentionality saying it
renders the material signifier arbitrary and incidental with respect to the signi-

fied.



