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We dedicate this volume to the memory of our colleague, the late
Michael Eldridge, whose intellectual spirit, courage, and open-mindedness
will be missed.
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Is John Dewey still an appropriate philosopher for our time? The comprehen-
sive answer to this question that the eight authors give in this volume is that
with regard to diversity—a core and intersectional topic of our time—]John
Dewey’s pragmatism is still a strong and vital philosophical tradition that
offers many important resources and contexts to improve our thinking. The
book develops philosophical discussions about actual challenges of democ-
racy and diversity from the perspectives of pragmatism and constructivism.
The contributors engage in conversations with pragmatist thinkers from ear-
lier periods and proponents of other philosophical traditions—as well as with
cach other—in order to reconstruct Deweyan pragmatism and its perspec-
tives on democracy and cosmopolitanism in ways that are attuned to our
lived experience of diversity as well as our hopes for a diversity-appreciating
democratic future. Such conversations have spurred them to reflect on dif-
fering experiences of human living together that challenge us to rethink the
meaning of and the means to achieve diversity, solidarity, democratic commu-
nity, and cosmopolitan universality, guided by practical exemplifications of
these ideals in thinking and action that suggest how we as culture-immersed
individuals and members of diverse democratic “publics” can desirably adjust
our lifeways and our institutions, at local and global levels. Their differing
standpoints in experience and their differing focal concerns allow them to
engage with diverse authors from other times, other places, and other theo-
retical backgrounds. In method and results, these conversations display the
potentials of new versions of philosophical debate that emphasize difference-
inclusive collaborations rather than abstract theoretical claims of universalistic
univocity—a new way of doing public philosophy through the efforts of such
diverse communities of inquiry, rather than the separate works of solitary
individuals.
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CHAPTER 1

Editors’ Introduction

iversity is both an inevitable aspect of twenty-first-century living

and a powerful challenge to older philosophical traditions that still

assume as normatively universal a set of values, ways of think-
ing, institutions, and habits of living that emerged within earlier eras of
more homogeneous cultures, less developed technologies, and more accepted
forms of linguistic, legal, religious, economic, political, and military dom-
ination. In recent years, new styles of philosophical discourse, including
deconstruction, postmodernism, feminism, postcolonialism, and critical race
theory, have persuasively challenged these universalist assumptions. In doing
so, they have revealed the important human differences that these universalist
assumptions have marginalized and the silences that they have imposed both
on individual dissenters and on whole cultural life-worlds whose languages
they refuse to hear and whose experience they discount. Because these new
discourses spring from long-denied, newly empowered dimensions of diver-
sity in human experience that express loyalties to the past as well as fears and
hopes for the future, some of their proponents have resisted projects involving
collaboration across differences as dangerous to their newly won recognition
and to the distinctive characteristics of the voices for whom they seck to secure
hearings.

However, experience-based appreciation of the mutually educative poten-
tial of diverse standpoints as well as sober concern about the perils of
our present times—hydra-headed forms of war and terrorism, the coer-
cive impacts of globalization, the growing gap between the rich and poor
worldwide, and the impacts of climate change fostered by technological
developments—have led other thinkers to turn to contemporary forms of
pragmatism and cosmopolitanism. In these two perspectives they have found
hospitable intellectual gathering places for urgently needed cross-difference
conversations that may reflect and give substance to a shared vision of
democratic diversity, which they view as a necessary guide for the kinds
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of reconstructive interactions that can generate world-changing energies
within our diverse global contexts. Widely influential proponents of these
two strands of democratic thought, including Richard Rorty and Juergen
Habermas, have drawn on earlier thinkers like John Dewey to reaffirm the
commitment to democracy that marked the revolutionary beginnings of
modernity in various cultures and countries, while also arguing for the impor-
tance of progressively transforming democratic ideas and institutions in order
to reflect the emergence of new qualities, opportunities, and challenges in the
way we live now.

The editors of this volume believe that in the context of these debates and
global developments, it is helpful to reconstruct the necessary philosophical
horizons in which modern debates on democracy, diversity, and participation
are located, even if sometimes in face of pressing current issues and inter-
ests those comprehensive frames are forgotten or neglected. One of the most
important components in reconstructing the philosophy of democracy is the
legacy of Deweyan pragmatism. Among the reasons for this conviction, we
reckon the following:

First, Dewey understands democracy as a way of life, that is, as something that
is realized in action. Institutions are necessary, but the heart of democracy
is interaction, transaction, and communication. Contemporary approaches
to the challenges to and developments in democracy have to come up to
this claim.

Second, Dewey intimately connects democracy with participation as well as
diversity in human life-experience. This is especially relevant for present-
day discussions about, for example, claims to inclusion and programs to
overcome discrimination in all fields of social living.

Third, Dewey connects the micro-cosmos of human face-to-face interactions
and the macro-cosmos of social and political institutions on a local as well
as global scale through his subtle theory of the role of democratic publics
and the necessity of a vital civil society.

Fourth, Dewey was a philosopher of reconstruction in the sense that he pro-
posed that we must always be open to processes of change and try to
use them as challenges for growth on a personal as well as societal level.
His philosophy emphasizes the unavoidable tension in human experience
between what he called the precarious and the stable to show how processes
in social life are intertwined with experiences of contingency. Therefore
democratic solidarity, to use Richard Rorty’s philosophical term, has to be

reconstructed as change goes on.

[t is not surprising, therefore, that some aspects of Rorty’s version of neo-
pragmatism and Habermas’s version of critical theory show many affinities
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with the Deweyan tradition despite their many differences. Rorty’s imagina-
tive reconstruction of Dewey’s work has inspired many contemporary debates
while at the same time striking other contemporary pragmatists as lacking
important features of the original, giving rise to the need for a post-Rorty
reconstruction of pragmatism. Likewise, although Habermass “pragmarist
turn” in critical theory brought these once-rival discourses into conversation,
many of those attached to his earlier program (and sometimes Habermas him-
self) seem to have missed the curve where Kant’s insights feel the full gravity
of diversity in living experience and his cosmopolitanism gets pulled in a
new direction. Nonetheless, Rorty and Habermas have stimulated a global
network of philosophers to participate in efforts to reconstruct interlinked
versions of pragmatism and cosmopolitanism as diversity-appreciating spaces
for collaborative conversations. Such exchange can foster the growth of a body
of fruitful insights into what democracy must mean for us now if it is to guide
feasible and desirable changes in our institutions, in our habits of living, and
in currently dangerous global concentrations of economic, political, cultural,
religious, and military power.

As participants in this global network, the eight authors in this volume
engage in cross-difference conversations with other thinkers from earlier
periods and other philosophical traditions, as well as with each other, in
order to reconstruct pragmatism and cosmopolitanism in ways that are
more attuned to our lived experience of diversity as well as our hopes for
a diversity-appreciating democratic future. Such conversations have spurred
these thinkers to reflect on differing experiences of our shared humanity
that challenge us to rethink the meaning of and the means to diversity,
democracy, and cosmopolitanism. The conversations have been guided by
practical exemplifications of these ideals in thinking and action that suggest
how we, as culture-immersed individuals and members of diverse democratic
“publics,” can desirably adjust our life-ways and our institutions, at local
and global levels. Their differing standpoints in experience and their differ-
ing focal concerns allow them to engage with diverse thinkers from other
times, other places, and other theoretical backgrounds in a multidimensional
common project that goes beyond the scope of any single thinker, however
gifted. In method and results, these conversations display the potential of
new versions of pragmatism and cosmopolitanism that emphasize difference-
inclusive collaborations rather than abstract theoretical claims of universalistic
univocity—a new way of doing public philosophy through the efforts of such
diverse communities of inquiry, rather than the separate works of solitary
individuals.

Toward that common end, James Campbell engages in a transhistori-
cal conversation with six diverse American pragmatists from the early years
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of the twentieth century for the purpose of rethinking the meaning of
diversity for democracy. In his chapter, he explores the ideas of William
James, John Dewey, Jane Addams, Randolph Bourne, Horace Kallen, and
W. E. B. DuBois on the topic of democracy. In particular, he considers
their ideas on the means for, and possibilities of, establishing a multicultural
democracy. In each of their cases, there is something that contributes to a
clearer understanding of diversity: the importance of the self, the fundamental
role of education, the dangers of “homogenization,” the importance of open-
ness to change, and so on. Writing many generations after these thinkers,
Campbell notes that America has not yet fully achieved its shared demo-
cratic ideal by becoming the equal, free, and inclusive society they advocated.
However, he points out that pragmatism offered them a philosophical frame-
work for engaging one another in cross-difference conversations, and that
“its particular approach to the key issues of nature, experience, possibility,
and community” makes it “especially adaptive to change and open to the
suggestions of multiple perspectives,” in our time as well as theirs.

William J. Gavin continues the conversation by bringing the contempo-
rary American philosopher Martin Jay into a discussion of the epistemological
as well as the political senses of diversity that a more diversity-attentive version
of pragmatism must respect. With Jay, Gavin argues that the broad concept
of “experience” that is the touchstone of Deweyan pragmatism should be
fractured into discrete categories that are helpful in understanding differ-
ing contexts, but that cannot be meaningfully unified. Gavin argues further
that we should think pluralistically about diverse kinds of situations, includ-
ing those he evokes as “the Kafkaesque” and “the tragic,” which cannot be
approached in terms of a problem-solving model of Deweyan inquiry with-
out serious distortion. On the political level, Gavin argues, diversity is more
than a problem—it is a good and a goal to be upheld and preserved, though
it always carries a tragic dimension as an aspect of the democratic ideal that
is ever-incomplete, requiring us to continuously renew our Jamesian “will
to believe” in it beyond the present facts of its actualization if we are to
continue our efforts. Thus, Gavin argues, the diversity of experiences as
well as our aspirations toward democratic diversity both require pluralizing
Dewey’s pragmatist methods to include existentialist and phenomenological
philosophical approaches that foster adjustment in ourselves to situations in
which we encounter human limits, losses, and failings that call for honesty,
acceptance, and witnessing, rather than efforts to change what is beyond our
limits.

While responding that inquiry’s limits and powers can only be known
through experiences of trying them, Larry A. Hickman argues that in the
absence of an effective faculty of “reason” that can disclose timeless truths



Editors” Introduction e 5

about these matters, we must take diverse contexts into account in the pro-
cess of inquiring toward universal norms of humanly fitting forms of life.
Hickman advances this view in conversation with Chantal Mouffe, focus-
ing on the contextualism/universalism debate about the status of democratic
political norms that has developed in, and with reference to, the works of such
diverse thinkers as Ronald Dworkin, John Rawls, Juergen Habermas, Ludwig
Wittgenstein, Michael Walzer, and Richard Rorty. After highlighting impor-
tant insights on both sides of the debate, especially those related to democratic
forms of life, Hickman considers two attempts to carve out a “third way”
between the two positions. Agonistic pluralism, as advanced by Chantal
Moulffe, is a nonrationalist understanding of the political constructed on a
Derridian-type account of undecidability in which social division constitutes
a field in which new objects and relations between objects become thinkable.
Experimentalism, as advanced by John Dewey, provides for a genetic analysis
of political norms as arising out of experimental practice, rather than “rea-
son,” and as potentially universalizable across otherwise quite diverse cultural
contexts. In response to Mouffe, Hickman suggests that several of Dewey’s
texts offer an earlier, complementary, and ultimately preferable guide for
living that can foster the emergence of objective, conflict-reducing, poten-
tially universalizable democratic norms in experimental practice. He offers
a pragmatist approach to the omnipresence of social-cultural contexts and
influences within the activities of human selves that focuses on the insepara-
bility of the ethical from the political. It builds, among other things, on the
transformative importance of educative experiences for individuals and their
cultures—the objective, experience-based, progressive warrantability of the
belief in democracy and its practices as experimentally universalizable across
diverse cultural contexts.

Judith M. Green’s contribution begins with her suggestion that, in spite
of differences in focus and in philosophical methodologies, diverse contem-
porary cosmopolitanisms share a broad set of ideal goals as well as a long
and complex history that they appropriate with different patterns of empha-
sis. She argues that contemporary pragmatist cosmopolitanism can help us to
critically analyze and bridge these differences in ways that allow diverse cos-
mopolitans to collaborate more effectively in helping to transform the global
crisis of our times. After critically re-reading Seyla Benhabib’s account of legal
cosmopolitanism to show why bridging these differences matters, Green out-
lines key features of contemporary pragmatist cosmopolitanism in relation to
the shared cosmopolitan heritage, as well as to works by classical American
pragmatist thinkers—especially John Dewey, Jane Addams, Alain Locke, and
Martin Luther King, Jr—whose insightful transformations of the earlier
cosmopolitan tradition lead her analysis here in a different direction than
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Benhabib’s and those of many other influential contemporary cosmopoli-
tan thinkers. Finally, applying her contemporary pragmatist cosmopolitan
approach, Green analyzes and proposes intellectual and practical strategies
for transforming our current fourfold global crisis that also contrast with
those of Samuel Huntington, George Bush, and other American “conserva-
tives,” as well as with those of Tony Blair and Barack Obama. Green’s overall
argument shows why transforming our current global crisis in ways that
advance shared democratic cosmopolitan ideals requires active, ongoing inter-
ventions by individuals, intentional communities, and various institutions of
civil society, as well as social movements, nongovernment organizations, and
governments at all levels.

Michael Eldridge concurs with Hickman and Green that the process
of evolving universal democratic norms through experiments in diversity-
embracing life-ways and institutions requires “practice,” concerning which
Dewey and other pragmatists can offer valuable insights. He focuses in his
discussion on a particular recent version of pragmatism, namely the approach
of Robert Talisse and his characterization of Deweyan pragmatism as “nei-
ther pragmatic nor viable.” Eldridge believes that Talisse makes this claim in
order to advance his case that Charles Sanders Peirce’s epistemic version of
pragmatism offers preferable guidance for a theory of democracy. Eldridge
sets out to challenge Talisse’s proposition. He observes that Talisse borrows
conceptual tools from John Rawls to argue that Dewey’s allegedly substantive
conception of democracy as a way of life is a “comprehensive doctrine” that
cannot accommodate “reasonable pluralism.” Moreover, Talisse adds, con-
temporary Deweyan pragmatists like Larry Hickman and Charlene Haddock
Seigfried limit the scope of the diverse viewpoints with which they are willing
to engage in collaborative inquiry in order to sustain the belief that it will
reach eventual consensus, including Jeremy Waldron’s “every last individual.”
Because a Deweyan conception of democracy cannot meet these Rawlsian
liberal tests, Talisse suggests preferring Peirce’s focus on the kinds of epis-
temic habits and social institutions that guide the seeking of truth and giving
Of reasons {:Or Oﬂe’s ViCWS to Others as a Preferablﬁ Way to advaﬂce demo-
cratic theory. To settle the question of whether Talisse reads Dewey correctly,
Eldridge engages in a close reading of texts to show that Dewey supported
the same kind of diverse, deliberative democratic inquiry that Talisse advo-
cates, though Dewey believed that it might on occasion require selective use
of coercion within wider, mutually educative practices of inclusion that can
democratically reconstruct both the views of participants and their institu-
tions. Eldridge notes, however, that Dewey’s view of inquiry was broader
than Talisse’s, aiming toward discovery or reconstruction of more adequate
beliefs and practices to meet the purposes in living that motivate particular
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inquiries, rather than the justification of hypothetically adopted beliefs as
true. Eldridge concludes that Dewey’s version of pragmatic inquiry is more
effective as a guide to the kind of public philosophy that aims to resolve lived
problems in situations in which diversity is both a problem and a resource.
Dewey’s conception of democracy is a multifaceted pragmatic resource that
we can employ in various ways in our efforts to extend democratic practices
that help us live well.

In the globalizing world of the twenty-first century, issues of pluralism,
the Other, and democracy are of immense concern. At the dawn of this cen-
tury, discussion regarding the relation between the “Same” and “the Other”
is for many readers associated with the work of Emmanuel Levinas, who also
contributes to discussions about democracy. Meanwhile, no name is more
associated with democracy than that of John Dewey. Jim Garisson argues in
his article that pluralism, sameness, and otherness are essential to Deweyan
democracy and focuses on a necessary dialogue with Levinas to explore affini-
ties and differences between both approaches. He discusses why Dewey’s
cosmopolitan vision of the democratic community is, when suitably modified
by interactive constructivist considerations, deeply desirable for our world
today.

Entering the conversation from a different national-historical context
and with somewhat different theoretical sensibilities, Stefan Neubert and
Kersten Reich generally agree with their American colleagues about the value
of Dewey’s critical-pragmatic approach to ameliorating modernity-induced
problems in living that have been both rationalized and obscured by mod-
ern philosophy. Yet, they reconstruct and extend the implications of Dewey’s
approach somewhat differently in their Cologne program of interactive con-
structivism. In their chapter, they reconstruct Dewey through an encounter
with contemporary philosopher-sociologist Zygmunt Bauman. First, they
show important connections and complementarities between Bauman’s cri-
tique of the modern “quest for order” and Dewey’s rejection of modern
philosophy’s “quest for certainty,” noting that Bauman focuses more on
modernity’s “dark side,” whereas Dewey focuses on a critical reconstruc-
tion to harvest modernity’s gains and accomplishments while overcoming
its problematic aspects. Then Neubert and Reich use Bauman’s strong
emphasis on the ambivalence of progress to bring out more subtle aspects
of Dewey’s critique of societal developments, both contrasting and fruit-
fully interconnecting Bauman’s retrospective focus on the experiences of
modernity’s victims with Dewey’s prospective and reconstructive critique of
the cultural contradictions of capitalism. Lastly, they draw out implications
of such a critical interworking of Bauman’s and Dewey’s perspectives for cur-
rent issues, for example, concerning the role of experts in public decision
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making and democratic communication within a (post-)modern “knowl-
edge society.” In the process, they demonstrate the fruitfulness of this book’s
“public” philosophical method of fostering cross-difference conversations that
test and critically expand our understanding of the experiences and issues
that must guide our pursuit of diverse democracy as an ethically and polit-
ically preferable reconstruction. They show the ambivalent relation between
what Bauman calls solid and liquid forms of modernity and argue that we—
as contemporary pragmatists and constructivists—should be aware that our
approaches from the start are involved in this tensional context.

Kersten Reich concludes the collection of chapters in this book by draw-
ing on Michel Foucault, Pierre Bourdieu, and Richard Rorty to aid us in
assessing how well Dewey’s reconstruction and extension of the meaning and
methods of democracy hold up in twenty-first-century conditions of differ-
ence within and between communities. Reich notes that Foucault’s analysis of
power has shed new light on the conditions of democracy, emphasizing that
discourses are never free of power. Then Reich shows that Bourdieu gives us
a somewhat different perspective than Dewey on social complexity and its
consequences on democratic diversity. Finally, he argues that Rorty’s account
of postmodernity points to new contexts of democratic living together and
new ambiguities in reconstructing democratic consensus. Reich concludes
that Dewey’s basic criteria for democratic development—as expressed in his
globally influential 1916 work, Democracy and Education—are still a pow-
erful conceptual tool that can be productively reconstructed for our own
times with contributions from these three and other democratic theorists.
As other participants in these conversations have noted, Dewey’s theory of
democracy was never intended to be a timeless and unchanging doctrine,
but rather a useful contribution to ongoing, inclusive, collaborative processes
of seeking continuously improvable perspectives that reflect diverse, some-
times troubling experiences. It can guide the emergence of better (if always
in some ways tragic) ways of living together as members of increasingly
diverse communities whose best hope of responding to the challenges of
the twenty-first century is constructing norms and practices of democratic
participation.

The book concludes with a conversation among the authors in which they
clarify points of difference as well as similarity in their visions of the mean-
ing and methods of democracy in contemporary contexts of diversity. They
discuss ways in which the differing theoretical standpoints of pragmatism
and constructivism can productively inform each other. They explore issues,
experiences, and some core questions that they believe should be included in
future cross-difference “public” philosophical conversations about democracy

and diversity.
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All references to Dewey’s writings use 7he Collected Works of John Dewey.
The critical edition of the Collected Works has been provided by the Center
for Dewey Studies, Southern Illinois University at Carbondale (USA) under
the lead of Jo Ann Boydston. It consists of the following three sections:

The Early Works (EW 1-5): 1882-1898. Carbondale & Edwardsville: South-
ern Illinois University Press/London & Amsterdam: Feffer & Simons.

The Middle Works (MW 1-15): 1899-1924. Carbondale & Edwardsville:
Southern Illinois University Press.

The Later Works (LW 1-17): 1925-1953. Carbondale & Edwardsville:
Southern Illinois University Press.



