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Preface

China has a long history of Buddhism since her encounter with
it in the 1st century of the Common Era. As for her contribution to
Buddhism, mention must first be made to the continuous translation
of Buddhist scriptures into Chinese through different dynasties, and
their preservation in a form of canon under governmental regulation.
The Chinese Buddhist Canon, otherwise known as the Chinese
Tripitaka, has gradually spread in the surrounding countries such as
Korea and Japan in the East and Vietnam in the South, and thus
contributed to the forming of a great cultural sphere of East Asian
Buddhist tradition. And now it is worldly estimated as one of the
most important source materials for modern Buddhist scholarship.

Modern Buddhist scholarship, started by Europeans'
enthusiasm for Indian studies or Indology towards the end of the
18th century, is based fundamentally on the method of Philology
and keeps importance on the literal understanding of the texts written
in the original Indian languages, and therefore often contradicts with
traditional hermeneutics. From this point of view, the Chinese
canons were accused of their inaccuracy and regarded as less
important than the equivalent Tibetan texts which are literally more
true to the Sanskrit original. However, both Chinese and Tibetan
Buddhist canons have their own merits, for example, many of the
Sanskrit original texts that were lost are preserved in the archaic

Chinese translations, while the comparative modernity of Tibetan
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materials preserved the transmission of texts during the later phase
of development of Indian Buddhism that were not transmitted into
China. We Buddhist scholars should keep equal importance on all
kinds of materials kept in various Buddhist traditions.

As for the modermn Chinese Buddhist scholarship, we may say
that it was not highly developed up to the middle of the last century.
In such circumstances, an only exceptional figure as far as we know
is Ven. Fazun (3% ¥), who translated the Abhisamayalamkara and
some works of Tsong kha pa from Tibetan materials into Chinese
during the early 1930s. There were a few others such as Ji Xianlin
(Z % #%) who studied Inology in Europe and America before the
second world war. Circumstances have changed after the war, and
now there are many scholars active in the academic Buddhist field,
especially in Tun-huang and Turfan studies and on Tibetan
Buddhism as well. Master Tam Shek-wing is one of the brilliant

figures among them.

Master Tam was initiated in Buddhist studies through entering
into the order of rNying ma pa, an esoteric Tibetan Buddhist sect.
So he may be called as a "priest scholar'" well-versed in Tibetan
Buddhist traditions. At the same time, however, he studied Sanskrit
language and works of modern foreign scholars on Buddhism as
well, and, with deep knowledge on his native Chinese classics and
their thought, he started to translate texts in the Tibetan Buddhist
canon newly into Chinese. His activity being thus following to Ven.

Fazun after fifty years, he may deserve to be called, just as Fazun, a
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Tripitakacarya, i.e. san-ts'ang fa-shih (= i, 7 Bf) of modemn times.
The Pao-hsing-lun (¥ 1£3®) or the Ratnagotravibhaga, here

translated by Master Tam, is a well-known important text on the
Tathagatagarbha doctrine, studied, discussed, and sometimes
criticized among scholars since Obermiller's English translation
from Tibetan source appeared in 1930s, especially after 1950 when
its Sanskrit original text edited by E.H. Johnston and T. Chowdhury
was published. So this new study and translation by Master Tam
adds to the scholarship on the Pao-hsing-lun, with a unique
significance as being translated from Sanskrit into Chinese in a semi-
classical style (so the author says), and is to be regarded as a kind of
revised Chinese version to be added to the Chinese canon. Another
significance of his work is that he translated the text according to the
way of interpretation or hermeneutic of the rNying ma tradition
which regards the Ratnagotravibhaga, or the Rgyud bla ma
(Urtaratantra), as of the ultimate meaning (nitartha) of the Buddha's
teaching against or in contrast to the dGe lugs pa's interpretation that
treats it as belonging to the group of incomplete meaning (neyartha)
to lead to the ultimate. For him, who is a distinguished practitioner
well trained in the rNying ma esoterism, this rNying ma evaluation
of the Pao-hsing-lun and the Tathagatagarbha doctrine in general
also represents his firm conviction or belief. This may be his unique
standpoint in comparison to usual scholars who assume their
standpoint as neutral, keeping philological objectivity. We should

estimate his work with this evaluation keeping in mind.
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Now we should proceed to examine the translation. Master
Tam's translation is mostly quite understandable even for those like
me who, though accustomed with classical Chinese, don't know
modern Chinese. So we can easily compare it with the old version
translated by Ratnamati in the early 6th century. In his earlier
translation from Tibetan, he criticizes the old translation as being
inclined to interpret the thought from a substantial aspect. For
example, he accuses the use of the character t'i () such as in # &
for buddhatva, % # for svabhava, and instead he suggests to use
hsing (14) to replace t'i (B4). But this also causes the arousal of the
confusion between f# 4 as translation of Sanskrit buddhadhatu or
Buddha nature, equivalent to ju-lai-tsang (%7 2 #), and buddhatva,
the essence of the Buddha common to Buddhas and sentient beings,
or buddhata, the state of the Buddha, i.e. enlightenment ({# & $% in
- old translation). Rather, the Chinese term t'i (%) has a sense of
nature ({£) or essential, proper nature, and not necessarily be
interpreted as something substantial. For distinction between
buddhadhatu as the state of cause and buddhatva as the essence, I
wish to recommend to use the term f# 4 only for the former, while
for the latter, to use f##8 as used in the old translation, or to adopt a
new term 88 4 (B4 for -tva) in translation. Anyway, to fix
technical terms in translation is desideratum for the readers. As for
the term gotra, in Buddha- (or tathagata-) gotra, the term & 14 seems
most suitable, while ratnagotra may be rendered as % 14 as adopted
here (a literally better translation for ratnagotra is ‘¥ i, a jewel

mine). (To my understanding, ratnagotra is nothing but
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tathagatagarbha, although identified in essence with buddhatva).

Generally speaking, Master Tam's translation is well-arranged
in making divisions and sections in accordance with doctrinal
contexts, and very kind to the readers in using different font-sizes of
letters for the basic verses and commentary verses respectively (this
distinction is originally based upon the old Chinese translation, and
adopted in my English translation for the first time against the
numbering of verses given in the present Sanskrit edition), and using
gothic characters for quotations. Of this last point, I wish to indicate
a passage in his previously published translation where this principle
is missed to be applied where a passage of the Avatamsaka sitra (or
the Tathagatotpattisambhava-nirdesa) is quoted as the authority for
the concept of the Buddha's qualities reserved in all sentient beings.
Another point I wish to reach to the notice of the readers is that a
passage of quotation (in pp. 90-91 of the previous translation) which
the translator thought of as coming from the Ratnamalavadana (%
¥ "1 3R) ("Analogy of entering a castle"). This quotation is in fact
quoted from the Ratnaketu-pariprccha, equivalent Chinese
translation being in the Mahdsamnipatasitra (K £88) (F 2 E %
€ % +—, Taisho vol. 13, p. 181a) and in the Maha-ratnakitasiitra
(KERLE) (FEERE €% W+, Taisho vol. 11, p. 668a). The
same sutra is again quoted in p. 99 (= Taisho vol. 13, pp. 175¢-176a),
and the translator mistook it again as from the Ratnamalavadana

with the title T ¥ "1 7.

One more point that readers should pay notice to is the prose
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commentary passage on verse 96 as illustration to the 9 examples of
covering of defilements on the tathagatagarbha after finished
explanation of its essential nature in 10 aspects. Doctrinal point here
is that in the former passage the text explained the essential nature
(dharmata) existing "as far as the end of the future" (aparantasama),
1.e., forever constantly, while hereafter the text is going to explain
the apparent state of the tathagatagarbha as having defilements
covering over it since the beginningless time (anadisamnidhya) but
not associated by nature (asambaddhasvabhava) and at the same time
having associated by nature (asambaddhasvabhava) with pure
characters (Subha dharma).

In spite of the few unsatisfied points mentioned above (which
have been corrected in the present edition), I heartily recommend
this work to the world of Buddhist scholarship as a pioneering work
which will lead the modem Chinese scholarship on Buddhism to a
further development.

Jikido Takasaki
President, Tsurumi University, Yokohama
Professor Emeritus, University of Tokyo
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o RBREEZRAE O MAREBENANEER > wEFH
MEBEBERBEA  URBMANEE BRHEAREHREE
HUEAXIL FEER - - S EFHAEBZERBEEAR
REEWARERZ— -

RREMBENEMAR > BT N\ELERMNAY
"EE# | (Indology) By#hth - 62 H % > T EKkE "3
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WHFEE W MEPEFEIRFEULE_RE R KB
REKERR "HES, WEF - B WBEAKBTH
Lo WATOFESEECEBRRHBER A EEHKE -
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—fLRKAE °
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HEBHWT B LR EA R R RZ AR - 3 B
FEARBAEZFLHEX  WEXEFZEEMHECAL T
FOFREWZERM—H XLAHTHBAEEARN " =K
3% Bfi ; (Tripitakacarya ) °

% EETFTIEH (W) (Ramagotravibhdaga) * R4
M RBEAWEERE ° B Obermiller # =+ FHREE
BB XEAEXUR XL RAENEAHZEH AR
wWoAREETUMRHA  ANE+THFENRZ% 0 E.H.
Johnston & T. Chowdhury FT ¥ B # X EREVER AR - &
LEE  RHA (Fhw) ARTANEARE - KR
HUAEFTAEE  TEEXARRLF X ERWEX
(WEERR) AT RRABEFER Y AENEE
WEEA - K LB EN S — R 6 BAKREBIRGE S
RFEABRSGE  THR (Fhhw) (F (ELHFwR)
Uttaratantra) 2B %P8 T & (nitartha) L3 > WH
HMBEIRRIAET T & (neyartha) Wl E AL E - K £
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B — RN EBREA > WEKBEEOFEBERAE (F
Haw) RUURBER  FIAARTHEAREZWEER
S MHMH—REEFERERNWRERFT S5twm > Fhl
AR LA BENRBF LR - RME AW E e BEE
ERWFEBFZANR -

DUTHRPIATREFL - R LN FE HERALRSE
REBREEXOTEAEXE > THRALHE  BHEM
WUAE G Rz BN LA B R (Ratnamati) B #EEA
PELLER o X LB R BRI RBEFAZEZFTY » T EEFH
WRRE (RE) ERATANAE  fliv th#ts 78
#PTR "M, 2—F > Wi buddhatvaiE A THE - £
svabhava3¥2 " T - B2 hERAEES "B, ARH
THE o ATDc EATA BB L T4 4% buddhadhatu &
buddhatva By & * W& % "Hhi 0 BIHEER "R
B, REREHREHEREN "THER TH
buddhata » fhEgeEs (REFNEFEL "HER D "#
Z—F TEA "H, AR ZE T ERBAETAN
A% o %4 5 buddhadhatu % [E fi ~ buddhatva & A& E » #
Rk "HE, —ARARWE > TMHRFUTHAEZN
T RA—EET A TS (O vaEs T
) WHEEH MM > A HHFFA - £ buddha-
gotra B, tathagata-gotra ¥ # gotra — 7 > 34 &M | Fx&
#W%E 0 Dlratnagotra P R E A " HH , % (FHE
ratnagotra * HIUL "W\l A %) K& EMH - ratnagotra
(T ) EIEH "% 5 , (tathagatagarbha) » A E T



