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Abstract

This thesis is intended to discuss an urgent and practical issue, death
and dying in Chinese discourse. We show the mutual interpretations
between contemporary ethics of death ~ and — dying and traditional Chinese
culture on the basis of the theory of virtue.

The total structure of the thesis is that we establish the theoretical
foundation i. e. the structure of the virtue in Chapter 1, that we describe
the challenging issues about death and dying in Chinese discourse i. e.
the definition of death, brain death and euthanasia in Chapter 2, that we
discuss the tradition of death virtue in Chinese culture in Chapter 3, that
we analyze the ethical reasons responding the challenges based on the
ethics of virtue in Chapter 4, and that we require into the virtue of death &
dying and end — of - life care or dying care based on psychology of death in
Chapter 5.

Although we make the thesis a big “system” in logical form, based on
the structure of virtue, we don’t seek for such “system” in content and we
can’t yet reach it in this way. Actually Chapter 3 - 5 respectively consists
of an independent and self — consistent subsystem respectively based on
some aspect of the structure of virtue.

In Chapter 1, we discuss three kinds of contemporary theories of
virtue: historicist, empiricist and rationalist. The main disagreements

among them are the different understanding of “character”, a central term
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in the theory of virtue. Historicists see “character” as the goodness formed
historically and culturally, with some “typical” or “representative” traits in
a certain society, which does favor to the whole life of people. Empiricists
sees it as the steady psychological disposition of an individual, which leads
the individual to a certain behavior in a certain situation. And rationalists
see it as a capacity for leading an individual to behaving without
contradiction, according to the ethical rules.

Our understanding is mediocre about it, and we see “Character” of
virtue as the entirety of moral attributes, which an individual has gotten
after he/she creatively accepts the ethical rules in his/her culture and
society with his/her intellectual capacity and which leads the individual to
the steady tendence to a consistent behavior in a certain situation. Our
definition of virtue shows the three aspects of virtue i. e. historical or
cultural, of psychological disposition and of the rules.

In Chapter 2, we show the challenges of death and dying in
contemporary Chinese discourse: definition of death, brain death and
euthanasia. In the analysis of the definition of death, based on the “Qi”
theory ( pneumatology) in traditional Chinese culture especially in TCM
(Traditional Chinese Medicine) , we discuss the definition of death on four
levels — of the form, of the concept, of the locus and of the criteria -
according to Robert Veatch’s theory of defining death. On the formal level,
the statement, “a creature is alive if the Qi is gathered; a creature is dead
if the Qi is disappeared” ( “Qi ju ze sheng, Qi san ze si”’), is a good
definition. On the level of concepts, death mainly refers to the irreversible
loss of vital fluids and of the capacity for bodily integration. On the level of
the locus, there are the doctrines of five viscera ( Wuzangshuo) and of
brain tissue (Naosuishuo) but the former is leading. As for the criteria,
they are pluralist, pulses diagnosis (Maizhen), energy channels (Jingluo)
diagnosis and so on.

Then in the discussion of brain — death concept we introduce the
criteria of brain death and the debates. From the viewpoints of the

evolution theory, we point out that the brainstem death means end of

human being’s life and that the cerebral death means end of person’s life.

After briefly introduce the history of euthanasia, we divide it into four



stages: the custom stage in ancient ages, the banning stage in Medieval
Ages, the conceptual stage (1870 - 1931) in modem ages and the
practical stage (1931 ~ present) in contemporary age. During the last
stage, the ethicists have tried twice to save the concept of euthanasia. The
first time is to distinguish it from suicide and the second time was from
murder. We question Beachaump’s definition of euthanasia and point out
that his attempt to distinguish euthanasia from the unacceptable murder is
value — related rather than descriptive. We see euthanasia as “a good
death state” in the widest sense, and see Beachaump’s concept as
beneficent euthanasia in a narrow sense.

In Chapter 3, we discuss the tradition of virtue in Chinese culture.
Our foundational hypothesis is: (1) there is sufficient diversity in every
culture; (2) every thought has sufficiently interpretive capacity for the
reality; (3) some historical forces that perhaps are random select certain
thought as the leading ideology; (4) the creative acceptance of the public
is more important than the thoughts themselves. In this chapter, we mainly
discuss the theoretical and historical basis of the possibility of Chinese
customization of the death virtues. The former is the theories of virtue of
death, and the latter is the historical process of the customization of the
theories. We mainly discuss Confucian, Taoist and Buddhist theory and
their customizations.

Confucian theory of death virtue is teleological and they seek after the
excellence of death. The statement, “What a great death” ( “Da zai, si
hu”) can express its death notions. As for the virtue toward death,
Confucians advocate the obedience to the destiny (Shunming). Taoist
theory of death virtue is non — teleological and they don’t seek after any
significance of death. The statement, “death is the same as life 7
( “Shengsi yitiao”) can sum up its thoughts of death. Taoist virtue toward
death is to die at the right time ( “An shi er shun”) . Buddhist theory of
death virtue is also teleological and they pursue the realm of Nirvana. The
pursuit is based on their ontological attitude regarding death as suffering.
The historical mechanisms are different which Confucian, Taoist and
Buddhist theories of death virtue become customs. Confucian is the most

representative among them. And these processes include the thinkers’
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speculation, selection by the social systems, the public’s creative
acceptances and the intellectuals’ interpretations. In new China, the theory
of death virtue come from Mao Zedong’s thoughts especially from the
famous article named To Serve for the People, and Mao’s theory is of
teleology with revolutionary heroism. The statement, “to die for what one
ought to die” ( “si de qi suo”) can sum it up.

In Chapter 4, we introduce the important reasons responding the
death — dying challenges and discuss the interpretive relationship between
them and traditional Chinese thoughts, based on the theory of virtue.
Before the interpretations, we discuss the relationship in general between
reasons and behaviors and we distinguish the behaviors in the need of
reasons (for example customs) from the ones without the need of reasons
(for example challenging ones) . As challenging behaviors, new pattems of
death need to be justified with the ethical reasons. The important reasons
are “mercy” or “beneficence”, “justice”, “reverence” or “dignity”,
“right” and “autonomy” . We think that “ﬁlercy" or “beneficence” can be
interpreted with Confucian “Ren”, Taoist “Shangren” (super Ren) and
Buddhist “Cibei” ( benevolence or pity), that “justice” with Confucian
“Yi”, that “reverence” or “dignity” with Confucian “Li” (etiquette),
Taoist ““ Shouru” ( insistence on dishonor) and Buddhist “ Ren”
(sufferance ), that “right” and “autonomy” with Confucian “Zhi”
(wisdom) or “Weiji” (for self), Taoist “Renxing” (willful or freedom)
and Buddhist “Buddhist self”.

In the last chapter, we discuss the possibility and nature of the death
virtue at first, based on philosophically analyzing the phenomenon of
immeasurable virtue. The analysis shows that the same customary or ethical
virtue leads to different behaviors in different situations. But they can keep
the consistence under the intellectual virtue. This also shows that the
virtue itself is one moral entirety. There are two kinds of death virtue, the
virtue toward death and the virtue of dying, with the different subjects of
the virtue. We think that the death virtue is succession and success of the
life virtue in the situation of death and that the difference between them is
simply situational. We also think that the virtuous death is in preparation
and of no regret. The psychological process of death is an important



situation of death, and the virtue of death — dying plays the role of
diminishing the necessary evil, for example dread, shock and so on.

In Chinese tradition, the four items of virtue is Ren, Yi, Li and Zhi,
and they are also the death virtue at the same time, according to our theory
of the death virtue. In our theory, we re — interpret them in contemporary
discourse. These interpretations demand their completeness in logic. Our
theory is teleological and it aims at seeking after the good quality of death
or the optimized dying.

From our viewpoints, we suggest that a strategy of brain death should
obtain the consent of the relatives or the trustees and that a strategy of
euthanasia should be one of informed — consent in the situation without
pain. Both of them deal with end — of - life care or dying care. The aim of
end — of — life care is to lead the dying to a virtuous death and the relatives
of the dying to accept the death virtuously. So it’s the most important to
analyze the virtue of the dying and of the relatives.

At last, we advocate that the dying should die home under nowadays
condition of medical science so that the virtue in dying can play an
important role and the dying can go toward a truly virtuous death in a

familiar situation or circumstance.
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