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ABSTRACT

The dominating intention of Kierkegaard’s thought is to re-
consider the meaning of Christianity to human beings against the
humanistic background of the Enlightenment. When we scrutinize
Kierkegaard’s situation in that time from this perspective, we can
see two primary elements that are very important in his existential
situation. One is the Christendom where he was living. The other
is the speculative philosophy that dominated the intellectual circles
during that time. These two elements constitute the backgrqund
against which his thought evolved and the object he attacked

severely. He seriously criticized the speculative philosophy in his
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age. The main point of his criticism is that its reflective nature of
speculative method suspends the existence of the individual
thinker, turning him into a spectator. In Kierkegaard’s words,
the individual thinker disappears in “the crowd”, which he re-
gards as an illusion. As a religious thinker, Kierkegaard takes it
as a lifetime task to destroy this illusion and transform the individ-
ual into the single individual. His Christian background provides
an individual and existential approach to the subject.

Here we regard Kierkegaard as a religious author, and held
that there is a uniform and religious intention in his authorship.
This core intention is to demonstrate how an individual becomes a
Christian, in other words, a single individual, for they are identi-
cal in Kierkegaard’s terminology. For this intention, Kierkegaard
wrote his works in a very special way, which may be called poly-
phonic depiction. There are two dimensions toward this same pur-
pose. One is existential dimension, which is manifested mostly in
the pseudonymous authorship, and the other the Christian dimen-
sion, which is mainly composed in his own name. In this way
Kierkegaard not only focuses on the subject of the single individual
in his authorship, but also makes the reading itself become a “way
of individuation” for the readers.” Since the main character of the
polyphonic depiction is to depict the same thing in many different
ways, authorship itself giving no certain conclusion, so that the
readers have to draw the conclusion by themselves. Thus, con-
‘centrating on the concept of the single individual, Kierkegaard’s

intention of authorship combines very conformably with its poly-
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phonic way of authorship.

The single individual is the dominating category and main
clue of Kierkegaard’s Christian existentialism. It can be easily
misunderstood in two ways. First, the single individual is often
confused with the individualism often used in the realm of politics
and society. Second, the single individual is often confused with
the single one who is isolated from any one of this world. The
main distinction made by this dissertation is between the single in-
dividual and an individual. By an individual we mean the rights
and obligations that identify an individual as an individual in the
realm of politics and ethic. While by the single individual we try
to make its existential and religious meaning stand out. In these
perspectives, it may have meanings as follows. And we may see
from these meanings that what Kierkegaard says about the single
individual does not facus on the isolation but on the integrity of
the single individual’s personality.

First, Kierkegaard defined the single individual as inward-
ness, which means the existential reality of the single individual is
manifested in his concern for himself, and constituted by his rela-
tion with himself. Here Kierkegaard’s concept of the single indi-
vidual has a very close relationship with his concept of self. In his
comprehension of self, we can see a transformation toward exis-
tential dimension. For Kierkegaard, self is not the relation of two
elements that consist in human being, such as reason and sense,
or eternal and mortal, but a relation which two-element relation

may has with itself. Understanding self in this way, Kierkegaard
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tries to stress that self only means such a relation that anindividu-
al appears to himself as a whole in his existence.

Secondly, for Kierkegaard, the concern for or relation with
oneself is not present-at-hand. This relation often appears with
dread or anxiety that an individual may experience passively.
Therefore the relationship an individual has with himself is not
self-sustained, and this character of non-self-sustained relation is
manifested, for Kierkegaard, by his anxiety and despair in his ex-
istence.' From this perspective Kierkegaard comes into his re-com-
prehension of Christian doctrine of sin. He held that anxiety itself
is not sin, but a precondition for sin. Sin may manifest itself in an
intensified form of despair in an individual’s existence. So, an in-
dividual has to overcome this obstacle to identify himself.
Kierkegaard depicts two ways for us to overcome the obstacle.
These are the way of Ethical-Religion A, and the way of Religion
B. In this dissertation we regard these two ways as the ways of
individuation by which an individual can become the single indi-
vidual.

Third, the common character of these two ways of individua-
tion is passion, rather than reason. As the intensity of the passion
increases, it appears respectively as interest, willing, decision,
and thenfaith, which constitute the different levels of an
individual's subjectivity. Here, - the point of Kierkegaard's
thought is, the inward passion is a kind of fervent tension with
which the individual held fast an objective uncertainty through ap-

propriation. In this way the subject of the individual is manifested
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or actualized in a process of individuation.

The main point of the stage of ethic is an individual’s deci-
sion. It is making one’s decision that makes an individual self-
awakened, and confronts him with the situation of anxiety and
despair. We regard Ethic-Religion A as a way for an individual to
identify himself. In this way universal principle plays very impor-
tant role in both stages. When an individual opens himself up to
the public according to the universal principle, not only is he ac-
cepted by the public, but also identified by himself because of the
meaning unfolded in his unified history. But according to
Kierkegaard, the main problem of the way of Ethic-Religion A is
easy to see. Because of the close relationship between the realiza-
tion of universal principle and one’s self, failure of the realization
of universal principle must means failure of the realization of one’s
self.

According to Kierkegaard, becoming the single individual is
primarily related to the way or stage of Religion B, namely,
Christianity. From existential perspective, Kierkegaard does not
regard Christian faith as a set of beliefs or doctrines (what), but
primarily as a kind of existential state or process (how), there-
fore it could be further regarded as a individuation-process, by
which a individual becomes the single individual. In Religion B,
the point that Kierkegaard wants to stress is, the establishment of
one’s correct relationship with himself depends on his personal re-
lationship with what he calls absolute Paradox (or God-Man).

The dominant character in Religion B is the encounter of in-
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dividual with absolute Paradox. Existential reaction for an exist-
ing individuai to this encounter is either offence or faith. For
Kierkegaard, offence for an individual means his reason has
reached its edge, or the common existent pattern for him almost
lost in front of a challenge. It is in a fervent passion that the indi-
vidual become reconciled with absolute Paradox. Through the ap-
propriation with most inward passion, the absurdness of Paradox
at its first appearance is transformed. So the existential relation-
ship between the individual and Paradox is dynamic and never-fin-
ished. The single individual is always on the way of becoming.
Following the clue of “ the problem of individuality” in the
history of Western philosophy, this dissertation attempts to ap-
proach Kierkegaard’s thought of the single individual from the ex-
istential perspective, distinguishing it from its ordinary use, and
examining the two ways of individuation by which a individual be-
comes the single individual. For Kierkegaard’s thought of the sin-
gle individual, we try to grasp both sides of it. On one hand, we
try to affirm its theoretical meaning in metaphysics from whole-
ness of reality toward individual reality, and its practical meaning
in existence for becoming an integral personality. On the other
hand, we also pqint out some passive aspects in his religious

thought.

Key words: the single individual, existence, faith, sin,

Paradox
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