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AN INTRODUCTION

It is my privilege, as editor and publisher, to
write a few introductory lines to ‘The Beliefs of
Confucianism, Buddhism and Taoism’, by Prof. Dr.
John Tu Wang Che, especially for those who do
not fluently read the Chinese text of this competent
guide to the rich mazes of Chinese culture and
religion.

Throughout the ages Chinese’ culture was built
on the three pillars of Confucianism, Buddism and
Taoism. Each of those is still a living reality; togethér
they continue to exert a profound influence on today’s

‘religious concepts, customs and behavior.

. Among the profane classics of all times the Shu
Ching (&#&) is probably the most ‘religious’ one. In it
the Supréme Deity appears as the absolute, immaterial
and highest authority.

In the Shih Ching (F¥#%) we read: b The presegce
"of God on high is perceived neither by ear nor nose”.
In other words: God is not an object of mé.n’s
sensations. It is clear, then, that the Supremeé Deity
of the Shih Ching is super-material.

The I Ching (B#&) also regards the Supreme
Being as personal and immaterjal. In some places it
confounds this Being with the Sky, >althot’1gh



the confusion is nowhere -complete or concrete. On
the other side, this Chinese classic initiates the T'ai -
Chi (48) pantheism, on which later Neo~Confucia-
nism further and profusely elaborates. In it the Supre—_’
me Deity is sometimes conceived as a super-material
and at other times, as a material being. These
Neo-Confucian concepts have much in common. w1th
those of Buddhism and Tao1sm

Buddhism . rejects every anthropomorphic idea
of the Deity; it can, therefore, be called ‘atheistic
in its denjal of an Absolute that has the fragility and
impermanence of human beings. Yet, Buddhism
accepts an Absolute that js abstract and concrete, super-
material and material, and, therefore, more or less
pantheistic. The Buddhist goal of man’s life is to
become abgorbed into the Absoluté. The great gods
of ancient India, ‘Bhagavat CEft) Deva (K) and
Ishvara(GHB58),~ all of them sometimes identified
with Buddha, (# ) must, just like mortal men, earn
their Nn-vana(f‘ﬂ&). whlch is the component ensueing
from the mixture of the Supreme Deity as absolute -
forr_n (forma absoluta) with prime matter (materia
prima).

It should be noted that ‘ordinary' people hardly -
pay any attention to this concept: they merely need

and are satisfied with their personal, concrete deities.

- Although the Sky-God is also found in Taoism,



it appears of minor importance in the shadow of
. Tao (if). Tao itself, however, is only a defective
appellation of the Absolute, which, after all being
unnameable, cannot be adequately expressed in.a
name. Tao is abstract and immaterial, but panthe~
istically pervades all matter. Taoism as philosophy
accepts the original creator of the universe and of
mankind, and regards him as a personal God. In its
later evolution, Taoism as religion invents a new
God: Yuan-Shih-T’ien-Tsuen (FE#3F %), the Originak
Sovereign—Sk_y—Deity, the precursor of the famous Yu
Huang (X&), the Jade Emperor, whe, according to Dr.
Prof. Tu, - is 2 fusion of the Sky-God and the Buddha,
and as such becomes outstandingly important in
Ch}nese religious concepts.

It is a historical fact that Tdoism as religion,~
although it possesses a rich foundatien of valuable
concepts,- borrowed abundantly from Buddhism and
even' from Confucianism. Consequently, today it
seems to have lost much of its original purity,
‘although,~ and probably because of this synchretzstxc
fusion,- its influence, especially in Taiwan, remains -
very profound.

Summarizing the author’s ideas on the acceptance
and characteristics of the Supreme Being in China’s
religions, it seems that the concept of a personal,
immaterial God is explimtly present in Confumamsm



and in philosophical Taoism. Taoism as religion
accepts the Confucian Sky~God. The Confucian T’ai
Chi, the Taoist Tao and the Buddhist Nirvana
present more or less similar characteristics short of
a 'complete identification.

~ The author estimates that the importance of the
concept of a unique, absolute and ubiquitous deity is
about completely lost on ordinary péople. For them
any god who can and will help and protect them is -
‘number one’.

No wonder, then, that people all over the world,~
as well as in-China,~ became practical polytheists.

In the pantheon of Confucianism belong the
deities of sun, moon and stars, those of wind, thunder
and rain, and those of rivers, mountains and earth.
The earth-god (t##) in Confucian literature is
identical to the moon-god CH) .

The polytheism  of Taoism has much in common ‘
with Cenfucian polytheism and invents, moreover,
a large host of spirits of its own: f.. Lutsu CBiH)
Matsu (45il) and the 28 constellations €~/ 8).

Buddhist popular religion admits as objects of
its cult Yama (B¥F), Kshitigarba (H##&F) and
Avalokitesvara (#%F); also the sun, the moon and
the stars, fi. Ketu (#E) and Angaraka (%) in
addition to many minor deities, the Vajras (£RED.



Ordinary people do not make any distinction
between the cult objects of Buddhism and Taoism
and in the rituals and ceremonies of the two there
are no or at least very minor discrepancies.

Tacism stresses the existence and also the
multiplicity or multiformity of the human. soul
According to original Confucian concepts the soul
is unique and personal, although in later development
there appears the idea of the soul's dualism. In the
Buddhist canon we find the famous dispute about
the existence of the human soul; in practice, the
Buddhist scholars reject and popular religion accepts
its existence. The Buddhist rebirth-nirvana concepts
are indiscriminately adopted by Taoism, but they
remain till today alien to Confucianism, which has
only some very nebulous ideas about man’s yenseits
situation.

In both Buddhism and Taoism,- the latter borrow-
ing from the former,- one finds the heaven, paradise
and hell notions. The literary and pictorial represen-

- tations especially of the hell tortures but also of
heaven’s joys are amazingly abundant, concrete and
realistic both in Buddhism and Taoism, while they
are almest completely absent in the Confucian
canon.

The three traditional religions of China equally
stress the importance of morals and ethics.



Summarizing it may be said that the three
religions all present a true and noble heritage together
with some serious defects and errors.

Dr. Prof. ]olin Tu Wang Che penetratingly and
succinctly studies and analyses monotheism, polytheism
and pantheism, man and his post mortem destinies,
the existence of the soul, heaven, and hell in
‘Confucianism, Taoism and Buddhism. Implicitly the
author eloquently reveals the fact that the authentic
foundations of Chinese culture are spiritual and
religious, and that a true revival of China’s
greatness depends on its return to these spiritual and
religious values. In this sense ‘The Beliefs ' of
- Confucianism, Taoism and Buddhism’ is, without any
doubt an irhportant contribution to the 'Renaissance
of Chinese Culture”.

Taipei, October 10, 1968
P. A. Geusens
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