Wit AR W4t




A B, R T SO EAR S B AT 8T
ol , AN LR iﬁ}buﬁ”liﬁ Hﬁfﬁwﬁ’]
FARIKF,

—RNREHAFLRER BEHK

AR EARIIE, TR T L IR
R, WAHE. WA, B, CFR
L AT, R—ERKTAEA .
WA E L RHLE. B9 BEE

X AE— LR FARBI, BRG] WA 83,
EEIEHANRE, ZhE, Uk, d5lH4l
TR, DIEARR AR EIE R R, EF M
AL | BT EWER.

— MR KREPEHBEZAREPOHE R

1X e 12 S LASERE B AL B4 SO ) B A B 98 % 42
B BA R, WA, B—REETN.
BRHLEE . 1SIE R I E

—FIURFHEZRER. @S% 5

ISBN 7-216-03903-3

Il

97787216"039031">

[SBN7-216-03903-3/k * 389  Ef{fr: 18.00)C







SAETEF 01 S
BEEEGE CIDNE

e R AL e/ A FE. — R I AR AR . 2004, 3

ISBN 7—216—03903—3

[ . %

I. #--

m. #L4— 85 —F E— FH{E
N.K892.9

[ A B 4R CIP B0 4% 7 (2003) 58 109652 S

R E LRI LR iE BWEH F
H hE - . WhhE . BT T HE B K BT 268 B
21T LA Reii Rt 4R : 430070

R T 2 KL ER IR R A A S - BItEWEBRE
FFE 850 BN X 1168 FEH 1/32 Eig 10

¥ 244 F=F - T4
AR .20044E 3 A% 1 RR EMiR 2004 5 3 H4 1 W EHIRI
EN&L.1—3 000 EM:18.00 ¢

$FE.ISBN 7—-216—03903—3/K + 389

A3 it http. //www. hbpp. com. ¢n



SRS

RFPEXAHEORS. ERBTREZEER, XEX
RHRSNEFLER. CRER T HEMA"NAREREAR,
NHEMBNLERE MEZ BB R AT E KR 8 A X
WA, FRAEEE,BERILBRSFRNE R BELEAXHNRE
B BEFHERA. SRR HOBERMAEE RS &,
HLIEH THRZABRE .

WMEREN TR RBBRRFRE, MMNBEZLH X EXR
HIEEPEUT =ATHEH: —RLAFEAEFENLE; R
LR Z RAENAFER -, EIFRE AR,

LB XHER - EARHEENER. AERLEE,EMNEX
A2 SCBAR 25 B9 SARHERS , SURMIR R, BRLBR T — B AR A9 3L 55 )
BEHEAH KEEE. E#HUER L, LA SR X R LR 2N
EXSHAA BRE SLERNARSHER B . BN XK.
AXRBHETEHENERF R, LEE T AN E BREE
MEKRREH H W E AR, 503X % 53 8 3% 3 4
b, BRI TAL A R AL DI EE AL # ALAE EE R
PR AR E RSB ERARANER NP EEE KR NGE,

MAHXEEE . RILEAER, ERRIMARILTESEOIE
BUNEMEALUELEIH 2 EENRERE. FANBRZE.
HBRZIRIZEZIHR, BP R T IRDEARANTE R #5100,




il B, A AL &9 U 36

KRBT EXMBE, XRBT A B R BMAAMIR
FEEH . CEREHMBSKREWITEN. AAN‘X"5“KRar’E
AT HEMRR"SHANEEAS, ROBEHERL, "N
SR "EBHREEPORCEHEN LA, 8B L0353 i H
SBMHRIE. CEETANESHEE, — X LBz,
TRMNAMABMNER, —EXNIEIRK . BEOTFP A GE,
FRRENENR SR AN HES N —HER AXTHREASFE
HEOCHOEEEH. YTEIRERNEMART o0, B
SLHENBETKRIEE E%ﬂ“%mﬁﬂi”ﬂwmﬂ X DL VA IE B A4
SABXANENNERE.CRETERASEHARNER, EA
147 8 BBk —FF K.

EREAAL N PR EEALE S DA PEER.
BUEMHRIER A& TAAOESI PO EZRE CERKBTH
LEERB TR, LRGNNSR ENNREOEERE. ILE
fEA—fHERE, ERREARILFHREFTE . AR-RX LY
AFAMGH—HEERHEL., —FRSRARILERILFOE
PoMALEA BREEN: —HREARA I BEAFE R EE.EE
KEANAFEBRBEBNALMR A REE ALY, TLE
H, O XL L2HENHFR,. FELZHLBHRE. KL, BiLY
FEERALR U FTIE b 540 BEE 2 18] 2 A 5 A LR , 4L
HESBY HEXAIANNER. RETILENILBESH AN
BT . SHERANILBEHEF  AER B RILNEXSILYARE
ZEMEXR. BRESHBEABDOVUY . RETHZSHAHM
B ANHE L HILB T AEREHSBTE,NEKEBE A SHW
MAEMANEL. SAMERAIRHER, FERAAKIE
AR HEE SHRAMATRENRBR .ILNBETEASHERZ
IALE .

LT RAE 2y — 0 SN E T A B0 B9 BE , 58 B A 18 BY 4852 X

p




A & 1l

KAV REEE HE AN ERRELATHILNE
X —E2E . AHEARNESDAEILAHERITHELUELHR., 5K
AL P EEANFEDEERARENRXEZEOFEHER . ALAOF
R AN ERRELNLERER, CRAFRAE . FANE
REBRSHSHENILHAFKEETRE. MU AREE HBSGH
W%, AR IRTEANLA NMERE T, A B ITREE AN FERE
wELEFE. FILNRBP REAEER'SBARNXR . HES
ARZRETEP, OERBERIELNERAOAIREME. ALBFR
8 AHH A RER L, RS R AN BMEEATFIL . &BE L
FRANB.RARERTERENENEL. 5SHAWESHERRKLL,
ERNRAEAXARFEAGH . ECHA,EMIREE FTAME EER
B SEIXEF.

EFAERIANERLURALARFSE S, TR KR
ETARMEE. ELFREP,CH5LEE —OBE, EIHEF
HWHRETAZAANER. CREAMNER LRI AFE, X
ARER, CEREABLTRIEHA . EAFAFPRCELZIAY
R, EEDEBEL L BERT ANESESILAMEZ B/ ERX
. CEMOEFR WALV AERT X TE, CEBHSEX
FRATINIERBESEBE T BN, YA K1k S
SHALREROBER . CERXBTEMLAORGEN., FILHX
BRAP ALK EELN, BEAEKE 3L XE@EH RN,
SERAFLLFREBLHEN, A EETE, UEAEKPE
R &R,

REF AT EFRE MNBRAL TERBCHMM.
MIBEHECEFIE=Z+AENNET . BEFRERLIREA
¥, XBRABUN. MEFIXEFEET, EFIRIOELHER,
MARILAAZE. X FILAMMEE, EEQFLAOER . LA
BOAMIEFEHNE. EFHRILVEBEBEZEAMLZE BERBEE




I\ i, B AL 5 LR

FRUBENILAOXR LB T E, 2 FRMAL L a8
BACBREEALTHE F R BAR L AIXT R EILY
DIRETT 0, At 5 A [N 4 O 20 Ak B SR AR A B RO SR L 0 5K
IEEBH THRENENEE. BEfEgnil, r 2L Fatit
HFHEEREARAFETHAL, ERZEABUGTAETZH M
BEEA

& FXLZ RS2 X HRIT RE FIR\ILZE. b xfal
ZHRABE . BFETARERSILWERFINSFANHRE. EA
B 4% [ 7 T8 » At ok Do AL SR ) BE BT R A4 SCHL Y , B — R B R B0 il
B, RAZFUR T &8 6 E B E; £ 4L A |57 &, ik
NEILFTARNZERRP XEEERZEANHEEE, LR E
A S X5 RAXEE. R, ERFANEREEER, &
AR ME, A EE OB B84, (KA FHESHKRR. £
ALSCHI AR, b3 = 2Z 387 B30, 3B B A B, ]
FERELH T B LA S0 2 oA A 1 S R 1 SRR
EFMILNEERFER. EIlWEAREE L, EFIANY
BZRFIKEZF RRMEEGHRE, WRES . ME. MY,
MK XN ERR AL AR E, X LREI TR LY
HRE. MAAELOILE . ERASEREZP HBZFAL—
MABENXR. ANERERRATARSUNE R, FEAH
KRR EARTALEBARLN., EFREENLOER, ALBE
AR ARG BT RN, X AL 6T 7 5938 5K , 76 7 R A
AXREHCHRAKLR . EFBAMER S ANEFZRAHETE.
X R EEARREUAZAT AN OEKENY K S5FA
HRERHANTE. BR.EFHRESF X S5ILERMOE
), B AL BT B T AR S K AL .

X ALErEa BB £, AL MDA, AL L, &
MALRY B 8%, Bt EREAEN M QFE W BT I

s |




N % @ % V

BT EE T AR, FEALRSCRER D, MIEMR T8 Z 04l
SCRYAEME , 38 18 3L SO A RO B A AL 2046 A, DA B AL A ol B RO
S FAE A AL B O, A R BT L XA A A A
HAT ETXALBTE b2 6058 18], 35 4 & F 49 5o 00 38 480 o v
AMERERE AN IXREGFREFATH NS —.
BBEMNMTANFESHEHRIE, LA XEXEMNR
BHBEWTAMBRERNAR. BEREABR . XKAXER, U

EHIXREFASAZEHXRA ERXRE RPN E K DE,
HESIHRBBAHE.

XRBR:BAALEE ER AN H AN AR AN
A



Abstract

The rite is the core idea of the Chinese culture, which emer-
ges from the womb of the primitive religion taboo, and surmount
comprehend of the religion taboo. It contains the content of
ghosts and gods worship and humanity, which restrain human -
group and associate each other between the individual. From the
Spring and Autumn Period to the Warring States Period, the
system of Rite and Music break out in the era, meanwhile, peo-
ple can fully understand the meaning of Rite and Music. The
outstanding thinkers at that time had made deep introspection con
the rite from rational principle.

The most representative introspection on the rite is made by
Confucianism and Taoism, They concentrate the proposition of
the relation of phenomena and essence of the rite from the fol-
lowing three respects: Firstly, if it is necessary that rite and mu-
sic system existence; Secondly, the essence of the rite; Thirdly,
as one style that people exist, rite reflected essence of human be-
ing.

The Wen{(3) and Zhi(Jfi) of the rite, i. e. phenomena and
essence, 18 a couple of containing category. From macroscopical

aspect, they are the whole epitome of the social civilization state.
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The difference between Wen and Zhi of the rite reflected develop-
ment level of the system of Rite and Music in an era, From the
microcosmic aspect, the relation between Wen and Zhi reflected
the relation between form and content, meaning, or relation be-
tween rite appearing style and essence, spirit, function, The rite
included the great national system and daily courtesy ceremony
activity, such as people social association, wedding, funeral,
marriage and daily life, etc. Comparing with this kind outside
concern, ancient thinkers paid more attention to the rite essence,
rite function, rite spirit, rite metaphysics and the study of reflec-
ting human essence, etc,

From the rite form aspect, the sacrificial rite is extremely
important, which is the best route that we study how the irra-
tional believing in the rite transform into social reason in Zhou—
dynasty. A memorial ceremony in suburb, in apcestral temple of
a ruling, and in Sheji(#£# ), where offering the god of land and
the god of grain, held by a given people, the center has reflected
people’s spiritual faith of that era. The ones that offered a sacri-
fice to Heaven and already reflected to Heaven were revered, it
also reflected that people try to find where he come from. The
sacrificial rite has pray for blessings and pays a debt of gratitude
two purposes. The ideal of Heaven and “God’s will” have the
morals content of “respect virtue”and" protect the people”in Zhou
— dynasty, the desalinizing gradually of spirit of it. “Human be-
ing”and“the people”status of the political life have obvious ris-
ing. To hold a memorial ceremony for Sheji include offering sac-
rifices to the land and to the god of state, It has mixed people’'s

many kinds of emotions, First, the grateful feeling to the land,
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Second, the attention to valley souls of gods, Third, enshrining
and worship to patron saint as the nationality, country. Ances-
tral temple of a ruling it offers sacrifices to be one result that re-
ligious authority combines with sovereignty, it is the reason to
people’s irrational psychology of Saint king that is used, When as
part of patriarchal system it, from the right of offering a sacrifice
10 an ancestor we can distinguish peoples of the same clan who is
intimate and distantly. It is offered sacrifices to that this kind is
taking adjusting the right reality social organizational affiliation
as purpose, have already worshipped different conversion with
soul. It is people that implement a way in which the morals en-
lighten by education.

In the specific rite ceremony, the sacrificial vessel is the es-
sential key element in the rite activity, As the form of material
object, it constructed the sacred atmosphere in the etiquette ac-
tivity, also shown the identity status of the saluting subject, and
the specific emotion of they and target of its contacts. As a kind
of system regulation, if the courtesy representative secondary re-
spect of ceremony finally, or it concern the essence of the rite,
people have had two kinds of suggestions on this all the time. A
kind of view thinks that the courtesy is the minor details in the
rite, and ritual purpose is important; Another kind of wview
thinks that the courtesy has having priority. It require bring peo-
ple's different emotion into mode of the gift fixing, stipulations of
weighing apparatus restrictedly, who it is no matter, too, sin-
. cere emotion, stand the inspection of the courtesy. In fact, the
subject of trampling rite as etiquette regular behavior person,

Becoming each other several times of he and gift. Whether the
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courtesy is apt, it concerns the completion of the rite directly.
Courtesy of the persons who saluted must agree with their fame
and position, and agree with the gift purpose that displays, could
announce the relation of form and content of gift appropnately.
Division the utensil with using household necessities and holding
sacrificial rite, these based on a theory double worlds of sacred-
ness and secular; Divide the sacrificial vessel into two kinds of
holding sacrificial rite and burial article, it is according to the
theory about the double world of human being and ghosts and
gods. People bury using these two kinds of utensils concurrently
in Zhou—dynasty; it is soul taboo that demonstrates reason and
emotion two reflection of contradiction potential, contain deep
gift purpose under the utensil of the giit.

Whether rite is an external system of body and mind, or an
implement which people expressed their emotion by specitic cere-
mony, it is the subject that is key element completing etiquette.
Only peoples activity did not make the systern design of the rite
be realized. On the contrary, subject activity of people regard as
pure ceremony view of performance. Moving forward, or being
towards the back, they are not only the form of completing rite,
but also the tools of restraining human nature and cultivating the
heart and nature culture, Everyone must restrain himself and
keep the rule of rite to be inherent essence of human being, and
then we can sublimate the raw life. There are the relations of I
and other people in the activity of completing etiquette. To keep
the courtesy is right, we must keep respect to other people. The
rite is closed to the respect, no respect, no sincerely rite. Mean-

while, people should express the similar emotion of respect and
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modest in the activity of daily life.

Seeking essence of the rite and human, ancient thinkers had
done different elucidation on the relation between Wen (3) and
Zhi (J&). In Confucius’ thought, Benevolence and rite are uni-
fied, which have stipulated people’s essence. Benevolence is the
essence of both human and the rite. As people’s essence, it de-
pends on the person who is subject of the morals practice to ap-
pear benevolent moral integrity in daily life, On the dynamic
meaning, it announces practice relation between people moral
and rite normal. As the essence of the rite, benevolence include
and accumulate by regulation or festival document of the rite, it
display external norm of rite reflect the principle of “ benevo-
lence”at static meaning. In Confucius’'s opinion, regarding benev-
olence as the spirit of the system of Rite and Music, it gains the -
metaphysical meaning of ontology. In the form and essence rela-
tion of the rite, benevolence is the creation principle of the rite
and its inherent basis. The form of rite is the principle of con-
structing and external stipulations. Rite must change and devel-
op constantly according to principle of benevolence. So that hu-
man nature can develop in accordance with Middle Tao principle.

In the thought of Laozi, Mencius, Zhuangzi, the rite es-
sence is more important than rite form, It is inaccurate that Laozi
was regarded as the anti— rite representative for the chapter 38
of his work Taodejing GEf4). In this book, What Laozi objec-
ted is the form of the rite, not the content of the rite, He eluci-
date to rite essence, mainly including the essence, content, spirit
and function of the rite, etc. Laozi called rite the weakness of

confidence and honesty and the root of confusion, which exactly
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indicated Laozi regarded the honesty and the confidence as the
essence of rite; In the aspect of the spirit of the rite, Laozi objec-
ted to the excessive form in the rite, and demanded to remove the
excessive, luxurious, extreme, however, he emphasized kind-
ness, prudence, no world first. His opinion of knowing and
practicing the custom reflected his affirmation of the established
value. In function of the rite, he emphasizes the rational inter-

course of “knowing to stop because of name”, therefore, the tra-

ditional rite, was not the rite of ravaging shapelessly instantly of
the times, It was sage that depended on system foundation of
“teaching beyond word”.

Mencius prefers the rite content in the study of rite content
and form. His elucidation of rite essence included human essence
and rite essence two. In human essence, he thought the kind-
heartedness and righteousness of rite reflected a transcendent
moral ration, which is the essential stipulation of human's differ-
ent from animal. In essence of the rite, He thought in the con-
tacts relation structured by the rite, associating should be re-
spected each other between the subjects. All right stipulated by
rite carried with them corresponding responsibilities. Mean-
while, he still 'emphasized people’s morals conscientious con-
sciousness and raised the person’s life value. He thought that
ethical absolute laws and decrees, take precedence over the out-
moded practices of the common customs. In elucidating the one
with rite form, his discussion about “the funerals of three
years”, and the constructing of“ mercy” system, equally, em-
body and pay attention to the rational principle of morals taking

“kindheartedness and righteousness”as kernel.
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Zhuangzi's attitude toward rite is contradictory, On the es-
sential aspect of the rite, Zhuangzi thought that the ceremonial
rite and regulations was the order of Tao, such as order from no-
bleness to humbleness, from high rank to low rank, and it is the
inherent law in the world, which is the Metaphysics basis of
rite, He thought the true rite is contained in the Tao and life
constructed by Yin— Yang., The death and live of human is ac-
cord with nature change. In the Tao aspect, death is yield to na-
ture and reflected conform relation of rite. Zhuangzi didn't pay
attention to the form of rite, which is only dross of the ancient
administrative operation. Pursuit of rite form would be hierar—

chy's greed tool and cause the rite form deviating from people’s

disposition. This kind of deviation is reflected from two re-
Sper;'tS: common customs rite constrain to animal desire expan-
ston and the oppression of the human nature. Therefore, in the
Zhuangzi's idea, rite form is separated with the rite essence. He
despised the style and expression of the ceremony and paid more
attention to true rite meaning.

Xunzi made a lot of judgments about rite from its function,
meaning and the purpose, etc, But he mainly regarded rite as so-
cial law, norm, order, and made rational understanding of doc-
trine to its source, In the relation of Wen (3r) and Zhi (Jfi),he
cleared up the blame of Taoist school toward the form of the
rite, and emphasized its stipulations function of emotion in peo-
ple, and the boundary function of the system of Rite and Music.
In the essence of the rite, he had drawn the attention of Confu-
cius’ morals emotion to benevolence, digested Zhangzi metaphys-

ical pursuit and altered Mencius’s transcendent moral reason to
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social intercourse reason. The form and essence of rite are per-
fectly unified in Xunzi's thought.

Human self —essential cognition had been deepened through
ancient thinkers rational demonstration of rite keeping or abolis-
hing and introspection of the relation of Wen (3) and Zhi (&)
of the rite. In the philosophy history, a series of important is-
sues, such as Humanism Theory, relation between human and
Heaven, interpersonal relation in the society, relation between
Tao (iB) and Concrete Thing (#%), etc, all are closely associa-

tive to the introspection of the rite.

Key Word; Late — Zhou Dynasty; Rite; Confucianism; Tao-

ism; Form and Content; Essence of the rite; Essence of the hu-

man



