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Preface

Zhan Shichuang

With the accelerating pace of economic globalization in the 21%
century, academic exchanges become more frequent than ever be-
fore. Under such circumstances, the study of philosophy faces great
challenges and gets a new chance for development as well. There-
fore, we edit the series of béoks, aiming at making better use of the
heritage of philosophy findings left behind by our ancient scholars,
promoting the renovation of theories, training a new generation of
researchers and contributing to the revitalization of the traditional
cultures of our motherland.

The concept of “philosophy” (¥ % in Chinese, and “ zhezxue”
in pronunciation) is used in a broader sense here. Traditionally, the
Chinese character “¥ " (zhe) means “wise” . According to “Gao-
taomo” , a chapter of Shu Ching (Historical Classic) , a person who

knows other people inside and out is a wise man. Another Chinese

« The Preface Translation had been revised by Professor Xue Chuging of Shanghai In-

ternational Studics University to whom I express my thanks especially .
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ancient classic Shih Ching (Book of Odes), a collection of ancient
folksongs, says, “Wu and Zhou are two wise dynasts” . In both
cases, “zhe” refers to people of wisdom. Consequently, we have
derived such as zheren (wise people), zhejiang (scholars of philos-
ophy), zhesi (thoughts of philosophy), and so on. The other char-

“2” (zue) means knowledge or theory. For instance, a

acter
chapter called “the World” in Chuang Tzu says, “We often discuss
theories of many schools of learning.” Besides, “Outstanding
Learning” in Han Fei Tzu regards Mo Tzu’s theory as important
and excellent, which indicates the author means the same in terms
of theories as well (Mo Tzu is also an eminent scholar preaching

”

Confucian theories) . Therefore, if we put “zhe” and “zue” to-
gether, we mean knowledge of wisdom and profundity. What does
it mean by “wisdom” then? From ancient people’s perspectives, it
mainly refers to knowledge. “Zhengming” in Hsiin Tzu com-
ments, “To know means to master knowledge, and if the knowl-
edge fits the truth, we call this wisdom” . Hsiin Tzu lays empha-
sis on the correspondence between one’s knowledge to reality, while
today we may interpret this in this way, that is, if one’s subjective
understanding corresponds to the actual existence of objects of the
physical world, we call this wisdom. In fact, it’s a matter of epis-

temology. Surely, ancient scholars not only paid attention to this

question, but attached importance to knowing the truth of the
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Preface

sources of everything in the world as well. This is particularly true
with Taoist scholars. After Lao Tzu established Taoism as the core
of his theory, “Knowledge rambling in the north” in Chuang Tzu
tells fables to underline the importanée of knowing and embodying
the truth of Taoism in one’s daily life. Even today, when people are
making inquiries, they often say, “Do you know?” This means Chi-
nese people are much influenced by the cultural tradition to go fur-
ther to search for truth instead of knowing things only at a skin-
deep level. It should be noted that ancient Chinese scholars, from
Lao Tzu , Chuang Chou in early Ch’in dynasty, the metaphysicists
of Wei and Chin dynasties to the neo — confucians in Sung and Ming
dynasties, all tried to seek truth from the perspective of the overall
relations between man and nature. Therefore, with the influence of
the idea that “man and nature enjoy perfect harmony”, the life phi-
losophy related to personal cultivation, moral philosophy and philos-
ophy of social politics all take on a strong flavor of wisdom worship.

According to the history of Western civilization, the concept of
philosophy first came from Greece, referring to “the love of wis-

”

dom” . In English, the word of philosophy covers a wide range of
subjects, with extended meanings from the love of knowledge to the
truth of philosophy, and the outlook on life. Though different

scholars may lay emphasis on different aspects, on the whole, all re-

searches related to the universe and all research methodologies can

3



S BRI e KL

be included in the sphere of philosophy. In recent centuries, the
fact that western scholars even regard the fundamental methodology
adopting in doing research work for a specific subject as a branch of
philosophy has led to the emergence of philosophy of history, phi-
losophy of ethics, philosophy of religion, and so on.

In modern China’s degree education system, philosophy in-
cludes eight subordinate subjects, namely, Marxist philosophy,
Chinese philosophy, foreign philosophy, logic, ethics, aesthetics,
study of religion, and philosophy of science and technology. How-
ever, in terms of the classification by the National Foundation for
Social Sciences, religion acquires as equal status as philosophy in-
stead of being its subordinate subject. Each system has good reasons
to do so. Even so, there are no insurmountable differences between
philosophy and religion. Consequently, we do not draw a clear de-
marcation between the studies of the two but offer space for academ-
ic books of good quality on religious studies to join the series.

The key tone of our series is to advocate new ideas, promote
new ways of thinking, and foster new theories. Therefore, the
guidelines for us editing committee are as follows.

Firstly, since there is no fixed way to define the classification
of subjects, emphasis is laid on the pioneering efforts to research
borderline subjects and their interaction. It is known to all that

there are mathematics, physics, chemistry, astronomy, geography,
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biology, etc. in traditional natural sciences. Later, with the ad-
vancement of researches, there appear other subjects like physical
chemistry, biochemistry, oceanographic chemistry, and so on. In
modern society, the more highly developed information technology
is, the more evident interaction and interconnection of different sub-
jects are. Data show that the latest hi — tech achievements and the
innovation of theories are hardly confined to a single subject. In-
stead, they often go beyond the domain of a particular subject. It is
a rule, as far as natural sciences are concerned, with no exception of
social sciences and humanities. For instance, there is the merging of
different social sciences among subjects like philosophy of eco-
nomics, philosophy of mythology, philosophy of music, and so on.
There is also a trend of merging among social, natural sciences and
humanities. For example, the appearance of bio — archaeology and
intelligence linguistics shows that the research concerning two fields
is now a reality rather than a possibility. As a result, philosophy
studies should not confine itself to the traditional eight branches but
call for new breakthroughs. Accordingly, our series intentionally in-
clude findings in other fields, such as Introduction to Taoist Ideolo-
gy Related to Science and Taoist Ecology which present the au-
thors’ comprehension of Taoism in light of ecology and the history
of science and technology. The third is Understanding and Inter-

pretation of Economics which attempts to make a theoretical analy-

5



+ EENT a5 L

sis of economics from the perspective of philosophy. It is a positive
affirmation for their efforts to welcome such works to join our se-
ries.

Secondly, we encourage researches at in—depth levels by adopt-
ing new approaches. Ample facts show that besides looking for new
objectives and new materials for studies, achievements meeting high
standards cannot be acquired without proper methods. Judging from
history, philosophy research has established certain methodology
with distinct characteristics, but it does not mean the singularity
and eternity of theoretical construction. Actually, there is never just
one research method, let alone that it should be unchanging with
the passage of time. In terms of system construction, we may even
say that every school of philosophy as research method of its own.
As an ancient Chinese legend has it, there once appear in the sky
ten suns that shine side by side. This legend at first might be an in-
dication of the confusion of our forebears when they were puzzled by
some natural phenomena. Later, it became a synonym for the
Taoist who used various methods to build their theoretical frame-
works. Another Chinese idiom reads, “There should never be two
suns shining in the sky at the same time”, which displays an arbi-
trary attitude towards the expression of one’s thinking. From their
perspectives, the expression of ideas and theoretical construction

should voice freely, just like those “ten suns” . Obviously, we
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