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Logic and Philosophy?®

That philosophy is conditioned by its method, and that the de-
velopment of philosophy is dependent upon the development of the
logical method, are facts which find abundant illustrations in the his-
tory of philosophy both of the West and of the East. Modern philoso-
phy in Continental Europe and in England began with a Discourse on
Method and a Novum Organum . But the history of modern philoso-
phy in China furnishes a still more instructive illustration. When the
philosophers of the Sung dynasty (960 ~ 1277 A. D.), especially
Cheng Hao (1032~1085) and his brother Cheng Yi (1033~1108),
sought to revive the Confucian philosophy, they discovered a little
book entitled Ta Hsuok (“The Great Learning”) which had for over
a thousand years remained one of the forty odd books in the collection
known as the Li Ki. This little book of about 1,750 words of un-
known authorship, was then singled out from the Li Ki and later ex-
alted to the enviable position of one of the “Four Books” of Confu-
cianism. The reason for this interesting incident lies in the fact that
these philosophers were looking for a Discourse on Method, and
found in this little book the only work of the Confucian school which
furnished what they considered a workable logical method. The main
thesis in this book is summed up in the following passage:

O  AICHHIE 1917 F R BRME LR X(BE L% £ ) ( The Development of
the Logical Method in Ancient China)— B2, BH KKK 1922 &
B F % W ARE LR
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“When things are thoroughly investigated, knowledge will be ex-
tended to the utmost. When knowledge is extended to the utmost, our
ideas will be made true. When our ideas are made true, our minds will
be rectified. When our minds are rectified, our individual character
will be improved. When our individual character is improved, our fam-
ily will be well ordered. When the families are well ordered, the state
will be well governed. When the states are well governed, the whole
world will be in peace.”

The most important part of this statement consists of the three
opening sentences. The school of Sung, represented chiefly by the
Cheng brothers and Chu Hsi (1129~1200), maintained that every-
thing has a reason () and that “to investigate into things” means to
find out the reason in the particular things. “The saying (in the Ta
Hsuoh ) that the extension of knowledge depends on the investigation
of things, means that in order to extend our knowledge we must
study everything and find out exhaustively its reason. For in every
human soul there is knowledge, and in everything there is a reason.
It is only because we have not sufficiently investigated into the reason
of things that our knowledge is so incomplete. Therefore, in the
scheme of ‘The Great Learning” (which was taken by the Sung
philosophers to mean ‘learning for adults’ ) the student is asked first
to study all the things under heaven beginning with the known prin-
ciples (reason) and seeking to reach the utmost. After sufficient labor
has been devoted to it, the day will come when all things well sud-
dently become clear and intelligible. When that time has arrived,
then we shall have penetrated into the interior and the exterior, the

apparent and the hidden, principles of all things, and understood the



whole nature and function of our minds. ”®

This method of beginning with accumulative learning and lead-
ing to the final stage of sudden enlightenment, continued to be the
logical method of Neo-Confucianism until the Ming dynasty (1368~
1644) when Wang Yang-ming (1472 ~ 1529) revolted against it.
Said Wang Yang-ming: “In former years, I said to my friend Chien:
‘If to be a sage or a virtuous man one must investigate everything un-
der heaven, how can at present any man possess such tremendous
power?’ Pointing to the bamboos in front of the pavilion, I asked
him to investigate them. Day and night, Chien entered into an inves-
tigation of the reasons in the bamboo. Having exhausted his mind and
thought on it, he fell sick at the end of three days. At that time I
thought it was because his energy and strength were not equal to the
task. So I myself undertook to carry on the investigation. Day and
night I failed to understand the reason in the bamboo. I was so tired
that I fell sick after seven days. In consequence we both confessed
with a sign that, without the great power and ability required to car-
ry on the investigation of things, we were disqualified to become
sages or virtuous men.”®

Accordingly, Wang Yang-ming rejected the method .of the Sung
school and founded a new school on what he considered as the original
text of the Ta Hsuoh. The new school holds that “the objects under

@ ChuHsi's commentary on the fifth section of the Ta Hsuoh . Cf. Sun Chi
Fung’s History of Rational Philosophy (1667), vol. 2, P. 10 of the 1879
edition.

@ Wang Yang-ming, Records of Discourse, translated by F.G. Henke in The
Prilosophy of Wang Yang-ming , pp.177—178, which is a translation of the
first volume of his selected works, first published by Sze Pong-yao in 1636
and republished by Fang Hsuoh-fu in 1906. I have here and in the following

quotations revised Henke’s translations.
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heaven need not be investigated and the task of ‘investigating things’
can only be carried out in and with reference to the individual’s char-
acter and mind. ”® Apart from the mind, there is neither reason nor
thing. “The ruler of the body is the mind. That which proceeds from
the mind is the idea. The nature (Z4%) of the idea is knowledge.
That on which the idea rests is the thing. For instance, when the
idea rests on serving one’s parents, then serving one’s parents is the
thing. ”® Therefore, Wang Yang-ming holds that the word kuch
(¥%) in the phrase kuch wuh (¥%)) does not mean “to investigate
into” as the Sung philosophers had maintained. It means “to rectify”
as in Mencitus’ saying, “The great man rectifies (#) the mind of his
prince. ” The doctrine of kuch wuh , therefore, does not mean “to in-
vestigate into things”, but “to remove from the mind that which is
not right and to restore its original nature of rightness.”@ It is, in
short, to bring forth the “intuitive knowledge” (B H1) of the mind.
“Knowledge is the nature of the mind. The mind is naturally capable
of knowing. . . Conquer the selfish passions and reinstate reason, and
the intuitive knowledge of the mind will be freed from its impedi-
ments and will function to its full capacity. That is what is meant by
‘ the extension of knowledge to the utmost’. When knowledge is ex-
tended to the utmost, the ideas will be rectified.”®

To sum up, the whole history of modern Chinese philosophy
from the eleventh century to the present day has centered on the in-
terpretation of a little book of 1,750 words of unknown authorship.
Indeed the whole controversy between the Sung school and the Ming

Loc. cit. translated Henke, p.178.

Recorded Instructions for Practice, p.9. In Henke, p.59.
Loc , cit. .
Recorded Instructions for Practice, p.9. In Henke, p.59.
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school of Neo-Confucianism may be said to be a controversy over the
question whether the two words kuch wuh should be interpreted as
“to investigate into things” or as “to rectify the mind in order to have
intuitive knowledge. ”

As I now look back on the history of Chinese philosophy of the
last 900 years, I cannot but feel profoundly impressed by the condi-
tioning influence of the logical method on the development of philoso-
phy. The most important fact in this long period of controversy is
that the philosophers in their search for a method have found a little
treatise which gives an outline of a method, or what appears to be a
method, without a concrete statement of its detailed operations. This
enables the philosophers to read into it whatever procedure they were
able to conceive of. It is clear that the interpretation which the Cheng
brothers and Chu Hsi gave to the phrase kuch wuh comes very near
to the inductive method: It begins with seeking the reason in things
and aims at the final enlightenment through'synthesis. But it is an
inductive method without the requisite details of procedure. The sto-
ry told above of Wang Yang-ming’s attempt to investigate the princi-
ples of the bamboo, is an excellent instance of the barrenness of an in-
ductive method without the necessary inductive procedure. This bar-
renness and futility have forced Wang Yang-ming to resort to the the-
ory of intuitive knowledge which exalts the mind as co-extensive with
ocosmiic reason, thus avoiding the futile efforts to seek the reason in all
things under heaven.

_ But both the Sung and the Ming philosophers agreed on one
point. Both Chu Hsi and Wang Yang-ming agreed that the word



