IR FEFF
e R REBItEN RO 4R
- EfrERRFES (1SVI)

L b 'BRE
G. John M. Abbarno  F4z
Thomas Magnell

% E NTER

pridig SR

(2017 T¥E% )
R -f',,_s
._\/-v"t,’u\.’ S s/ oé;.

AXIOLOGY AND ETHICS
(2017 Volume 1)

Wﬁ%ﬂ#ﬁﬁﬂiiﬁﬁ

SOCIAL SCIENCES ACADEMIC PRESS (CHINA)



Mritie SRR mrsE

(2017 T4 5% )

) TN
. § S
g .-u o ‘;i\_w .

AXIOLOGY AND ETHICS
(2017 Volume I1)

BIERFEF

R RERILENEEETL 4
EfrfERRZES (I1SVI)

G. John M. Abbarno F 4

Thomas Magnell

T HE PUTESR

w#iz‘}ﬂ"#IiktHh'ﬁ?:t

SOCIAL SCIENCES ACADEMIC PRESS (CHINA)



BB B (CIP) ¥

ME e S W58, 2017 FR4EH / L5 %5 X5
oo—— dbE A2 SCER H AL, 2018.5 ‘
ISBN 978 —7 — 5201 - 2682 -3

I.OM 0.0 M. OMER(EF¥) - XEOQ
S -4 V. ®B0I8 -53@B82 - 53

o [ i A 5 4R CIP B 4% 57 (2018) 55 091322 5

MEILSREBZEHRE (2017 THEFE)

Iy LW WK

G. John M. Abbarno Thomas Magnell
R A/ AN
WH%%E /A B

TR /A B FHE

th f 7 22 3CHR AL - S B4t (010 ) 59367156

Hodik: JERUHAL=Fh I 29 SEeAe i K E R4 . 100029
M ik : www. ssap. com. cn

7/ W ER L (010) 59367081 59367018
3%/ =W AR T ENRI A BRA

= RE

F ¥/ FF A . 787mm x 1092mm 1/16
B osk: 21.5 5 ¥ 328 FF
Rk R /201845 A 1 iRt 2018 45 A4 1 BRI
=5 £ / ISBN 978 —=7 —5201 - 2682 -3
£ #r/89.00 i

A AN A B %G R ), E 5 A IR & Ry (010 -59367028 ) Ik &
&) KA BIEDL 5T



* %K
T RRE

FHRA Gk
L £ PR
AR IMEE
FRE KWK
%iEE K R
Bk FHEW
ERk £ #H
AR Bwg
Thomas Magnell
Joseph Margolis

LR =

G. John M. Abbarno

E 4
B F
Bl i A
o A
#® A
7% VL Ak
A B
# 3k 9

-
VLI S
e
[ A7 %
AIK
TR
% K
fi% 18 4

ETFR
gt
e £
oz it
%A
b 4 3x
fm A
8 fo

G. John M. Abbarno

George Sher

Thomas Magnell



EHE

MMER SREENKARRE, MEAE TLHLNHEICHK., B
HaE, AMEICREREEAEAB N B LOE, ER IR EENE FE
We, MR AERFEEAGE " 2R, FeREXTHREEEK “8
=27, RRXTHESZERMS “HE”, EMER L 2EF, XREMEK
MM A, o i B P o Xob AR BB BT 4 e i LA OF B R SO o (D bk
5 CHIHT BX M E, O ERIW R RGN R AR
FOEREH. MBAENE, AR SWTRHFEERERE, —1ZEX
HEOMERRBEEEMAE, il “AIIHIFRF” EEERERCHEBRT
HHRAEF S MIEE—.

KEILOR, ¥ —HPOE R W RN, & 245 —FA 8 AKX F
fE. Lhr EWESHLEBHMRK, M EIL5 0820 5T i S Hn st
AL — L RETFH LR T FERNTAALE R 4B B RAHMEEN
—HEMACHARSE N2 BERX -2 2R REIE, HRRME
BERENREMLERT N5 (MELSREENR) X—EFER
X “REEET FBMBMEI,

ABIRA CHECEET, FIHSNEGEE R MR, IR
o T REEAFSCAE R TR ERBEMMW A &F “RANHXEHEPFR
B, ATNETN S on ikt & T AF AR I RO 0 B O e s T
FESRE" “HIRRET SRR N EARME B MR NA; R
IR ATLATE “#ta#ui” SREBRT AWM T LSRR, [ & A
Pl “HIF" SR TR AR EUR .



Hneies!
SEXEY
2017 T+ £ %

KX F”

B B 5 S A R X v vevveeenmeeeneeeee e (£) AR

RFTH XA TR

&l AT, B

WRAT AL K40 22 A 2 o R 2 B
AESINEE: £ MR IELE R R R 2o i1 F 43 A
—Lx/gﬂjk%‘&ﬂ;?ﬁ 7 ﬁ-j{jfﬂ 3]3;#;]3]
WEREEAERRRN REEM X P WER - %

BHMES R E

BRET “ERMEZITIE” AN P BOAY S F R e
PRIEIE L AGMAE v ovreeermmrmrmrmeeeensmmnnnannansaeenes R KH]
WA AU 5B RAEW E E M AR EE - & &
WEENT (X2) BEELREE v e
T 2 S0 R S B

ik - HESE - SR EIESEAE

- M &4 7 003
T2 - BT S EAELL oo vrnnerorrsssnennsenns (2] EHE -

=¥ ¥ /016

- FRE /037

kil ik / 047
HF L / 055

A 4E /065
ERAE /078
F £ /091
RIE /104

e EOR /117



002

MERSREZHRE (2017 THEES)

3% A i
3 BB 8RB (B e B R A
T3 8 AP R G O IR e B B - 1 %
O AT o B P o B F
KT S M 18 i e B
HEVRESE" (TR OB I oo R R

HEHEERT “ASIE” BIVEFBFIE oorrereeeevrrnrenrennerinnneiinn
SCAE B AR BT B 4% 4t SCAk 9 1 b v 5 AR A 4 B A

HEHR

MV A J B ) S ek i ) R

NIEEBO M ERE

REH TR EWD T 2T ZFEAIRIX 90 J7
TRAE F BRI ceeeer e Wi E
X g Al K S 8 B (R S AR
—ETHARBAFENRER P H AR

¥

XA A
A LA

RARBOA R BB T B9 AR R

WL eHF (BRKBEHFT I ANEER)
F ] 27 ) A R L R R (L) B
—RAREHE (FETFR®)

A BT St b

WEH LS (AERKNILYE L)

KAeEm /155
x| —1& / 169
ki /183
& B /197
= /209
5. & /222
# B L /237

#7253
B /262

KAt /276

- Y GEME /292

et 2 /311

- & 5% /316

o B4 /322

330



| !I
I Contents !I

English Topics

Yin-Yang and Moral Sentimentalism ---:-c«soeeeveeeeeveees Michael Slote / 003
Adam Smith and Moral Facts «+«ecceceeeerevennncenccinenees Jylia Driver / 016

Ethics of Rural Community

Farewell to Renqing, Return to True Sentiments ::-:-+-++-- Li Jialian / 037
Role and Function: Analysis on the Role of Rural Elites in
Village Governance
—Take Z Village of Zhijiang City in Hubei as an Example
- Guo Xitong, Zhu Bifa / 047
On the Role of Traditional Morality in Constructing Ethical
Community in Rural Areas :---ceceeveeeeeeeeeecees Xy Jin, Shen Ziwen / 055

Western Value & Ethics

The Impact on the Future Development of Western Political
Philosophy of J. Rawls’ Theory of “Reasonable Pluralism”
ceseseeees Quang Yihua / 065
Hume on the Values of Virtue :«-+-+++---«++« Zhao Yonggang, Cui Jiayou / 078
A Comparative Study between Schopenhauer and Nietzsche’s
Pessimistic Life Value «+-«-«eveeeceeveeencncveecannes Chen Jun, Li Meiyi / 091
On Kant ’s Moral Interpretation of The Bible «-+--+--++- Liang Weixia / 104



004

MERSREZHR (2017 TFFH)

The Theory of Sense on Minimalism «:««=+«eceeeeeseeeeesss Wang Zhen / 117
Jean-Jacques Rousseau: Independent Citizens of the True Republic

+ Michael White, translated by Tao Wenjia / 130
Theory Front

A study on the Axiology of Xi Jinping's Ideological and Political Education
seeeveenes Li Yujiao, Song Jiali / 155

The Value of Marxism in the Modern Transformation of Chinese

Traditional Values «+-++++++eeeeveeeevenneenes Chen Cuifang, Liu Yiheng / 169
The Superiority of Chinese Road from the Perspective of Marx’s

Capital CriticiSm «««--sceeeeeernermneiiniiiinnnn. [ Qi, Zhu Aola / 183
The Axiological Description of Beauty «:------ Dai Maotang, Zhan Ni / 197
The Characteristics and Influence of the Ethical Thought

on Leftist Wangxue «:-«--«ssssessesseeeeaneeeeennnnnnns Yao Caigang, Li Li / 209
Research on the Role of Everyday Life in Trust ««-«:--=+esceeoeee Ni Xia / 222

Traditional Culture Select Standard and Modern Transform Path

on the Perspective of Cultural Confidence  «::ereeveveeeee Zheng Zili / 237
Social Hotspots

Research on Constructing Civilized City in the Perspectives of Coordinate
Development «:--+e+seeeeeeeeecess Lin Wenxiang, Xiong Yanting, Lin Bo / 253
The Value Expression of Public Administration
+ Zhao Hongmei, Ye Lu / 262
On the Family Education Concept of Only-one Child Born in
the 1990s in Cities
—A Case Study of Xiaogan City
+ Yang Haijun, Zhang Yaq / 276
On the Value Innovation of the High School Academic Level Examination
—DBased on the Reform of the Examination Enrollment System
and the Pilot of Shanghai and Zhejiang
- Hu Jixiong / 292



Contents | 005

Book Review

The Excellent Innovation Research on Ideological and
Political Education
—The Comment on The Value Foundation of Ideological and
Political Education Innovation by Professor Yang Yehua
- Yang Xianlan / 311
The Elucidation of the Characteristics and Special Values
of Chinese Philosophy
—Reading Professor Zhou Haichun’s Introduction to
Chinese Philosophy «+=++++++ssssesssseennseesssiisnnnnsennnnneennne Li Qiang / 316
To Defend the Absolute Priority of Freedom
—Comments on Huang Yusheng’s Standing on the Position

afthe Fufure +eveersrevsssescasssacssssnsnsssnsnsssnssssnnasnseness |7 Wenqian /322

Notice to Contributors of Axiology and Ethics +---ewcececeeecceceenees / 33()



R L







Yin-Yang and Moral Sentimentalism

Michael Slote

This conference is focusing to a substantial extent on moral sentimentalism,
and I, a Western philosopher, am going to try to convince you, as briefly as I
know how, that a fundamental and historical Chinese idea, the idea of Yin-Yang,
can provide desirable grounding for the kind of sentimentalism that originated in
the West in eighteenth-century Britain and that many claim can be found within
certain classics of the Confucian and neo-Confucian traditions. The British senti-
mentalists knew nothing, of course, about Yin and Yang, but the Confucians (in-
cluding neo-Confucians) certainly did. Yet they didn’t substantially incorporate i-
deas about Yin and Yang into their ethical sentimentalism in the way I am going to
propose here, and there is a reason for that. In ancient China Yin and Yang were
contrasted mainly in physical terms as dark and light, wet and dry, cold and hot,
female and male, and it is not easy to so how Yin and Yang thus conceived could

be relevant to ethics—not just to the explanation of natural phenomena. So senti-
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mentalists like Mengzi and Wang Yangming don’t make use of Yin and Yang to
ground or even embellish their moral theories, but I am convinced that they missed
an opportunity by not doing so, an opportunity I want to explore or sketch in this
talk. However, in order for you to see the relevance of Yin and Yang or Yin-Yang
to the ultimate justification of normative sentimentalism, I think it will help if I
said something first about how I gradually came to understand the normative signifi-
cance of these notions, and the beginning of it all concerned the concept of recep-
tivity.

Very few Western philosophers have had much to say about receptivity, but
Nel Noddings in her book Caring: A Feminine Approach to Ethics and Moral Edu-
cation is a notable exception™. She points out the receptivity involved in the kind of
empathy (she called it “engrossment” ) that takes in or is (in Hume’s terms) in-
fused by the feelings and attitudes of others, and she makes much of this in her de-
velopment of an ethics of caring or care. My own work on or in care ethics also em-
phasized the receptivity involved in coming to feel what others feel ( Bill Clinton’s
“I feel your pain” ), and like Noddings I recognized that rationalist ( normative )
ethics played down or ignored receptivity in a way that care ethics sought to reme-
dy. But this doesn’t tell you in the audience yet why or how receptivity is so impor-
tant to ethics or moral philosophy—doesn’t it all depend on how well care ethics or
other forms of sentimentalism theorize the moral sphere by comparison with ration-
alist (or other) approaches? Well, it certainly does, and in what follows I want to
outline the main case care ethics/sentimentalism wants to make against the latter
views.

But right now I would like to show you how, given certain assumptions or ar-
guments, an emphasis on the importance of receptivity can gradually turn into a
belief in the normative significance of Yin and Yang. When I first emphasized the
normative moral significance of receptive empathy, I didn’t recognize the signifi-

cance of receptivity beyond the confines of the moral, and when I finally did, I

(@ Nel Noddings, Caring: A Feminine Appraach to Ethics and Moral Education, Berkeley: University of
California Press, 1984.
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came to see that Western philosophy and Western civilization on the whole gratui-
tously downplay or ignore the value (and virtue) of receptivity. Let me briefly give
you a couple of examples.

In A Theory of Justice, John Rawls (following Aristotle in the Eudemian Eth-
ics) maintains that any rational or intelligent individual should live in accordance
with a total life plan, a plan that can be revised later on but that at any given time
specifies all the potential good things in one’s future life and indicates (often con-
ditionally) how one plans to achieve them. © What leaps out at one (I hope) is
how much this idea of a life plan expresses a desire to control or take control of
one’s future life to the greatest extent possible. @ ( Rawls talks about “taking
charge” of one’s life. ) This attitude, as embodied in a total life plan, seems to
preclude one’s being open to one’s future in any kind of spontaneous and receptive
way, and it also entails that love and friendship, which are among life’s greatest
goods, need to be included within any overall plan of life. And that is absurd.
One cannot plan to fall or be in love (even if one can plan ways to make it more
likely that one will fall in love, e. g., by joining an Internet dating site) . So
Rawls’s idea ignores the value of being receptive to what the future may bring one’s
way, and in the given instance the receptivity concerns how to intelligently or sen-
sibly lead one’s life, not anything specifically having to do with morality ( moral
obligation/duty and moral goodness/virtue) .

In addition, Rawls was a liberal, and the general philosophy of liberalism has
a certain tendency to ignore the value of receptivity toward one’s past. Many liber-
als tell us that we should never let relationships or emotions enter or remain in our
lives without first subjecting them to serious critical rational scrutiny. So one
shouldn’t just accept one’s relationship with and feelings about one’s parents,

friends, or children without questioning whether they are good for one and should

John Rawls, A Theory of Justice, Cambridge: Harvard University Press, 1971, pp. 398 —449 550 —
63.
See From Enlightenment to Receptivity : Rethinking Our Values, NY : Oxford University Press, 2013,

)

chapter 7.
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play a part in one’s life. But such an attitude as pushed to the limit shows a lack of
gratitude and receptivity to what life has brought one’s way. To be sure, if there
are specific reasons to question certain feelings or relationships, one should do so,
but the idea that on principle every feeling and relationship should automatically be
put on rational probation seems hyperbolically rationalistic and ignores the fact that
it makes good human sense to be more receptive to what life has brought one’s way
than the liberal view allows for. Again, this is not a point about moral right and
wrong, and it shows that apart from any significance receptivity has for morality, it
has an importance for or in life generally that important parts of the Western philo-
sophical tradition tend to ignore. As indicated above, I have elsewhere spent a
good deal of time expanding on this point and arguing that the Western philosophi-
cal tradition on the whole has downplayed receptivity in favor of an almost total em-
phasis on activity, control, and rationally directed thought/purpose. But let me
tell you here and now how my thinking in this area led toward yin and yang without
my knowing it.

When I initially argued against the Western tendency to ignore the value of re-
ceptivity, I noted that there is no such tendency in Chinese thought. Chinese phi-
losophy has never developed the kind of ethical rationalism ( especially Kantian
ethics, but also rational intuitionism ) that has prevailed so noticeably in the West,
and receptivity as a value seems implicit in much of the Chinese ethical tradition.
But in fact there is no precise word for “receptive” in the Chinese language and

&

the concept of Yin has been variously translated into English as “receptivity”,
“pliability” and “ passivity”, So the role of receptivity in Chinese thought is at
best implicit or subtle, and my initial take on both Chinese and Western philoso-
phy was that neither tradition places sufficient emphasis on receptivity.

Then I began to reverse engines. I began to look at the way Chinese thinkers
have conceived Yin and Yang and realized that there was a long-standing tendency
to treat Yin as inferior to Yang. Yin was identified, among other things, with the

female side of things, and Yang with the male side, and in one of the earliest ethi-

cal applications of the ideas of Yin and Yang, Dong Zhongshu argued that Yang
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was benevolent and male and Yin was mean-spirited (or covetous) and female.
Yin and Yang were (typically) thought to go together, to be mutually complemen-
tary , but one side of the complementarity was conceived as superior to the other. It
immediately occurred to me how strange it was to identify benevolence exclusively
with the male side of things, as if there were no benevolence involved in mother
love or wifely devotion. Rather than fall in with such sexist and bizarre assump-
tions, it made more sense, I thought, to try to see both male and female, both Yin
and Yang, as valuable, equally valuable. And it then occurred to me that of the
three standard ways of translating “ Yin,” only one of them, receptivity, had
broadly positive evaluative connotations. No one or almost no one values passivity,
and pliability or pliancy is of dubious or at least limited value. But receptivity has
positive ethical or human significance in a broad way, as the future-oriented and
past-oriented examples from Rawls and liberalism that I mentioned earlier only be-
gin to show us, and this led me to the idea that if we wanted to make use of the
category of Yin for contemporary ethics-theoretical purposes, we should conceive it
as receptivity. If we update Yin in this way, we can then update Yang as represen-
ting the complementary idea of directed rational purpose. © The latter value has
dominated Western thought, but a balance between receptivity and directed purpo-
siveness, both seen as virtuous and valuable, makes more sense of what we truly
value in our social and personal lives. But how does this lead us to view moral nor-
mativity as essentially a matter of (our updated conceptions of) Yin and Yang?
Well, it can lead us in that direction if we are already moving toward a norm-
ative moral sentimentalism that bases virtue and morality on sentiments like com-
passion and benevolence, but even in the absence of any commitment to moral sen-

timentalism, we can see acknowledged virtues like compassion and benevolence as

@ When From Enlightenment to Receptivity discusses what opposes or is complementary to receptivity, it
designates that quality or factor as ( practical ) rational control. But Yin-Yang sentimentalist ap-
proach, in opposition to almost the entire Western philosophical tradition, can see rationality in Yin-
Yang sentimentalist terms: and I subsequently decided that it makes better and deeper sense to con-
ceive Yang, without bringing in rationality (or any other explicitly evaluative term) , as directed ac-

tive purpose.
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