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ORATIONS AND SATIRES
OF THE EMPEROR JULIAN

ORATION VI



THE ORATIONS OF JULIAN

INTRODUCTION TO ORATION VI

Tue Sixth Oration is a sermon or rather a scolding
addressed to the New Cynics, and especially to one
of their number who had ventured to defame the
memory of Diogenes. In the fourth Christian
century the Cynic mode of life was adopted by
many, but the vast majority were illiterate men
who imitated the Cynic shamelessness of manners
but not the genuine discipline, the self-sufficiency
(adrdpkera) which had ennobled the lives of Antis-
thenes, Diogenes and Crates. To the virtues of
these great men Julian endeavours to recall the
worthless Cynics of his day. In the two centuries
that had elapsed since Lucian wrote, for the editica-
tion of degenerate Cynics,! the Life of the Cynic
Demonax, the dignified and witty friend of Epictetus,
the followers of that sect had still further deter-
jorated. The New Cynics may be compared with
the worst type of mendicant friar of the Middle
Ages; and Julian saw in their assumption of
the outward signs of Cynicism, the coarse cloak,
the staff and wallet, and long hair, the same hypo-
crisy and greed that characterised certain of the
Christian monks of his day.? The resemblances

1 Cf. Bernays, Lukian und die Kyniker, Berlin, 1879.
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INTRODUCTION TO ORATION VI

between the Christians and the Cynics had already
been pointed out by Aristides,! and while in Julian’s
eyes they were equally impious, he has an additional
grievance against the Cynics in that they brought
discredit on philosophy. Like the Christians they
were unlettered, they were disrespectful to the gods
whom Julian was trying to restore, they had flattered
and fawned on Constantius, and far from practising
the austerities of Diogenes they were no better than
parasites on society.

In this as in the Seventh Oration Julian’s aim
is to reforn the New Cynics, but still more to
demonstrate the essential unity of philosophy. He
sympathised profoundly with the tenets of Cynicism,
and ranked Diogenes with Socrates as a moral
teacher. He reminds the Cynics whom he satirises
that the famous admonition of Diogenes to “ counter-
mark "’ 2 or “ forge "’ a new coinage is not to be taken
as an excuse for license and impudence, but like
the Delphic precept ‘“ Know Thyself” warns all
philosophers to accept no traditional authority, no
convention that has not been examined and approved
by the reason of the individual. His conviction
that all philosophical tenets are in harmony if
rightly understood, gives a peculiar earnestness
to his Apologia for Diogenes. The reference in
the first paragraph to the summer solstice seems
to indicate that the Oration was written before
Julian left Constantinople in order to prepare
for the Persian campaign.

1 Aristides, Orations 402 p.

2 The precise meaning of the phrase is uncertain; it has
been suggested that it arose from the custom of altering or

‘ countermarking ” coins so as to adapt them for the regular
currency ; see 192 o, Oration 7. 208 D,
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TO THE UNEDUCATED CYNICS

BenoLp the rivers are flowing backwards,! as
the proverb says! Here is a Cynic who says
that Diogenes? was conceited, and who refuses
to take cold baths for fear they may injure him,
though he has a very strong constitution and is
lusty and in the prime of life, and this too though
the Sun-god is now nearing the summer solstice.
Moreover he even ridicules the eating of octopus
and says that Diogenes paid a sufficient penalty
for his folly and vanity in that he perished of
this diet® as though by a draught of hemlock.
So far indeed is he advanced in wisdom that he
knows for certain that death is an evil. Yet this
even the wise Socrates thought he did not know,
yes and after him Diogenes as well. At any rate
when Antisthenes* was suffering from a long and
incurable illness Diogenes handed him a dagger
with these words, ‘In case you need the aid of

1 A proverb signifying that all is topsy-turvy: cf. Euri-
pides, Medea 413 &vw woraudv iepdy ywpova: xayal.

2 Of Sinope : he was the pupil of Antisthenes and is said
to have lived in a jar in the Metroum, the temple of the
Mother of the Gods at Athens ; he died 323 B.0.

3 For the tradition that Diogenes died of eating a raw
octopus cf. Lucian, Sale of Creeds 10.

¢ A pupil of Socrates and founder of the Cynic sect.



THE ORATIONS OF JULIAN, VI
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TO THE UNEDUCATED CYNICS

a friend.”” So convinced was he that there is
nothing terrible or grievous in death. But we
who bave inherited his staff know out of our greater
wisdom that death is a calamity. And we say
that sickness is even more terrible than death,
and cold harder to bear than sickness. For the
man who is sick is often tenderly nursed, so that
his ill-health is straightway converted into a luxury,
especially if he be rich. Indeed I myself, by Zeus,
have observed that certain persons are more luxurious
in sickness than in health, though even in health
they were conspicuous for luxury. And so it once
occurred to me to say to certain of my friends
that it were better for those men to be servants
than masters, and to be poor and more naked
than the lily of the field! than to be rich as
they now are. For they would have ceased being
at once sick and luxurious. The fact is that some
people think it a fine thing to make a display of
their ailments and to play the part of luxurious
invalids. But, says someone, is not a man who has
to endure cold and to support heat really more
miserable than the sick? Well, at any rate he has
no comforts to mitigate his sufferings.

Come now, let me set down for the benefit of
the public what I learned from my teachers about
the Cynics, so that all who are entering on this
mode of life may consider it. And if they are
convinced by what I say, those who are now
aiming to be Cynics will, I am sure, be none
the worse for it: and if they are unconvinced
but cherish aims that are brilliant and noble,
and set themselves above my argument not in

1 A proverb, but Julian may allude to Matthew 6. 28.
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TO THE UNEDUCATED CYNICS

words only but in deeds, then my discourse will
at any rate put no hindrance in their way. But
if there are others already enslaved by greed or
self-indulgence, or to sum it up briefly in a single
phrase, by the pleasures of the body, and they there-
fore neglect my words or even laugh them down—just
as dogs sometimes defile the front porticoes of schools
and law-courts,—“'Tis all one to Hippocleides,”!
for indeed we take no notice of puppies who
behave in this fashion. Come then let me pursue
my argument under headings from the beginning
in due order, so that by giving every question
its proper treatment I may myself more conveniently
achieve what I have in mind and may make it
more easy for you also to follow. And since it
is a fact that Cynicism is a branch of philosophy,
and by no means the most insignificant or least
honourable, but rivalling the noblest, I must first
say a few words about philosophy itself.

The gift of the gods sent down to mankind with
the glowing flame of fire 2 from the sun through the
agency of Prometheus along with the blessings that
we owe to Hermes?® is no other than the bestowal of
reason and mind. For Prometheus, the Forethought
that guides all things mortal by infusing into nature
a fiery breath to serve as an operative cause, gave
to all things a share in incorporeal reason. And
each thing took what share it could; lifeless bodies
only a state of existence ; plants received life besides,

1 Herodotus 6. 129 ; Hippocleides, when told by Cleisthenes

that by his unbecoming method of dancing he had ‘‘danced
away his marriage,” made this answer which became a
proverb.

2 An echo of Plato, Philebus 18 0 ; cf. Themistius 338 c.

% e.g. eloquence, commerce, and social intercourse.
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TO THE UNEDUCATED CYNICS

and animals soul, and man a reasoning soul. Now
some think that a single substance is the basis of
all these, and others that they differ essentially ac-
cording to their species. But this question we must
not discuss as yet, or rather not at all in the present
discourse, and we need only say that whether one
regards philosophy, as some people do, as the
art of arts and the science of sciences or as an
effort to become like God, as far as one may, or
whether, as the Pythian oracle said, it means “ Know
thyself,” will make no difference to my argument.
For all these definitions are evidently very closely
related to one another.

However, let us begin with “ Know thyself,”
since this precept is divinely inspired.! It follows
that he who knows himself will know not only about
his soul but his body also. And it will not be enough
to know that a man is a soul employing a body, but
he will also investigate the essential nature of the
soul, and then trace out its faculties. And not even
this alone will be enough for him, but in addition he
will investigate whatever exists in us nobler and
more divine than the soul, that something which we
all believe in without being taught and regard as
divine, and all in common suppose to be established
in the heavens. Then again, as he investigates the
first principles of the body he will observe whether
it is composite or simple; then proceeding sys-
tematically he will observe its harmony and the
influences that affect it and its capacity and, in a
word, all that it needs to ensure its permanence.
And in the next place he will also observe the first

1 Cf. 188B; Juvenal, Satires 11. 27; E caelo descendit

yr@bs oeavTdy.
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TO THE UNEDUCATED CYNICS

principles of certain arts by which the body is
assisted to that permanence, for instance, medicine,
husbandry and the like. And of such arts as are
useless and superfluious he will not be wholly
ignorant, since these too have been devised to
humour the emotional part of our souls. For
though he will avoid the persistent study of these
last, because he thinks such persistent study disgrace-
ful, and will avoid what seems to involve hard work
in those subjects ; nevertheless he will not, generally
speaking, remain in ignorance of their apparent
nature and what parts of the soul they suit. Reflect
therefore, whether self-knowledge does not control
every science and every art, and moreover whether
it does not include the knowledge of universals. For
to know things divine through the divine part in
us, and mortal things too through the part of us
that is mortal—this the oracle declared to be the
duty of the living organism that is midway between
these, namely man; because individually he is
mortal, but regarded as a whole he is immortal, and
moreover, singly and individually, is compounded of
a mortal and an immortal part.

Further, that to make oneself like God as far as
possible is nothing else than to acquire such know-
ledge of the essential nature of things as is attainable
by mankind, is evident from the following. It is not
on the score of abundance of possessions that we
count the divine nature happy, nor on the score of
any other of these things that are commonly believed
to be advantages, but it is because, as Homer says,
“The gods know all things” ;! and indeed he says
also of Zeus, “But Zeus was older and wiser.” 2

! Odyssey 4. 379. 3 Iliad 13. 355.
13



