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Mencius was a most outstanding thinker, statesman, educator and social philosopher in
ancient China. About a hundred years after Confucius (551 BC-479 BC) passed away,
Mencius taught and expounded the Confucian doctrine. He is a prominent representative
of the Confucian School and enjoys the greatest reputation for succeeding to and
carrying forth Confucianism. ‘

ncius was believed to be born in 372-BC, in the small state Zou near what is now

Zoucheng City in eastern China’s Shandong Province, during the Warring States Period
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(475 BC-221 BC).

The Chinese name of Mencius is Meng Ke. Meng is his family name and Ke, his
personal name. “Mencius” is the Latinized name created by some Western sinologist and
has since been commonly used in the Western world. But in China, the most frequent
form of address for Mencius is Mengzi, which is his honorific title, meaning “Master
Meng”.

Mencius lived in a time when the regime of the Kingdom of Zhou, the suzerain of
all the princely states, existed only in name within its capital city, and the rulers of the
princely states were contending for hegemony in more and more severe ways which
plunged the people into the great abyss of sufferings.

Like Confucius who made his 14-year political tour from state to state to introduce
his doctrine, Mencius went to some states where he tried to persuade the state rulers to
rule by using his doctrine. The core of Mencius’ doctrine was what he called “benevolent
governance”. Considering that the kingdom had fallen apart and had been in great
disorder for so long, Mencius hoped that a benevolent king, i.e., a truly virtuous king,
would arise to unify and pacify the entire kingdom, not by force, but with the “benevolent
policies” he proposed.

Many state rulers respected Mencius and loved to consult him about state
administrational affairs and policies but few would use his doctrine as they were busy
fighting for their own selfish interests. When he found all his efforts were in vain, Mencius
went back to his home state where he wrote the book, the Works of Mencius, together with
some of his disciples, to record his political experiences and sum up and enunciate his
political ideology. Mencius was believed to pass away in 289 BC. His book has attracted
great attention from both political and scholastic circles in China in all times.

One of Mencius’ most important political thoughts is his people-oriented thought.
He declared that the people are the most prized, the state regime comes next and the
sovereign is the lightest. He held the view that a state ruler should love his people and
guarantee their livelihood by allotting them enough farm land. He warned the state rulers
not to requisition labor force in the farming season and not to cause the people to die of
starvation by imposing severe requisitions and taxes on them. He urged the state rulers he
met to love and protect the people and try to enrich them and educate them.

In dealing with human relationship, Mencius laid great emphases on filial piety
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to parents and fraternal love of siblings. He believed that when the human relationship
within the family was properly handled, other interpersonal relationships in society
would be readily solved.

Mencius had long held the belief that all men are born good in nature, and the
diversities of their second nature are only the result of environmental impacts. Thus he
placed great importance on the cultivation and self-cultivation of human personalities.
He once said: The best way to cultivate goodness at heart is to reduce personal desires.
He said he was good at fostering his great and just spirits. He believed that a man of
ideal and integrity should be like this: “No riches or ranks may induce him to corrupt;
no poverty or lowliness may cause him to waver; no might or force may compel him to
submit. Such would be what we call a great man.”

Like Confucius who had three thousand disciples, Mencius had many disciples of his
own. In his teaching, Mencius loved to employ the methods of discussing, reasoning and
arguing. He taught different learners with different methods and very often with the aid of
vivid comparisons. He encouraged his disciples to think on their own, and warned them by
this saying: “To give all credit to a book is as wrong as not to have one at all.”

Although he made it his goal to seek official positions so that he could help with
state administration, Mencius never lowered his moral criterion to accept a high rank or
a big salary offered by a sovereign who failed to put his doctrine into practice, or by one
whom he considered not virtuous. Instead, he would leave him without regret.

The Works of Mencius mainly records Mencius and some of his disciples” words
and deeds in a prose style, with many lengthy speeches that are excellent in both content
and style of writing, and have sweeping force, sharp criticism, quick-witted responses
and eloquence. It proves a good read due to the soul-stirring effect and has a significant
influence on the prose writing in later ages.

The author of this book has characterized his Chinese modern version and English
translation by its fluency, concision and accurateness. And the paraphrase at the end of
each chapter reflects his rigorous academic views that are more placid than many of
their kind, and we believe they will be well received by the readers at large. We hope
that in reading the English version and the relevant paraphrases, readers at home and

abroad will share the feeling that they have gained something from both.
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The following are some Chinese terms that reflect the core value of Confucianism.
Readers are well advised to read the explanation of them before starting to read this
book.

1. 4= benevolence, perfect virtue, perfectly virtuous, moral excellence, human goodness

U BRARIEEAHRTEA G SEREN—1E, EREASA
ZEAAE AT BB, RIS 5kl A —Fh & OB po i g . LT
B0 7 R EE B AR AR, B T AR E A ().
R AL O BLOAR S R Bl BSEASRREEBESH. LT
TE GRiE) thERRE (27, HRARETEHMIINE X, XIEFRICHHE
KAMANEEE . i “CEZRAN, KB L7 B—RARBRE, (7 B
PR EEE benevolence, {H'EJCIEMA T FIR A B SCE S, AR — S BFAT
5, BEEIE, MOZBEFIA BN 7 F. A, BT 27 R
RNZI LA N B f ey B AR B S A, B AFRAT A I B PR AR perfect virtue
perfectly virtuous, moral excellence, human goodness %5, X4 F7E% A i B AH
ST RE S A A T B A SO B X

Benevolence is a special term that represents the highest moral criterion and top-
most realm of thought in ancient China. Confucius strengthened the moral implication of
benevolence by making it the summation of all virtues, and it has since become the core
of Confucianism. Confucius did not give a unique definition of “benevolence”, but one
of its common paraphrases is that benevolence is love of men, and he kept encouraging

people to do everything good to be up to such a grand love.
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“Benevolence” is not an accurate translation, so it is hoped that readers who see
it in this book will relate it to the very extensive moral concept as is mentioned above.
Also, as “benevolence” is a term belonging to the moral category, it is often translated
it into “perfect virtue, perfectly vurtuous, moral excellence, human goodness, etc”,
especially in a context where no annotation is available.

2. {ZI benevolent governance

B RAS B E AR, R T ARG A A
RIEsh, ATLAE SR AEHE S X s AR AL B AT, e K
FTHRRERIX A o T AU AR A RA B A, M RASE AR #
REEMNBURBEZ —. EKERNZERRAMATT, SR 2en 1+
o, LAERORAATAEP AL, MBS SGE AT BRI ER R ), ANZRTE
R FEIRFFETE . B MTEMOEREER ., R, §R, #E.

Benevolent governance is a most frequently-used term in the Works of Mencius.
It is the core of Mencius’ doctrine. All through his political activities Mencius was
trying to push one or another state ruler to exercise “benevolent governance”, and most
of the words and deeds recorded in his works are related to this. Mencius’ ideology of
benevolent governance best reflects his people—oriented thought. He held the view that
the sovereign of a state should love his people and guarantee their livelihood by allotting
them enough farm land. He warned the state rulers not to requisition labor force in the
farming season and not to cause the people to die of starvation by imposing severe
requisitions and taxes on them. He urged the state rulers he met to love and protect the
people and try to enrich them and educate them.

3. F to be a unifier (of the entire kingdom)

CET X EEENSE, fEshiE, RREMER. SEME, XTKRE, RA
WA & TR UMERRHEATI S, it L6 &0 F A ST Er 1L “1=
B A0 RIBOAEEE, AEREAER AL ZRMITCBORAS “EXT" W
HE, EHRE—-REHETNEER, SEEMARNORMEMEZ T, #&ib
A, REW -G EBRERRAR, DMCEIGR, RBFEFSA X, sAEA LU
REKACHER, mEERAERTHCHR, - EbEXEMCHE A G
B, LMEGHR2EhEL, S BUAR R THEE. AmiEmd, & a4
WBA MBI

To be a unifier of the entire kingdom was what Mencius hoped one of the many

008



GET) &
THE WORKS OF MENCIU

state rulers would do to end the great turmoil of the kingdom and exercise benevolent
governance to save the people from the sufferings. According to him, a state ruler who
loved his people, ruled them with benevolent policies and stuck to social justice could
not only be a good ruler of his own state, but could also become a unifier of the entire
kingdom. He wished almost day and night that a truly virtuous king would arise for this
great mission, but he was sorry that no such king was to arise in his time.

4, *L the rules of propriety, rite, ritual, ceremony, etiquette

P B—ABHEEMNORT " W—E, EFEAS PR FFL R
Eo AL 5 RT MGG, MBSt S RALAREIEE, U b E AU S A
T TE TR A AT O EN AV N5 2 IR 4 R 2 8 R FIALR
X5 “AL” WNEAT, SV EARMALM AT ATHE, AU, FFa ARG
AL, B ARAERE SF P 2RI ABROCR, RIS A E A8 2
Hi, 5" FEATHEEMNK, BaEts . BERXMINEE, “tL7 @l
RN, SFRALOGERE, “4L” 7EARFEFA the rules of propriety, BISCTHL
TIAFRE, XEXR AL MERDAERERRGE S, L &A%
SAASIIHT: (1) & RhAl, AN X “fL7 iU 2SR e R 55 4%
PP LA S A RS e R AL, X268 “AL” A MCCHIME, tean (L) st
BERE, 15, #, 2%, £, 9 @, BERMALAG X3 “FL7 N rites
ritual. ceremony %, (2) SERFHIFLER. TLFN etiquette, courtesy 55

The rules of propriety were a set of rules and regulations of proprieties prescribed
by social convention and the authority in ancient China to guarantee that all members
of the upper society conduct themselves or associate with each other courteously,
appropriately and, above all, in accordance with their corresponding statuses. They were
a special term regarded as the topmost code of conduct to regulate people’s behaviors
and direct them to do things right without going to extremes. It also functioned like
laws to substitute the legal system yet to develop then. The rules of propriety and music
together formed the state institution that functioned something like modern constitution.
When it was used on sacrificial events, “rite” and “ritual” are used to replace “the rules
of propriety”. When speaking of daily good manners, we use the word “etiquette”
instead. “Rite”, “ritual” and “etiquette” are part of the rules of propriety.

5. X righteousness, righteous, justice, what is right

SRR CET, WRGEME. 7ERRRY, —DImALimeT, A
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PIFFEALRRAT G X, i “ X" FE ARG & FEERERN . fFaARMt&1E
XHATE, BT 2" fEfTEh B EAR IR

Righteousness is a special term to mean moral correctness and appropriate act. It
is used to describe something or some behavior that accords with social norms, that is
justifiable to do, and that those who do it will thus be raised to a higher moral level. This
word embraces a more profound significance than can be covered by “righteousness”
itself. It is also translated into “justice” or “what is right”. While “benevolence”
was regarded as the highest realm of thought, “righteousness” was the reflection of
“benevolence™ in people’s specific actions.

6. BF - superior man, a man of perfect virtue, a gentleman

PR, AXFosEe, giEEE. EEEERAILFRIAZT,
BEF. REFHEZBIRGIEE, TLmii B RKER, U5 IEdRE
EARAER S EG M AR B EFONE T, HHAEERE. B EBRNGE
L SR ISEEE R AL BE, HAELFZA, EEEHE A
&7, BUETEARSR, miERLF, SlEtk s 2 7, hEm
i EE SR ARIGE, EE-FRWESH, BOvEE AGERKEEERE H
Pro FERTEHR, BFHRFEHEELR. A8 “BF" B9%iE=: (1) a superior man,
8 “AMET, RUNEEMREAR, WEERZERFMEFENEARNR
f iAo superior A ERFIPLT A& L, BTG AATAY B 3 #1532 3| o 1) £05%
(2) aman of perfect virtue, XZfLF 0 HPIEMETRMA, REAER A,
(3) anofficial, 8 E . (4) agentleman, 54 4+ KJERH A .

Superior man was a special term originally referring to a high-ranking official of
aristocratic origin. Later, as Confucius strengthened its moral implication, it referred
quite often to a man of perfect virtue. In Mencius’ time it also referred to an official.

7. 1N an inferior man, an commoner, a mean man, a base man, virtueless man

NN BRI LR SR AE R S B BAT N RBIE B, B7E%R
BHHER TiX—& X5, BEEZHAEHMAET &M E k. FfEdRflr, &
T EEES L, HLFEXNEHEETAHIMEZN, F2Z258 78R
R, MiEtAEFAMRIGEREMR. A6 /DA BEFLE: (1) an
inferior man, fEHIKTAIA. (2) a commoner, FEEEEH . (3) a mean man,
abase man, avirtueless man, fFEMZ A, FLF7E (1) (2) PIFFRTER] /)
N RS 7E (3) BB T AW L.
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Inferior man was a special term originally referring to a man in low official
position. It also referred to a commoner. Later, as Confucius strengthened its moral
implication, it referred quite often to a mean man, a base man or a virtueless man.

8. 77 the State of Qi

IR LA “FF R Sy B A A 2 A0 ] 5 1R 1 e B i A A AR 1

“FE" EAFIE the State of Qi, FERTE CHABRYTE I T W E K Qi, H
An] %Y the Country of Qi, State J& 45 4 i 115 E ( princely state ) ; country
— R B £ E XA EARZEEER ., Rl ESE—-RER. APELR
B, JAE o> B FEAUE (princes ) K /ADEKINE Mg, #igEE.
XEFEEEEEEREE, ABTETURINEZXENEYS, 0=
(the State of Lu) . 2% ( the State of Chu) . &£[H (the State of Wu), Z [ ( the
State of Qin) %,

The State of Qi here serves as an example to show how the many princely states in
Mencius’ time were translated in this book.

Mencius was born in the State of Zou, in the Warring States Period which was
part of the Kingdom of Zhou. When the kingdom was founded, the first two kings
conferred more than a hundred vavasories on their princes or some distinguished high-
ranking officials and made them hereditary rulers of such vavasories. A vavasory was
then an independent state, and the State of Qi was one of them. The Kingdom of Zhou
was the suzerain and the many princely states were a state group, something like the
Commonwealth of Nations in our modern world.

There were tens of other states like the State of Lu, the State of Chu, the State of
Wu, the State of Qin, etc.

9. £ T King Hui of Liang

P 2% LA SRR A £ 150 B 0 Tt S0 i R R ORI . RIS, i R
BERFRHRE, ARFAR “£", BEREEAAER £ (ZEERI ). BT
P AT E Y, iR E E AR T, BITEMT] 2R R i O R
£, AIEAXRFHGEIHRE 2.

P T RRENEER (AICHT 400—701 319), BRMARES . EMEA
NFE, BEEEHHGZE (SILEEIL) T2 RE (SWE L), Bl
b R R E

King Hui of Liang here serves as an example to show how a sovereign of a princely

011



z x m S}’:# Three Confucian Classics
?# l %# with Relevant Paraphrases

state was called by the later generations.

King Hui of Liang was the sovereign of the State of Wei, which was one of the
seven powerful states in ancient China’s Warring States Period (475 BC—221 BC),
the last quarter of the Zhou Dynasty. He was so called because he made Liang another
capital city of Wei, and Hui was his posthumous title.

King Hui was only the head of a princely state and was not entitled to be called
*king” which belonged exclusively to kings of the Kingdom of Zhou, the suzerain of all
the princely states. Such excess of authority indicated that the Kingdom had decayed.

10. & the Way, the doctrine, the truth, the principle, the law of Heaven / nature

“ET ERADGET 24 k. A BT, BEARNARSGSEE
AR ME, T2 E R B G BUB R X AR e, LRl i B3R
FIEZFEATRS, M8 AR “2#Ui” (the doctrine ), a2 fih i) i I H&FN
T AN — A AEER E” B, fRAEESK “EIE” (the truth); 4
AANRD “REZIE" B, flfs ey =G E 6 FEN 77 (the right principle
and way ) ; Mftiiil K" REHE, fldRHR ESE KT AR (the Law of
Heaven ) = [1$R#L & (the law of nature) . A AJE ERFhFHESIF AL the Way, HJE
AN SR TR B A AT S SO G HR A%

The Way is one of the many translations that are all boiled down to one Chinese
word: Dao, which is a very important Chinese philosophic term, and is the way in which
everything in human society and in nature function. Most often “the Way” is a good
translation but there are others as follows:

When Confucius complained that his “Dao™ was not accepted by the state ruler,
he referred to his “doctrine”; when someone says that he is pursuing “Dao” all his life,
he refers to “the truth™; when he says “Dao” prevails in the state, he refers to “the right
principle” of governance; when speaking of “Heaven’s Dao”, we refer to “the law of
Heaven” or “the law of nature”.

11. & scholar

N L H R HEAESE, 7 B MRS FRFRIE, XA
YT BACH 2, B LAY scholar J& HERHERG Y, {H ] scholar 3 B L F il
d T ETAR R 7 BAUESRAY, FRRENED A XN A, HAEH
Bo A, “7 DOUEEEARBONHTF, X SEEIA SR scholar,

FRE IR B R AR Y 2. B R AR K FE LG R B, RNUEH
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