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A Study on s Theory of One Body in the Northern Song Dynasty

i E A

FRAAHE LMk



i

FRAEA4E 4R



BB 7ERRS% H (CIP) #i1E

AR Z SR NG WRAEF Y —WBIE /7 sk RAEFH . —dbas

Bl i, 2015. 12
(H EAEEBE R B SOU%)
ISBN 978 —7 —5161 —6810 -3

IV. ®B244

I. @3- . OF LI F—BFR—hE—RAR

e [ A [ 34 CILP BudidZ 7 (2015 ) 25 193888

:

G vl R N 21 [ 3

T B X

YR gk CE e

FATRXT kB

i L S

OB ¥ RAAHE A

o b dbstEREE R 158
g 4w 100720

154] fik http://www. csspw. ¢n
% 47 # 010 — 84083685

I] 77 010 — 84029450

2 OFE RIS b1
Bl R b RCE THELRIAE R
0T EHITETBHX TR
KR K 2015 4F 12 JI45 1R

Ell K 2015 4F 12 HA8 1 YR EK]
JF A 710x1000 1/16

Bl gk 15.5

#ooom 2

¥ 262 TF

E it 58.00 )i

AEKREHLBSHREES, MBI EREES AT EHT KR ER

BH3% .010 — 84083683
AR SR



(b AL A R SO0%)
mEERZ

O 4B

B oE ok B TE4

OB (BEKZEEAF)
E#hMh EXE FHEE
byl ik 43
wofE xKE AR
ERE EHBR OB X
TEE BE#E AAE
REE HRAE (R FE]
BAR R OE HHE
LEE #x4 EH®

BoG o s

ZR#E: TS #®



B

ERBRSERMERT, YEL2RERARGZ L, heE
FEEVHFBRALHRNH LA FE LR P BBERFEAN (FEH
SBFRERIE), B ELAFEHRHER MK, XATAEE
RET RF, X2 FFHBMAX, RERTX—HHFE-LHZ
AFAE L Z AR SUKT, BEFHSEIT AR E R

GERBBELEXE, BB FEFRERT LANAR
B, XE—HEERXARE, RARL £ FEHLAERZ
B, RBEGRAXBHEIXEFNB R X, BHMRUE, —
HREMCEXEH R, FHHLEZR, BhEeTEHASRKML
#, HARFEREIRXERZL2WITHE, REART. H2B¥E+
HEFFHMERARAR, FFEEERNWAR, FELMFHERR
MHLFFHRR, RNATELRENEREK,

HFAHREABRTEMNATHFAE, “MAREHRNEE
(BRHBIE) . BIFERIRKALIR, ERFRTLHEN R, £
BNANERER. BFLZAEHALEARNTERLLBFITEZSXR
MEFX—HRESR, EVXRE, ENAR2A HLWTETRNELX
BRFIM, BT HRE, BET MR, 2R Fo %N IER
RZE Y, REZMFFARALBREN, ZEXNEFE, BEXNWE
E.ARWEE, BFEEET, tARAR? 4, REMKNERE
TH2HAL, BREARE RS, ARWAIA, fRANMEXRIAE
WER? Frodi, MERETHHSEAFHANELMMER, —EE
ETHRENEAFE, ReB2AH2FEEATRLGYH, 7



2 HAZHESZEANRR

o E TR T RAIME, X T AERHELARANES: ¥
ik, BAEHE, $T%3, FTolF, EFE¥FESNe—%%
%3, BLAHERIPMFIFFY, ERFNKESFT, XEELD
WIS, AREREHE, AT HFHAR, THE CHME, T
£ RENHXERBX, HHEATRX—Ko

AR YRR EAFER? AR LS R, TAFHEMHLS
HE, —FERREXHE, —HEESENHE, Fia8HFIE
L, BUgA., BREAHERAANEFAFENELFE, X T#
S2EX, BRBEXFFRAE XM RNEZHAR S WFRIBR;
ATRAEN, GREEXFMRAEXMFHFZLAIRSFR
foipik, WX BRARL S B#MAER, RIORLZLTAR? K
KA, REAEXERNFEH, BRARBENRRRE X HALEHS
FRKEFAEN “URE"; PENDIEEEXFH, FERNHSBET
e, YREMMR, BHLHEE, PERFEHONE—EHE
AR, PEREK—FHEIHSE XRLILHHRN, FEE
680 2 j6 i E AR B TR R AR, EANE AR E B[R A
RAAFEN, W ANRZH, TREEZX RSN, EE, E
i, ZRBEXRREFEMNT LUEA Bk E A, Wik
ALEBREXNEREESPEEGFERNLRHELTHRNE
BABA, AAFES, ZTREEXAETEELTEN R, B4
EXNRFATH, FHEETAT, BHEILFAT, HLHEHIAT. £%
7, B UKL, KAREIFFEN,

721 42, AKPTE i 5 EA W E AR A A E R &
A EHR, ZEL[? REREXSWAEA? HEEXELK
BT PERERNHLSEXEARE? PEFHFLWREFRERENL,
ARFARHELEN, RARRERME| MR E OIS L A% FHA,
REFEWNARR R OTRFR BN EMELRE, REHKHRE,
BEKMARE, RESKHAR, TERESIIRMAMEZA,

a2l HENEAE WM RELXZLEEE WL EF



BOF 3

Ao RNWERZATENKEREH, REFRMR . AT E A
xR, BRTRNECEFHEFMEARIREEN, RAIZRK
GRBEX, THARGEEEXMHFEEFILEE N, —UF
KW, BUAREHZ BRAEN, UATRERE, BRIXR
EX, REEMELEK, MEHLE, EFEFTHAHNLE, THHRE
GRBEX. BRBEXRAFRAEE, RAAHR-—VEE. €
RELRNE, EZWZARER, REEFWERN, FES, H
B, =iy, £hk. RMNLA¥2ZARFRHERARARLES
WA, EXERTFAHHFEMRKRGITREN, REXRL RS
XA EERFLEEE N, RITFENHLAFELIE U B
RELHBEXHCAE, AXFEF B A 1F. ROTEHR LR

GH

2001 £ 8 A 8 H TA&M




FP
# B R

KUY, AY—EERSHRRE KT, NEFFHNEERE, TY—
EZ B E KEMA R, AT A ERBRE, EXERLE, 7Y
—KE ST UEM B R A EmAMEE" ( CPRPD) B8
B, HEZ SETHEEAYERKEE I EWAE, £—. BAEWK
BHEME, AY—EREHZLOMERAXR, HPRIELETLE. M
XFREW AP LR, NEWE X LY — R TS EER X

RRMBRERE “RRBZMAFT" . “GIRGMHAZ". “BHRXMZH
B HRIREX S ANZIMAR MR 5 AER T EERLHE, HE
HRL, MEFERLHANERIBEITANS S, BER, AEHE
FHE X —HEFHARERMEST, MEASSHEROALES . AE
SERATER, AT RIIE, EARRKNREAENSKENRE
THHHEEFE, “HRMMAZ" BEd—FPHE T AN BRKIEA,
BUAHT AZE TR N AR, R . K5 ARXMES), MWBIL
WERMERX T, KRT A —FRRE, RPERERIEZ4%E,
HAEELFNEX L, EFBAREANERIE,

EANETYH XA E, BRREN S —EZEKE “CRME
v, HHNE, “CRMEZEY” SFMEEIXKNFEANTEH. H_2UC
ERER X R A AR R PR R, XBREE “CR”; 5ZHM
KBy “BY” MERE R TE RN DUE RN, 25
THNBARSSNBN R, HHRIAXN HEROEY. 2. N “CRmZE
Y7 BWEHR, RRWSLE T MR B X SRR R AN B AR AR
FREIR. mETAEm, (Alid) PERE T “MARLRER" BWE, ZTd



2 HEZESEANR

Eik “FTARALLAR" , B AR 3 R B AR A AR, A 2
—RMAWBERHE. U ERSEEERENER, BAEREXEKH
TY—t. AXBRNZR, HKATERRIASTYA—E,

“BRBZAFE". “HXGWAZT 5 “CREY AANEW LS
MRETANESTYRARKAF T H. il “BRXZAE”. “HXam
RZ", ATUMAZETRARGSERALS: @SR B RE1E R L BT
SREBHEF AR R, DB AT THEIBLE MR, XFERSEARS U
BEASBROX 2 NATR, MERARAZD, AR\ EAMK (A
R BERIREL, R, fd “BRMZATF". “®IR@GmHZ" mE
R BLE R, BEARTARENR, MAHAERRRLR . L
mE, “CRmMEY” WEEETRAZERGE —: W AZIMIXTR K Z
. 2, N—PEEIRT AFINRZERHEEREK, MEE—.

AMEETER, ENENEE, KFEERE “CEHEERSYRE", “R
HYs”, FEERNEAY—EFSCREYHXOWE, NT “BX
WZHE” . “GREMAZ" X—ETFRARTOTY—FRE, KFE
WFR BB T IR HIRE . MTY—Rrm b, —hFmAR TR
RAGE—HPHERE, H—FHREESENRARRRASHTYRRKE
WAL

ises®E, RAMA. ASHUZEEERANLIBAE LT ZENH
ZTEHA “5—" WEE, XM “6—7 B—FEMSREHEX EHE
—o SZMRHRRIAZEZSME, RALSHEL T ZRZIFEEN
Gi—, EETTRAERIEHBZ FERING—. WDsEE XHHREE
BRARRBIAETYHIRR, BEEFENRAG LU EZERSMHE
—Ra. BIFT “BMRMZAT". “GHRXGMAZ” KRB, XAZHE
HEEASRTEHBEX ERERS—, SIHEREG—, BRRZIALKH
BN, BEZ, RAZHRASTYZEHGE—RAEERE, FEMNMSD
SRR LI, MAERLHERERS . RN SR A
HMERBRANGE—, REEANSTYIRAN Tk E R B, W79 —&
WA, BREET LA LR e,

MU EAERKREELHN (EEZBESEARR: ERETAY
—igBrR) —4, EAEERIHE N EAEFNELLI, &4
PIAER AT E 2 F R F R RN R, MY —iifE TR EE, fEAR



R EHXNERRA, TY—ERESEZTmHHANER, FEARESA
H AR R AR TBONRAR ST, iRERENE, (FERE T I9
—WANEY Z RIS —ERER, EERNXSEESBRWEHEKR,
I A—rd e B MAEWTmUE, Y — Ayl @I N Ry
%W, ABRRXF MM T o8, B HKER ST —&
TERE EMRR T NEWL E RIS . (C3EF 5 RK#T7 WA — Ul A AR S
#, AEW LT Y— AR R E W L AR IR TR 2 S Y R
7F, HEERTRES NENE—. ABXRTIRILFIY—Eua L
AT, R TEOVMAFERE YL, RANENFARME. SEARHER
RANTHIBREE . MRS REEINETE, BFENUE—P5EEN
wH, BAEREFEARRREEE, B L RTTEEA B THEFHEX AR
BB o

2015 %9 A 29 B



HOCHRR

“HH— BRIACRETEEN T, BB~ KT Y7ER
EXLEE EERE—, XERBEMIFTLELY “CREY” ZAHE
W, NESINIE B3, ERETF “TTH—HK" &, BERRK
“RANE—" WHESE, EEZBFME, “KAEG—" RNRERE
AR ABIAHSEHE B AT, Hd TREME AR, FIX “KAS
—" XA AREREX LR “&—" SAEREX LR “G—". B
EMFARBEXH “RAE—" #miE, REREX LK “G—7 U
KERAZHLBERBNER, BERMTYEESC W BLREMGE—
t NEWEXER “&—" MUXERARWEZEEEH IR, §
FEHR ANENEBEANSN L EARBEMASKEMY K —H, % “X
ANE—" W _EWEW, “HY—A" BEILREL TIRERINRE
W5 N B (6] B

YR BRIEN I B RN T KT W) 2 18] K A SR A SR AR K,
LRI THZET, XA T| By —fdBENSE—. @
AR, MTARELTWE, “AP—F" HXEWREEZFUTE, &
BT AT KT Y AEEAC AR RTE, DO, KT mE
R AEEACTER KRB EGE A — T BEASHSERN “EEZ
B, fE “AAZE" RARBKRENX L, JERE TN RTHRAER
BRI TH IR NIRRT ENLHE, ERETFETRIATYEAS
AEWHRRHOR “HEZE" NARGE, UUEXT B REN BT R
MERMETE, MEXBTYEENEERCEZ, DERNIT &R
TRREHRRFEMEBREE M, HAEMES EHFAAERIERN T ETYNE
e,

BANKH AT AEESC M AR “EEZE" BRI ERAR



2 HEEZESEANRR

#, R, ERAFEIRE “TY—&" ORXEWRERAZ AL
B, —Jm, . BHBRNSEET, “mY—5&" HXEREEES
EigEmE R T HBAEEN “HAET 5 AT BESE, HIERR
Bl ERR T RRPBE I ANEEXWIES T B—T0iE, ETAYEX
EXLE B A A R REEFORYE, JURETRIT T I3 AE
BOEREZE . B “R&” M “A®R”, @ “KE” W “A#E", H
“SAZE” Tl R, UKRBREN -ZRARMSHEHIE, HE
YR S TAT R £

Y —K" W AE R AR BT B e R — Uk At
MR, EMHRAT, HRUETENERZ ORXERAEEMAS
¥y, EMTHAMOUERR “Fx" — “CR” — “Z%" WMHER
W #WEICRETHMA, “TY—E" HEEXPRERIIMREME
W&, IR TEABLKERRET . FENMBOMENE, KEMA
FIXZAMYK B TEEOMERE, MIENEABLKERMSE, XEM
AFREZMIIXAZ FEAREH—F —17. & “ZAZE" BHA “A
ZHEM” MEXE, BAEABMER T AR AMMERT H4, 2L
RETFIRR/RNEWILE K —FT

BT A B RIS, TR BB B R AR ] — R
HEMNESER . MNT “AY—K" EAEREE EKHRE, SERE
RNENBEAHRRTREMENZT. HTHEFLEHNNA, EMEX
HERE AR, BMLHAHEHRMXZMENE LR IHEFZE,
JEREFIUR “FARR” ERERMSIE. & “TYW—K" BAAE
BREMEEERT, ERE TN, BT “CREZEY” S ERENXEAm
BRAWE A BREMTERIOEE, MERTEINRIT, EAERHLEE
A —FMEABRE. BRBRNRR, EdXENEHIRARERE,
EREFHKRT A8 CHFMIES, EARAEEMINRERET 2
b, BEFERRmERL S BRATENRGTRT . X, BT “CREYW”
Y (L U it 22t B A At T T 2 B TR R SR Z A0

MPURETME, “AH—E" WUER I EEREFER, Hk
— A, @ TY—E" BAEWEE LR, RTINS
7B A, EERYHOMEERSE, RFHEERF ST R T XA
MHEEEAS LR A REHTROEL. T “AY—K" ®XENR



WSO 3

BB, JERAFXBHER “CREYW” HMERNELX EERTEZ
%, HEZAERLH RN B RE BNER BRI,

X@R: APk EEAE XEARR ERET CREY



Abstract

Theory of one body ( Wanwuyiti J7#J—&) , which not only indicates a u-
nity of heaven, earth and myriad things ( Tiandiwanwu K#iJ7%)) in dimension
of nature ( Tiantao KiE ), but also implies one sort of value ideal of love for
human beings and all things ( Renminaiwu {~[RZ%)) in dimension of morality
(Rentao A\3iH) , is a key subject in the philosophy of Wuzi (five great thinkers
FL.-F) who lived in the Northemm Song dynasty ( Beisong Jt:). Theoretically
speaking, Wuzi’s theory of one body can be considered as a continuation of
Pre — Qin ( Xiangin %% ) Confucian doctrine of unity of heaven and man
( Tianrenheyi X A& —). The doctrine is based on a correlated meditation on
heave and man, but on account of different interest in theory, it can be divided
into the unity in dimension of nature and the harmony in dimension of morality.
As far as the two different dimensions are concerned, the former is founded on a
process description of natural phenomena, in order to reveal the necessity and
the unity of ceaselessness ( Shengshengbuyi 4 A E ) of heaven, earth and
myriad things, and the later is on the premise of a pan — moral speculation on
natural phenomena, to express the aspect of love for him or it. Influenced by the
above dual character, Wuzi’s theory of one body can be divided into dimension of
nature and dimension of morality.

Theory of one body in dimension of nature manifests a natural combination
among heaven, earth and myriad things, but the combination was described as a
unification of progress in Wuzi’s opinion. In other word, it is Wuzi’s meditation
on the ceaseless phenomena of heaven, earth and myriad things that made un-
derstanding of theory of one body in dimension of nature possible, and in this di-

mension, the universal and necessary ceaselessness of heaven, earth and myriad
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things is reduced to a ceaseless Tao ( Shengshengzhidao 4422 JH ) in theory of
Benti (Z{£if). In the sense of ceaseless Tao serving as Benti, Wuzi began
their thinking on the unity of ceaselessness of heaven, earth and myriad things.
From the view of modern philosophy, we can find that it is only an abstract in-
clination to law of nature for Wuzi to demonstrate the connatural existence of
ceaseless Tao, which was thought to be the root cause of the ceaseless phenome-
na of heaven, earth and myriad things, and in theory it can’t represent a great
whole which contains all things, except for disclosing a unity of the progress a-
mong them in a speculative way.

Although it is limited in theory that Wuzi proposed a concept of ceaseless
Tao based on ceaseless phenomena of heaven, earth and myriad things, that is
not to say, their attention to theory of one body have nothing to do with the real-
ities. On the one hand, under the situation that Buddhism and Taoism are wide-
ly acclaimed, Wuzi refuted Buddhist and Taoist excessively exaggerating the idea
of rebirth ( Zaisheng #4:) and immortality ( Busi /N%E) in theory of Benti,
and thereby they ensured the legitimacy of Confucian active life style on the
foundation ; on the other hand, by considering the universality and the necessity
model based on views of nature, Wuzi shown the possibility of constructing the
universality of moral law. It is just in this sense that they put forward the doc-
trine of Taiji ( K#%) - Renji ( A#%), the doctrine of the combination between
the one and the many ( Yiduoguanxi —Z 3<% ), the doctrine of transformative
Tao ( Qihuazhidao S Ak ZJE) - life concern ( Cunmoguangie fF1%54Y]) and
the doctrine of Tianli (K#) -—Renli ( AFE).

Wuzi’s theory of one body in dimension of morality firstly implies a value
concern of love for the other, in which oneself acquires a virtue of love for the
other by his moral heart, and it is Confucian value principles of love for close
relatives, human beings and things ( Qingin — Renmin - Aiwu 35— R—%
%)) that impenetrate in that concern. According to Wuzi’s viewpoint, the con-
cern of love for the other was both an abstract value idea and a sort of sages’
moral character in reality. As an abstract value idea, it was from value program-
ming, and as a sort of sages’ moral character in reality, it was thought to be em-

bodied in sages’ concrete words and deeds. in the sense of sages’ Tao ( Shengre-
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nzhidao % A\ ZjH ) serving as the highest standard to all the people ( Renzhijize
ANZA%M]) , realizing what sages had said or done for the other became one part
for Wuzi to understand Confucian moral ideal.

Apart from the concern of love for the other, theory of one body in dimen-
sion of morality also denotes one sort of ideal realm of life ( Renshengjingjie A4
55 ). Corresponding to the expansion of theory of one body in dimension of
morality , understanding Confucian moral ideal is no longer limited to the level of
love for the other. Because of the intervention of the realm ( Jingjielun 3% 57
%), how to unify love for the other and satisfying self became’another part for
Wuzi to understand Confucian moral ideal, too, and that is the only reason why
Wuzi were interested in chewing over sages’ style ( Shengrengixiang X NS %).
On the premise of theory of one body serving as life ideal, Wuzi thought that
practising the value idea of love for human beings and all things could met spirit-
ual need for sages, and with such a practice done, they also thought that sages
themselves had achieved a realm in which they were very satisfied as well as ver-
y happy. By the means of pondering over sages’ style, Wuzi enlarged their own
spiritual world, and namely they eventually developed their life mission into a
love for all in the world ( Jianjitianxia 5T K F) from a love only for them-
selves ( Dushanqgishen 413 H. £ ). In this sense, practising the value ideal of
love for human beings and all things became necessary for Wuzi to meet their
own spiritual demand.

For Wuzi, the above two dimensions of theory of one body were both very
important and very indispensable. By deeply thinking on theory of one body in
dimension of morality, Wuzi not only constructed a sort of value ideal of relieving
the people with liberal aids ( Boshijizhong 18 i {7 Ak ) and holding all things
with great virtue ( Houdezaiwu JE{E7#4))) for man in the field of moral philoso-
phy, but also endowed this sort of value ideal with an implication of meeting the
demand of self — spirit in the sense of realm. On the basis of theory of one body
in natural dimension, Wuzi also endowed Confucian value ideal of love for hu-
man beings and all things with universality in form, and what’ more, they made

it become a necessary choice to think over the meaning of their own life in real-

ity.
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