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The idea of place—topos—runs through Martin Heidegger's thinking almost from the very
start. It can be seen not only in his attachment to the famous hut in Todtnauberg butin his con-
stant deployment of topological terms and images and in the situated, “placed” character of
his thought and of its major themes and motifs. Heidegger's work, argues Jeff Malpas, exem-
plifies the practice of “philosophical topology.” In Heidegger and the Thinking of Place, Mal-
pas examines the topological aspects of Heidegger's thought and offers a broader elaboration
of the philosophical significance of place. In doing so, he provides a distinct and productive
approach to Heidegger as well as a new reading of other key figures—notably Kant, Aristotle,
Gadamer, and Davidson, but also Benjamin, Arendt, and Camus. Philosophy, Malpas argues,
begins in wonder and begins in place and the experience of place. The place of wonder, of
philosophy, of questioning, he writes, is the very topos of thinking.
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We shall not cease from exploration / And the end of all our exploring / Will be to
arrive where we started / And know the place for the first time.

—T. S. Eliot, Four Quartets (“Little Gidding"”)
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Introduction: The Thinking of Place

Accordingly, we may suggest that the day will come when we will not shun the
question whether the opening, the free open, may not be that within which alone
pure space and ecstatic time and everything present and absent in them have the
place which gathers and protects everything.

—Martin Heidegger, “The End of Philosophy and the Task of Thinking,” in On
Time and Being

The idea of place—of topos—runs through the thinking of Martin Hei-
degger almost from the very start. Although not always directly thema-
tized—sometimes apparently obscured, displaced even, by other
concepts—and expressed through many different terms (Ort, Ortschaft,
Stdtte, Gegend, Dasein, Lichtung, Ereignis),' it is impossible to think with
Heidegger unless one attunes oneself to Heidegger’s own attunement to
place. This is something not only to be observed in Heidegger's attachment
to the famous hut at Todtnauberg;? it is also found, more significantly, in
his constant deployment of topological terms and images, and in the situ-
ated, “placed,” character of his thought, and of its key themes and motifs.?

Heidegger’s work exemplifies the practice of what might be thought of
as “philosophical topology,” yet Heidegger must also be counted as one of
the principal founders of such a mode of place-oriented thinking.* The aim
of this volume is to contribute to both the topological understanding of
Heidegger and the continuing articulation and elaboration of topology as
philosophically conceived. In this respect, the essays aim to supplement
and expand the analysis of Heideggerian topology already begun in my
Heidegger’s Topology,® but they can equally be seen as contributing to my
own project of philosophical topography as first set out in my earlier
volume Place and Experience.® The essays collected here (essays that span a
decade or more of writing) thus focus on the idea of place, first, as it
appears in Heidegger’s thinking as it arises in a number of ways and in



2 Introduction

relation to a range of issues, and, second, as it can be seen to provide the
focus for a distinctive mode of philosophical thinking that encompasses,
but is not restricted to, the Heideggerian.

In this respect, the focus on place that appears here, while certainly
finding a fruitful setting in Heidegger’s work, does not derive from a Hei-
deggerian perspective alone. It is not that, taking Heidegger as a starting
point, the idea of place as philosophically significant comes into view, but
rather, beginning with the idea of place as philosophically significant, one
comes to a different reading, and perhaps a different appreciation, of the
thinker from Messkirch, as well as of a number of other key figures—most
notably perhaps, Kant, Aristotle, Gadamer, and Davidson, but also Benja-
min, for instance, and, although they make but the briefest of appearances
here, Arendt and Camus. The idea that place should be philosophically so
significant in this way—that it might actually be central to philosophy as
such (and that it is so is the underlying claim throughout much of my
work as well, I would argue, of Heidegger’s)—is to some extent a claim
defended and elaborated upon, in various ways, throughout the essays
contained here, but it is perhaps worth saying a little more by way of such
a defense or elaboration from the very start. What underpins my convic-
tion concerning the philosophical centrality of place, not only in
Heidegger, but also more generally, is something that involves both a
philosophical idea as well as a matter of personal experience or personal
“phenomenology.” I will say a little about the personal element that is at
issue here, but first let me address the philosophical.

One of the features of place is the way in which it establishes relations
of inside and outside—relations that are directly tied to the essential
connection between place and boundary or limit.” To be located is to be
within, to be somehow enclosed, but in a way that at the same time
opens up, that makes possible. Already this indicates some of the direc-
tions in which any thinking of place must move—toward ideas of opening
and closing, of concealing and revealing, of focus and horizon, of finitude
and “transcendence,” of limit and possibility, of mutual relationality and
coconstitution. It is not surprising, therefore, to find such an important
focus on “being-in,” essentially a focus on place and placedness, within
Heidegger’s analysis in Being and Time (notably in §12)—although it is
also a problematic focus within the structure of the early work in that
Heidegger struggles to find a way of understanding the topological struc-
ture that is at issue here.® If we are to take the primary datum for philoso-
phy to be our own being-in-the-world (a datum that is not first given in
terms of an encounter with consciousness, with sense data, or with any
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other such “derivative” notion, but rather first presents itself precisely as
an encounter in which self, other, and world are given together as a single
unitary phenomenon), then where philosophical inquiry must begin is
indeed with place or placedness, since this is fundamentally what is
already at issue in the phenomenon of being-in-the-world. Although Aris-
totle’s mode of thinking operates within a very different vocabulary and
frame, his own emphasis on the importance of fopos in the Physics cap-
tures something of this priority of place, particularly given his analysis of
topos as precisely a mode of “being-in.” Unfortunately, but perhaps not
surprisingly, the primacy of place that appears here has been too often
overlooked in philosophy—partly because it is so ubiquitous as to seem
“commonplace” or even trivial, and partly because place remains so resis-
tant to the forms of more “technical” analysis to which philosophers so
often tend. Heidegger is perhaps unusual in this respect, in that his own
thought seems already to begin with a recognition, even if not well
worked out or articulated, of the primacy that must be accorded to place.
The development of his thinking is a gradual working out of what this
involves and of how it must be understood, and so also a gradual making
explicit of the fundamental role of topology. Not only the analysis of
being-in-the-world as worked out in Being and Time (and with it the
understanding of originary temporality), but also the idea of the clearing
(Lichtung) that is the happening of truth, the Ereignis, and the happening
of the Fourfold all turn out to represent successively developed attempts
at the articulation of the topos that itself lies at the very heart of the
question of being.

The personal experience or phenomenology that is also at work in my
thinking on this matter may be said to derive from a childhood lived
between Australia, New Zealand, and the United Kingdom (at a time when
travel between these places was still by sea, and so necessarily involved
encounters with many other places besides just these), from a traveling
lifestyle that was operative even when my family was in a more settled
location (a result of the fairground work in which we were often involved),
and also from the strong sense of place that is such an important element
in the New Zealand culture (both Pakeha and Maori) in which I mostly
grew up, and that is equally powerful, if not even more so, in Tasmania,
where I now live. The experience of place, and the significance of a sense
of place, has never seemed to me simply a matter of sentiment or feeling,
but to be something much deeper and more profound-—so that it should
be unsurprising to find it clearly and powerfully evident in so many dif-
ferent forms of human expression and experience—and to be indicative of
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exactly the sort of philosophical or ontological primacy of place that
emerges from philosophical reflection.

The understariding of place that is evident here is thus one that implies
a changed conception of both our usual ways of thinking about philoso-
phy, about ourselves, and about our own experience of involvement in
the world. The ubiquity of topological or topographical ideas and images,
the sense of place that is such a common feature of human experience,
can now be seen to be not mere psychological or social artifacts (or just as
products of an evolutionary history), but rather to arise from a more fun-
damental ontological structure (albeit one that is not to be found beneath
the surfaces of things so much as in the very iridescence of surface itself—
surface, like boundary, and also, I would argue, like the concepts of unity
and ground, being itself an essentially topological concept). The structure
at issue here is the structure of place, of fopos, a structure that encom-
passes the being of individual places, of individual human lives, and of
much more besides (the being of all that Heidegger includes in the term
Seiendes). It is also a structure that resists any reductive analysis, being
constituted through an essential mutuality of relation at every level, and
that is unitary even while it also contains an essential multiplicity. The
aim of this volume, as with much of my work elsewhere, is the explora-
tion of this fopos. It is an exploration that can never be complete, but
always and only proceeds through the following of particular pathways
that follow particular directions and move through particular landscapes.
Recognizing the topological character of such thinking gives an added
significance to Heidegger’s insistence on his own thinking (and genuine
thinking as such) as always “on the way.” Moreover, because the project
undertaken here is indeed a form of topological exploration, a series of
philosophical peregrinations, it assumes a willingness on the part of the
reader to participate in that exploration, and in the peregrinations that
make it up. This is not to say that it requires an uncritical acceptance of
the particular paths that are taken—far from it—but it does require some
degree of willingness to walk along those paths, and to participate in the
conversation that ensues. For this reason, too, one might say that the
approach adopted in these essays tends not to be a polemical one.
Although some disagreements are noted here (perhaps most often with
certain pragmatic readings of Heidegger), the aim is more to work from
within a certain place, rather than give too much attention to taking issue
with other places, or other paths.”

The volume presented here is divided into three main sections, together
with this introduction and also an epilogue. Part I deals with the ideas of



