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Glossary

aldeia comunal/aldeias comunais

amante
amantismo

autoridade tradicional
bairro

batuqueiro/a

canico

capataz
capulana

carrama
chefe da familia
chocalhos

colono/s
conselheira/s

curandeiro/a
erukulu

escudo/s
esteira

feitigaria, feiticeiro/a
Frelimo

Frelimo-organized re-grouping of people in
villages

lover, male/female

informal polygamy (usually with one
formal wife and additional informal wives,
i.e. amantes)

traditional authority

part of town

man/woman who beats the drum

reed; building material for houses in bairros
de canigo

overseer, expression used in colonial times
women'’s clothing. An often brightly
coloured piece of cotton cloth, 1.00 by 1.80
meters. In the coastal culture of northern
Mozambique capulanas are sold in pairs,
one to be used as a skirt and (part of) the
other as a scarf. Capulanas are used by
women all over Mozambique.

large festive gathering of Tufo groups
family head

rattles, used by curandeiros/as and during
rituals

Portuguese during colonialism

woman in charge of initiation rituals;
assistants to woman in charge

traditional healer m/f

family unit at household level, literally
meaning ‘womb’

Portuguese coinage, used in Mozambique
until 1980

woven mat made of grass/weeds
witchcraft, witch (male/female)

FREnte de Llbertagdo de MOgambique:
Mozambique liberation front, in 1977
turned into a Marxist-Leninist Party.
Mozambique, since 1994, has been a multi-
party country, however with Frelimo still in
power.



xvi
halifa
ikano

indigena/s
ithuna
kulukana
lobolo

lobolar

machamba
macuti

madras, madrasa
madrinha

makeya

mandioca
mapira

mato

mestra
metical/meticais
miropo
missangas

msiro

munumuzana, mulumuzana
mwali, amwali

mwene, mamwene

nakhapa

namalaka, anamalaka

nihimo
nkhonsikaze

noivo

Glossary

in Ilha de Mogcambique: the xehe’s deputy —
generally a woman

chanted advice, given during initiation
rituals

native/s

elongated labia minora

traditional healer m/f

usually translated as ‘bride price’, but better
translated as ‘traditional marriage’ in the
patrilineal south of Mozambique. Without
lobolo the ancestral spirits are not informed
about the marriage, and the children do
not properly belong

lobolo turned into a Portuguese verb: to
marry through lobolo

field

palm leaf thatch for houses

Quranic school

already initiated woman, supporter of initi-
ates during initiation rituals

finely ground flour of mapira. Makeya is
used for communication with the
ancestors; it is produced and administered
by women.

cassava

cereal grass with glossy seeds, something
like millet or sorghum

bush

woman in charge of initiation rituals
Mozambican currency after 1980

yeast made of mapira for the production of
otheka, ceremonial beer

glass beads

ground weed of a certain tree; used for
making skin light and smooth. Also used at
specific ceremonial occasions.

man of importance, southern Mozambique
young girl(s) undergoing initiation rituals
chief{(s); in other parts of Nampula province
the mwene is called humu

home-made briefs for use during menstrua-
tion

woman/women in charge of initiation
rituals

matrilineal descent, the matriclan

first wife in a polygamous marriage,
southern Mozambique

fiancé



Glossary

npichi
olimiha

OMM
otheka

padre
peneira
pildo
PLF
PRE

povoagdo

puxamento

pwiyamwene, mapwiyamwene
rainha do lar

régulo

Renamo

tariga

tiquiri

unyango, unyago
wineliwa

wula
xehe

zauria
ziara

xvii

bush plant with oily seeds

day of mutual work on somebody else’s
farm in return for otheka and/or food
Organizagao da Mulher Mogambicana, the
national women's organization
ceremonial beer made from mapira and
mandioca (cassava)

Catholic priest

broad, flat winnowing basket

mortar

Projecto da Lei da Familia: family law project
Programa de Re-estrutuagdo Econémica =
SAP, Structural Adjustment Programme
village, settlement

Portuguese for vaginal lip-elongation
female chief(s)

queen of the home, housewife

Portuguese for chief, with colonial conno-
tations

REsisténcia NAgional de MO¢ambique,
Mozambique National Resistance; opposi-
tion army during Frelimo/Renamo war,
since 1994 elections opposition party
way, path (Arab); Sufi order

Arab = dhikr; remembrance of God, prayer
Yao name for female initiation rituals

‘to be danced to’. Name for female initiation
in parts of Nampula province

menstrual blood

Arab = shaykh: leader of Sufi
order/respected man of learning
‘woman’s mosque’ in Ilha de Mogambique
large religious gathering
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