VWOMEN=SSEXPEREEN-EGES=6F
1965 IN“EASTERN INDONESTA

Edited by Mery Kolimon, Liliya Wetangterah.and Karen Campbell-Nelson



FORBIDDEN
MEMORIES

Women’s experiences of 1965 in Eastern Indonesia

Edited by Mery Kolimon, Liliya Wetangterah
and Karen Campbell-Nelson

Translated by Jennifer Lindsay

Originally published as
Memori-Memori Terlarang:
Perempuan Korban & Penyintas Tragedi 65 di Nusa Tenggara Timur.
NTT: Yayasan Bonet Pinggupir, 2012 (ISBN: 978-602-99955-1-0)

Authors:
Mery Kolimon, Dorkas Sir, Adriania Tiluata, Erna Hinadang, Petronela Loy Bhoga,
Martha Bire, Golda M. E. Sooai, Welys Hawu Haba- TaEdini, Elfrantin J. de Haan,
Fransina Rissi, Paoina Bara Pa, Dorkas Nyake Wiwi, Yetty Leyloh, Irene Umbu Lolo,
Dina Penpada, Ivonne Peka, Anna Salukhfeto and Liliya Wetangterah

& MONASH University

Publishing



Forbidden Memories: Women’s experiences of 1965 in Eastern Indonesia
Edited by Mery Kolimon, Liliya Wetangterah and Karen Campbell-Nelson
Translated by Jennifer Lindsay

© Copyright 2015

All rights reserved. Apart from any uses permitted by Australia’s Copyright Act 1968,
no part of this book may be reproduced by any process without prior written permission
from the copyright owners. Inquiries should be directed to the publisher.

Monash University Publishing

Matheson Library and Information Services Building
40 Exhibition Walk

Monash University

Clayton, Victoria 3800, Australia

www.publishing.monash.edu

Monash University Publishing brings to the world publications which advance the best
traditions of humane and enlightened thought. Monash University Publishing titles pass
through a rigorous process of independent peer review.

www.publishing.monash.edu/books/fm-9781922235909.html
Design: Les Thomas

Cover photograph: © Indah Pascalia Radja. The photograph was taken at Getsemany
Sikumana Church building, near Kupang, on 3 November 2013.

Series: Herb Feith Translation Series

National Library of Australia Cataloguing-in-Publication entry:

Title: Forbidden memories : women'’s experiences of 1965 in Eastern
Indonesia / Mery Kolimon, Liliya Wetangterah and Karen
Campbell-Nelson, editors ; Jennifer Lindsay, translator.

ISBN: 9781922235909 (paperback)

Subjects: War victims--Abuse of--Indonesia--Personal narratives.
Women--Abuse of--Indonesia.
Women--Crimes against-——Indonesia.
Indonesia--History--Coup d’état, 1965--Personal narratives.
Other Creators/Contributors:
Kolimon, Mery, editor.
Wetangterah, Liliya, editor.
Campbell-Nelson, Karen, editor.
Lindsay, Jennifer, 1951- translator.

Dewey Number:  959.8036

Printed in Australia by Griffin Press an Accredited ISO AS/NZS 14001:2004

Environmental Management System printer.

The paper this book is printed on is certified against the Forest
MIX Stewardship Council ® Standards. Griffin Press holds FSC chain
Paper from of custody certification SGS-COC-005088. FSC promotes

FSC responsible sources
wamss FSC"C009448 |  cnvironmentally responsible, socially beneficial and economically

viable management of the world’s forests.




FORBIDDEN MEMORIES




Acknowledgements

Firstly, and most important of all, we wish to express our sincere thanks to
the informants who agreed to share their stories with us, and even agreed
for them to be published so they could be shared with a wide public. The
church and the nation are in their debt. If Indonesia wishes to be cured, if
the churches want to be healed from the collective trauma that still hinders
the path of this nation moving towards the future, then one way is to listen
and respond to the valuable stories of women and their children.

When members of our research team were wrestling with understanding
this sensitive issue, and seeking ways to better prepare themselves with
appropriate research methods, we received valuable input from our friends:
namely Pak Putu Oka from the Institute for Human Creativity (LKK) in
Jakarta, Th. J. Erlijna from the Indonesian Institute for Social history (ISSI)
in Jakarta, and Galuh Wandita from the International Center for Transitional
Justice, Indonesia (ICT]). They helped us with training, workshops, focus
groups discussions, and informal conversations. For this collaboration and
support we offer our sincere thanks.

Some other parties helped us with secondary data that we needed in order
to understand within a broader context the stories we collected. Father John
Prior and Father Hubert Thomas from the Candraditya Research Centre
in Maumere, Flores were of great assistance here. Also the Netherlands
Protestant Church Archives in Utrecht, Holland gave us support by copying
some material we needed. Through this, inter-church ecumenical relations
gained meaning through the joint struggle for truth and justice.

Further, we also received valuable response and assistance from former
missionaries of the Dutch and German churches and their families, who
worked during the period 1960-70 with the Christian Church of Sumba
(GKS). They were: Pastor Hendrik and Mrs Willemien Olde in Zwolle
(Holland); the children of Pastor H.J. van Oostrum, namely Mr Jaap van
Oostrum in Assen and his sister Mme Jeanette van Oostrum in Amsterdam;
and Pastor Heinrich Baarlink in Germany. They even agreed to give us
photocopies of notes from their ministries in Sumba. We also wish to give
special thanks to Miss Liliya (Lia) Wetangterah who agreed to help us by
interviewing the former missionaries and their families when she visited the
Netherlands for a church seminar in November 2011. Further, we thank
Mme Corrie van der Venn who facilitated Lia’s journey and accommodation



x | Forbidden Memories

when she was in Holland. We also wish to thank Pastor M.G. Baldee, a
former Dutch missionary who worked for the Christian Evangelical Church
in Timor (GMIT) over this period, and who corresponded with us by email.

Many of our friends, especially our husbands and boyfriends when we were
doing field research, supported us in various ways: driving team members
to meet informants; facilitating communication; pointing out massacre
and burial sites; helping type up notes; translating interview transcripts
from local languages into Indonesian, and helping in many other ways.
We remember the kindness of our friends: Marconi Gorang Mau in Alor;
Aleks Hoti and Willem Siubelan in Sumba; Arifin Betty in South Central
Timor; Talen Ngefak, Dian Nenometa, and Yustus Maro in Kupang. Pastor
Messakh Dethan helped us translate the material in German we received
from Pastor Baarlink. Dany Wetangterah helped us with the layout of the
original Indonesian version of this book. Our friend Mrs Karen Campbell-
Nelson, with extraordinary seriousness and commitment, worked alongside
us during the research and publication process. We learned a lot through
our friendship with her. Apart from the names above, there are still many
other friends who, in their various ways, supported this work. May God
bless them for their kindness.

We wish to particularly thank the Faculty of Theology at the Artha
Wacana Christian University (UKAW) that provided institutional support
for us to carry out this collective research. The faculty gave leave to the
female lecturers involved in this research project to enable them to go
into the field to gather the stories collected here in this book. This was a
valuable contribution to attempts to further theology in the specific context
of the fight for truth and justice in the church and the nation. We also
especially want to mention Rev. Ari Kalemudji as head of the Research
and Development Unit of the alumni of the Faculty of Theology at UKAW
who supported us by translating some of the interviews from the Sabunese
language into Indonesian.

Before publishing this book, we asked some friends to read the manuscript
and make comments, both on specific sections and on the book as a whole.
We thank them for giving their time to do this and for offering valuable
suggestions. The final responsibility for the text of course remains with us,
as the writing team.

During the research and the publishing of this book, we received support
from other parties. Our colleagues in the Kerk in Actie, namely the Protestant
Church in the Netherlands, as well as the Center for Transitional Justice in
Indonesia supported us with funding for research and publication. Without



Acknowledgements xi

that support and their kindness, our efforts would have remained ideals. For
their help, we offer our sincere thanks.

For the publication of this English language version of the book we have
some special thankyous. First to Dr. Kate McGregor from the School of
Historical and Philosophical Studies at the University of Melbourne who
initiated the publication effort. Kate’s special interest in studies about
memory and history opened the way for the voices of the women victims and
survivors of the 1965 tragedy to be heard by a wide international audience.
We also offer our sincere thanks to Jemma Purdey and colleagues from the
Herb Feith Foundation and Monash University Publishing who have made
this English translation possible. We express our respect and love to Jennifer
Lindsay who worked so hard on translating this thick book full of Eastern
Indonesian dialect which was often difficult to translate. For all your hard
work, thank you Jenny!

We hope that the publication of this book in the English language will be
another contribution to the international understanding of the humanitarian
evil that happened half a century ago in Indonesia, information about which
was stifled, in all kinds of ways. At least, in learning from this cruel history,
together we will have the commitment to build a world civilization with
more love of peace and justice.

Kupang, December 2014
Mery Kolimon



About the Herb Feith Translation Series

The Herb Feith Translation Series publishes high-quality non-fiction
manuscripts not yet available in English, which enhance scholarship and
teaching about Indonesia. Published by the Herb Feith Foundation in
conjunction with Monash University, the books are available ‘open access’
or for free download.

'The Herb Feith Foundation was established in 2003 to commemorate the
life and work of Herb Feith (1930-2001), volunteer, scholar, teacher and
peace activist. Its mission is to promote and support work of the kind to
which Herb Feith devoted his life, including the study of Indonesia, through
a range of educational activities including research and teaching and in the

publication and promotion of such work.

Series Board

Professor Greg Barton

Assoc. Prof. Charles. A. Coppel
Dr Jemma Purdey

Dr Djin Siauw

Mr Pat Walsh OA

Translating accounts of the 1965—66 mass violence in Indonesia

Series co-ordinated by Dr Kate McGregor and Dr Jemma Purdey

Until recently there have been very few accounts available in Indonesian
or English of the 1965-66 mass violence as told by witnesses, survivors or
perpetrators. Today an increasing number of memoirs and short testimony
collections are available in Indonesian, however, very few are yet available
in English language. This has prevented a greater understanding outside
Indonesia of how this violence continues to impact on Indonesians and of
how they now understand this traumatic period of their nation’s history.
These translated works are valuable resources for all who seek to understand
Indonesia today, and especially for undergraduate students of Asian history
and the history of mass violence and genocide. This book is the second in
this series of translated accounts of the 1965—66 mass violence in Indonesia.



About the Editors

Mery Kolimon was born in SoE, South Central Timor. She began serving as
a pastor with the congregation in Bijeli, East Mollo Presbytery, South Central
Timor (1997-99). After completing her doctoral studies at the Protestant
'Theological University in Holland in 2008, she worked as a lecturer at her
alma mater, the Faculty of Theology at Artha Wacana Christian University
(UKAW) Kupang. Apart from acting as Director of the Postgraduate
program at UKAW, Mery is also coordinator of the Women’s Network of
East Indonesia (Jaringan Perempuan Indonesia Timur, JPIT). Mery wrote
the story of her father’s role as a perpetrator in the book Memecah Pembisuan,
ed. Putu Oka Sukanta (2011), published in English as Breaking the Silence
(Melbourne: Monash University Publishing 2014).

Liliya Wetangterah was born in Kupang. She completed her theological
studies at the Faculty of Theology at UKAW in 2007 and served with the
Ebenhezer-Oeba Congregation in Kupang. The following year, she began
further study of church law at the Jakarta Theology College (Sekolah Tinggi
Teologi/STT Jakarta), and graduated in March 2011. In November 2011,
Lia joined the JPIT research team, assisting in particular with editing. In
the same month she had the opportunity to attend a conference on church
law in Holland. While she was there she carried out some interviews to assist
the report of the Sumba research team, and also managed to gather some
relevant documentation. Now Lia is teaching at Sekolah Tinggi Agama

Negeri (STAKN) Kupang.

Karen Campbell-Nelson, Ed.D., works as a professor on the Theology Faculty
and with the Graduate Program of Artha Wacana Christian University
(UKAW) in Kupang, NTT, Indonesia. She has experience with human
rights documentation and gender issues, including gender- and sexual-
based violence, at local, national, and international levels. She served as a
consultant with the Commission for Reception, Truth, and Reconciliaion
of Timor-Leste (CAVR), the American Bar Association Rule of Law
Initiative, UNIFEM (now UN Women), and the International Center for
Transitional Justice in Indonesia. Besides teaching, she joins others in the
Women’s Network of Eastern Indonesia (JPIT), Asian Justice and Rights
(AJAR), and the Alliance Against Human Trafficking (AMPERA) in

research, training, and advocacy efforts on behalf of gender justice.



xiv | Forbidden Memories

The Women’s Network of East Indonesia for the Study of Women in Religion
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2009, the network, agreed to focus its activities on research and publication
in three areas: women, religion, and culture. In their meeting in March
2010, the organising committee agreed to make the 1965 tragedy one focus
of study. JPIT began its research into the 1965 tragedy by taking NTT as a
pilot project. It was hoped that the research would soon spread to other areas
in Eastern Indonesia, taking lessons learned from the first stage in N'T'T.



Foreword

Rev. Dr. Andreas A. Yewangoe,
Head of the Communion of Churches in Indonesia (PGI)

There is an episode in the history of our nation which to this day remains
dark. Many interpretations have arisen around it. This is what came to be
labeled the ‘G30S/PKI Incident’, or more usually ‘Gestapu’, a word that
reminds us of Gestapo, Hitler’s kind of secret police during World War II.
The event was preceded by the kidnapping of six generals and one high-
ranking officer, who later came to be called ‘Heroes of the Revolution’. They
were taken from their homes on the night of 30 September-1 October 1965.
They were taken — alive or dead — to a place within the Halim Perdama
Kusuma airport precincts where their bodies were later found in a well called
the Crocodile Hole. The situation was extremely tense and confusing on that
day. Nothing was clear. I myself was in Jakarta at the time as a third-year
student at Jakarta Theological Seminary. I witnessed the unusual movement
of the army. Army convoys were going here and there. Some soldiers wore
red armbands on their right arms. Some did not. We did not know what was
going on because communications were extremely limited. The only source
of information was the national radio, RRI, which not everyone could listen
to, as not everyone owned a radio.

Early in the afternoon things became a little ‘clearer’. It began with the
declaration by Lieutenant Colonel Untung representing the group calling
itself the Revolutionary Council. He dismissed the Dwikora Cabinet under
President Sukarno. He proclaimed that the highest military rank was
Lieutenant Colonel, so those with the rank of General had to accommodate
themselves to this. Then he formed the ‘Revolutionary Council’, which was
headed by Lieutenant Colonel Untung himself. But who was Untung? No
one had heard of him before this. Where did he stand in terms of national
direction and ideology? And what was the fate of the revolution that Bung
Karno had always said was ‘unfinished’? And where was Bung Karno? Had
he been murdered, even though it was said that he was in a safe place? It was
all very confusing.
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Things became even more confused later in the afternoon after an
announcement by Major General Soeharto that Untung’s coup d’état had
been broken. The national radio station’s studio was retaken. Then the names
of the generals and the high-ranking officers who were missing were an-
nounced. The Indonesian Communist Party (PKI) was alleged to have been
the mastermind of everything that had happened. But where was Bung
Karno? It was a mystery. Towards midnight, at last Bung Karno’s voice was
heard. He sounded tired. He said that he was well. The reins of the state
were in his hands. For the meantime, he had taken control of the army. And
so forth. But the even more confusing days were yet to come.

We got to know the story as it continued because it is written in books.
But not everything written tells things as they really happened. There still
remain so many questions. Was this really the treacherous deed of the
Communist Party, as the official version has always claimed? Or was there
an internal struggle within the army, as many foreign scholars have said?
We remember, for instance, the different version presented in what came
to be called the ‘Cornell Paper. And the statements of Prof. Utrecht in the
Netherlands make it clear that the Communist Party was the ‘scapegoat’ for
everything that happened.

We do not want to go into that complicated discussion now. Nor is this the
place for it. What we want to say is that so many people became victims in
that turmoil. The period after the 30™ September Movement saw the deaths
of thousands, even millions of people who were alleged to have been part
of the Communist Party or affiliated with it. After the party was banned
throughout Indonesia, hunts and massacres happened everywhere. Only
God knows the exact numbers. The people arrested were given no due legal
process. Many of them had no idea why they were arrested, because no fair
trial was ever carried out. What we know is that these unfortunate people
were grouped into three categories: Group A was the most serious. They
were usually summarily executed. Group B were those who had to regularly
report to the authorities. Those in group C were released, but with certain
qualifications that led to them living under constant suspicion. The stigma
placed upon them became a life-long burden, not only for themselves, but
also for their children and grandchildren. 'This stigma has still not completely
disappeared today.

Our nation has still not been able to emerge from this oppressive burden
of history. Recently, there have been a number of publications that explain
what really happened. Books like Aku Bangga Menjadi Anak PKI (1 am
proud to be the child of a communist), for instance, show how injustice
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and obliteration of our humanitarian dignity occurred and will continue
to do so as long as we do not have the courage to free our nation from this
burden of the past.' The writings of Pramoedya Ananta Toer from Buru
Island (where he was held as a political prisoner from from ¢.1969 to 1979)
are another example of an effort to free our nation from this burden. The
issue is this; does our nation have the courage to go down that path, and to
truly strive for healing?

In the midst of this struggle to make peace with the past, the writing
collected by a group of women from the Theology Faculty at Artha Wacana
Christian University in Kupang is extremely significant. Thus far, we have
heard only stories passed orally about all the things that happened in
East Nusa Tenggara after the 30th September Movement. I myself heard
various stories about what happened in Sumba and Timor from various
informants. But what was heard was never published, and can be easily lost.
'This documentation invites us not only to look at the past and learn from it,
but also to dare to enter our history and strive to carry out healing. These
are memoria passionis, memories of suffering, which, as many other nations
have experienced, can give the strength to continue to move forward. But
its conditions are not easy. There must be a confession of sin. Only with
confession is true forgiveness possible, and only then can our nation be
healed. If not, we will remain burdened by the heavy past.

We deeply sympathize with the victims, who largely had no idea of
what wrong they were supposed to have done. We especially feel for the
women and children who had to carry the burden from their husbands and
fathers. When I was staying in the Netherlands, my friend Pastor H.J. van
Oostrum told me about what he did in Sumba to help those accused of being
Communist Party members. He accompanied them to the execution site.
When they were executed on Mamboru Beach, Pastor H.J. van Oostrum
knelt behind the firing squad, begging them not to prolong the victims
‘suffering’. Evidently, when he talked to the victims, he fortified them by
saying, ‘Be calm, it will feel like being bitten by an ant, and then it will
end.” End? Certainly not. He strengthened their faith as followers of Christ,
and publicly declared that they were members of the Christian Church of

1 Aku Bangga Menjadi Anak PKI Ribka Tjiptaning Proletariyati. Jakarta: Cipta Lestari
2002.



xviii | Forbidden Memories

Sumba. In those last moments, Pastor van Oostrum gave them communion
as a sign of their union in Christ.

It makes us deeply sad when apparently the church also participated in
judging them. But we should not then judge the church here. We also know
that in that critical time of confusion, even the church needed courage to
truly state that it must not neglect its pastoral role. The resolutions of the
GKS Synod in Tenggaba (1957), for instance, were the church’s effort to
prevent its members from being easily influenced by various Communist
Party ‘propaganda and campaigns’ that were indeed extraordinary at that
time. The heat of the propaganda and campaigns was felt all over Indonesia.
'The incident at the Bandara Betsy plantation in North Sumatra in the 1960s,
when an army lieutenant was killed over a land dispute, was a huge issue at
the time. It was not strange that the Communist Party was alleged to be the
provocateur, firing up the people to carry out ‘revolutionary’ acts. Not long
before the 30 September Movement, the Communist Party celebrated its
40" anniversary in Jakarta. The capital city looked like an ocean of red. The
hammer and sickle was in every corner of the city. This memory is still vivid
to most people.

But this does not mean that the Communist Party can be blamed without
any open legal process for its leaders to defend themselves. After all, the
Communist Party was at the time a legal organization under the protection
of the law. Sadly, no open trials were ever held, so to this day the whole thing
remains a burden of history.

'The church did indeed have difficulty with statements denying the exist-
ence of God, as in Communist Party propaganda, although to understand
Marxist teaching, proper philosophical training is needed to really under-
stand the intention of Marx’s statement, ‘religion is the opium of the people’.
This statement cannot be separated from its historical context, when the
church paid no heed to the dreadful conditions of the workers in Europe,
even giving the impression of turning religion into an opiate. When this
statement is taken out of its context and casually applied to a society that has,
in historical terms, not experienced similar conditions, misunderstanding
is likely. This is why, when what was called ‘liberation theology’ took off in
Latin America in the 1990s, it was seen as the church’s fulfillment of an
obligation that had been long ignored in Europe. The churches in Latin
America (at least in their theology) were considered to have rediscovered that
obligation. Those who had been marginalized by poverty because of a social
structure of oppression (the oppressor-oppressed axis) were returned to their
place as subjects of history. When this happened the church could overcome
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its stagnation by returning its diaconal function to its rightful place. The
church participates in, and even pioneers change to social structure to make
it more fair and prosperous.

Statements of concern about atheist propaganda should therefore be made
alongside the church’s true role of improving society. In saying this, I am
not belittling the situation back in the 1960s, which was indeed extremely
difhicult for society and the church, and not only in East Nusa Tenggara.
However, today when we face the future, our churches can make those past
events a valuable lesson for the true performance of ministry to our society.

This book, even though it is somewhat incomplete because it omits Flores
[and Rote, ed.], is now in your hands, dear reader. Various living narratives
are presented here. Suffering and misery. But also hope and optimism. I am

sure that readers will take away many useful things from this book. With
God’s blessing.

Jakarta 13 March, 2012



Foreword

Rev. Elga Sarapung, Director Interfidei

They have taken away my Lord,
and 1 know not where they have laid him.
(John 20:13)

Sir, if thou have borne him hence, tell me where thou hast laid him,

and I will take him away.
(John 20:15)

'The two Biblical quotes above are the expressions of a woman named Mary
Magdalene in a state of grief and confusion when she found the tomb of
Jesus empty. Mary was one of a few women who witnessed — although
from a distance — the events of Jesus’s arrest, crucifixion and burial, with
no opportunity for defence. After all, the actors in that scene were men
who were submissive to an unjust government that was preoccupied with
the political interests of power, both in the state and religion. The deception
between ‘religion and state’ in the interest of power is truly evident in this
incident.

This profound expression of grief and confusion, when carried into the ‘time
frame’ of 1965 to the present — with the arrest, kidnapping, imprisonment,
torture and murder of thousands of Indonesian people without any due
process of the law, and with their families, wives, children, relatives having
no knowledge of where their husbands, brothers, fathers or sons had been
taken never to return — is deeply meaningful when listening to the victims’
grievances and hopes. Where was truth and justice? Is there still truth and
justice in Indonesia? Is there any sympathy, attention and demand for justice
among people, among officials of this Republic of Indonesia, for the victims
of injustice and deviation from truth?

The hymn ‘Berserah kepada Tuhan’ (Surrender to God) which one family
sang at a church service, was not an expression of despair, nor was it merely
for consolation, but it was a heartfelt cry about the injustice inflicted by the
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state and the church that was felt then and continues to be felt, and at the
same time a lament of hope. They no longer believed in other people, and did
not even believe in themselves. Their husbands were dead, but the memory
of injustice gave them the valuable lesson that this experience was not the
end of their lives, not the end of their hopes, but was an expression of their
faith that God would surely declare His justice and truth.

On the night before the killing, I met my husband at the door of the
Seba prison. We knelt together, prayed and sang the hymn, ‘Surrender
to Jesus, my body, spirit and soul.’ That was the last night we met.
Gad'i. (Report from Sabu)

Ironically, religions become weak when faced with problems like this — weak
because the ‘prophetic voice about truth and justice’ is virtually silent. There
are a2 whole range of humanitarian tragedies that get virtually no attention
from religions, including those linked with violence and murder. There are
two reasons: first, religions in Indonesia are afraid of authorities/the state/
the government, and secondly, the religious institutions are so strong they
are unable to carry out the critical, deep theological reflection needed to
confront problems like these. They are more afraid of the authorities and
the state that carry out injustice and falsify truth, than of justice and truth
that God clearly mandates to people and religions, including the church.
Both these reasons weaken the church’s resolve and power to act in the
name of truth and justice.

When we enter into the space and time of this book, into the stories,
that is — the living witness of eyes, consciences, reflections presented here
— various questions arise for the church. Where was the church’s defence
of the victims? Where did the church carry out truth and justice? Did the
church raise its voice or do any anything on behalf of the victims? And why
the church? Because it turns out that the church also participated in this
‘scene’, directly or indirectly, and continues to do so today. The church, in
particular the Christian Church of Sumba (GKS) and the Timor Evangelical
Christian Church (GMIT), as the research in this book shows, has still not
undertaken any significant change in its position on the 1965 humanitarian
tragedy. Victims are still not completely received in the church, because they
have ‘sinned’.

'This reminds me of what the Buddhist monk Thich Nhat Hanh once said
in his book Going Home, Jesus and Buddha as Brothers, when talking about
love, forgiveness and reconciliation:



