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The Yijing, Early Confucian Metaphysics
and Evolutiology

Kevin de La Tour and Simone de La Tour®

“By studying the organic patterns of heaven® and earth, Jfool can
become a sage. S0 by watching the times and. seasons of natural
phenomena we can become true philosophers.”

\ Li Chuan 2525, Yin fu jing ATGZ, 735 C. E.©

Abstract

Some of the first indications of an organized effort to gain an objec-
tive understanding of human nature and the interplay between humankind
and the workings of the universe are to be found in ancient China. The
authors endeavor to illustrate ways in which the Yijing {5} &) ( The
Book of Changes) shaped and influenced not only early Confucian meta-
physics, but current, areas such as consciousness research, more specifi-
cally conscientiology ( &{3H2£).. The development of the Yijing and its
introduction to the West is outlined for this purpose. As conscientiology
investigates human nature, considering other realms of existence, it pre-
sents commonalities with the Yijing. Early Chinese thought is compared

with the science of conscientiology and it is suggested that its first evi-
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dences reside in ancient China, thereby serving, as it were, to return the
body of conscientiological knowledge home. Evolutiology (#F{b2%) plays
an integral role in the studies of conscientiology and it is posed that the
Yijing can be utilized as a tool for the evolution of the consciousness.

Key words: cosmoethics, evolutiology, metaphysics, multidimension-

ality, parapsychism, self — knowledge, tian — human ~ earth triad.

Introduction

As the Yijing{5 %) ( The Book of Changes) is considered to rep-
resent the universe in miniature, it is not surprising that it has provided
much of the foundation for two of the most important lines of thought of
ancient China: Taoism and Confucianism. It is mentioned by some that,
due to the great reciprocity between the ‘Dao De Jing (EHFEZ) ( The
Classic of the Way and its Power) , the Zhongyong (&) ( The Doc-
trine of the Mean) , and the Yijing {5%), the former two works should
be read side by side with the latter (I Ching 1978: xxxix) . The interrela-
tionship between the Yijing and Confucian: metaphysics ({2 R L
2% )'is clear, as the Confucian “Ten Wings” and the Zhongyong , the lat-
ter being a natural development from the “Ten Wings,” represent the
metaphysical development of ancient Confucianism.

The Yijing is an early attempt to bring to light the broad — gauged
workings of the mechanism of the cosmos, based on the observation of
facts, that'is to say, an understanding of the universe according to the
“flow of facts.” The authors point out the importance of a broader per-
spective for the investigation of the human reality. Metaphysics, with its
multidimensional implications, gives new meaning to who and what we

. . - “ - . .
are. According to conscientiology, “the inner universe of the conscious-
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ness is much more instigating and involving than all of the objects in the
éxternal world.” (Vieira 1994b: 9) Thus, the more open — minded re-
searcher will inevitably bear in mind the Yijing as a rich resource in the
complex undertaking of researching the consciousness.

The authors consider the primordial beginnings of modermn conscious-
ness research (L IRFFT ), more precisely conscientiology (BLIR2E), to
be found in ancient Chinese thought. The science of conscienticlogy stud-
ies the human consciousness ~ also referred to as one’s essence or the in-
telligent principle — and all of its multidimensional ( metaphysical) mani-
festations. Can “the consciousness” be expressed in Chinese as F #£
(being), L (heart/mind), 1 (mind), BFE.BE & (self), or R
. DR (soul)? In this regard, James Legge, in a commentary on the
Daxue (Great Leaming 1971 358) states that:

Cha Hsi [Zhu Xi] defines. > as BZ &, ‘ what the body
has for its lord,” and & as Bt 2Z &, ‘what the {> sends forth.’
Ying - 14 says: ST EIEZ s, *that which compréhends and
embraces all consideringé is called the 03" AHEEESIBEZE,
‘the thoughts under emotion are what is called . /(> is then the
metaphysical part of our nature, all that we ¢omprehend under the
terms of mind or soul, heart, and spirit. This is conceived of as
quiescent, and when its activily is aroused, then we have thoughts

and purposes relative to what affects it.

Through the prism of conscientiology, what Zhu Xi #E (1130—
1200) is representing as /(> or “what the body has for its lord” ~ the prin-

ciple that pilots the body — would seem to be equivalent to “the conscious-
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ness.” This is also in alignment with Legge’s observation that /[ is the
metaphysical part of our nature, i.e., mind, soul, spirit. The term &
or “what the /(> sends forth” would then represent the manifestations of
the consciousness. In conscientiology, these manifestations of the individ-
ual are referred to as “thosene” (thought + sentiment + energy) or
‘BB - BB (B4 + R+ BER) . In other words, every manifesta-
tion of the individual simultaneously involves thoughts which are inextrica-
bly tied to emotions and energy. ’

Given the possibility that the roots of. conscientiology are to be found
n ancient Chinese thought, as it will be argued, the presence of this sci-
ence in China serves to bring an intellectual heritage full circle, retuming
it home. The term “roots” here refers. to the appreciati(;n of the essence of
humanity, or what it truly is to be a thinking, insightful, lucid, and cre-
ative human being. One of the commonalities between conscientiology and
Chinese philosophy is China’s abstention from a religious explanation of
its understanding of life and the dynamics thereof. Whereas other cultures
have found it convenient to place a religious label on beingness, China
has chosen to place a more scientific label oﬁ beingness .

The authors thus endeavor to present: (1) the importance of the Yi-
Jing as one of the first works that considered the multidimensional nature
of the consciousness and the intelligent mechanism of the interplay be-
tween tian K (cosmos) and di 3B (physicality); (2) its application as
a tool for evolution; (3) the interrelationship between the Yijing, Confu-
cian metaphysics (& MITETT %) and conscientiology ( EiR2).
This paper is divided into seven parts: (1) the Yijing in the West; (2)
the development of the Yijing; (3) interdimensional relationships; (4)

cosmoethics; (S) evolutiology; (6) evolutionary scale; (7) consciential
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reeducation and assistance.
I. The Yijing in the West ,

The Yijing {Z2), one of the oldest works in the world, is an an-
cient Chinese system of symbols considered to explain the metaphysical
principles by which the universe functions. It is also known in English
as: (1) Canon of Change; (2) Changes of Zhou; (3) Classic of
Change ; (4) Book of Change; (5) I Ching {B%); (6) Zhou Book of
Change; (7) Zhou Yi{[85;). This work represents the cornerstone of
Chinese philosophy and has continued to attract the attention of thinkers
over time, both in China and abroad. According to -Chung ~ ying Cheng,
“['T]ke tradition of Yijing is not only an origin of Chinese philosophy but
the very ground of Confucianism and neo — Confucianism.” (Cheng 2003:
523) Fortunately, this classic of Chinese thought survived the “buming of
the books” ordered by Qin: Shi Huang Di ZZ18 87 (r. 221—206 B.C.
E.) in213 B.C.E., thereby maintaining its trarismission basically unin-
terrupted. (I Ching 1978 xxxiii).

The nineteenth and twentieth centuries witnessed a proliferation of
versions of the Yijing in Western languages, such as: (1) translation into
Latin by the Roman Catholic missionaries P. Regis, Joseph de Mailla and
Peter du Tartre in the early 18" cenniry, although published by Jules
Moh! only in 1834@; (2) -an English version by the Rev. Canon Mc-
Claichie, M.A., published in 1876 in Shanghai®; (3) an Ehglish Inter-
pretation by James Legge, published in 1882; (4) the German version by
Richard Wilhelm published in 1929; (5) the subsequent English version
translated from the German by Cary F. Baynes, published in 1950.

In Carl Jung’s (5%, 1875—1961) foreword to this English edi-
tion® of the Yijing, he exhibits a fascination with the work, having spent
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more than 30 years of his life investigating its dynamics. Despite his note-
worthy academic and professional profile as a Swiss psychiatrist - and
founder of the neopsychoanalytic school of psychology, Jung argues in fa-
vor of the knowledge provided by the Yijing. He also expresses, in his
later years, indifference toward public opinion ‘and the prejudice of the
intellectual community of his day regarding transcendent matters in the

following passage:

One cannot easily disregard such great minds as Confucius and
Lao — tse, if one is at all able to.appreciate the quality of the
thoughts they represent; mueh less can one overlook the fact that the
I Ching 'was their main source of inspiration. I know that previously
I would not have dared to express myself so explicitly about so un-
certain a matter. I can take this risk because I am now in my eighth
decade, and the changing opinions of men scarcely impress me any
more; the thoughts of the old masters are of greater value to me than
the philosophical prejudices of the Westemn mind. (I Ching 1967

XXXV)

. Not only was Jung impressed by the results achieved through the use
of the Yijing but, as a result of his experimentation with this work, he
coined his well - known term “synchronicity” (JF] 25 1), as defined

here :

[ SJynchronicity takes the coincidence of events in space and
time as meaning something more than mere chance, namely, a pecu-

liar interdependence of objective events among themselves as well as
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with the subjective (psychic) states of the observer or observers. (I
Ching 1967 xxiv)

Upon.ihe' English version. by Baynes being published in 1950, the
book gained, new ‘popularityﬂ‘jn the West, W}iul,e Jung en_}ph_ai,gizcd the rele-
vance of the Yijing as a tool for individual self — knowledge, the 1970’ s
witnessed an upsurge i “thingssoccult” including divination, with many
passionately ‘using means; such as the Yijing,. tarot; palm reading and
channeling to .divine regarding a myriad of both greater and lesser issues.
What. can.explain this interest? ' : 1 "

. Given the chaotic reality-6f ancient China, the use ofithe Yijing as a
divinatory tool is understandable as it would give péople hope- arid direc-
tion. However, in-the 20 century — which imany; referred to as, the “cen-
tury of the. mind” — a period in which the capacities of the human mind
were developing as never before, a dependence upon timeworn -technology
was unjustified. Conscientiology considers one’ s own capacities to be the
best “equipment”” for. getting in tine with the “flow of the universe,” the
movement and changes of things. The optimal tool is the consciousness it-
self. The self - discerning individual serves as his or her own pointer of
the consciousness, as réeflécted in the “principle of disbelief,” which
serves as a backdrop in the studies of conscientiology: “Don’t believe in
anything. Experiment. Have your own experience.” (fT 4 &R 15,
e, EHE ACHER.)

One explanation for mystical tendencies is that most individuals. are
insecure, lacking reasonable emotional self — control, and continue to un-
necessarily reenact dispensable past experiences. Mysticism is not the

ideal path for one who wishes to be free from myths. and illusions, move
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forward on his or her own legs and dynamize self — evolution. This is em-
bodied in the following phrase:

“ Those who discard belief arrive at knowledge by
knowing him or herself.” Waldo Vieira®

In spite of the faddish nature in which the Yijing was embraced by
many in the West, it served as.an unperceived but highly influential con-
ceptual “undertow” in the field of psychology. Since psychology has pro-
vided some of the precursory beginnings to contemporary consciousness re-
search, it can be argued that'some of the “roots” of conscientiology are to
be found in some of the most ancient aspects of Chintese philesophy. This
being the case, it'is of interest to review some of the points of the devel-
opment of this dhcient work and some of the ways in which it relates to as-
pects of conscientiology .

II. ‘The Development of the Yijing

Originally a divinatory work, the Yijing was used to foretell the fu-
ture and indicate wise courses of action by interpreting the signs (omens)
of the changes which are constantly occurring in nature. Little effort is re-
quired to imagine the desperate situation in which humankind found itself
in ancient times. Perception of impending events could mean the differ-
ence between life and death. Ancient diviners needed to understand the
workings of their world. Natural events were unexplainable. A scientific
understanding of the functioning of the universe was unavailable. Divina-
tion would be an understandably welcome ray of hope to a desperate hu-
manity. The context of the times is portrayed in the Bai Hu Tong H &
i , written by the Han scholar Ban Gu PE[E (32—92-C.E.):
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