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Anaximander
RIASEASE. R

TYRERR—MEEBE RSB ES RO EREY, B
‘ERE". ERERR. EFER. EBERF. MERERNY
AEMMRY, RAERBFZARUSR, RRORFRE LA
BT o RTOFERVWERREEE, REMEBREHIER
E¥E. ENRHERREHHBBERMAREHSE,

Anaximanderl (610-547B.C. ) , a astronomer?,
geologist of Miletos®, son of Praxiades, a fellow citizen and associate
of Thales*, stated that the material cause® and first element of
things was the infinite®, he being the first to initiate’ this name of
the material cause. He says it is neither water nor any other of the so-
called® elements, but a substance different from them which is
infinite, from which arise all the heavens and the worlds within them.

EH Anaximander AR L & &2 S HAMERE, EWMOFE, Rk, THHEARL—HEAAR
WRERIEY, HhEZh “RBE", IARBRERAIREAFAL, RARRKR, LALER,

[ astronomer /a'stronoma/ n. £ XL ¥R

EiMiletos K AR, REZFHH DB ba T BB —ANRA, L2 5 ABAEA AR ER G L B,

ESThales & A o) @B ER BN, RAAKRFH AR,

[&l material cause # Jf & &

[ infinite /'infonit/ adj. XFR&, £FH; EXt; LFARH

P initiate /i'nifieit/ v. #]45; KA

[ so-called /'sou'koild/ P iR &4



He states that this is “eternal and ageless,”

and that it “encompasses’ all the worlds. ” And
into that from which things take their rise they pass
away once more. And besides this, there was an
external motion® in which was brought about the
origin of the worlds. He did not ascribe the origin
of things to any alternation in matter, but said that
the oppositions” in the substratum', which
was a boundless body, were separated out®.

Anaximander agreed with Thales that all
individual things derive their existence from one eternal, indestructible' universal
something into which they ultimately return when they cease™ to exist as individual
things. But, he disagreed about what that ultimate source of existence is. How and
why the Milesians'® came to think that everything in the world reduced to some
single , underling substance is as mysterious as the question of where any ideas — right

or wrong, true or false, important or unimportant — come from. Following is one of

Anaximander’s arguments preserved by Aristotle in his Physics which can help people

to a certain degree trace the reasoning by which he moved away from' Thales’s
conception of water as the ultimate substance to the infinite boundless.

Further, there cannot be a single, simple body
which is infinite, either, as some hold, one
distinct'® from the elements, which they then derive
from it, or without this qualification. For there are
some who make this ( i. e. a body distinct from the
elements ) the infinite, and not air or water, in
order that the other things may not be destroyed by
their infinity. They are in opposition one to another-
air is cold, water moist, and fire hot — and
therefore, if any one of them were infinite, the rest
would have ceased to be by this time. Accordingly
they say that what is infinite is something other than
the elements, and from it the elements arise.
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[} encompass /in'kampas/ v. €& H,
e, AARAIEEFY,; MA,
ais

ilil motion /'moufon/ n. i&3h, Bh4E

il opposition /opa'zifan/ n. & F 3t
EIRFEHRE

{A substratum /'sabjstreitom/ n. %
B A

{E] separate out £~ & 1 %k

i1 indestructible /,indi'straktobal/

adj. BFFT &5 FR T

{E cease /siis/ v. 4; &; #ib

i Milesian K A #RA . KA AR89 &
WA, Mg RAAREE

i move away from iZ %, BL#

distinct /dis'tipkt/ adj. R F #
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Thus, in a way that would become a pivotal®” bone of contention” among
philosophers up to the present day, Anaximander disagreed with Thales regarding the
degree to which truth can be expressed using the terms of ordinary language.
Language, after all, evolved® as a way of making noises consistently to refer to?
various things among our perceptions®. The sounds, water, fire, air, and so on,

"are noises we make consistently®* to stand for something we wish to refer to in our
experience. Our experience consists of** appearances. If the appearances are
deceiving®, if there is an underlying reality beyond appearances that is radically®
different from things as they appear to us through our senses, then to what degree can
we use language — which evolved to describe the appearances — to get at what is
beyond mere appearance? That is what Anaximander wondered.

Anaximander concluded that philosophy must create new terms to stand for new
concepts, ones that are not simply an attempt to refer to immediate appearances. He
took what he thought to be the essential aspects of water, which Thales had used in
purely allegorical® ways, and abstracted from them their underlying concept. In a
way, Anaximander tried to capture the abstract “form” of water and he came up
with® the concept of what he called the “infinite boundless”. That is the key aspect
of the type of thing that water is that makes it such a good metaphor for the underlying
substance, the “stuff of reality. ” VYhereas individual things have a specific, finite
shape, water has none; whereas individual things have an intrinsic®, built-in
boundary, water has none. The basic idea then is that the world is an undifferentiated ,
infinite substance, a sort of cosmic, frothing® oceans in which the various parts
separate out due to the various motions.

pivotal /'pivotl/ adj. E#sed, k4teh; RPCEAB TR
2 contention /kon'tenfon/ n. 434, 4t

evolve /i'volv/ v. X &

A refer to &, eI, K3, drof

perception /pa'sepfon/ n. %% ; 4%

consistently /kon'sistontli/ adv. —# 3, A3k

consist of @y--+-+ #8028,

& deceive /di‘sitv/ v. K3, 475

radical /'reedikol/ adj. #May, R4S

# allegorical / @li'gorikol/ adj. ¥ &; K&

B8 come up with 38t , ¥

& intrinsic /in'trinzik, -sik/ adj. BAE; AX8; REH
@l frothing /'fro0in/ n. &%, X8
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NBEFRERABBAXE—RFIAGFER, XA LN XA
RABEEBRX—EM, AX=ZAFEMRTX—F.. f0 “He says it is
neither water nor any other of the so-called elements, but a substance
different from them which is infinite, from which arise all the heavens and
the worlds within them. ” itb4h, B SEILMY “LRE" REF
BRE K" ETHLE,

P70 “ Anaximander agreed with Thales that all individual things derive
their existence from one eternal, indestructible universal something into which
they ultimately return when they cease to exist as individual things. But,-he
disagreed about what that ultimate source of existence is. ” #0 “ Anaximander
disagreed with Thales regarding the degree to which truth can be expressed
using the terms of ordinary language. " 7£3X 7 /Nth 7 SC 224 b 3B 55 78 2 /& %0
RPN RBT TN, FREREFHERIEAS, THIWZHE
EBHEE, FSHERERSRUXEREEEANEFTRNF X,

(S)Explanations and Translations - . . .

(I @)

1. He says it is...the worlds within them.
DB hRFHIARE AR RREMETMENTE, CR—0E3FeNest
FREVRES, FEOWBMED 4,
D) i — AR KB L4, &) PEA which 5] F49 2 iE
A &) FEEE33E,BR 26 4735 substance, Al neither...nor... k& FF £ Z XA
&) F g4 8

2. Anaximander agreed with...into which they ultimately return when they cease to
exist as individual things.
DB) [WHEHSRARNIEEAN, MIINSWFEF—OXEN. FIRKNE
R, MEEIABRININSYNNE, ENREZOFFHITEE,
B8P 1z 4) F into % /433 which 37 &, & SR L4539 return 49 )5
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($)Follow=up questions for reading comprehension

Who was the first to introduce the term of the material cause?

In what way did Anaximander agree with Thales?

In what way did Anaximander disagree with Thales?

What is the relationship between “the infinite” and “all the heavens and the
worlds” 7

5. What did Anaximander think of language?

L

\Mulﬂple Choices 0O C 00O 00 T

1. Which of the following was true?
(A Anaximander believed that water is the source of all things.
Anaximander never saw Thales.
(© Anaximander initiated the name of material cause.
(@ Anaximander stated that air is the source of “all the worlds”.

2. In Anaximander’s opinion,
(@ the finite is the source of all things.
(B the source of all things is “eternal and ageless. ”
(© motion is of no importance to the emergence of “all the heavens. ”
(D the infinite does not encompass “all the worlds. ”

3. Which of the following statements is not mentioned in the passage?
(A Anaximander thought that water is not the source of everything.
Anaximander disagreed with Thales about what the ultimate source of
existence is.
@© All things will eventually return to where they come from when they
terminate as individual things.
(@ Anaximander was the first to challenge Thales.

4. At the end of the fifth paragraph Anaximander wondered
(® what language can’t express.
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(® why the sounds, water, air, fire, and so on can stand for something.

(© to what degree appearances can be misleading.

(D to what extent we can use language to express the reality under mere
appearance.

5. In the last paragraph Anaximander came to the conclusion that
@ philosophy ought to innovate novel words to denote new concepts.
philosophy should use old words to stand for new concepts.
(© philosophy is not obliged to originate new terms to stand for new concepts.
(D philosophy has nothing to do with language.

Vveavy ae €3¢ D'l

’31% Wrﬁi;‘gwpm“ 00 00 00 0

Write an essay discussing the importance of creating new terms by comparing

Chinese with one foreign language you have learned.




Confucius
fLF. BEZ g

REER, RUER, FAEZHE. X2 hEEKN
—MMEAB SN ECHER. YRBEBREFEBFIE9
TEK, PRBFE, TRABIHERNER, FRERS, B
AR, MRFAEL, BRHEACHIERE, BELBEMEFTY
mAZ, thHRERBENCIBAILTF,

AS Thales and his students began the revolution in thinking
that heralded’ the coming Golden Age of Greece, as Indian sages’
sat with the Upanishads®, in China — separated from these two
ancient cultures by the Himalayan mountains — there appeared a young
sage named Confucius®. According to some accounts he was born to a
poor family in the state of Lu, present-day Shangtung. If you look at a
map you will see that it is about as far away as you can get from Greece
and India and still be in Asia. It is a province on the eastern seacoast of
the East China Sea, where Japan lies about 500 miles away to the

N herald /'herald/ v. iR, &4

Bl sage /seidz/ n. A, 2A

El Upanishad /u:'penifed/ n. B30 % (f7 A& & ak “ok f2” 2RO RE—HH)

E¥ Confucius /kon'fjuzfas/ n. LF (LI 551—479 F, PEAKABHCRE, LLR. ES S
EEHEHE)

o T



northeast. Other accounts make him the son of
nobility. In either case, it is fairly agreed upon that
Confucius’s father died shortly after he was born and
that he experienced great hardships® growing up at a
time when China itself was in a great state of inner
turmoil®. As a young man he supported himself by
working in a granary’, then as a herder — first of
cattle; then of sheep.

How he became Grand Secretary of Justice and
then Chief Minister in his native state is unknown. But
as a young man he had already achieved his reputation
as a person of such great wisdom that throughout China

princes, lords and scholars consulted® him and craved’ to hear him speak. He

became the first teacher in Chinese history to offer
education to anyone who cared to listen, whether
they paid tuition or not. Yet, unlike most Chinese
sages who had the ears of the political and social
leaders at that time, Confucius did not say the things
that people — the leaders especially — wanted to
hear. As one recent commentator put it “Everyone
wanted to hear him but no one wanted to listen. ”

In that aspect Confucius had much in common
with Socrates™. What as it that Confucius taught
that people so wanted to hear, even though they did
not like what they heard? “He who learns, but does
not think, is lost. ” he says in his Analects' ; “ He
who thinks but does not learn, is in grave danger. ”
He was banished” from Ch’I, in Sung he was
threatened with execution®. They drove him out of
Sung and Wei. In Ch’en and Ts’ai he was arrested,
they invited him, then they booed him. When the
Sung head of state, Huan Tuei, threatened to have

.8

[ hardship /'haidfip/ n. B, R¥

[ turmoil /'toymoil/ n. REL; AL,
ZhEl

granary /'greenori/ n. &4 ; &
£ EA; RBEF R, &
R

EX consult /kon'salt/ v. #; &4

Bl crave /kreiv/ v. B2, #2; &
K, &kn B2, #Z, Bk

il Socrates # # 33 K, A M ¥ F
K, 4T MEX#FF %,
Y h EAFNIR B R —FF &,
R A FifeA EX M H, @it
HEER (MRFLGFE) 9F
Yem i A RAE T ko FFERKE
Mg HEREFRBAL KRR
ZEFH, FEHELRE (AT
W 339 )

iil Analects (#35), HILFoIFHFRE
REFmBm, £—LRILT
TEAFHERMEESE, ABIL
Ak, (#3E) PrAReILTFiL
Rk, AU RBABE, B
B, HE REFEMUR, BA
P EE G AL — KA T,

i# banish /'beenif/ v. At & ; HE



33393

him killed if he did not recant what he said, here is what Confucius said:

me?

Heaven has endowed' me with a moral®® destiny. What can Huan Tuei do to

So, what did Confucius say? Let us peek into'®
his Analects. Like Socrates and like Christ?,
Confucius did not write down his philosophy. The
Analects contains a series of"® sayings written between
475 and 220 B. C. by unknown authors, probably his
students, who compiled it principally for the purpose of
instructing others. Confucius appears in these dialogs as
a teacher of virtue who tries to impart” a new and
different dimension® to the moral, social and political

values raised by some other teacher or sage. Here are

some of his sayings.

At fifteen, I set my heart on learning. At thirty, I
had already a good grasp of the rites and morals. At

forty, I could form my own judgment of things. At
fifty, I began to know the objective laws of nature.
At sixty, I could know a man from his words and
make a clear distinction”® between right and
wrong. At seventy. I could follow my inclina-
tions” without any of my words or deeds ever
running counter to® the rules.

Do bear in mind, You, what I am now teaching
you, when you know a thing, say that you know it;
when you do not know a thing, admit you do not
know it. That is wisdom.

When you have met a virtuous® person, try to
follow that person as an example; when you have
met an immoral person, try to examine yourself
inwardly.

The superior person” is even-tempered and

{El execution /eksi'kjuifon/ n.
13 %47, B, %47 WA
HRRN; BFEI4 LR/ S
A, WATHEAE; FIA&; &
*, &

if] endow /in'daw/ v. %8, 1AM

{E moral /'motral, 'mor-/ n. ik 4%,
BEa idfeeh, Fiikey; ik
Xkt

i peek into 7R He 3 B — &

i Christ (A5#) #&#z (%5
sRAH)

i a series of — £ 71 ¢4, —ik &8y

il impart /im'past/ vr. 453%; BT ;
£ (FH5wEM)

Zil dimension /di'menfon, dai-/ n.
R+; R, &l

Al distinction /di'stipkfon/ n. % %)

#] inclination / inkla'neifon/ n. 4
7, RiF, BR&

%] run counter to i %
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good-humored but never self-important. The inferior person® is sélf-important but
never even-tempered and good-humored. Do not do to others what you would not
want others to do to you.

Those who are capable of sweet words and fine appearances are rarely people of
true virtue.

The superior person may not be observed and tested in small matters, but can be
entrusted with great concerns”. The inferior person cannot be with great concerns,
but can be observed and tested in small matters.

2 virtuous /'vaitfjuss/ a. etk B ey ; Mikey; AFe
2 the superior person ( 3LF Frif#s) &F

43 the inferior person (JL-FFFif#y) A

&l concern /koan'sain/ n. (HEXAEX At ¥

(i38) BILFHRFREXREMM, B—HICHAFSTHE
ENFERZH, BEEEWACRZ, RIE T FEXUNRINFIE

.

(18) ERBEMNBESARE TRZINOAE, FEEHERNH
BHEB, W “He who learns, but does not think, is lost. " #0 “He who
thinks but does not learn, is in gréve danger. ", F#0; “Do not do to others
what you would not want others to do to you. ", BEEKNJLEIE, HIEE
BANRRB

BEXLCE, LFRENEWERBREE. 27, BB, REER
ZEMAE, KT FPEXANETEEERZ—, ESTEHLCAET L,
g, BERMG, (i8) BERM, MAMERTRENEE, ™
EHSESE TEENMA, REEZREHR AR (BB FARENBER
B, XA FRANRRESEESIO TR, AN FREEY
Fkk, REITFELCENZAZOLERBENINR, BERX, "UER
2", ERGEH, EEFNEGER, & (B8 PRABHORE,
MXBNASERR (B8 R—EFRSHRE.
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