


V a 3.08085 3

Cl .).,«
S _THE [ﬁ%@
'&:t ’ o
_‘SACRED BOOKS OF THE EAST =~
'VYTR’A‘NSLAT:.ED
BY VARIOUS ORIENTAL SCHOLARS
'AND EDITED BY |
E F. MAX MULLER

y VOL. XXII -

o» c}lﬁaaﬂ |
* ® ,. ' ‘
I ' OXFORD v

Iav_."-*'."\, ¢ ' &F
+*< » " AT THE CLARENDON PRESS
e 1883
o, [_\
:} v [AN rights reserved]



i ¢
[
.
e @
o
“"°
]
Ll
L]
LA
°
L]
o
o
OXFORD
PRINTED AT THE CLARENDON PRESS
BY HORACE HART, M.A. L
PRINTER TO THE UNIVERSITY
oo 9
S ‘. P
®
k T e
'
®
°
@ L]
® .
e’ .
® e o°
o
-y . p_...‘
‘ e ©® @
‘e
L]
) 4
L] ® e
"R
0 ° ﬁ'-
e ®°
. S
. %



THE -

“™SACRED BOOKS OF THE EAST

™
)
&
VOl g, oy
® Wy e
. ) k7]
'
5 3 - :e
4 D



3

HENRY FROWDE, M.A.
PUBLISHER TO THE UNIVERSITY OF OXFORD S 2
LONDON, EDINBURGH ' *

NEW YORK




872
Ebo2
!‘Z

wEEE 205 4
- THE ZEND-AVESTA

PART 1II

* THE SIROZAHS, YASTS, AND NYAYIS

" TRANSLATED BY

JAMES DARMESTETER

- | gjﬁgg‘
L BEd)

ot Pied
cE.  OXFORD

. AT THE CLARENDON PRESS
= ‘ 1883 ‘

(42l rights reserved)



e INTRODUCTION.

THE present volume contains a translation of the
Sirézahs and Yasts, and of the Nyayis. This part of
the Avesta treats chiefly of the mythical and legendary.
lore of Zoroastrianism.

For a satisfactory translation of these texts, the etymo-
logical and comparative method is generally considered as
the best or as the only possible one, on account of the
.entire -absence of any traditional interpretation. I have
tried, however, to reduce the sphere of etymological guess-
work  to its narrowest limits, with the help of different
Pahlavi, Persian, and Sanskrit translations, which are as
yet unpublished, and have been neglected by former trans-
lators. ' I.found such translations for the Sirdzahs, for
Yasts I, VI, VII, XI, XXIII, XXIV, and for the Nydyis'
(besides the already published translations of Yasts XXI
and XXII).

Of the remammg Yasts, which are mostly of an epical

" character, there is no direct translation available; but a

close comparison of the legends in Firdausi’s Shah N4amah
seems, to throw some light, even as regards philological
points, on not a few obscure and important passages.
This has enabled me, I believe, to restore a few myths to

«their original form, and to frame a more correct idea of
« others?

In this volume, as in the preceding one, I have to thank
Mr West for his kind assistance in making my translation
more readable, as well as for valuable hints in the inter-
pretation of several passages.

w 8 JAMES DARMESTETER.
Paris,
13 December, 1882.

¥

1 These translations have been edited in our Etudes Iraniennes,.1I, 253 seq.
_ (Paris, Vieweg, 1883).
-2 See ibidem, 11, 206 seq.
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YASTS AND siRc“)ZAHS.

Tue word yast, in Zend y&sti, means properly ¢the act of wor-
shipping,’ the performance of the yasna; and it is often used
in Parsi tradition as synonymous with yasna. But it has also
been particularly applied to a certain number of writings in which
the several Izeds are praised and magnified. These writings are
generally of a higher poetical and epical character than the rest of
the Avesta, and are most valuable records of the old mythology
and historical legends of Iran.

The Parsis believe that.formerly every Amshaspand and every
Ized had his particular Yast, but we now possess only twenty
Yasts and fragments of another’. The writings known as Yast
fraghents, the Afrin Zartust, and Vistdsp Yast (printed as Yasts
XXI, XXII, XXIII, XXIV in Westergaard’s edition), are not proper
Yasts, and have no liturgical character; they are not devoted to the
praise of any Ized. :

The order in which the Yasts have been arranged by the Parsis
follows exactly the order of the Sir6zah, which is the proper in-
troduction to the Yasts.

SiROZAH.

Sirézah means ‘thirty days:’ it is the name of a prayer com-
posed of thirty invocations addressed to the several Izeds who
preside over the thirty days of the month.

. There are two Sirdzahs, but the only difference between them is
that the formulas in the former are shorter? and there is also,
occasionally, some difference in the epithets, which are fuller in
theslatter.

1 The Batiman Yast (see Yt. I, §§ 24 and following).
®2 In the greater Sirdzah the names of the gods invoked are
stroduced with the word yazamaidé, ¢ we sacrifice to;’ in the
lesser Sirdzah there is no introductory word, the word khshnao-
tltra, ¢propitiation, being understood, as can be seen from the
. 1.9 "
introductory formulas to the several Yasts.

To o [33] B



YASTS AND SirROzAHS.

In India the Sirézah is recited in honour of the dead, on the
- thirtieth day after the death, on the thirtieth day of the sixth
month, on the thirtieth day of the twelfth month, and then every
year on the thirtieth day from the anniversary day (Anquetil, Zend-
Avgsta, II, 315).

The correspondence between the formulas of the Sirdzah and

the Yasts is as follows :

1.

. Bahman.

. Ardibehest.

. Shahrévar.

. Sapendirmad.

. Khordad.

. Murddd.

- Dai pa Adar.

9.

10.
II.

12,
13
14.
15
16.
1y.
18.
19.
20.
21.
22,
23.
24.
25.
26.
27.
28.
29.
30.

RV N1 > W D

Ormazd.

Adar.
Aban.
Khorshéd.
Mih.

Tir.

Gbs.
Dai.pa Mihir.
Mihir.
Srésh.
Rashn.
Farvardin.
Bahrim.
Ram.

BAd.

Dai pa Din.
Din.

Ard.

Astad.
Asman.
Zemyad.
Mahraspand.
Anéran.

Ormazd Yast (I, 1-23). -
Bahman Yast (I, 24-33).

Ardibehest Yast (III),

Khordid Yast (IV).

Aban Yast (V).
Khorshéd Yast (VI).
Mé4h Yast (VII).
Tir Yast (VIII).
Gos Yast (IX).

Mihir Yast (X .
Srésh Yast (XI).
Rashn Yast (XII).
Farvardin Yast (XIII).
Bahrim Yast (XIV).
Rim Yast (XV).

Din Yast (XVI).
Ashi Yast (XVII).
Astad Yast (XVIII).
Zemyid Yast (XIX).

The Yasts that have been lost are, therefore, those ofe Khshi-
thra-vairya, Spenta-Armaxtl Amereti?, Atar, Vita, Asman, Mathre

Spenta, and Anaghra raokeu.

The second Vast, or Yast of the -

seven Amshaspands, appears to have been no mdependent Yast:
it was common to all the seven Yasts devoted to the® several



siR6ZAH 1. 3

Amshaspands, and, accordingly, it is recited on the first seven days
of the month. One might suppose that it was originally a part of the
Ormazd Yast, as the Amesha-Spentas are invoked in company with
Ahura Mazda (Sir6zah 1, 8, 15, 23). There may, indeed, have been
several Yasts for one and the same formula of the Sir6zah, a¢ in
all of these formulas more than one Ized are invoked: this would
apply not only to the Yast of the seven Amshaspands, but also to
the Vanaz# Yast (Yast XX), which, in that case, ought to follow\
the Tir Yast (see Sir6zah 13).

Not every Yast, however, is devoted to the Ized whose name
it bears: thus the Ardibehest Yast is mostly devoted to Airyaman;
the R4m-Yast dnd the Zemy4d-Yast are devoted to Vayu and to the
Huyarend: but Airyaman, Vayu, and the AHvaren6 are invoked in
the same Sirdzah formulas as Ardibehest, R4m, and ZemyAid, and
a Yast is named from the opening name in the correspondent Sir6zah
formula, - ‘

The systematic order so apparent in the Sir6zah pervades the
rest of the liturgy to a great extent: the enumeration of Izeds
in Yasna XVII, 12-42 (XVI, 3-6) follows exactly the order of
the Sirbzah, except that it gives only the first name of each
formula ; and the question may be raised whether this passage in’
the Yasna is taken from' the Sirézah, or whether the Sirézah
is developed from the Yasna.

The very idea of the Sirbzah, that is to say the attribution
of each of the thirty days of the month to certain gods, seems
. to have been borrowed from the Semites: the tablets found in
the library of Assurbanipal contain an Assyrian Sirzah, that is,
2 complete list of the Assyrian gbds that preside over the thirty
days of the mqnth?,

SirROZAH 1.

1. Ormazd.
. To Aﬁura Mazda, bright and glorious? and to
the Amesha-Speitas ®,

*1 7. Halévy, Revue des Etudes Juives, 1881, October, p. 188.
2 See Yt. I, 1-23. 8 See Yt, IL

Te e B 2
‘ Ry



4 YASTS AND SIROZAHS.

2. Bahman.

To Vohu-Man6!; to Peace? whose breath is
friendly 3, and who is more powerful to destroy than
all other creatures ¢; to the heavenly Wisdom ¢, made
by Mazda; and to the Wisdom acquired through the
ear %, made by Mazda.

3. Ardibehest.

To Asha-Vahista, the fairest®; to the much-
desired Airyaman, made by Mazda "; to the instru-
ment made by Mazda ®; and to the good Saoka®,
with eyes of love !°, made by Mazda and holy.

1 See Yt. I, 24-33. .

2 Akhsti does not so much mean Peace as the power that
secures peace; see note 4.

$ Him-vainti, from h&m-v4 (Yt. X, 141); possibly from van,
to strike: ¢ Peace that smites.

4 TaradhiAtem anydis dimin, interpreted: tarvinitdrtQim
min zaki 4n ddm4n pun andshtih akdr kartan (Phl. Comm.),

“more destroying than other creatures, to make Non-peace (Ané-
khstl) powerless.

b Asnya khratu, the inborn intellect, 1ntumon contrasted with
gaoshd-sriita khratu, the knowledge acquired by hearing and
learning. There is between the two nearly the same relation |
as between the pardvidy4 and apardvidy4 in Brahmanism, the
former reaching Brahma in se (parabrahma), the latter sabda-
brahma, the word-Brahma (Brahma as taught and reveaied)
The Mobeds of later times interpreted their name Magfls, Sy,

as meaning, ‘men without ears,’ u‘){L‘ pour insinuer gue leur
Docteur avait puisé toute sa science dans le ciel et qu'il ne V'afait,
pas apprise par loute comme les autres hommes (Chardin,
111, 130; ed. Amsterdam). .
¢ See Vt. IIL 7 See Vend. XXIIe
¢ “The ‘golden instrument’ mentioned in Nydyis I, 8. 4
® A personification of the Ormazdean weal; cf. Vend. XXII,
3 [8], and Yt. XIII, 42.
10 Vouru-ddithra, kimak ddisr; she is ‘ the genius of the good

¢ ©

»



siROZAH I 5

4. Shahrévar.

To Khshathra-vairya; to the metals?; to Mercy
and Charity.

5. Sapendidrmad.

To the good Spenta-Armaiti? and to the good
Rata 3, with eyes of love, made by Mazda and holy.

6. Khordad.

To Haurvataz*, the master; to the prosperity
of the seasons and to the years, the masters of

holiness.
7. Murdad.

To Amereti??®, the masfcér . to fatness and flocks ;
to the plenty of corn; and to the powerful Gaoke-
rena ®, made by Mazda.

(At the gah 7 Havan): to Mithra®, the lord of
wide pastures and to Rama Avastra °.

(At the gah Rapithwin): to Asha-Vahista and
to Atar™, the son of Ahura Mazda ™.

eye, mindi hukasmih’ (Vend. XIX, 36 [123]), the reverse of the
*%vil eye (Yasna LXVII, 62 [LXVIIL, 22]; cf. Etudes Iraniennes,

11, 182).
1 Vend. Introd. IV, 33; Ormazd et Ahriman, §§ 202-206.
2 Ibid. 8 Vend. Introd. IV, 30.
+% See Yt. IV. 5 See Vend. Introd. IV, 34.

6 The white H6m, or plant of immortality; see Vend. Introd.
1V, 28. )
* 7°See Ghhs. 8 See Yt. X.
s See Vt. XV. Cf. Yasna I, 3 (7-9), where Mithra and Rima
are invok®d in company with the genius of the Hévani period
of theeday.
w10 The Genius of Fire. N
1 Cf, Vasna I, 4 (10-12), where Asha-Vahista and Atar are
‘invoked in company with the genius of the Rapithwin period
, of the day.

LI



6 YASTS AND SiROZAHS.

(At the gah Uziren): to Apim Napiz?, the tall
lord, and to the water made by Mazda 2

(At the gah Aiwisrithrem): to the Fravashis?
of the faithful, and to the females that bring forth
flocks of males*; to the prosperity of the seasons;
to the well-shapen and tall-formed Strength,
Verethraghna ¢, made by Ahura, and to the crushing
Ascendant .

(At the gdh Ushahin) : to the holy, devout, fiend-
smiting Sraosha?, who makes the world grow; to
Rashnu Razista 8, and to ArstiZ?, who makes the
world grow, who makes the world increase ™.

8. Dai pa Adarn,

To the Maker Ahura Mazda, bright and glonous
and to the Amesha-Spezntas.

! Literally the Son of the Waters;’ he was originally the Fire
of lightning, as born in the clouds (like the Vedic ApAm napit);
he still appears in that character, Yt. VIII, 34; he is for that
reason ‘the lord of the females’ because the waters were con-
sidered as females (cf. Yasna XXXVIII, 1 [2]). But, as napis
means also ‘navel’ (the same words having often the two meanings
of ‘navel’ and ¢offspring;’ cf. nibhi in the Vedas and the Zend
nify6, ¢offspring,’ from néafa ‘navel’), Apdm Napis was inter®
preted as ‘the spring of the waters, the navel of the waters,” which
was supposed to be at the source of the Arvand (the Tigris;
Neriosengh ad Yasna I, 5 [15]); cf. Yt. V, y2.

2 Cf. Yasna I, 5 [13-15]. 3 See Yt. XIII. "~

* Perhaps better: ‘to the flocks of Fravashis of the faithful, men
and women.’ i

5 The Genius of Victory; see Yt. XIV. n

¢ Cf. Yasna I, 6 [16-19].

7 See Yt. XI and Vend. Introd. IV, 31 ; Farg. XVIII, 14 seq

8 The Genius of Truth; see Yt. XII.

® Truth; see Yt. XVIII 1 Cf, Yasna I, 4 [20- 23] L

1 The day before Adar (Dai is the Persian (ss, “yesterday,’
which is the same word as the Sanskrit hyas, Latin heri). _ The’
eighth, fifteenth, and twenty-third days of the month are under the _

&
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0. Adar.

To Atar, the son of Ahura Mazda; to the Glory
and to the Weal, made by Mazda; to the Glory of
the Aryas?, made by Mazda; to the awful Glory
of the Kavis ?, made by Mazda.

To Atar, the son of Ahura Mazda; to king
Husravah ¢; to the lake of Husravah*; to Mount
Asnavant®, made by Mazda; to Lake Kaékasta®,
made by Mazda; to the Glory of the Kavis, made
by Mazda ™. <

rule of Ahura and the Amesha-Spentas, like the first day; they
have therefore no name of their own and are named from the day '

* that follows. The month was divided into four weeks, the first
two numbering seven days, the last two numbering eight.

4 Or better ‘the Glories of the Aryas’ (Eramdesasrizim): the
Glory or Hwvarend (Vend. Introd. IV, 11, p. Ixiii, note 1) is
threefold, according as it illuminates the priest, the warrior, or the
husbandman. Yast XIX is devoted to the praise of the Zvarend.

2 Or ‘the awful kingly glory:” Kavi means a king, but it is
particularly used of the kings belonging to the second and most
celebrated of the two muythical dynasties of Iran. The Kavis
succeeded the Paradhita or Péshd4dians, and Darius Codo-
manes was supposed to be the last of them. For an enumeration
of the principal Kavis, see Yt. XIII, 132 seq. The Hryarend alluded

e to in this clause is the Awarend of the priest; ‘it is the fire

v

known as Adarapra [Adar Frob4]; or better Adar Farnbag:
see Etudes Iraniennes, II, 84; its object is the science of the
ptidsts ; by its help priests become learned and clever’ (Sanskrit
transl. to the Atash Ny4yish).
® See Yt. V, 41, note.
*4 Bee Yt. XIX, 56.
5 A mountain in AdarbaigAn (Bundahis XII, 26), where king
Husravah Settled the fire Gushasp.
¢ See Y.V, 49.
« 7 The glory of the warriors, the fire known as Adar Gushasp
or Gushnasp; with its help king Husravah destroyed the idol-
temples near Lake Kékast, and he settled it on Mount Asnavans
_(Bund. XVIL, 7).
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