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PREFACE

{ HIS book is a philosophy of religion. In other
sl words, it is written for thoughtful readers who
{ wish to examine religion in its relations to the
whole life of man today. The keynote of the
book is experience. My primary purpose is to interpret
religious experience rather than to discuss systems of philos-
ophy. I have a system of my own, but I am convinced
that my views are not absolute truth. I present them as
hypotheses to stimulate thought and as stepping stones to
higher truth, rather than as the last word on any issue. The
book, as I have said, is @ philosophy of religion. Only God,
or someone who confused himself with deity, could write
the philosophy of religion.

The facts of experience are summarized in-the sciences.
As a philosophy of religion, this book is an interpretation of
science, but is not itself science. The science of religion
gives the facts of everyday religious experience as they ap-
pear to the historian, the psychologist, and the sociologist.
Philosophy in all its branches relies upon science and has
no organized subject matter apart from the facts set forth
by science. It is the responsibility of the scientist to gather
the facts for the philosopher to interpret. Some philos-
ophers of religion deem it best to repeat the results of the
sciences at length; I have chosen to condense these results
into a single chapter (Chapter II), which serves the purpose

of review or of orientation (depending on the reader’s pre-
vii




viii PREFACE

vious studies). This chapter is no substitute for a thorough
study of the sciences themselves; likewise, the sciences of
history, psychology, and sociology are no substitutes for
philosophy. Yet they are essential to it. So essential are
they that the ideal student will master them before under-
taking philosophy and will continually go back to them for
rootage in the soil of experience.

Certain aspects of religion are investigated by theology,
but this book is not a theology. It is true that some
modern theologians in England and America regard
‘theology as substantially identical with philosophy of re-
ligion or as a branch of it. Yet theology, as distin-
guished from philosophy, starts with the faith of some
particular religion—the Christian, the Jewish, or the Bud-
dhist, for example—and expounds that faith, sometimes
with philosophical objectivity, sometimes with complete
acceptance of it as divine revelation. In contrast with
theology, philosophy of religion treats all types of religion
and religious faith as its domain, not presupposing the
privileged position of any type, but seeking to discover what
religious truths are implied by the history, psychology, and
sociology of religion. Philosophy of religion does not in-
clude a treatment of the peculiar tenets of any faith, but
seeks for the truth in all.

A book on philosophy of religion should prove helpful
in practical living, but it is not a manual of devotion or of
edification. Instead, it is an objective and rational inter-
pretation of experience, perhaps more or less “cold-blooded,”
as emotionalists, shy of reason, sometimes say. Yet I accept
Kant’s principle of the primacy of the practical reason, and
believe that theoretical knowledge is and should be sought
primarily for the purpose of making better persons. They
are needed. Knowledge should result in a deepening of
the devotional life, if there is any value in devotion, and
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should literally edify, that is, build up the spiritual life.
But any devotion or edification that lacks a background of
intelligent faith may easily be harmful to religion by creat-
ing the nervous idea that religion cannot survive honest in-
vestigation. True devotion must be a by-product of truth.
Philosophy deepens and broadens life, gives it a principle of
growth, disciplines its excesses, and points it toward the
eternal. Men of deepest devotion—like Saint Augustine,
Saint Thomas Aquinas, John Calvin, John Wesley, and, in
our own day, Gandhi, Kagawa, and Rufus M. Jones—are
men of profound thought. Religion without thought is
like a boat without a rudder; it should be added that an
excellent rudder without any boat also leaves its possessor
in a predicament.

This book would have been impossible without the help
of many former teachers, present colleagues, students, and
other friends. Among those to whom I am chiefly in-
debted for valuable suggestions based on a laborious reading
of my entire manuscript are Professor Arthur E. Murphy
of the University of Illinois, editor of the series of which
this volume is a part, Professor J. Seelye Bixler of Harvard
University, Dean Emeritus Albert C. Knudson of Boston
University, and Dr. Jannette E. Newhall of the An-
dover Harvard Theological Library. Professor Wayland F.
Vaughan, of the department of psychology in Boston Uni-
versity, has rendered valued aid in connection with Chapter
XI. Several of my students have given helpful suggestions.
Without the criticisms of Mrs. M. G. Baily of Newton
Center as well as of the experts associated with Prentice-
Hall, Inc., the form of this book would be far less accurate,
consistent, and artistic than it is. Should there be any error
of form or of fact or any unfairness of argument in dealing
with naturalistic and antitheistic thought, or with pragma-
tism, or with phenomenology or realism or theistic absolu-



X PREFACE

tism or psychology, it is my own fault. I shall have sinned
against the light so generously furnished by specialists in
those fields. My sin be upon my own head, and not on
theirs.

Readers of this book are invited to write to the author (in

care of the publisher) any suggestions for its improvement.
Epcar SHErFIELD BRIGHTMAN

NewTon CENTER, MASSACHUSETTS
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ONE

ORIENTATION

§ 1. EmpiricaAL METHOD IN PHiLosoPHY OF RELIGION

[ life. Religion is one phase of experience. Phi-
§| losophy of religion is the experience of inter-
preting those experiences which we call religious
and of relatmg them to other experiences, as well as to
our conception of experience as a whole. All the problems
of philosophy of religion concerning faith, worship, tradi-
tion, God, revelation, immortalify, doubt, skepticism, or
secularism are stresses and strains within experience. Any
solution of these problems must always be a reinterpreta-
tion of experience, for all human knowledge begins, con-
tinues, and ends in experience. Science is one stage of
reinterpretation of experience, philosophy another. Both
science and philosophy are movements of experience from
a state of confusion and contradiction toward a state of
order and coherence. Science is such a movement within
a limited field; philosophy aims to include and interpret
all experience in a comprehensive unity.

§ 2. Osjecrions To EmMPIRiIcAL METHOD BY APRIORISTS,
Locicar Positivists, AND BARTHIANS

The foregoing statements about experience, which are
cither fundamental truths or dangerous errors, may be re-
garded in the latter light by at least three groups of thinkers:
(1) the apriorists; (2) the logical positivists, and (3) the

I



2 QRIENTATION

Barthians. At the very outset, therefore, it is necessary to
present these three objections to the proposition that religious
knowledge arises in and is tested by experience.

According to the apriorists,’ it is necessary to distinguish
between experience and reason. Experience for them con-
sists of given data, especially those of sensation, of morality,
and of religious life. Reason consists of eternal principles
of validity which are not derived from experience as de-
fined. Four apples are inferred from sense data, but the
truth that 2 4+ 2 =4 is an eternal, universal, and necessary
truth which is derived not from observing apples, but either
from the nature of the mind or from pure logic. The reli-
gious apriorists hold that faith in God is not like the belief
in four apples; it is like the truth of 2 4 2 = 4, or, rather,
like the axioms and postulates from which that truth is de-
rived and which render it certain. Those postulates are
true, and hence 2 -+ 2 == 4, no matter how many apples
may be visible—in short, they are true, independent of ex-
perience. The apriorist discovers numerous a priori truths
in logic, in mathematics, in ethics, and in religion. He thus
seems to endow religious faith with an absolute and un-
shakable certainty.”

Now, one who holds the standpoint of the first paragraph
in this chapter is called an empiricist. An empiricist would
reply to an apriorist somewhat as follows: It is misleading,
he would say, to declare that there is anything independent

1 For a discussion of their views, see A. C. Knudson, in Wilm, SPT, g3-127,
and Knudson’s VRE. (As a rule, references Yo sources are indicated in this vol-
ume by abbreviations which are explained in the Bibliography at the back of the
book. The author’s name should be consulted.)

2 There are, it is true, wide differences among those who call themselves reli-
gious apriorists. The view stated in the text is that of Jakob Friedrich Fries, the
Kantian, and was held by Rudolf Otto when he wrote his Phiosophy of Religion
Based on Kant and Fries (London: Williams and Norgate Ltd., 1931). Otto
says explicitly that every a priori principle rests on judgments “independent of
experience,” the “a priori religious” among them (18). Fries and Otto thus ac-
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of experience. The case of the apriorist derives its force
from the indubitable fact that there is a difference in impor-
tance between four apples and 2 + 2 = 4. The empiricist
insists, however, that the process of thinking that 2 4~ 2 =4
is as truly a conscious experience as is the process of observ-
ing four McIntosh Reds. The same is true of our thought
regarding any axiom or postulate. The assertion that one
part of experience is independent of another part of ex-
perience may be true. But the assertion that one part of
experience is independent of all experience is logically con-
tradictory. The trouble arises from using the word ex-
perience in a restricted meaning (as confined to sensations
or like content) and then forgetting the restriction. It is
better to be a thoroughgoing empiricist and define ex-
perience as meaning all that is at any time present in con-
sciousness. 'Thus the misunderstandings to which apriorism
gives rise are largely a matter of definition of terms and
illustrate the harm done by inadequate definition. The
quality of being independent of experience appertains to
no truth, if experience be defined inclusively. No truth
can be said to be unqualifiedly a priori unless it is necessarily
related to all experience in such a way that it is always valid,
no matter what happens. No truth about religion can be
called a priori unless it has a necessary relation to all reli-
gious experience. It is possible that some truths are uni-
versal and necessary; but this fact cannot be known prior

cepted Kant's logical conception of the a priori and differed from him only in
asserting the metaphysical objectivity of a priori knowledge. Other apriorists,
like Troeltsch and Knudson, mean by the religious a priori a native capacity of
the soul for religious experience; thus they conceive it psychologically and, in a
sense, empirically, rather than logically. But these writers are often led into
so great an emphasis on their faith in the ideal that they sometimes may under-
estimate the weight of contrary empirical evidence when it raises difficulties for
faith. The apriorism discussed in the text, however, is closer to historical ration-
alism as expressed in the ontological argument than it is to the psychological a
priori.
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to experiences of thinking and observing. Hence the ob-
jection of the apriorist to empiricism can be raised or tested
only by means of experience.’

The logical positivists comprise another group which
would regard the empirical method as dangerous in the
philosophy of religion. But their reasons are quite differ-
ent from those of the apriorists. The logical positivists
agree with the apriorists in distinguishing between experi-
ence and reason, although they do not like to speak of
reason, a term which seems to them too psychological.
They would prefer to describe the distinction as one be-
tween logical propositions and factual propositions. Logical
propositions are purely formal truths regarding the princi-
ples of logical implication. They entail nothing regarding
the real world and do not even assume that there is one,
as Bertrand Russell pointed out in his Introduction to
Mathematical Philosophy (203). Hence, no purely logical
a priori principle can define either religion or anything else
in the real world. For all information about real experience
we must consult experience itself. Thus the logical posi-
tivist seems to be asserting substantially what was asserted in
the first paragraph of this chapter. He really is saying
something very different, however. By experience he means
exclusively the area of what we commonly call sense ex-
periences. The logical positivist will accept as true what
can be verified in sense experience. As a matter of fact,
religious experience, as it actually occurs, always includes
not only certain sense experiences but also other experiences
which are often called religious values. The exaltation of
the spirit in worship and the experience of moral obligation
are characteristic of religion; they both contain factors
which are not verifiable in sense perception. You certainly

2 This view will be considered more fully in Chap. VI, § 4.



