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Preface

and librarians seeking critical commentary on writers of this transitional period in world history. Designated an “Out-

standing Reference Source” by the American Library Association with the publication of is first volume, NCLC has
since been purchased by over 6,000 school, public, and university libraries. The series has covered more than 450 authors
representing 33 nationalities and over 17,000 titles. No other reference source has surveyed the critical reaction to
nineteenth-century authors and literature as thoroughly as NCLC.

S ince its inception in 1981, Nineteeth-Century Literature Criticism (NCLC) has been a valuable resource for students

Scope of the Series

NCLC is designed to introduce students and advanced readers to the authors of the nineteenth century and to the most sig-
nificant interpretations of these authors’ works. The great poets, novelists, short story writers, playwrights, and philosophers
of this period are frequently studied in high school and college literature courses. By organizing and reprinting commentary
written on these authors, NCLC helps students develop valuable insight into literary history, promotes a better understand-
ing of the texts, and sparks ideas for papers and assignments. Each entry in NCLC presents a comprehensive survey of an
author’s career or an individual work of literature and provides the user with a multiplicity of interpretations and assess-
ments. Such variety allows students to pursue their own interests; furthermore, it fosters an awareness that literature is dy-
namic and responsive to many different opinions.

Every fourth volume of NCLC is devoted to literary topics that cannot be covered under the author approach used in the
rest of the series. Such topics include literary movements, prominent themes in nineteenth-century literature, literary reac-
tion to political and historical events, significant eras in literary history, prominent literary anniversaries, and the literatures
of cultures that are often overlooked by English-speaking readers.

NCLC continues the survey of criticism of world literature begun by Thomson Gale’s Contemporary Literary Criticism
(CLC) and Twentieth-Century Literary Criticism (TCLC).

Organization of the Book

An NCLC entry consists of the following elements:

® The Author Heading cites the name under which the author most commonly wrote, followed by birth and death
dates. Also located here are any name variations under which an author wrote, including transliterated forms for
authors whose native languages use nonroman alphabets. If the author wrote consistently under a pseudonym, the
pseudonym will be listed in the author heading and the author’s actual name given in parenthesis on the first line
of the biographical and critical information. Uncertain birth or death dates are indicated by question marks. Single-
work entries are preceded by a heading that consists of the most common form of the title in English translation (if
applicable) and the original date of composition.

B The Introduction contains background information that introduces the reader to the author, work, or topic that is
the subject of the entry.

B A Portrait of the Author is included when available.
B The list of Principal Works is ordered chronologically by date of first publication and lists the most important

works by the author. The genre and publication date of each work is given. In the case of foreign authors whose
works have been translated into English, the list will focus primarily on twentieth-century translations, selecting
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those works most commonly considered the best by critics. Unless otherwise indicated, dramas are dated by first
performance. not first publication. Lists of Representative Works by different authors appear with topic entries.

B Reprinted Criticism is arranged chronologically in each entry to provide a useful perspective on changes in critical
evaluation over time. The critic’s name and the date of composition or publication of the critical work are given at
the beginning of each piece of criticism. Unsigned criticism is preceded by the title of the source in which it ap-
peared. All titles by the author featured in the text are printed in boldface type. Footnotes are reprinted at the end
of each essay or excerpt. In the case of excerpted criticism, only those footnotes that pertain to the excerpted texts
are included. Criticism in topic entries is arranged chronologically under a variety of subheadings to facilitate the
study of different aspects of the topic.

B A complete Bibliographical Citation of the original essay or book precedes each piece of criticism.
®  (ritical essays are prefaced by brief Annotations explicating each piece.

B An annotated bibliography of Further Reading appears at the end of each entry and suggests resources for addi-
tional study. In some cases, significant essays for which the editors could not obtain reprint rights are included
here. Boxed material following the further reading list provides references to other biographical and critical sources
on the author in series published by Thomson Gale.

Indexes

Each volume of NCLC contains a Cumulative Author Index listing all authors who have appeared in a wide variety of
reference sources published by Thomson Gale, including NCLC. A complete list of these sources is found facing the first
page of the Author Index. The index also includes birth and death dates and cross references between pseudonyms and ac-
tual names.

A Cumulative Nationality Index lists all authors featured in NCLC by nationality, followed by the number of the NCLC
volume in which their entry appears.

A Cumulative Topic Index lists the literary themes and topics treated in the series as well as in Classical and Medieval
Literature Criticism, Literature Criticism from 1400 to 1800, Twentieth-Century Literary Criticism, and the Contemporary
Literary Criticism Yearbook, which was discontinued in 1998.

An alphabetical Title Index accompanies each volume of NCLC, with the exception of the Topics volumes. Listings of
titles by authors covered in the given volume are followed by the author’s name and the corresponding page numbers
where the titles are discussed. English translations of foreign titles and variations of titles are cross-referenced to the title
under which a work was originally published. Titles of novels, dramas, nonfiction books, and poetry, short story, or essay
collections are printed in italics, while individual poems, short stories, and essays are printed in roman type within quota-
tion marks.

In response to numerous suggestions from librarians, Thomson Gale also produces an annual paperbound edition of the
NCLC cumulative title index. This annual cumulation, which alphabetically lists all titles reviewed in the series, is available
to all customers. Additional copies of this index are available upon request. Librarians and patrons will welcome this sepa-
rate index; it saves shelf space, is easy to use, and is recyclable upon receipt of the next edition.

Citing Nineteenth-Century Literature Criticism

When citing criticism reprinted in the Literary Criticism Series, students should provide complete bibliographic information
so that the cited essay can be located in the original print or electronic source. Students who quote directly from reprinted
criticism may use any accepted bibliographic format, such as University of Chicago Press style or Modern Language Asso-
ciation style.
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The examples below follow recommendations for preparing a bibliography set forth in The Chicago Manual of Style, 14th
ed. (Chicago: The University of Chicago Press, 1993); the first example pertains to material drawn from periodicals, the
second to material reprinted from books:

Guerard, Albert J. “On the Composition of Dostoevsky’s The Idiot.”” Mosaic: A Journal for the Interdisciplinary Study of
Literature 8, no. 1 (fall 1974): 201-15. Reprinted in Nineteenth-Century Literature Criticism. Vol. 119, edited by Lynn M.
Zott, 81-104. Detroit: Gale, 2003.

Berstein, Carol L. “Subjectivity as Critique and the Critique of Subjectivity in Keats’s Hyperion.” In After the Future:
Postmodern Times and Places, edited by Gary Shapiro, 41-52. Albany, N. Y.: State University of New York Press, 1990.
Reprinted in Nineteeth-Century Literature Criticism. Vol. 121, edited by Lynn M. Zott, 155-60. Detroit: Gale, 2003.

The examples below follow recommendations for preparing a works cited list set forth in the MLA Handbook for Writers of
Research Papers, 5th ed. (New York: The Modern Language Association of America, 1999); the first example pertains to
material drawn from periodicals, the second to material reprinted from books:

Guerard, Albert J. “On the Composition of Dostoevsky’s The Idiot.”” Mosaic: A Journal for the Interdisciplinary Study of
Literature 8. 1 (fall 1974): 201-15. Reprinted in Nineteenth-Century Literature Criticism. Ed. Lynn M. Zott. Vol. 119. De-
troit: Gale, 2003. 81-104.

Berstein, Carol L. “Subjectivity as Critique and the Critique of Subjectivity in Keats’s Hyperion.” After the Future: Post-
modern Times and Places. Ed. Gary Shapiro. Albany, N. Y.: State University of New York Press, 1990. 41-52. Reprinted in
Nineteeth-Century Literature Criticism. Ed. Lynn M. Zott. Vol. 121. Detroit: Gale, 2003. 155-60.

Suggestions are Welcome

Readers who wish to suggest new features, topics, or authors to appear in future volumes, or who have other suggestions or
comments are cordially invited to call, write, or fax the Associate Product Manager:

Associate Product Manager, Literary Criticism Series
Thomson Gale
27500 Drake Road
Farmington Hills, MI 48331-3535
1-800-347-4253 (GALE)
Fax: 248-699-8054
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Buddhism in the Nineteenth-Century Western World

The following entry provides commentary on the recep-
tion and study of Buddhism in the Western world dur-
ing the nineteenth century, including the treatment of
Buddhism in philosophical debate and literature.

INTRODUCTION

As critics such as Douglas Brear have pointed out, the
treatment of Buddhism by Western scholars and writers
in the nineteenth century was often based on misinfor-
mation that grew out of cultural bias. Nineteenth cen-
tury scholars tended to ignore the importance and role
of meditation in Buddhism, and instead focused upon
the aspects of Buddhist tradition for which they could
find, or often create, parallels to their own religious and
philosophical traditions: the Buddha as a divine figure,
the moral code of Buddhists, and the metaphysical un-
derpinnings of Buddhism. The cultural, political, and
ethical concerns of the nineteenth-century Western
world informed Westerners’ interest in and various treat-
ments of Buddhism. Proponents of Charles Darwin’s
theory of evolution centered on the rational and scien-
tific aspects of Buddhism, and some of those who
sought to broaden the acceptance of Eastern traditions
in the West highlighted similarities between Christian
and Buddhist traditions. Other commentators, motivated
by their fears that Christianity was being threatened by
so-called “false religions,” denied altogether the theol-
ogy and morality of Buddhism and declared it a nega-
tive, self-centered, and “godless” philosophy, rather
than a religion. Underlying nearly all Western treatment
of Buddhism was the assumption that the people, cul-
ture, and traditions of the West were superior to those
of the East. Nineteenth-century activists who advocated
such ideals as greater personal and intellectual freedom,
the interdependence of the human and natural worlds,
and self-actualization often struggled with what they
perceived as Buddhism’s denial or negation of self and
acceptance of suffering. The figure of the Buddha was
described variously by nineteenth-century writers as a
hermit, ascetic, and magician; scholars also diverged in
their handling of the supernatural or fantastic elements
of the Buddha’s story, with some regarding the Bud-
dha’s enlightenment as a form of divine inspiration and
others as an intellectual realization. Comparisons be-
tween the Buddha and Jesus Christ were frequent, and
such comparisons were often vehemently opposed by
critics who objected to the likening of what they con-
sidered a divine being (Jesus Christ) to a mortal being
(the Buddha).

Critics have noted the influence of Buddhism and the
presence of ideas and approaches to the world that re-
semble those found in Buddhist traditions in the works
of several nineteenth-century philosophers and authors.
Vijitha Rajapakse compares John Stuart Mill’s ideas
with Buddhist teachings, noting various similarities and
differences between the two, and Stephen Batchelor
surveys the impact of what Friedrich Schlegel called, in
1803, the “Oriental Renaissance,” a period during which
Western authors and thinkers engaged in the translation
and scholarly appreciation of ancient Eastern texts.
Batchelor illustrates how this interest in Eastern thought
led Arthur Schopenhauer to develop his ideas of over-
coming the self and focusing on the material, and how
Schopenhauer’s interpretation of Buddhism influenced
such thinkers as Friedrich Nietzsche. Batchelor also
chronicles the founding of the Theosophical Society, an
organization that actively promoted Buddhist thought
and practices that was founded in New York in 1875 by
Colonel Henry Steel Olcott and Helena Petrova Blav-
atsky. Charles Crittenden has shown how the Mahayana
Buddhist concept of tathata, or “suchness” is used by
Ralph Waldo Emerson and Henry David Thoreau to
support their own Transcendentalist beliefs about the
importance of turning away from the “false” strictures
and classifications offered by society and embracing the
simple truths learned through careful observation of the
natural world.

REPRESENTATIVE WORKS

Hannah Adams

An Alphabetical Compendium of the Various Sects
which Have Appeared in the World from the Begin-
ning of the Christian Ara to the Present Day
(history) 1784

William Rounseville Alger

“The Brahmanic and Buddhist Doctrine of a Future
Life” (essay) 1858; published in the journal North
American Review

A Critical History of the Doctrine of the Future Life
(essays) 1859

Anonymous Works

“Buddhism: Mythical and Historical” (essay) 1856; pub-
lished in the journal Westminster Review
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“Buddhism and Its Influence” (essay) 1866; published
in the journal National Quarterly Review

“Schopenhauer and His Pessimism” (essay) 1876; pub-
lished in the journal Methodist Quarterly Review

Edwin Arnold

The Light of Asia; or, The Great Renunciation; Being
the Life and Teaching of Gautama (history) 1879

Jules Barthélemy Saint-Hilaire

Le Bouddha et sa religion [The Buddha and His Reli-
gion] (history) 1860

Helena Petrova Blavatsky
Isis Unveiled (theology) 1877

“The Light of Asia” (essay) 1879; published in the jour-
nal Theosophist

“New York Buddhists” (essay) 1881; published in the
journal Theosophist

Secret Doctrine (theology) 1888

Eugéne Burnouf

L’Introduction a I’histoire du buddhisme indien (history)
1844

G. T. Candlin

“What Should Be Our Attitude toward the False Reli-
gions?” (essay) 1892; published in the journal The
Chinese Recorder

Lydia Maria Child
The Progress of Religious Ideas through Successive
Ages. 3 vols. (history) 1855

“Resemblances between the Buddhist and Roman
Catholic Religions” (essay) 1870; published in the
journal Atlantic Monthly

James Freeman Clarke

“Buddhism; Or, The Protestantism of the East” (essay)
1869; published in the journal Atlantic Monthly

Ten Great Religions (essays) 1871

M. Simpson Culbertson

Darkness in the Flowery Land; or, Religious Notions
and Popular Superstitions in North China (history)
1857

T. W. Rhys Davids

Buddhism: Being a Sketch of the Life and Teachings of
Gautama, the Buddha (history) 1877

“On Nirvana” (essay) 1877; published in the journal
Contemporary Review

“The Ancient Buddhist Belief Concerning God™ (essay)
1880; published in the journal The Modern Review

Lectures on the Origin and Growth of Religion as Illus-
trated by Some Points in the History of Indian Bud-
dhism (lectures) 1881

William Davies

“Buddhism” (essay) 1894; published in the journal At-
lantic Monthly

Joseph Edkins
The Religious Condition of the Chinese (history) 1859

Frank F. Ellinwood

“Buddhism and Christianity—A Crusade Which Must
Be Met” (essay) 1891; published in the journal Mis-
sionary Review of the World

Oriental Religions and Christianity (lectures) 1892

Ralph Waldo Emerson
Nature (essay) 1836

Phillippe Edouard Foucaux
Doctrine des bouddhistes sur le nirvana (history) 1864

John Gmeiner

“The Light of Asia and the Light of the World” (essay)
1885; published in the journal The Catholic World

R. Spence Hardy

Eastern Monachism: An Account of the Origin, Laws,
Discipline, Sacred Writings, Mysterious Rites, Reli-
gious Ceremonies, and Present Circumstances
(history) 1850

A Manual of Buddhism in Its Modern Development
(history) 1853

The Legends and Theories of the Buddhists (history)
1866

Thomas Wentworth Higginson

The Results of Spiritualism: A Discourse Delivered at
Dodsworth Hall, Sunday, March 6, 1859 (pamphlet)
1859

“The Buddhist Path of Virtue” (essay) 1871; published
in the journal The Radical

“The Sympathy of Religions” (essay) 1871; published
in the journal The Radical

“The Character of Buddha” (essay) 1872; published in
the journal Index

Ann Haseltine Judson

An Account of the American Baptist Mission to the Bur-
man Empire; In a Series of Letters, Addressed to
Gentlemen in London (letters) 1823

John Kesson
The Cross and the Dragon (history) 1854

Arthur Lillie
Buddha and Early Buddhism (lectures) 1881
Popular Life of Buddha (lectures) 1883
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Frederika Macdonald

“Buddhism and Mock Buddhism” (essay) 1884; pub-
lished in the journal The Fortnightly Review

*“Buddha and Buddhism” (lecture) 1890

James Clement Moffat

A Comparative History of Religions. 2 vols. (history)
1871-73

Sir Monier Monier-Williams

The Holy Bible and the Sacred Books of the East; Four
Addresses, to Which is Added a Fifth Address On Ze-
nana Missions (lectures) 1887

Buddhism, in Its Connexion with Brahmanism and Hin-
duism, and it Its Contrast with Christianity (lectures)
1889

Friedrich Max Miiller

1t“Buddhist Pilgrims” (essay) 1857

1“The Meaning of Nirvana” (essay) 1857
1t“Buddhism” (essay) 1862

The Dhammapada [translator] (scripture) 1871

“Buddhist Charity” (essay) 1885; published in the jour-
nal North American Review

“Buddhism” (essay) 1890; published in the journal The
Quarterly Review

“Esoteric Buddhism” (essay) 1893; published in the
journal The Nineteenth Century

Friedrich Nietzsche

Also sprach Zarathustra: ein buch fiir alle und keinen.
4 vols. [Thus Spake Zarathustra: A Book for All and
None] (philosophy) 1883-85

i“Der Antichrist: Fluch auf das Christenthum” [“The
Antichrist”] (essay) 1895

Hermann Oldenberg

Buddha: Sein Leben, seine Lehre, seine Gemeinde [Bud-
dha: His Life, His Doctrine, His Order] (history)
1881

Timothy Richard
“Comparative Religion” (essay) 1907

The New Testament of Higher Buddhism (scriptures)
1910

Forty-Five Years in China (memoir) 1916

William Lucas Sargant
Buddha and His Religion (history) 1864

Friedrich Schlegel

Uber die sprache und weisheit der Indier: ein beitrag
zur begriindung der alterthumskunde: nebst me-
trischen iibersetzungen indischer gedichte [On the
Language and Wisdom of the Indians] (essay) 1808

Arthur Schopenhauer

Die welt als wille und vorstellung: vier biicher, nebst
einem anhange, der die kritik der kantischen phi-
losophie enthdilt. [The World as Will and Representa-
tion] (philosophy) 1819; revised and enlarged, 2
vols., 1844; revised and enlarged again, 2 vols., 1854

A. P. Sinnett
Esoteric Buddhism (philosophy) 1883

Henry David Thoreau

A Week on the Concord and Merrimack Rivers (essays)
1849

Walden, Or A Life in the Woods (essays) 1854

Walt Whitman
Leaves of Grass (poetry) 1855

*This lecture was published in the collection Religious Systems of the
World; a Contribution to the Study of Comparative Religion. A Collec-
tion of Addresses Delivered at South Place Institute, Now Revised and in
Some Cases Rewritten by the Authors, Together with Some Others Spe-
cially Written for This Volume, 1890.

tThese essays were published in Miiller’s Chips from a German Work-
shop (4 vols.), 1867.

iThis work was completed in 1888, but was not published until 1895,
when it appeared in volume 8 of Nietzsches Werke: Groffoktavausgabe
(15 vols.), 1894-1904.

OVERVIEWS

Douglas Brear (essay date autumn 1975)

SOURCE: Brear, Douglas. “Early Assumptions in West-
ern Buddhist Studies.” Religion 5, part 2 (autumn 1975):
136-59.

[In the following essay, Brear surveys the scholarly
treatment of the “Buddha, Buddhist morality, and Bud-
dhist metaphysics” during the nineteenth century.]

I

In an address to an audience at the Midland Institute,
Birmingham, in 1860, we find William Sargant admit-
ting that, ‘until lately, if I had been called upon to make
an enumeration of the various religious systems of the
world, Buddhism would not have found an important
place in my catalogue’,' whilst Max Miiller quotes a
friend of his who remembered ‘the time when the name
of Gautama, the Buddha, was scarcely known, except
to a few scholars, and not always well spoken of by
those who knew it; and now—he is second to one only’.?
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The growth of interest in Buddhism from the second
quarter of the nineteenth century is particularly fasci-
nating, illuminating, as it does, two disciplines. As re-
gards general intellectual history, it exemplifies a situa-
tion in which it is possible to trace the reaction of those
within a cultural tradition, which was at a particularly
confident and self-conscious period of its history, to the
values and standards of a completely novel tradition—a
tradition, moreover, based on very different presupposi-
tions and having very different aims. Furthermore, since
the tradition in question was a religious one, the more
specific field of the study of religion is enriched by the
opportunity afforded for the examination of a particular
case of the way in which a non-Semitic religious tradi-
tion was approached, and of the bases and methods of
this approach.

It is a truism that the unwary student may find simply
that for which he searches, and further examples of the
vitiation of scholarship by predilection or prejudice
would be superfluous; in any case, the assessments of
Buddhism presented at the end of this article speak for
themselves. To illustrate this point is a simple task—in
order to throw significant light on the general and the
particular disciplines named above, a degree of refine-
ment beyond this is required. The approach must, natu-
rally, begin with a description of the characteristic em-
phases, and of the modes and standards of judgment;
however, these having been isolated, a further set of
questions presents itself: whether any particular pattern
may be traceable therein; whether there be any areas in
which there is a greater degree of agreement than else-
where—and if there be, the identification of these areas;
and, finally, whether it may be possible to explain the
underlying reasons behind what is discovered.

Three main areas will be discussed below—the figure
of the Buddha, Buddhist morality, and Buddhist meta-
physics. Within this general framework, there are, natu-
rally, points at which agreement or disagreement pre-
vails, at which a general type of evaluation presents or
does not present itself. Thus, for instance, regarding the
latter, the status of the Buddha was a point which was
variously interpreted, as was the nature of Buddhist
morality: this, of course, is not at all surprising, for in-
terpretation of such points depends on fairly easily-
identifiable preconceptions and biases.

It is the former case—that in which broad unanimity of
opinion, or correspondence of evaluation, obtains—
which is of greater interest. Two examples of this may
be found—in the first place, although there may be
room for disagreement over the particular good or bad
qualities of the Buddhist moral framework, there was
never much doubt that this framework required more
extended discussion than almost anything else. In the
second place, there are specific points of doctrine on
which general unanimity of opinion is clearly shown:

the description of anatta, or the assessment of the pat-
iccasamuppada formula are cases in point.

What follows is a description, and an analysis which
makes three suggestions. The justification for presenting
the description is that it has, as far as the writer is
aware, not yet been done in a thorough way, and a pre-
liminary sketch such as this may not be out of place; on
the basis of the works consulted, their treatments of the
three above areas will be described, with particular in-
dication of those features which proved to be of espe-
cial interest, or which, as it turned out, presented the
greatest problems for sympathetic understanding.

The suggestions made are, first, that nineteenth century
treatments of Buddhism not only, and obviously, mani-
fest the individual presuppositions of the author, but
that the way in which unanimity of approach and of
evaluation appears in certain areas reveals their more
general cultural presuppositions; second, that these ar-
eas are precisely those in which the authors either were
in fact in possession of applicable categories of inter-
pretation, or, more importantly, were under the impres-
sion that they were so, and that these latter were those
in which commentators fell into error. In other words,
the more certain commentators were that they under-
stood the nature of their data, the less justice they in
fact did to it. A key, therefore, to the identity of the par-
ticularly intransigent aspects of Buddhism is gained.
Not only, however, can we see more clearly into the
treatment of the material, but, and this is the third sug-
gestion, these findings suggest that the process of selec-
tion itself may be governed by these factors. The three
areas which will be discussed are precisely the areas on
which most of the literature concentrates. The medita-
tional dimension is infrequently described, rarely dis-
cussed, and hardly ever understood, and this is the
sphere par excellence in relation to which there were no
clear categories of interpretation available, no elements
of experience in the light of which a consideration and
an evaluation could be made.?

With reference to the disciplines mentioned at the be-
ginning of the introduction, it is hoped that, from the
point of view of general intellectual history, pursuit of
this approach may identify the cultural presuppositions
operating in a particular situation in which one tradition
is seeking to understand another, and at a particularly
significant point in history; and that it may reveal a
little more clearly the way in which these presupposi-
tions affected and conditioned this attempt at under-
standing.

From the point of view of the study of religion, there
will be the more specific illustration of these general
functions, which, it is hoped, may serve, first, to de-
scribe the impact of one novel religious tradition on the
West, by means of a delineation of the salient features
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of contemporary studies; second, to focus on the par-
ticular religious and philosophical presuppositions oper-
ating in an attempt to come to terms with specifically
religious phenomena; and third, to throw some light,
through the medium of one historical situation, on the
broader field of the method of the study of religions.

The points on which this article concentrates are not, of
course, exhaustive, and a complete treatment would
need to consider several other related points, with which
there is no opportunity to deal here. The first of these is
the matter of Esoteric Buddhism, which, though popu-
lar, was treated with scorn by most scholars, together
with the whole field of the conversion of Westerners to
Buddhism.* There is also the involved discussion, car-
ried on throughout the period, of the possible mutual
influence of east and west, which included speculation
on how the obvious similarities between Buddhism and
Roman Catholicism may have come about.*

Throughout the whole period there were, within the
Christian tradition, significant theological re-evaluations,
which involved reassessments of Christology, and of
the nature of revelation, and which, therefore, had re-
percussions on the way in which non-Christian reli-
gious traditions were approached, especially by mis-
sionary bodies. This is reflected in a whole spectrum of
attitudes, from the condemnation of Buddhism as idola-
try and superstition (frequently accompanied by de-
scription, more or less simplistic, of ‘idolatrous
practices’), through to the open and sympathetic ap-
proaches of such as Beal and Richard, or the later im-
portant missionary experiments of Reichelt.® This re-
lates, of course, to the development of missionary
theology as a whole, and to the question of the amount
of ‘comparative religion’ which was available to mis-
sionaries.” Finally, no attempt has been made to relate
the history of the development of Buddhist studies, al-
though the availability of literary evidence has been
taken into account in any criticism of particular stances.

The question of the reasons behind the burgeoning study
of Buddhism is, of course, a complicated one to answer,
in as much as there were inevitably as many different
reasons as there were individual students, intellectual
fashions, and interested groups. Thus, for some, the
sheer antiquity of the tradition and the vast numbers of
its adherents loomed large as an intellectually compel-
ling reason for undertaking the study,® whilst there was
the undercurrent of opinion which gave as its motive
the removal of false religions from the earth, or the de-
fence of Christianity.” Again, there would be those who
would welcome the intellectual freedom and the ratio-
nalism of Buddhism, and others whose interest was
stimulated by the striking similarities between it and
Christianity.” There can be no doubt that the analogies
between the general tone of Buddhist and of much con-
temporary nineteenth century thought, or between such

specific features as evolutionary theory and Buddhist
cosmology proved to be a strong attraction for many."

Once study had commenced, however, an apparent dif-
ficulty presented itself, arising from what seemed to be
an incompatibility between the nature of Buddhism and
the available categories of classification, crystallizing
into the recurring question of whether or not the object
of study were a religion or a philosophy. As the discus-
sion of Buddhism’s ‘defects’, at the end of the article,
will indicate, this problem arose, in the main, from the
fact that elements which were expected, in accordance
with the accepted idea of a religion, seemed to be miss-
ing. It was, to Caird, ‘a strange fact . . . that we have
here what purports to be a system of religious doctrines
in which the very idea of God is left out.”* One Angli-
can clergyman was perfectly sure that ‘it must be kept
in mind that Buddhism is rather a system of philosophy
than a creed,” and Monier-Williams agrees: ‘Buddhism
is no real religion. It has no God, no Supreme Being,
no real prayer, no real clergy. It lays no claim to any
supernatural revelation.”” On the other hand, there were
those who claimed that Buddhism was more than a phi-
losophy, for it was, in the words of a most sensitive and
percipient critic, ‘a system founded on self-reliance,
with a method of self-conquest and culture, and [with
a] goal in self-deliverance, and a refuge in the higher
nature.”** Whatever correlation may have existed be-
tween the stand taken on this question and the general
position of the writer, it is clear that the matter of
whether or not Buddhism should be considered a reli-
gion or a philosophy seemed, to most commentators, to
be one worth dealing with, often at length. It was, how-
ever, evident to many, that, as Beal expressed it, al-
though ‘so far as the abstract principles are concerned,’
Buddhism may well appear to be a philosophy, yet
‘practically, [it] is a religious system,” or, in Grant’s
phrase, ‘it is useless fighting for a word when the facts
are on the other side.’*

II

The point at which agreement begins is that of the cen-
trality of the character and personal qualities of the
Buddha to an understanding of the nature of the tradi-
tion. ‘His system without himself would soon have been
dead. It is almost impossible to over-estimate the power
of his personality.”*® The story of his life, therefore,
naturally plays a central part in all treatments of the
subject, sometimes told naturalistically and simply,
sometimes with the whole range of miraculous happen-
ings included, sometimes with a careful distinction
maintained between the two.” In addition, there is fre-
quent emphasis upon the romantic element in the story,
the ‘grand picture of a royal youth, abandoning his
home and honours to become the gentle, apt, and sym-
pathetic teacher of the people,” a youth ‘at once distin-
guished for the beauty of his person, and still more for
the extraordinary ability he displayed.’®
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The evaluation of the miraculous elements was prob-
lematic from the start. For those who approached Bud-
dhism without an adequate grounding, ‘What are the
very first discoveries made? . . . why, grotesque fables,
monstrous, and sometimes puerile, tales concerning all
manner of mythological personages and fantastic leg-
ends, where the wild imagination of the East plays law-
lessly amidst fine poetic dreams and mere barbarous ab-
surdities! I do not at all wonder that such readers are
tempted to decide off-hand that there must be either
wilful disingenuousness or stupid obstinacy in critics
who describe Buddhism as an intellectual system inde-
pendent of supernaturalism.’® In fact, the great majority
of students refuse to take these elements seriously, for
reasons, no doubt, rooted in assumptions regarding what
was or was not ‘reasonable’, and regarding the inappli-
cability of merely poetic standards of interpretation to
such serious matters as the lives of religious founders.
Throughout the period, the same opinions are voiced.
The same epithets recur: ‘absurd’ (an anonymous
reviewer), ‘lying legends and fables’ (Sargant), ‘a phan-
tom formed from the brain of ascetics musing under the
palm-tree of the Orient, who note down dreams and, at-
taching to them names, call their records history,’
(Hardy), ‘the incrustations of idle legend’ (Titcomb),
‘fantastic grotesqueness puerile to the Western mind’
(Soothill).* The last three words here remind us of the
argument which will recur several times in the course
of what follows—what might be called the ‘oriental
mind’ argument—that elements which, to the West,
seem puerile, absurd, inconsistent, indefinite, and so on,
must somehow be accepted as suited to ‘the Oriental
fancy.”® This was an argument, of course, which not
only flattered the Western ‘mind’ and preserved its char-
acter—and its superiority therefore—intact, but which
absolved it from any further attempt to penetrate below
the surface.

It is tempting to search for some line of general devel-
opment running through the treatments of the life of the
Buddha, to assume that the fruits of historical scholar-
ship were reflected in popular writings. This is not, un-
fortunately, the case. To take a simple example, it is
not, perhaps, surprising to find that such a summary as
the following could appear in print in 1857: the Buddha
‘reformed, and devoted himself to a life of abstraction
from the world, and was therefore considered very holy
. . . After his death he was worshipped as a god,” or
that a reviewer, in 1866, could translate ‘Sakyamuni’ as
‘hermit’. To find an acknowledged scholar, however,
describing, as late as 1907, the Buddha as ‘a member of
the noblest caste, a Brahman of the Brahmins’ may
give us pause.” Again, the preconceptions or predispo-
sitions which may lie behind such evaluative descrip-
tions of the Buddha as ‘this self-elevated hermit’, ‘the
perfect sage, the model ascetic, . . . the wonder-
working magician,” or ‘a Moral Reformer and
Philosopher’ cannot be plotted merely on a chronologi-

cal basis.® Much depends on factors other than mere
scholarship or mere situation in time, and DuBose and
Beal, though contemporaries, are worlds apart as far as
sympathetic understanding of Buddhism is concerned.

Much depends on individuals, as Miss McDonough’s
evidence suggests: the 1842 and 1854 editions of the
Encyclopaedia Britannica contain articles on Islam
which are markedly less scholarly and more partisan
than that produced by Sale for the 1771 edition. With
regard to Buddhism, she finds that the entry for the
1880 edition is by ‘T. W. R[hys]. D[avids]’, and she
comments: ‘By far the most striking instance of the
changed attitude in this edition is the presentation of
the life and teachings of Buddha. Knowledge of sources,
and ability to imagine how the world would look to a
believing Buddhist make this article stand out with star-
tling freshness after so much of the mean-minded, and
unimaginative grumbling against other cultures that we
have encountered in the earlier editions.’*

Yet it must be emphasised that one of the most highly-
respected critics, E. J. Eitel, saw his ‘Buddhism: its
Historical, Theoretical and Popular Aspects’ go into its
third edition in 1884, after many of Rhys David’s find-
ings and opinions had been published; in this, Eitel, al-
beit not in a ‘mean-minded and unimaginative’ manner,
is bitterly critical of Buddhism, and he shows very little
sympathy with ‘how the world would look to a believ-
ing Buddhist.” So unequivocal is the tone of this popu-
lar work, that its learned reviewer could write, of its
first edition, ‘it is quite evident that (Eitel) had consid-
erable difficulty in maintaining his impartiality. As
popular Lectures . . . they appeal more to the feelings
and prejudices of the people than would a treatise writ-
ten for the study. Mr. Eitel extols Buddhism in a certain
sense, but it is plain that he does not like it.”* Or, to
take another example, the strictures on Buddhism deliv-
ered in the course of Edkins’ ‘The Religious Condition
of the Chinese’ (1859) are retained in his reshaped ver-
sion, published in its second edition thirty-five years
later, ‘Religion in China’, whatever might have been
happening within the scholarly world in general, or
within the pages of the Encyclopaedia Britannica in
particular. Moreover, Eitel and Edkins are among the
authors most frequently referred to by commentators as
having exerted influence upon them.

The question, then, of the status of the mythology in
the story of the Buddha is one of those areas in which
the available categories of interpretation (which may be
inferred to be related to opinions regarding the nature
of ‘facts’, assumptions concerning what may constitute
an acceptable method for biography, or the taking of
the life of Christ as a paradigm) were agreed, and in the
light of which a fairly generally agreed judgment was
made. Another example is the enlightenment-experience
of the Buddha: the range of interpretations is limited,
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there being basically two, either to treat it as a natural
experience pertaining to intellectual effort, or as a mat-
ter of Divine inspiration. Here again there is a situation
in which there seemed to be certain given categories, of
which commentators were sure, within which they
worked, and whose nature governed the mode of inter-
pretation. Sympathetic treatments of the enlightenment-
experience were rare—Rhys Davids’ contribution to the
Encyclopaedia Britannica of 1880 is instanced by Miss
McDonough.* Reflecting in extreme form the more
common misunderstanding, we find that the Buddha
‘had solved an imaginary problem by a theory inca-
pable of verification’;*” again, although separated by
forty years, both Prinsep and Grant speak in terms of
the ‘inspiration of the Divine Spirit.”® The interesting
points are that, first, in both these instances, there was a
clear assumption, on the part of many commentators,
that they held the keys to understanding, and that sec-
ond, in fact, there was marked misunderstanding.

The universal approbation accorded to the life of the
Buddha simply as a human life is easy to understand,
that life affording points of contact with available
thought-forms so evident as to require no discussion.
‘There can be no doubt of Sakya’s sincerity’; ‘his zeal,
his rigid self-renunciation, combined with serene gentle-
ness and benignity, his wisdom and eloquence, and
even, it is said, his personal dignity and beauty, gave
strange force to the stern doctrines he taught, and won
men’s hearts wherever he went.”” In relation to other
religious founders, ‘with respect to personality, prob-
ably a higher claim has been made for Gautama than
for either (Muhammad or Confucius).’® ‘Shall we err,’
asks Grant, ‘in giving the name of the Spirit of God to
the power that enables one man so to transform
others?’

Some were led to compare him with Jesus Christ, either
from an estimation of his character and teaching, or be-
cause of those outward similarities between the lives of
the two which were part of that wider parallel noted
above.” Sometimes the comparison is simply implicit in
the language used: ‘The “six teachers”, like the Scribes
and Pharisees, tried on every public occasion “to en-
tangle him in his talk’’, or ‘The priestly caste . . . de-
spised him . . . and said sneeringly, “He and his dis-
ciples teach even mean and criminal men, and most
wrongfully admit them to a state of grace.””*

Criticism of this stance was made from both historical
and theological points of view,* and Mrs. Macdonald
comments coolly on such comparisons: ‘We are face to
face with an amiable blunder that has done a great deal
to produce misapprehensious and disappointment . . .,
the suggestion that in Buddha we have an Indian Christ
. . . Now, no more unsatisfactory and unsatisfying view
can possibly be taken of the teaching of Buddha than
the one derived by [sic] studying this religion from the

above standpoint.” ‘The Buddha,’ she says elsewhere,
‘is no Saviour able to take men’s sins upon his shoul-
ders . . . he is merely a human teacher.’*

If there was recognition of the Buddha’s essentially hu-
man dimension and significance, there was widespread
interpretation of this significance in terms of radically
reforming activity, of conscious rebellion against en-
trenched sacerdotalism; it appeared to some that his de-
termination to found a new religion arose from his hor-
ror at Brahmanical hypocrisy (Feudge), or their tyranny
(B.O.R.), or from his disillusion at their failure to lead
people to God,” (the anonymous author of Influence).*
To Liddon, Buddhism was ‘a social and doctrinal rebel-
lion . . . Socially, it rebelled against the system of
caste; it protested in the name of Justice that all had a
right to the knowledge and the privileges which were
monopolized by the Brahmins. Doctrinally, it attempted
to provide an escape for the human soul from the mis-
eries of transmigration to another body after death’.’

The obvious parallel was drawn: ‘He was not so much
the founder of a new sect as the Martin Luther among
the Brahmans . . . The Brahmans opposed him through-
out his career, and several times he was summoned to
discussions before an Oriental Diet of Worms.”* Such
flights of historical fancy apart, the basic comparison is
not unusual, occasionally associated with assertions that
he abolished caste-distinctions.* However, no doubt,
wishful-thinking had not a little to do with the wilder
assertions concerning the Buddha’s ‘political and demo-
cratic protest’® and there were many who were not so
misled, and who agreed with Rhys Davids, that the
Buddha was rather an earnest thinker than a social and
religious reformer.”

The impact made by the sincerity of the Buddha has
been noted; what further impressed many was the integ-
rity of his personal example—‘irreproachable’ was St.
Hilaire’s epithet”—the manner in which he embodied
those moral standards and principles which ‘constituted
a great part, if not the main substance, of his teaching’.®
Here we reach another of those points which most com-
mentators could understand and to which general ap-
proval could be given—‘the strength and glory of
Buddhism’, its ‘singular merit’, the ‘one bright spot in
the darkness’—its moral teaching.* Even critics who
were scornful of its metaphysics or of its ‘idolatry’ ad-
mitted both the centrality and the general validity of its
moral system.* Descriptions, more or less full, of the
Four Noble Truths, the Precepts, the Paramitas, and so
on, are always prominent, and not surprisingly, there is
little variation in character among them.*

The point of general agreement was that, in Caird’s
words, Buddhism ‘taught a comparatively pure and el-
evated morality.’¥” After this, disagreement shows itself:
some critics approve of the details, emphasizing its



