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ADDENDA ET CORRIGENDA.

VOLUME II.

Page 10, line 1. See Abbott, Notes on N.T. Criticism, P. 104,
for passages in Origen and Clement of Alex. in which mapfévor
are applied to men, and in Ignatius (Smy7z. 13) to widows. But
nothing that he says can explain the application of ol perd
yuvawkv ol éuoivinoay to women.

Page 27, line 9. For “Only the faithful . . . fifth seal” read
“The faithful suffer physical martyrdom, but their prayers be-
come an instrument of wrath in the hands of God.” See vol. ii.
403, note 2.

Page 49, line 7 ab imo. Transpose the subject-matter of the
fifth and sixth beatitudes. See vol. ii. 445, note 1.

Page 72, line 3 ab imo. Delete “ Again we should expect
xa@lle . . . iii. 21.” Our author only uses the participle of
xabicfar, but his sources (xvii. 9, 15, xviii. 7) use the pres. ind.
In the LXX the pres. and imperf. forms of xafi{w have dis-
appeared, their place being taken by xkdfnpar, éxafijunv. See
Thackeray, Gram. 271 sq.

Page 75, line 8. After “first” add “either in Dan. iv. 34
(LXX), feds 7. feav kal xiptos 7. upiwv xai Bacilels 7. Bagi\éwv,
or (rather in the pre-Maccabean section of 1 Enoch—see my
second edition, p. lii sq.).”

Page 9o, lines 25-27. Delete “xdbypar . . . iil. 21; and.”
See note above on p. 72, L. 3.

Page 168. On the twelve precious stones see British
Museum Guide to . . . Minerals mentioned in the Bible, 1911.

Page 203, line 4 ab smo. The line “[kal Aéye . . . eiowv]
should 7of be bracketed, but read immediately before xxi. 6*-8.
See vol. ii. 379, 444, where it is restored to its right place.

vi



viii ADDENDA ET CORRIGENDA

Page 219, line 3 ab imo. After “world” add “ of the living.”
Christ judges the living : God Himself judges the dead according
to our author’s view.

Page 234, line 18. Add ** Where no reading of Tyc is quoted,
Tyc agrees with vg.”

Page 234, line 20. Add “From 20! to 215 (nova facio
omnia) Pr in his comm. has copied verbatim the work of
Augustine (de Civ. Dei, xx. 7-17), retaining Augustine’s Italian
text. In the App. Crit. these verses are quoted without any
mark of distinction.

Page 240, ver. 11, line 2. Affer 2020: add yxovono 181 :

w s 3 1I, 5 I1. For post @varep. pon read tr after

@uvarerp. Similarly elsewhere.
Page 256, ver. 7, line 30. Delete (+xar ovdeto avoiée Or®), and

Or® in next line. Or® conflates A o25 and 046 here. See vol. i.

p. clxxvi.
Page 279, Ver. 2, lines 5, 8, 9. Delete et N°. Similarly else-

where. ‘
Page 288, ver. 12, line 11. Delete Or®.  Or® conflates 046 al

and AR oz5: and reads kav To TpiTOV QUTNG P pavy Tpepa (sc
046 al) ka7 ypepa pq Gavy TO TPLTOV (reraprov A) avryo (se
AR oz3).
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THE REVEEATION
OF ST. JOHN.

Ee S

CHAPTER XIV.
INTRODUCTION.

§ 1. Character and Object of this Chapler.

The entire chapter is proleptic in character. That is, the
orderly development of future events as set forth in the succes-
sive visions is here, as in two sections heretofore, abandoned,
and all the coming judgments from xvi. 17 to xx. 7—10, are sum-
marized in xiv. 6-11, 14, 18-20. To this summary is prefixed a
short description of the blessed (who are identical with the
144,000 in vii. 4-8) in the Millennial Kingdom established on
the earth with Mount Zion as its centre, xiv. 1—5. Thus we have
in this chapter a general introduction to xvi. 17-xx. 1-to. Itis
therefore of the nature of an infermezzo.

The object of xiv. is to encourage the faithful to endurance
in the face of impending universal martyrdom. Hence in xiv. 1-5
the veil is lifted for a moment from the future and to the Seer
is disclosed a vision of the martyrs enjoying the blessedness of
the Millennial Kingdom on Mount Zion in attendance on their
Lord. We have here a later stage of their blessedness than that
depicted in vii. g-17, where the martyrs are represented as
having arrived or arriving in heaven straight from the scene of
martyrdom. See Chapter vii., Introduction, § 10.

But the faithful are further encouraged to endurance and
loyalty by the proclamation of the doom of the proud anti-
christian power, xiv. 8-11, and of all the heathen powers whether
confederate with it or not, xiv. 14, 18-20.

This chapter? thus contains three visions, which are all pro-
leptic.

1 xiv, 12-13 belong to xiii., and are read immediately after xiii. 18 in this
edition. They are from the hand of our author,

YOL, 1I.—1%
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2 THE REVELATION OF ST. JOHN [XIV. §1-2.

1. xiv. 1-5. Vision of the glorified martyrs with the Lamb
on Mount Zion during the Millennial reign. Cf. xx. 4. The
greater part of xiv. 4-5 is interpolated.

2. xiv. 6-11. Vision of the judgment on the antichristian
Roman Empire and its adherents and their everlasting torment.
Cf. xvi. 17-xviii.

3. xiv. 14, 18-20. Vision of the judgment executed by the
Son of Man on the heathen nations. Cf. xix. r1-21 and xx. 7-10(?).
The paragraph xiv. 15-17 is an interpolation. See pp. 19-21.

S 2. This chapter, with the exception of certain interpolations
(cf. xiv. 4-5, 15-17), &5 from the hand of our author; for (1) the
order of the words is Hebraic: (2) the diction and style are -
decidedly his.

The first question needs no discussion : the fact is so obvious.
Hence we shall limit our consideration to (2).

(2) The diction is that of our author except in xiv. 15-17,
which in the first place is a doublet of xiv. 14, 18-20 and in the
next exhibits three constructions, which are against the usage of
our author (see notes on 7¢ kafnuéve ém tis vepélys in xiv. 1 5y
0 kafqpevos éri T7s vepélns and IBakev . . . emiTyy ynv in xiv. 16).
Of xiv. 3°-5 only oi 9yopaouéror amd tév avbpdrov amapxy TG
fed* dpwpol elow seems to be original. The interpolations in
those verses are, however, in the style of our author, except,
perhaps, dmov dv dmdye in xiv. 4, but the thought conveyed is
wholly against the context.

I will now enumerate some of the phrases characteristic of our
author, though not, except in a few cases, peculiar to him.

1. kai eldov kai idod. See iv. 1, note. Yeypapévor émi Tav
petémoy adrév.  See vil. 3, note. 2. pwviy ék Tob olpavod, X. 4, 8,
Xi. 12, Xiv. 13.  &s poviy 63dTwr moNGv; cf. i. 15, xix. 6. poviy
kbapeddv. Cf. xviil. 22. 2-8. In kafapufdvtev . . . kal dSovaw
we have the familiar Hebrew idiom reproduced already in i. 5-6,
ii. 2, 9, etc. (see note in loc.). dovow Gs @3y kawhy; cf. v. g.
évémov Tod Opdvou; cf. iv. 5, 6, etc. 4. The use of amrapyy =
“sacrifice,” though not found elsewhere in our author, is in keep-
ing with his frequent use of Greek words in the same sense as in
the LXX. 5. The asyndetic addition of the clause duwpol eiow
(cf. xvi. 6). 6. werdpevor év pecovparfpar. Already in viii. 135
With edayyehioor émi Tods katoikobvras (A., kabnpuévous, XCPQ) ;
cf. x. 7. The enumeration wav &vos kal $uNijv kr\. (see note
on v. 9) and the grammatical irregularity Néywv in 7 instead of
Aéyovra are both characteristic of his style. 7. Néyoy & dari
peydhy. Cf xiv. 9. & is used also before ¢puwnyj pey. after xnpi-
oew (v. 2), but after xpdlew only in passages from another hand
(xiv. 15, xviii. 2). On the other hand it is absent after Aéyew in
this phrase (v. 12, viii. 13), after xpdfew (vi. 10, Vii. 2, 10, X. 3
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after puvelv (xiv. 18). Hence our author varies in his use of
this phrase in connection with Aéyew. See note on Xx. 2.
$oBhnte Tov Bedv. So xv. 4, xix. 5 (cf. xi. 18, ¢pofBovpévovs To
dvopd oov). Bére adrg Béfav. Cf. xvi. 9, xix. 7—also in the
incorporated source, xi. 13. A\0ev 7| Gpa THs kploews. Cf. similar
phrases : vi. 17, f\0ev 7 fpuépa . . . Tis dpyijs avrdv ; xi. 18, HAGev
. . . & Kkapds TOV vexpdv kpifijvac; xviil. 10, JNbev ) kplos oov:
also in interpolated section, xiv. 15.  mpookurjoate, c. dat. of God :
cf. iv. 10, vii. 11, note, xi. 16, xix. 10, xxii. 9, whereas it takes the
acc. of 70 Bnplov in g—in both respects exhibiting our author’s
usage. wnyds 68drwv: cf. viil. 10, xVi. 4.

8. olvou 700 Bupod Tis woprelas. So xviii. 3. See note iz loc.
9. mpookurel 7 Onplov. See note on 7. Napfdver xdpaypa. Gf:
xiv. 11, XiX. 20, XX. 4. But we should probablyread 76 xdpayua.
See note in loc. ém Tod perdmou. We should most probably
read ém 76 méromov, since the context clearly comes from our
author’s hand. See note on vil. 3. N reads the dative. émi v
xetpa. Cf. xx. 1, 4. See note on xiil. 16. 10. kal adTds mieTar.
For the use of kal see note on xiv. 10. Bacavicdioeron év wupl kal
felw. Pacavilw is found four times elsewhere in our author,
while Baganapuds (see next verse), which occurs four times, is not
attested elsewhere in the N.T. , With mvpi kai feiw cf. xx. 10,
xxi. 8, xix. 2zo. 1L § kamvds . . . dvaBaive. Cf. ‘viil. 4, ix. 2,
Xix. 3. obx &ovow dvdmavow kTA. Already in iv. 8. oi wpooku-
vobvres 16 Bnplov. Characteristic of our author both as to grammar
and diction. 12. &8¢ 4 Swoporh) kTN,  Cf. xiii. 10. 7@y dylwy . . .
oi Tnpodvtes Tds évohas. For the phrase cf. xil. 17. The irregu-
larity is characteristic of our author. 13. Néyew 76 mvelpa. Cf.
ii. 7, etc., xxii. 17. 14. kol €iBov kal id0d. Seeiv. 1, note. ém ™y
vepéhqy kabfpevor. Characteristic of our author : see note on
iv. 2, and contrast the non-Johannine constructions of this phrase
in 15, 16. 8powor uidv awbpdmou. This unique construction is
found only in our author. It has already occurred in i. 13, and,
as we have seen in the Additional Note on i. 13, vol. i. p. 36,
might be regarded as a further development of other linguistic
constructions, to which attention is called in that note.

Interpolation-—15-17. In this short section there are four
constructions which are foreign to our author’s use. These are
given in the note on 15-17, p. 2L Other grounds for regard-
ing 15-17 as interpolated are given in the note on 14-20,
p. 18 sq.

18-20. These verses are in keeping with the diction and
style of our author. They contain, it is true, several words not
found elsewhere in our author ¢wvelv, Tpuvyar, Bdrpus, dumrelos,
akpdlew, oraguli, xeAwds, but these help to delineate his
subject.
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18. épdvnoer puwri) peyd\y. Though dwrelvis not found else-
where in our author the construction is always that which he uses
with kpdew, and in two cases out of four with Aéyew. wéppor aou
76 dpémavov. The vernacular use of the pronoun here is elsewhere
in our author not infrequent. 19. &Balev . . . eis ™y yiiv. See
note 7z loc. Aqvov Tob Bupod Tod Ocol. Cf. xix. 15. émarify &
Aqwéds. Cf. xix. 15. dxpr Tov xahwdv. dype occurs six times in our
author as a preposition and five times as a conjunction, but not
once in the other Johannine writings in the N.T.

§ 3. Interpolated passages, 3°—4° (awo tijs yijs « . . ipyopdaly-
oav), 4% kai 7@ dpviy, and probably 5, xai év 78 orduart adrév
ovx edpéfn Yevdos. See the grounds for this conclusion 2 /oc.
15-17. That these verses are an intrusion is manifest on many
grounds. See the general grounds in the note on 14-20, p. 18 sq.,
and the grammatical grounds in the note on 15-17, p. 21.

XIV. 1-5. A proleptic vision of the 144,000 with the Lamb
on Mount Zion—z.e. of the risen martyrs with Christ during the
Millennial reign. That these are the same as the 144,000 in
vii. 4-8, Z.e. the spiritual Israel, the entire Christian community,
alike Jewish and Gentile, which were sealed to protect them
from the demonic woes, that are to follow speedily, we hope to
prove in the course of our criticism of verses 1—5 (see also vol. i.
p. 199 sqq.). In vii. g-17 this same body of the faithful is
represented as arriving in heaven during the great final tribula-
tion, or as already assembled there at its close. Here they are
represented as having at a later stage come down to earth for
the Millennial reign (cf. xx. 4). The vision is therefore proleptic.
There is a progressive note in each vision.

1. kol €ldov kal idod. See note in iv. 1.

76 apviov. The Lamb is here set over against the Beast in
xiil., and the followers of the Lamb with His name and that of
His Father over against the followers of the Beast with his mark
on their forehead.

From O.T. times Mount Zion was associated in the minds of
the faithful with divine deliverance. Thus Joel ii. 32 (iii. 5)
writes : ‘““ And it shall come to pass, that whosoever shall call on
the name of the Lord shall be delivered ; for in Mount Zion and
Jerusalem shall be those that escape, as the Lord hath said.” In
the 8th cent. B.c. there existed for a time the belief that Jeru-
salem could not be destroyed. In later times it was held that a
special blessing attached to residence in Palestine. It alone
was to escape the woes that would befall the rest of the earth :
cf. 2 Bar. xxix. 2 (where see my note), xl. 2, Ixxi. 1; 4 Ezra
xiii. 48, 49, vi. 25. This idea was revived in Talmudic litera-
ture.

This appearance of the Messiah with a mighty multitude on
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Mount Zion was a Jewish expectation, as we see in 4 Ezra xiii.
35, 39, 40, “But he shall stand upon the summit of Mount
Zion. . . . And whereas thou didst see that he summoned and
gathered to himself another multitude which was peaceable, these
are the ten tribes.” In 4 Ezra ii. 42 (Christian or Christian
recast of Jewish material) we have a close parallel to our text:
“ Esdras saw upon Mount Zion a great multitude which I could
not (dst. ¢, ‘no man could’) number, and they all praised the.
Lord with songs. 43. And in the midst of them there was a young
man of high stature, taller than all the rest, and upon every one
of their heads he set crowns . . . 44. So I asked the angel and
said : Who are these, my Lord? 45. He answered and said
unto me : Zhese be they that have put off the mortal clothing and
put on the immortal, and have confessed the name of God.”

This last work was probably written about 200-250 A.D., and
therefore forms an early testimony to the right interpretation of
the 144,000 on Mount Zion in our text ; for it appears to identify
the multitude described in vii. g-17 and that in our text. In
accordance with vii. g-17 the writer of 4 Ezra ii. 42-47 repre-
sents them as having confessed and stood out stoutly for the
name of God, and so as now clad in the garments of immortality,
and in accordance with xiv. 1—5 of our text they stand on Mount
Zion with the Messiah.

éxatov Tegoepdkorta kt\. The answer to the question as to
the identity of the 144,000 that accompany the Lamb has in part
been given in the Introduction to Chap. vii. where we have
found them to be the same as the 144,000 in vii. 4-8 and the
great multitude in vii. g—17. But, though the constituents of
the multitude are the same, the circumstances are different. In
the vision before us the scene is upon earth (cf. ver. z). The
blessed faithful follow the Lamb on Mount Zion. And yet they
have already passed through the gates of death, and have been
presented as an offering (drapyy) to God (xiv. 4). Hence we
have here a momentary vision of the saints, who have returned
to earth to share in the Millennial reign. (Cf. xx. 4-6.)

But the above identification of the 144,000 in vii. 4-8 and
xiv. 1-5 is apparently rejected by every modern scholar, save
Alford, who has clung fast to it, although unable to surmount
the chief difficulty that stands in its way. A minor difficulty,
ie. the absence of the defining article to identify these
144,000 with those spoken of in vil. 4, he treats as negligible on
the ground that the reader was meant to identify the two hosts,
seeing that they consist of the same number and are both
marked on the forehead as God’s own possession.

Alford may be right in ignoring the absence of the article
(cf. xv. 2, where the expected article is missing, ds fdhacoav
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instead of T @dAacoav, and xiv. 9, where 74 is wanting before
Xdpayua), but the present writer is of opinion that the real
explanation is that it was excised by the interpolator of the
introductory sentences in xiv. 4-5, who sought by his manipula-
tion of the text to destroy the identity of the 144,000 in vii. 4-8
and the 144,000 in the present passage, and to transform them
into a body of monkish celibates. Having thus explained the
absence of the article, there is another and greater difficulty,
which stands in the way of this identification, and this is that the
144,000 are described as “first-fruits ” to God and to the Lamb.
If these 144,000, as the present writer holds, are identical with the
entire body of Christians living in the last days, who have been
sealed with a view to their protection against the demonic woes,
how is it that they are designated as ““first fruits”? It is the
interpretation set on this word dmapxs by all scholars in the past
that has misled them into differentiating the 144,000 in vii. 4-8
and in xiv. 1-5. This word has hitherto been taken universally
to mean “first fruits” in this passage. That in the Pauline
Epistles and in St. James it bears this meaning is indubitable.
But this is by no means the case in the LXX, although Grimm’s
Lexicon and Thayer’s enlarged edition of Grimm state that
amapy? is generally the equivalent of n'wan.  So far is this from
being the case that it is generally #o# the equivalent of this word.
Thus whereas dmapx;} occurs about 66 times in the LXX,
it is a rendering of M¥NM only 19 times. In the remaining
47 times, it is once a rendering for the Hebrew word for
“tithe,” 4 times of 35n (=‘“fat,” in which case it means ‘ the
best of”), and 4o times a rendering of mmwN (= “offering”
or “oblation”), and once of nBBN (= “ offering ”). Thus we see
that in the LXX oftener than twice out of three times it means
‘“an offering.” In Sirach it occurs four times, but only once
with the meaning of “first fruits,” while in the other three
passages it signifies either an “ offering” or “gift.” Hesychius
also notes that one of its Greek meanings is wpoagdopd. It is
clear, then, that in the Greek Bible of Judaism dmapyy meant
“offering,” “sacrifice,” or “gift ” nearly 3 times out of 4.! Now

1 The above note was written before the publication of Moulton and Milli-
gan’s Vocabulary of the Greek Testament. Though these editors have not
corrected the misstatements in Grimm’s and Thayer’s lexicons, to which
they give their Zmprimatur in their preface, they have shown from the
Magnesian inscriptions (ed. Kern. 1900), that drapx7 is very commonly used
as=a ‘“gift” to a deity, and that this use occurred as early as the 6th cent.
B.C. in Athens (Sy/l. Inscr. Graec.?, Dittenberger, 1888-1901). They con-
clude that in the N.T. ¢‘ we are perhaps at liberty to render ‘sacrifice’ or
‘gift > where it improves the sense,” though they do not specify any individual
passage save Rom. viii. 23. The Magnesia above referred to was in the
neighbourhood of Ephesus. Hence the local and kow? use of dmwapys con-
firms the conclusions arrived at above.
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it is just this meaning that our text requires. The faithful,
whether as martyrs or confessors, are sacrifices to God. As such
they are offered on the heavenly altar, vi. 9. A further sacrificial
reference is discoverable in the epithet in xiv. 5, where they are
said to be duwpor, that is, “unblemished,” sacrificially perfect.
éyovoar 10 dvopa adTol kal 7O Gvopa ToU watpds abTol KTA.
With this clause we might compare iii. 12, where a threefold
inscription on the foreheads of the faithful is mentioned. But,
if we compare xxii. 4, where the name is simply said to be that
of God, and 4 of the present chapter, where xal 7§ dpviw appears
to be an interpolation, it is possible that dvrod xai 76 dvoue is
also an interpolation. The seal consists in the name of God
inscribed on the brow. This inscription declares that the person
so inscribed is God’s own possession: it is at the same time
evidence that his character is such as befits a servant of God.

2. ¢wviy ek 7ol odpavol kt\. The singers are the angel
choirs in heaven and not the 144,000 in Mt. Zion, but the new
song is intelligible to the 144,000 and to them alone owing to
their fellowship with Christ.

Most of the phrases of this verse occur elsewhere in our
author, see p. 2.

kapuday kbapifdvtar . . . 8. kal ddovow. These words
should be rendered: ‘“harpers harping . . . and singing.” It
is another instance of the literal reproduction in Greek of a
familiar Hebrew idiom, which we have found already in i. 5-6,
ii. 2, 9, 20, vil. 14, xv. 3. Thus the style is very characteristic
of our author. Here the new song is at first sung not by the
redeemed (as in xv. 3; 4 Ezraii. 42), but by angelic choirs before
the throne.

8. kal gdouow =«kal gdévrwr. See preceding note.

&s ¢d%v kawdr. See note on v. 9.

&vdmov 1o Opdvou.  See Introd. to Chap. xiv. § 2.

o0dels éddvarto ktA. Only those who are redeemed from the
earth can learn the song; for the soul apprehends only that for
which it has an affinity. Their spiritual experience won through
travail and tears is the mother of understanding. The song is
the expression of the inner life, and so in the measure of their
spiritual growth is likewise the measure of their spiritual appre-
hension.

oi fiyopaopévor amd Tis yiis. The diction and thought here
have already occurred in v. 9, to. That passage is of supreme
importance in dealing with the text immediately before us.
Now the leading thought in v. 9, 1o is that the faithful are
bought by Christ for God, and consecrated to His service as
kings and priests. Here also, whether we retain or omit the
disturbing clauses amd ijs yijs* otrol elow ot . . . 7yopdctyoar, the
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idea is of a like nature. The 144,000 have been bought to
be an offering or sacrifice (dmapxy, Xiv. 4 ¢ see note on 1) unto
God: cf. vi. 9.

This verse, with the exception of the words ard Tov dvbpdrov
amapxi) 7@ fed or iyyopiobnaay amd tov avbpdmov dmapxy TG e,
seems to be a later addition due to the incorporation of a
marginal explanatory gloss. In support of the aorist we might
adduce our author's usage elsewhere: see v. 9, jydpacas 7 Oeds
. . . & mwdoys ¢vMjs «rA. If, on the other hand, we adopt the
former view, then in of jyopaouévor . . . kal . . . ovx ebpéln we
have, if the latter clause is original, another instance of our
author’s reproduction in Greek of a Hebrew idiom : see ii. 2, 9,
20, Wil, 14, XiV.223 This combination of the perfect and
aorist is found often in our author: cf. ii. 3, 5, Al e 2 as 1,
xvi. 6. That kal 7¢ dpvie is an addition appears to be clear from
the fact that the 144,000 have been bought by the Son for the
Father; and not by the Son for the Father and for Himself :
cf. v. 9. The Church is the bride of the Lamb: cf. xix. 7, 8;
Eph. v. 27, not an offering presented to Him. If the above
clauses are interpolated, the original of 3°-4 may have run as
follows : oi iryopacpévor dwdo TdV avBpdmov dmapxy 76 0. We
shall now deal with the clauses, which for the time being we
have assumed to be interpolations.

But let us waive for the moment the question of the
authenticity of these clauses and study them in themselves and
with regard to their immediate context. Now, first of all, it is
admitted, so far as I am aware, on all hands that zke 744,000,
whether identical with the 144,000 in vii. 4-8, or representing
the €lite of the saints composed of Christian ascetics (Bousset,
Moffatt), must embrace both men and women. That wapfévor can
be used of men is of course acknowledged. So far all is clear.
But when we start from these premises and try to explain obrol
dow of perd ywvaukdy odk éuolivfnoay we are plunged into hope-
less difficulties. For, if we take these words literally, it is
obvious that #key cannot be used of women. Nor indeed can they be
applied to women in any intelligible sense, whatever the metaphorical
meaning may be that we attach to_ the words. Had the writer
wished, he could easily have found a phrase applicable literally
and metaphorically alike to men and women, such as ot & 7
mopvelg otk éuoivfnaav. mopvela is used metaphorically in xiv.
8, xvil. 2, 4, xviil. 3, xix. 2, and mopvedw in xvil. 2, xviil. 3, 9 in
the sense of idolatrous worship. Such a clause could be used
both of men and women, in a literal or metaphorical sense, and
the same idea could have been expressed in other ways. Hence
we conclude either that men alone are referred to in the text, or
that this passage is interpolated. Since we cannot accept the
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former alternative, we are forced to adopt the latter, and the
task devolves upon us to settle, so far as we may, the ground of
the interpolation, its extent and meaning.

Now the chief ground for this interpolation is most naturally
to be discovered in the misunderstanding of the word dwapxy) as
“first fruits.” The monkish interpolator, convinced that the
highest type of the Christian life was the celibate, naturally
identified the 144,000, who form the “first fruits” (or best
portion of the Christian Church), with the celibates. 'The
superiority of the celibate life, though un-Jewish and un-Christian,
was early adopted from the Gnostics and other Christian heretics.
Thus Saturninus and Basilides declared that “marriage and
generation are from Satan” (Iren. Adv. Haer. i. 24), while Tatian
(Euvs. H.E. 1v. xxix. 3) pronounced marriage to be *corruption
and fornication.” Marcion (Hipp. Pk:/. vii. 17-19) established
churches of celibates, while the Encratites claimed a self-restraint
in advance of that of the Christians. Similarly the religions
of Isis and Mithra had their celibates throughout the Roman
Empire, as Buddhism in the far East, certain orders of the
Aztec priesthood in Mexico, the Vestal Virgins in Rome, and
the “Virgins of the Sun” in Peru. The pressure of such ideas
frem without early made itself felt, not in the N.T. but in early
Christianity, as we ‘see from Polycarp, Ad Phkil. ii. iv. v.;
Hermas, Vis. ii. 2, 3, Sim. ix. 11 (see Hastings, Encyc. of Ethics
and Religion, iii. 271-273, from which the above facts are
drawn). The interpolation was probably made by John’s
editor.

It is, of course, possible that the interpolated passage appeared
first as a marginal gloss on the passage, and that it was subse-
quently incorporated into the text with a necessary change or two.

As regards the extent, it appears to begin with dmo 7s yis
and end with #yopdafyoar. The repetition of the dyopalw with
two different adverbial phrases is remarkable. That dwd 7dv
dvfpomov is to be preferred to amo Tis yis seems clear from v. g,
where we have yyopacas . . . & wdons puAijs.

The meaning of the interpolation we have already gathered
from the foregoing criticism of the passage. The glosser or
interpolator, as the case may be, tcok the passage to refer to
celibates, and, as the peculiar clause (ot pera yuvaikdy olx éuoliv-
Onoav) proves, made it refer to male celibates. They were the
“first fruits” of the entire Christian Church (for such, of course,
he conceived the meaning of dmapx).

This word as used by the interpulator carries with it the
degradation of marriage—an idea inadmissible in the N.T. The
use of the aorist here shows that their life on earth regarded as
a discipline belongs to the past.
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4. mapbévor. The word mapfévos was applied to men also: cf.
Life of Asenath, 3. éoriv 8¢ obros & Twoid dvip feoaeflns . . . kal
wapfévos. 6. diéTu kai airos mapfévos. In Suidas it is applied to
Abel : *ABEX obros mapbévos kai dixaios tmijpxe.  Cf. also Epiph. 1.
385 C. wapbevedo is used of males in Just. Frag. 1577 A.

odtoL of GxohouBodvres kT\. These words can hardly fail to
be an echo of our Lord’s: cf. Mk. ii. 14, x. 21 ; Luke ix. 59;
John i. 43, xxi. 19. For another echo cf. 1 Pet. ii. 21, lva éma-
xoNovBhjoyre Tois ixveow adrod. - In vii. 17 it is said that the Lamb
will be the shepherd of the blessed described in vii. 14-15.
This means according to oriental conceptions that the blessed
follow Him. Thus to follow Christ is characteristic of the
faithful, whether on earth, on which they were called to follow
Him even unto death (Matt. x. 38, xvi. 24, 25), or in the
Millennial kingdom, or in heaven. But it would be possible to
take dkohovfodvres as referring to the past, and the subsequent
words as implying that in such following of the Lamb they
underwent martyrdom. Cf. vii. 14, xii. 11. But the context
does not favour this interpretation. 8wou &v émdye. dmov else-
where in the Apocalypse means “where,” but with verbs of
motion it was used as the equivalent of ézo. Cf. John viii. 21,
22, xiil. 33, 36. The dv in this connection is impossible in
classical Greek. In viii. 1 we have &rav jvoider, and in Mk. vi.
56 dv occurs after émov with the past imperfect indicative.. The
construction seems to imply an action of indefinite frequency :
cf. Robertson, Gram. 958.

&md tov dvbpdmwv. This phrase summarizes the full enumera-
tion given in v. 9. &mapxh=‘“sacrifice” or “offering.” See
note on 1. [kal & dpriw.] An addition. See note on 4.

5. kol & 1§ aTépat adtdy ody ebpédy Peidos. This clause recalls
most nearly Zeph. iii. 13, kal od py elped) & T ardpaTt odTdy
yAdooa Bolla, and Isa. liii. 9. In 1 Pet. ii. 22 we have the latter
reproduced : 0d8¢ ebpéfn doXos év 7 ordpart adrod. Cf. John i 47.
It must, however, be confessed that this clause follows weakly
after of fyopacpévor . . . dmapxi) 7§ Oed.

dpopol elow. This sentence introduced asyndetically is in
the style of our author: cf. xvi. 6. dpwpuos [=0omn] describes
best the character of the drapx?; in the LXX it has three times
out of four a sacrificial reference, and affirms the flawlessness of
the victim. It is that which is unblemished, sacrificially perfect.
Tn 1 Pet. i. 19 Christ Himself is described as duvod duopov, and
in Heb. ix. 14 as offering Himself as an unblemished sacrifice
unto God (éavrdv mpowijveykev dpwpov ¢ Oeg). In the present
context the 144,000 who had been offered in sacrifice to God
(dmapy) 73 Bed) are likewise described as dpopor.  In the five
other passages, where it occurs in the Pauline Epistles and Jude,
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the clause has an ethical meaning and connotes ‘“blameless-
ness.”

Note on xiv. I-5.—This section has been an occasion of
great difficulty to scholars. I have sought to show that much
of this difficuity arose from misconception of the word drapx.
But, as we have seen, there are other difficulties, which cannot be
got rid of save by the excision of certain clauses. Volter (iv.
38 sq., 139 5q.) excises xiv. 4-5 and a phrase in xiv. 1, and then
identifies the 144,000 here with the 144,000 in vil. 4-8.
Weyland excises xiv. 1, 4-5, Erbes xiv. 4%, and a phrase in 4%
Spitta is the most drastic of all. He changes 70 Svopa . . .
mwatpos adrod into o dvopa Tod Bfeod {dvros: excises 2°-3 and
reduces 4—5 to the following form : odroufjyopdafyoay amo 1OV avBp -
wov dmapyy 76 Oed. (See pp. 144 Sq., 147 sq., 536.) Wellbausen
recognizes the fact that the text shows undoubted signs of inter-
polation. Bousset admits the possibility of a source underlying
xiv. 1-3, but he thinks it impossible to recover it. He therefore
takes the text as it stands and interprets the 144,000 to be a
body of Christian ascetics and, therefore, different from the
144,000 in vii. 4-8. He thinks, however, that there are signs
in the Apocalypse that these two bodies were originally identical.

In the above study of xiv. 1—5 I have attempted to show that
xiv. 1-3 comes from the hand of our author (see also Introd.
p. 2) save probably one phrase (o dvopa. adrod kal) in Xiv. I.
As regards xiv. 4-5 the case is different. Here the diction is
not much of a guide to us, but the ideas and the irregularity of
the order of the sentences are. Thus of the various descriptions
of the 144,000 in 4—5 it is clear from the earlier chapters that
the essential one is, without doubt, that which describes them
as a sacrifice to God.

At the close of 3 this idea recurs in the words, dpopol elow,
but a purely ethical description intervenes—«ai é 76 oTépatt . . .
yeddos. This appears irregular, but greater difficulties have
already emerged in connection with 4% where the un-Jewish and
un-Christian idea is presented, that the very élite of the blessed
consists of ascetics, and that, too, male ascetics. On these and
other grounds we have excised certain clauses and concluded
that, before the monkish glosser went to work, our author’s text
read as follows in xiv. 3°-5, oi fyopacuévor émd Tdv dvfpimwy
dmapx) 76 0ed dpwpol eow. But xal &v 76 orépare . . . Yevdos may
be original. To the interpolator of the above clauses we may owe
also the removal of the article before the 144,000, which identified
this 144,000 with the 144,000 in vii. 4-8.

6-11. Vision of the judgment to be executed on the Roman
Empire and its worshippers, in which three angels make proclamar
tion. The first proclaimed to all men an eternal Gospel, the
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burden of which was that all men should worship the one God
who had created heaven and earth, for that the hour of judgment
bad come (6-7). The second announced, as though already ac-
complished, the fall of Rome, which had made all the nations to
drink of the wine of her fornication (8). The third proclaimed
that those who submitted to the mandates of Rome would share
in the everlasting torment that awaited her (g9—11).

6. d\\ov dyyehor. The presence of the dAlov occasions some
difficulty. It is supported by the best textual authorities. If it
is original, we might, perhaps, with Diisterdieck explain the
word as used in contradistinction to the angels that had appeared
in earlier scenes. He compares x. 1 where d\ov dyyelov has
already been mentioned, who, as in the present instance, pro-
claims the impending end of the world. Erbes and J. Weiss
suppose we have here a reference to viii. 13, where the phrase-
ology is certainly similar: évos derod meropévov év pecovpavijpare
Aéyovros puvy) peyddy. Bousset suggests that in dAdov dyyelov
we have a dittography, and J. Weiss that it is a corruption of
d\\ov aferov. Cf. viil. 13. It seems best to explain dAA. dyy.
as = “another, an angel.” See note on 15 below. The difficulty
recurs in 8, 9.

merdpevoy év pegovparipare. Cf. viii. 13, xix. 17. In the O.T.
the angels are not represented with wings save in its latest books :
cf. Dan. ix. 21.

ebayyéhov aidviov. This phrase is found here only in the
Johannine writings, whereas the cognate verb occurs here and in
x. 7. ebayyéhov here is not to be translated as if it were 76 eday-
yéhwov. Its character is defined by its present context and x. 7.
It is a proclamation of the impending end of the world and of
the final judgment, which, while it is a message of good tidings to
the faithful, constitutes for all nations a last summons to repent-
ance.
In x. 7it was made known to His servants the prophets, here
it is proclaimed to all the world. This gospel is termed aidvior
because possibly our author wishes to emphasize its unchangeable
validity for all eternity.

Tods katowkobvtas émi Tis yiis (A and some cursives). NCPQ
read 7. kafnuevovs émi 7. yis. The textual evidence is here in-
decisive. Difficulties beset both readings. The second reading
is against the normal usage of our author. We should expect émt
7. ynv =after the kafpuévovs. But émi 7. yis is the universal con-
struction in our author after karowetv. Hence if we could discover
any good ground for the change of karowkolvras into kafnuévous,
we shall have little hesitation in recognizing A as right. Now,
though the scribes of XRCPQ were occasionally doubtful as to
our author’s constructions after 6 xabrjuevos, Tov kabnuévov, T
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xafnpéve, they could have had no doubt as to the meaning of
the phrase o karowobvres émi 77js y7js (always so except in xiii. 12,
xvii. 1, 2, where these constructions are found in sources) else-
where in our author, Ze. iii. To, Vi. To, viii. 13, etc. And since
this meaning was always bad in all other passages, and since it
could mot bear such a meaning here, some early scribe may
have been led to substitute xafyuévovs for karouobvras and thus
give the phrase the neutral colour it required here. But, if this
hypothesis of the origin of xafquévovs is right, its presence here
can only call for condemnation. It is against our author’s
usage wholly in this construction: indeed, according to his usage
it could only mean “those who sat on the earth.”!

If, then, we accept the reading of A, we must in this one
passage attach a purely neutral or geographical sense to the
phrase, such as it bears not infrequently in 1 Enoch (see
xxxviil. 5, note). See note on xi. 10.

wav é0vos kal uNiy kT, See note on V. 9.

Mywr. The grammatical irregularity is characteristic of our
author. See iv. 1, Xi. I.

7. Néywv & ¢ovfj peyd\y. See Introduction to this Chapter,
§ 2: also note on X. 2.

$oPhnre Tov Bedv xrh. This gospel is based on a purely
theistic foundation. But, when the last hour has come, a man’s
chief concern is not dogmatic fullness or correctness of creed,
but only self-humiliation before and self-surrender to the Lord of
all.  With this announcement we might compare the gospel as
preached by our Lord in Mark i. 15, peravoeite kal moTelere év
ebayyeAi.

But a really excellent parallel is to be found in St. Paul’s
speech at Lystra, Acts xiv. 15: edayyeh{opevor Tpds damd
rovrev OV paraloy emaTpépew émt feov (Byra ds érolnaey Tov ovpavov
kal T yiv kal Ty Oddacoav kA, On the creation idea, cf. x. 6
of our text.

The clause ¢of. 7. fedv is found in Eccles. xii. 13, and 3dre
abr@ d6fav in Josh. vil. 19; 1 Sam. vi. 5; Isa. xlii. 12; Jer. xiil. 16,
but they both belong to our author’s phraseology : see Introd.
to Chap. xiv., p. 3.

#\0ev 1 Gpa Ts kploews adrod. The diction and form of this
sentence are characteristic of our author, but are of still more
frequent occurrence in the Fourth Gospel. CHnoa V21723

1 o1 kaTowkoDyTes éml T. yAs is a rendering of paxn 5 ©'3¥", and this is the
normal rendering of it in the LXX. In a few cases in the LXX of Jeremiah
only do we find ol kaffjuevor émwl 7. yisor 7. yiv: cf. xxxii. (xxv.) 29, 30. With
definite localities it occurs more frequently : cf. Dan. ix. 7, where we have
kabnuévas év " Tepovoakiu (LXX karowkoloww év 'lepo., Theod. (A)). See note
on this phrase in xiii., Introd. § 4.



