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Preface

THE STORY OF SOCIAL PHILOSOPHY, of all that man
has thought regarding human relations, their origin
and destiny, is even more thrilling than the story of
philosophy, because it is more vital to human wel-
fare. What man has thought regarding his uni-
verse, his mind, and the meaning of his individual
existence is, of course, of the deepest interest; but it
hardly has the tragic significance for his welfare
that is possessed by his thought about his institu-
tions, his culture, and the meaning of his history.

The story is too long, however, to be told in any
single work. Moreover, it is only just beginning to
be written. That is true regarding even the great
currents of social thought that have guided the de-
velopment of our own civilization. Regarding the
social thought of peoples and civilizations other
than our own, we know as yet very little. We know,
indeed, that there must have been thought to guide
the development of their cultures and institutions;
for some sort of thought, some sort of a philosophy
of social values, has always guided man in the de-
velopment of his institutions and human relations,

even though sufficient allowance is made for uncon-
vii
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scious adaptation. It still remains true, no matter
how large a part has been played in human history
by the unintended, that men everywhere have had
social values, and have usually had some reflective
thought to support and justify them. This was true
of the American Indians, of the African Negroes,
and of the South Sea Islanders. In India and
China, we find a voluminous social philosophy anal-
ogous in some respects to that developed by western
Europe, though utterly lacking in scientific method.

With all of the social philosophies of peoples
and civilizations other than our own, we shall not
be concerned. They are of interest to the historian
of culture, but they are not vitally connected with
the problems of our own civilization. We shall even
leave aside the social philosophies of Russia and the
Near Orient, though they have many vital intercon-
nections with our own. We shall confine ourselves
mainly to the social theories developed by the four
leading peoples of western Europe, the Italians, the
French, the English, and the German, though the
fountain source of all of these social philosophies
in Greek thought will necessarily claim our atten-
tion. It is these social philosophies of western Eu-
rope that control the social tradition of our civiliza-
tion, and hence are interwoven with its many social
problems.

We call this the story of social philosophy, rather
than of sociology, because, according to the views of
certain sociologists, scientific sociology did not be-
gin until about a generation ago, although we shall
see that from the time of Aristotle onward the so-
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cial thought of our western nations was not unaf-
fected by scientific methods. It was, howeéver, so
interwoven with the development of general philoso-
phy and with philosophical implications of various
sorts that it is better to speak of the social thought
previous to the twentieth century, for the most part,
as social philosophy; and this will happily save us
the trouble of trying to draw a line between science
and philosophy. Then, too, historically, ‘‘science is
not to be dissociated from philosophy, any more
than philosophy from science.”” Both have devel-
oped together; and practically we shall see that
Professor Flint’s dictum, that ‘‘science can only
prosper when it strives to become philosophic, as
philosophy can only prosper when it strives to be-
come scientific,”” has been especially exemplified
in the social sciences.

As I have just implied, this survey will come to an
end shortly after the opening of the twentieth cen-
tury. It is always unsafe to attempt to pass judg-
ment upon one’s living contemporaries. We are too
near them to see them in a fair perspective, and this
is especially true in the social sciences because many
men with different points of view are working in
this field, and it will probably be a long time before
there is among them any general agreement.. In-
deed, the whole field of the social sciences is a field
of controversy, and one object of this historical sur-
vey is to shed light upon the origin of existing con-
troversies, and, if possible, make some little con-
tribution to their solution.

Because this is the story of social philosophy, we
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shall not be overcareful about the boundaries be-
tween the social sciences. This is, indeed, impos-
sible in the early development of social thought,
because, as Herbert Spencer would say, social
thought proceeds from the homogeneous to the het-
erogeneous, from the indefinite to the definite. In
early times it was predominantly religious, at a
later stage it was predominantly political, and in
recent times it has been predominantly economic.
Nevertheless, the main problems of sociology as a
science will furnish the outline of our analysis.

For many reasons, the biographical method has
been chosen to tell the story of this development.
We shall select outstanding individuals in the his-
tory of social thought, outline their doetrines, and
briefly describe the conditions under which their
thinking took place. One reason for using the
biographical method is the obvious importance of
unique biographical incidents in determining think-
ing. This importance of strictly individual bio-
graphical elements has often been denied by social
and cultural determinists of the rigid sort; but we
hope to show that the evidence for the influence of
unique biographical incidents is overwhelming. To
recognize the influence of the uniquely biographical
will not prevent us from recognizing fully the influ-
ence of general cultural and social conditions also,
nor from tracing the growth of social and political
traditions in western civilization. Indeed, the pur-
pose of this book is to trace and evaluate the great
currents of social thought in our civilization. To
paraphrase Flint’s words, we propose, therefore,
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not merely to pass in historical review some of the
more famous of the many attempts that have been
made in western civilization to discover the laws
and principles that regulate human affairs, but also
to pass judgment on the truth or falsity of what is
essential and characteristic in them, indicating their
chief merits and defects from the standpoint of im-
partial social science.

In the life of each of our thinkers, accordingly, we
shall briefly outline the biographical incidents that
may have influenced his social thought, noting the
general social and cultural conditions that sur-
rounded him, and the immediate predecessors who
may have influenced him. Then we shall take up
the scientific method, or lack of method, of each
thinker; for we shall find that thinking is always
limited, if not determined, by the method employed.
Next, we shall outline the thinker’s doctrine, if he
has such, of social origins, then his doctrine of so-
cial development, then his doctrine of social organi-
zation and functioning, and, finally, his doctrines of
social order and of social progress. But it will not
always be possible to follow this order of presenta-
tion in a systematic way, because social thinking,
with most thinkers, has been so fragmentary that it
has rarely covered the whole field of problems out-
lined.

The thinkers selected have been chosen with a
view to making the story of the development of
sociological theories in western civilization down to
the year 1900 as complete and systematic as possi-
ble. No doubt many important thinkers have been
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omitted; but they are not important for the under-
standing of the confusion of social philosophies that
now prevails in our western world.

It is idle to try to indicate even the chief authori-
ties to whom the author is indebted. Montesquieu
put on the title page of his famous treatise the leg-
'end, ““Offspring without a mother;’’ we, on the con-
trary, would claim that our story of social philoso-
phy has had so many mothers that we cannot enu-
merate them! The only originality we would claim
for the book is its interpretation.

CuarLes A. ELLwoop
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CHAPTER I

Introduction

=== Primitive Social Thought

ALL PEOPLES OF wWHoOM we have records have had
some thought about their institutions, customs, and
human relations.! Most of this earlier social
thought was a part of folk-lore and religion. A
single example will suffice for our purpose. The
Cheyenne Indians, an Algonquian tribe that had
wandered westward to the Rocky Mountains, and
that had reverted practically to savagery, had in
their legends and folk-lore what seemed to them ade-
quate explanations of the origin and form of prac-
tically all of their institutions, customs, and social
behavior. This was true not only of their tribal
organization, but of their family life, their property

1 See Bogardus, 4 History of Social Thought, Second Edition, Chap-
ters I, II, ITL
3



4 INTRODUCTION

relations, and their forms of religion and govern-
ment. Yet, the Cheyennes were among the lowest
in cultural development of the North American In-
dians. Other tribes had much more elaborate social
philosophies embedded in their legends and folk-
lore. On account of the connection of primitive so-
cial philosophy with myths and legends, we may
properly say that it was in the mythological stage.
This stage has not yet been outgrown altogether by
the peoples of the world. Only in very recent times
have some of the peoples of the world begun to think
of their institutions, customs, and relations in a
scientific, matter-of-fact way.

When we pass from the New World to the earliest
civilized peoples in the Old World, we find the same
conditions. The origin of institutions is conceived
of in a mythological way. However, the social de-
velopment of these peoples of the Old World had
gone further than the social development of most
American Indian tribes. Consequently, in some
cases, the mythological element in their social think-
ing was not so pronounced. For example, the fa-
mous code of laws of Hammurabi, who is supposed
to have been king of Babylon from 2067-2025 . c.,
contains many reflections upon institutions and cus-
toms and social relations, but most of them are in
matter-of-fact terms. There is only one way to ex-
plain this, and that is that the code of Hammurabi
had behind it at least one thousand years of civiliza-
tion with written records. This implies that the
Babylonians already had centuries of social and po-

1
]
]
i
i
i
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litical experience before the code of Hammurabi was
formulated. It was probably preceded by many
other codes, most of them much more mythological
in form. However, even the code of Hammurabi
had a mythological setting. As a code, dealing with
the most fundamental human relations, it was doubt-
less regarded by the early Babylonians as essen-
tially a part of their religion.

The code of Manu in India, though formulated
nearly two thousand years later, was much more
mythological in its form. It was preceded by a cos-
mogony that contained practically all of the essen-
tial myths of early India, with many reflections upon
the origin, development, and meaning of customs
and institutions. Upon this mythological social phi-
losophy as a basis, an elaborate code of laws was
developed, covering every form of human relation
from the family and property to ritualistic observ-
ances in religious ceremonies. The laws of Manu
were thus simply a part of early Brahmanism. This
illustrates again how early social thought was
deeply embedded in religion.

The Chinese seem to have preceded the peoples of
India in their social development by several cen-
turies. The writings of Confucius and Mencius
show very considerable social maturity, and suggest
that many centuries of experience must have lain
behind them. Nevertheless, these writings are still
essentially religious in their outlook. Confucius
takes for granted the worship of ancestors and the
reverence of the political ruler. Practically every-



