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Jackson, Andrew

A military hero and the seventh president of the United
States, Jackson was the first man to win the presidency
primarily through his appeal to the mass of the voters
and by means of a skillfully planned national campaign
rather than through the support of the political leaders
of the seaboard states. As president, he initiated little
significant legislation, but he was a forceful president
who exercised vigorously the power and authority of his
office; and, with the collaboration of a coterie of astute
advisers, he transformed a political faction into a truly
national political organization, the Democratic Party,
which may be described as the first modern political
party in the history of the United States.

By courtesy of the Metropolitan Museum of Art,
New York, Harris Brisbane Dick Fund, 1964

Andrew Jackson, oil painting by John Wesley Jarvis,
c. 1819. In the Metropolitan Museum of Art, New York.

He was born on March 15, 1767, at the Waxhaw settle-
ment of the western frontier of the Carolinas. The area
was in dispute between North Carolina and South Caroli-
na, and both states have claimed him as a native son.
Jackson maintained that he was born in South Carolina,
and the weight of evidence supports his assertion. The
Waxhaw area offered little opportunity for formal educa-
tion, and what little schooling Jackson received was inter-
rupted by the British invasion of the western Carolinas in
1780-81. In 1781 he was captured and imprisoned for a
time by the British. Shortly after he was captured, he
refused to shine the boots of a British officer and was
struck across the face with a sabre. His mother and two
brothers, Hugh and Robert, died during the closing years
of the war, direct or indirect casualties of the invasion of
the Carolinas. This sequence of tragic experiences fixed in
Jackson’s mind a lifelong hostility to Great Britain.

After the end of the U.S. war of independence, Jackson
studied law in an office in Salisbury, North Carolina, and
was admitted to the bar of that state in 1787. In 1788 he
went to the Cumberland region as prosecuting attorney
of the western district of North Carolina—the region
west of the Appalachians, which was soon to become
the state of Tennessee.

When Jackson arrived in Nashville, the judicial seat of
the district, the community was still a frontier settlement
exposed to the danger of Indian raids, with a fluid social
structure, no well-established political institutions, and a
volatile economy in which virtually every investment had
the character of a speculation. As prosecuting attorney,
Jackson was principally occupied with suits for the
collection of debts. He was so successful in these litiga-
tions that he soon had a thriving private practice and had
gained the friendship of landowners and creditors. For
almost 30 years Jackson was allied with this group in
Tennessee politics.

Jackson boarded in the home of Col. John Donelson,
where he met and quickly became attracted to the
Colonel’s daughter, Mrs. Rachel Robards. Her marriage
with Robards was a stormy one, which seemed destined
to end in separation or divorce even before she met Jack-
son. In 1790 Robards sought a divorce by legislative en-
actment in Virginia, but the legislature merely empowered
Robards to sue for divorce. Jackson and Mrs. Robards
believed the legislature had granted the divorce and in
1791 they were married. Robards, however, did not sue
for divorce until 1793 and then obtained it on the grounds
of desertion and adultery. When Jackson and his wife
learned the true state of affairs, they were remarried qui-
etly in Nashville. Until the death of Mrs. Jackson, nearly
40 years later, political opponents did not hesitate to
make unflattering insinuations about events leading to his
marriage. Although it appears to have been a happy
union, gossip concerning it kept Jackson perpetually on
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politics had always been keen. He had gone to Nashville
as a political appointee, and in 1796 he became a member
of the convention that drafted a constitution for the new
state of Tennessee. In the same year he was elected as the
first representative from Tennessee to the national House
of Representatives. He refused to seek re-election and
served only until March 4, 1797. These were the closing
months of President George Washington’s administra-
tion, and the chief event of Jackson’s brief service in the
House was the debate over the response to Washington’s
farewell address. In a speech in the House, Jackson
criticized Washington because of the latter’s support of
Jay’s Treaty, which Jackson believed did not contain
adequate guarantees that Great Britain would not vio-
late the rights of American ships on the high seas during
the wars of the French Revolution. He was one of 12
representatives who voted against sending a cordial reply,
thanking Washington for the address.

Jackson returned to Tennessee, vowing never to enter
public life again, but before the end of the year he was
elected to the United States Senate. His willingness to
accept the office reflects his emergence as an acknowl-
edged leader of one of the two political factions contend-
ing for control of the state.

Jackson resigned from the Senate in 1798 after an un-
eventful year. Personal financial pressures were the imme-
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War of
1812

Florida

campaign

diate cause of his resignation, but he appeared ill at ease
in national politics and was unhappy in being separated
from his family. Soon after his return to Nashville he was
appointed a judge of the Superior Court (in effect, the
supreme court) of the state, serving until 1804, when
financial difficulties again forced him out of public life.

In 1802 Jackson was elected major general of the Ten-
nessee militia, a position he still held when the War of
1812 opened the door to a command in the field and a
hero’s role. In the intervening years, though he was nom-
inally out of politics, Jackson maintained his old associa-
tions with many of the active political leaders of the
state. It was during this period that he renewed his
acquaintance with Aaron Burr, whom he had met and
admired when they served together in Congress. For a
time, Jackson appeared to be willing to aid Burr in the
latter’s nebulous scheme for the conquest of Texas. Later,
when he began to suspect that Burr entertained treason-
able intentions of establishing an independent republic,
Jackson withdrew his support. He was not fully con-
vinced of Burr’s guilt, however, and he appeared as a
defense witness in Burr’s trial for treason in 1807.

Military feats. In March 1812, when it appeared that
war with Great Britain was imminent, Jackson issued a
call for 50,000 volunteers from the state to be ready for
an invasion of Canada. After the declaration of war, in
June 1812, Jackson offered his services and those of his
militia to the United States. The government was slow to
accept this offer, and, when Jackson finally was given a
command in the field, it was to fight against the Creek
Indians, who were allied with the British and who were
threatening the Southern frontier. In a campaign of about
five months, in 1813-14, Jackson crushed the Creeks, the
final victory coming in the Battle of Tohopeka (or Horse-
shoe Bend) in Alabama. The victory was so decisive that
the Creeks never again menaced the frontier, and Jackson
was able to impose upon them a treaty whereby they
surrendered to the federal government an estimated
23,000,000 acres (9,000,000 hectares) of land, compris-
ing about one-fifth of the state of Georgia and more than
three-fifths of the present state of Alabama. The cam-
paign against the Creeks thus opened a vast new area to
settlement and established Jackson as the hero of the
West.

In August 1814, Jackson moved his army south to Mo-
bile. Though he was without specific instructions, his real
objective was the Spanish post at Pensacola. The motive
was to prepare the way for U.S. occupation of Florida,
then a Spanish possession. Jackson’s justification for this
bold move was that Spain and Great Britain were allies in
the wars in Europe. At Mobile, Jackson learned that an
army of British regulars had landed at Pensacola. In the
first week in November, he led his army into Florida
and, on November 7, he occupied that city just as the
British evacuated it to go by sea to Louisiana. Jackson
then marched his army overland to New Orleans, where
he arrived early in December. A series of small skirm-
ishes between detachments of the two armies culminated
in a major battle on January 8, 1815, in which Jackson’s
forces inflicted a decisive defeat upon the British army
and forced it to withdraw from Louisiana. The news of
this victory reached Washington at a time when morale
in the capital was at a low point. A few days later, news
of the signing of a peace treaty between the United
States and Great Britain on December 24, 1814, at Ghent,
Belgium, reached Washington. The twin tidings of vic-
tory and peace brought joy and relief to the American
people and made Jackson the hero not only of the West
but of a substantial part of the nation.

After the close of the war, Jackson retained his com-
mission in the army and was named commander of the
southern district. The chief duty of the army in that dis-
trict was to defend southern Georgia against possible
raids by Indians from the Spanish colony of Florida;
and Jackson entrusted the command of the troops in the
field to subordinates while he retired to his home at the
Hermitage, near Nashville. From that congenial en-
vironment, he was ordered back to active service at the
end of December 1817, when unrest along the border

appeared to be reaching critical proportions. The in-
structions given Jackson were vague, probably purposely
so, and it was well-known in Washington that Jackson
hoped to gain Florida for the United States. As could
have been expected, he ordered an invasion of Florida
immediately after taking active command of the troops.
He captured two Spanish posts and, before returning to
the United States, appointed one of his subordinates
military governor of Florida. These bold actions brought
an immediate and sharp protest from Spain and precipi-
tated a Cabinet crisis in Washington. The staunch de-
fense of Jackson by Secretary of State John Quincy
Adams, both in the Cabinet and in a note to Spain, saved
Jackson from censure and hastened the acquisition of
Florida by the United States.

Presidential prospects. Jackson’s military triumphs led
to suggestions that he become a candidate for president,
but he disavowed any interest in seeking the presidency,
and political leaders in Washington assumed that the
flurry of support for him would prove transitory. The
campaign to make him president, however, was kept alive
by his continued popularity and was carefully nurtured
by a small group of his friends in Nashville, who com-
bined devotion to the general with a high degree of
political astuteness. In 1822 these friends manoeuvred
the Tennessee legislature into a formal nomination of
their hero as a candidate for president. In the following
year this same group persuaded the legislature to elect
him to the United States Senate—a gesture designed to
demonstrate the extent of his popularity in his home
state. By December 1823, when he reached Washington
to assume his new duties, Jackson had become an open
and formidable contender for the presidency.

In the election of 1824 four candidates received elector-
al votes. Jackson received the highest number, the other
three being John Quincy Adams, William H. Crawford,
and Henry Clay. Since no one had a majority of the
electoral votes, the House of Representatives was re-
quired to elect a president from the three with the highest
number of votes. Crawford was critically ill and the ac-
tual choice was between Jackson and Adams. Clay, as
speaker of the House, was in a strategic and perhaps
decisive position to determine the outcome. Adams was
elected on the first ballot. When he appointed Clay secre-
tary of state—then regarded as the second most powerful
office in the government—it seemed to admirers of Jack-
son to confirm rumours of a ‘“corrupt bargain” between
Adams and Clay. Jackson’s friends persuaded him that
the popular will had been thwarted by intrigues, and he
thereupon determined to vindicate himself and his sup-
porters by becoming a candidate again in 1828.

The campaign to elect Jackson president was resumed
almost as soon as Adams took office. Skillful politicians
flocked to the support of Jackson, whom they recognized
as the man of the future, and Adams’ efforts to provide
leadership were frustrated by factional opposition. In
1828 Jackson defeated Adams by an electoral vote of 178
to 83 after a campaign in which personalities and slander
played a larger part than in any previous national elec-
tion in the history of the United States. But Jackson’s
hour of triumph was soon overshadowed by personal
tragedy. During the campaign his opponents had resur-
rected the charges that his marriage had been irregular
and this may have hastened a decline in his wife’s health.
Worn-out and defeated in her long effort to avoid the
glare of public life, Mrs. Jackson died at the Hermitage
on December 22, 1828.

“Jacksonian Democracy.” The election of 1828 is
commonly regarded as a turning point in the political
history of the United States. Jackson was the first presi-
dent from the area west of the Appalachians, but it was
equally significant that the initiative in launching his can-
didacy and much of the leadership in the organization of

~ his campaign also came from the West. The victory of

Jackson indicated a westward movement of the centre of
political power. He was also the first man to be elected
president through a direct appeal to the mass of the voters
rather than through the support of a recognized political
organization. His victory was regarded by contemporaries
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and by historians as the triumph of political democracy,
and the political movement of which he was the central
figure is commonly described as the “Jacksonian De-
mocracy.”

Jackson was the beneficiary of a rising tide of demo-
cratic sentiment which was evident in nearly every part
of the United States. The trend toward greater political
democracy, aided by the admission of six new states to
the union, five of which had manhood suffrage, along
with the extension of the suffrage laws by many of the
older states, weakened the power of the older political or-
ganizations and opened the way for the rise of new politi-
cal leaders skilled in appealing to the mass of voters.

Not the least remarkable triumph of the Jacksonian
organization was its success in picturing its candidate as
the embodiment of democracy, despite the fact that Jack-
son had been aligned with the conservative faction in
Tennessee politics for 30 years and that in the financial
crisis that swept the West after 1819 he had vigorously
opposed legislation for the relief of debtors. In terms
of personal qualities, however, he was well cast in the
role of the champion of democracy. He had been born on
the frontier and had risen to fame as the defender of
the frontier against its traditional enemies—the Indians,
the British, and the Spanish. He was a man of limited
education and no pretense to inherited social position. He
was the epitome of the self-made man, the ideal admired
by hundreds of thousands of his fellow citizens and one
they hoped to emulate.

As the victory of Jackson reflected the emergence of
new forces in U.S. politics, so Jackson himself brought to
the presidency a new set of personal qualifications that
were to become the standard by which presidential candi-
dates would be judged for the remainder of the 19th
century. He was the first president since Washington who
had not served a long apprenticeship in public life and
had no personal experience in the formulation or conduct
of foreign policy. His brief periods of service in Congress
provided no clue to his stand on the public issues of the
day, except perhaps on the tariff. On even that issue,
his position was ambiguous, for he would only say that
he favoured a “judicious” tariff and that manufactures
“properly fostered and protected” were important to the
defense of the nation.

Jackson approached the problems of the presidency as
he had approached all other problems in life. He met
each issue as it arose, and in the White House he exhibit-
ed the same vigour and determination in carrying out
decisions that had characterized his conduct as com-
mander of an army in the field. He made it clear from
the outset that he would be the master of his own admin-
istration, and, at times, he was so strong-willed and deci-
sive that his enemies referred to him as “King Andrew I”
and to his administration as the “reign” of Andrew Jack-
son. Strong leadership did not guarantee consistency in
planning a comprehensive policy. In retrospect, certain
fundamental principles that affected his decisions may be
discerned, such as the maintenance of the strength of the
Union, a distrust of inflation and of paper money, and a
conviction that concentrations of power—particularly of
“moneyed power’—were dangerous. His practice of act-
ing upon each question as he met it often made it difficult
for even his friends to predict the decisions he would
make; and on at least one major issue—that of states’
rights—his actions on successive problems in which this
principle was involved were clearly inconsistent.

The first term. When Jackson was inaugurated on
March 4, 1829, it was the first time in more than a quarter
of a century that the advent of a new president reflected
the repudiation of his predecessor. Hundreds who had
worked for the election of Jackson hoped this would
mean that incumbent officeholders would be replaced by
friends of the new president, and within a few weeks the
process of removing opponents of Jackson to make way
for supporters had begun. Some years later, in the U.S.
Senate, William L. Marcy of New York defended the
principle of “rotation of office” with the aphorism, “To
the victors belong the spoils.” Rotation in office, however,
did not begin with Jackson, nor did he utilize this practice
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so extensively as was charged. In eight years as president,
Jackson removed fewer than one-fifth of all federal
officeholders.

Jackson was in poor health when he became president,
and few believed that he would have the strength or
inclination to seek a second term. The question of the
succession was, therefore, certain to attract early atten-
tion. One obvious candidate was Vice President John C.
Calhoun from Jackson’s native state of South Carolina.
Another was Martin Van Buren, Jackson’s first secretary
of state. The harmony of the new administration was
marred from the outset by the rivalry between Calhoun
and Van Buren. When Jackson learned, in 1830, that
during the Cabinet debates in 1818 Calhoun had urged
that he be censured for his invasion of Florida, he con-
cluded that he could no longer trust Calhoun. From
that time, Van Buren was generally recognized as the
probable successor of Jackson as president.

The feud between Jackson and Calhoun assumed crucial
importance in 1830 when Calhoun openly espoused the
cause of South Carolina in its opposition to a high protec-
tive tariff. Feeling in South Carolina was so intense that
there were covert threats that the state would attempt to
prevent collection of the tariff within its borders. To
make his own position clear, Jackson used the occasion of
a Jefferson Day dinner to offer the toast, “Our federal
union, it must be preserved.” The meaning of the toast
was clear to all who heard it, including Calhoun. When
Calhoun, obviously shaken, followed with the toast, “The
union, next to our liberty most dear,” the conflict be-
tween the two men was evident to all. The issue of the
tariff drifted unresolved, however, until 1832, when con-
gressional leaders sought a compromise in the form of
a moderate reduction of the tariff. South Carolina was
not satisfied and in reply adopted a resolution declaring
the tariffs of 1828 and 1832 null and void and prohibiting
the enforcement of either within its boundaries after
February 1, 1833. Jackson accepted the challenge, de-
nounced the theory of nullification, and asked Congress
for authority to send troops into South Carolina to en-
force the law. The President believed the tariff to be
too high, however, and urged Congress to reduce the
tariff rates it had enacted a few months earlier. On March
1, 1833, Congress sent to the President two companion
bills. One reduced tariff duties on many items. The other,
commonly called the Force Bill, empowered the presi-
dent to use the armed forces to enforce federal laws
within a state. Public opinion outside South Carolina
appeared to favour the compromise. Later in the month,
South Carolina repealed its nullification ordinance, but
at the same time it declared the Force Act null and void.
The vigour with which Jackson responded to nullifica-
tion in South Carolina may be explained, in part, by
his deep dislike of Calhoun, but personalities alone do
not explain the position of either man. Jackson was de-
voted to the Union, Calhoun to South Carolina and the
doctrine of states’ rights.

Whatever the motives, Jackson had preserved the integ-
rity of the Union against the most serious threat it had yet
faced. In contrast, he was remarkably complacent when
Georgia defied the federal government. In 1829 Georgia
extended its jurisdiction to about 9,000,000 acres of land
that lay within its boundaries but was still occupied by
Indians. The Indians’ title to the land had been guaran-
teed by a treaty with the United States. The Indians ap-
pealed to the federal courts. In two separate cases, the
Supreme Court ruled against Georgia, but Georgia ig-
nored those decisions and continued to enforce its juris-
diction within the territory claimed by the Indians. In
contrast to his strong reaction against South Carolina’s
defiance of federal authority, Jackson made no effort to
restrain Georgia; and those close to him felt certain that
he sympathized with the position taken by that state.
He was spared, however, the embarrassment of making
any public statement about the controversy between the
court and Georgia, because neither party asked him to
intervene.

Re-election in 1832. In the meantime, Jackson ac-
quiesced to the pressure of friends and sought a second
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term as president. As the election of 1832 approached,
Jackson’s opponents hoped to embarrass him by pre-
senting him with a new dilemma. The charter of the
Bank of the United States was due to expire in 1836. The
President had not clearly defined his position, but he was
increasingly uneasy about the bank as then organized.
More significant in an election year was the fact that
large blocs of voters who favoured Jackson were openly
hostile to the bank. In the summer of 1832, Jackson’s
opponents rushed through Congress a bill to recharter
the bank, thus forcing Jackson either to sign the measure
and alienate many of his supporters or to veto it and
appear as a foe of sound banking. Jackson’s Cabinet was
divided between friends and critics of the bank, but the
obviously political motives of the recharter bill recon-
ciled all of them to the necessity of a veto. The question
before Jackson actually was whether the veto message
should leave the door open to future compromise.

Few presidential vetoes have caused as much controver-
sy in their own time or later as the one Jackson sent to
Congress on July 10, 1832. A long document of more
than 7,000 words, much of it argued that the bill was
premature or attacked certain details in the legal
status of the bank. At the opening of the message and
again near the end, Jackson conceded the value of a
national bank, “so organized as not to infringe on our
delegated powers or the reserved rights of the states.”
Judged by comments made prior to the introduction of
this bill in Congress, there were many friends of the bank
who could have agreed with a large part of the veto
message. Portions of the message, however, took more
controversial ground. Jackson began with the charge that
the stockholders would gain a windfall of $7,000,000
through increased value of their stock if the bill became
law. In a closing paragraph, he revealed the basic cause
for his opposition to the existing bank, asserting that “the
rich and powerful too often bend the acts of government
to their selfish purposes.”

As anticipated, the Senate upheld the veto. Jackson’s
opponents rejoiced, believing that he had given them an
issue on which they could defeat him. They had seriously
underestimated the strength of the coalition which op-
posed the bank. Westerners, many of whom had been
suspicious of all banks since the Panic of 1819, were
joined in their opposition to the bank by bankers, espe-
cially in New York, who were jealous of the special ad-
vantages enjoyed by the bank, by businessmen and
speculators who desired an expansion of credit to en-
courage a more rapid development of the economy, and
by labouring men, especially in New York, who looked
upon Jackson as their champion. That motley coalition
rallied behind Jackson; and in November they re-elected
him by a margin which was more decisive than the one
by which he had been elected in 1828.

The veto of the bill to recharter the bank was the pre-
lude to a conflict over financial policy that continued
through Jackson’s second term. After Jackson’s re-elec-
tion, Nicholas Biddle, president of the bank, initiated a
policy of calling in loans and contracting the volume of
notes issued by the bank, ostensibly because it was neces-
sary to prepare for the time when the charter would
expire. Jackson and his associates were convinced that
Biddle was seeking to create a panic in order to force
Congress to recharter the bank. The administration met
this threat by refusing to deposit funds of the federal
government in the bank and, instead, deposited them in
banks all over the country, an action that Jackson be-
lieved would minimize any effort by the bank to control
the volume of bank notes in circulation but that also
stimulated an inflationary trend. Friends of the bank
countered with congressional resolutions affirming belief
in the solvency of the bank and censuring Jackson; but
these had no other effect than to persuade Jackson that
Biddle was using political influence to preserve the bank.

While the “bank war” raged, Jackson and his advisers
had developed a theory of business cycles, in which paper
money was the villain that caused alternate periods of
inflation and depression. If the circulation of paper could
be restricted and the proportion of gold and silver to

paper increased, the cycle could be brought under some
measure of control. Wage earners and those with fixed
incomes would then receive some protection against peri-
odic disaster. These were the very groups, Jackson be-
lieved, that usually were not adequately represented in
the government and whose champion he should be.

Efforts to persuade Congress to enact legislation limit-
ing the circulation of bank notes failed, but there was one
critical point at which Jackson was free to apply his
theories. Nearly all purchasers of public lands paid with
bank notes, many of which had to be discounted because
of doubts as to the continuing solvency of the banks that
issued them. Partly to protect federal revenues against
loss and partly to advance his concept of a sound curren-
cy, Jackson issued the Specie Circular in July 1836, re-
quiring payment in gold or silver for all public lands.
This measure created a demand for specie that many of
the banks could not meet; the effect of bank failures in
the West spread to the East, and by the spring of 1837 the
entire country was gripped by a financial panic. The
panic did not come, however, until after Jackson had had
the pleasure of seeing Van Buren inaugurated as presi-
dent on March 4, 1837.

Upon leaving the presidency, Jackson retired to his
home, the Hermitage. He was virtually an invalid during
the remaining eight years of his life, but he continued to
have a lively interest in public affairs. Friends of earlier
years, party leaders, and aspiring young men made the
Hermitage a mecca where they hoped to renew friend-
ships or to receive the counsel and blessings of the former
President. He died at the Hermitage on June 8, 1845,

Jackson’s influence. Jackson had left office more popu-
lar than when he entered. The widespread approval of his
actions exercised a profound effect on the character of
U.S. politics for half a century. The success of Jackson
appeared to be a vindication of the new democracy. Pow-
erful voices still questioned the wisdom and even the
morality of democracy in 1829; there were few who
would question it openly in 1837. Jackson had likewise
established a pattern that future candidates for the presi-
dency attempted to imitate. Birth in humble circum-
stances, experience on the frontier, evidence of being
close to the mass of the people, a devotion to democracy,
and, if possible, some military exploits were all valuable
assets for any candidate who hoped to succeed.

The intensity of the political struggles from 1825 to
1837 led to the revival of the two-party system, which
had been in abeyance since 1817. Jackson never thought
of himself as a master politician, but he and his associates
proved themselves the most skillful political leaders of
that generation. When Jackson was elected president in
1828, he was the candidate of a faction rather than of a
party. When he retired from the presidency he left a
vigorous and well-organized Democratic Party as one of
his legacies to the future.

BIBLIOGRAPHY. The standard biographies of Jackson are
J.S. BASSETT, The Life of Andrew Jackson, 2 vol. (1911; rev.
ed., 1916; 1 vol., 1931, reprinted 1967); and a two-volume
work by MARQUIS JAMES: Andrew Jackson: The Border Cap-
tain (1933) and Andrew Jackson: Portrait of a President
(1937). The best study of the election of 1828, emphasizing
the political skill of the men who organized Jackson’s cam-
paign, is ROBERT V. REMINI, The Election of Andrew Jackson
(1963). An excellent study of politics in the Jacksonian era is
R.P. MCCORMICK, The Second American Party System: Party
Formation in the Jacksonian Era (1966).
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Jackson, “Stonewall”

One of the leading generals of the Confederacy during
the U.S. Civil War, Stonewall Jackson ranks among the
most skillful tacticians in military history.

Thomas Jonathan Jackson was born at Clarksburg, Vir-
ginia (now West Virginia), on January 21, 1824. The
early death of his father, who left little support for the
family, and his mother’s subsequent death shortly after
her remarriage, caused the boy to grow up in the homes
of relatives. He had little opportunity for formal educa-
tion in his early years, but he received an appointment, in
1842, to the U.S. Military Academy at West Point. After

Later years
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a slow start, he graduated 17th in his class and was com-
missioned as a second lieutenant assigned to artillery. He
joined his regiment in Mexico, where the United States
was then at war. In the Mexican War he first met Gen.
Robert E. Lee, who later became the commanding gen-
eral of the Confederate armies, and it was here that Jack-
son first exhibited the qualities for which he later became
famous: resourcefulness, the ability to keep his head,
bravery in the face of enemy fire. At the end of the
fighting in Mexico, having been promoted to first lieuten-
ant and to the brevet rank of major, he was assigned to
the occupation forces in Mexico City.

By courtesy of the Library of
Congress, Washington, D.C.

‘“‘Stonewall’ Jackson, 1863.

Finding service in the peacetime army tedious, he re-
signed his commission and became professor of artillery
tactics and natural philosophy at the Virginia Military
Institute in 1851. Though he worked hard at his new
duties, he never became a popular or highly successful
teacher. A stern and shy man, he earned a reputation for
eccentricity that followed him to the end of his career.
During the ten years at vmy, his first wife, Eleanor, died.
She was the daughter of the Rev. George Junkin, presi-
dent of Washington College. Three years later Jackson
married Mary Anna Morrison, daughter of a North Car-
olina minister. Meanwhile, he began to investigate reli-
gion, a search that began with Roman Catholicism,
evolved into a personal code of ethics, and culminated in
an affiliation with the Presbyterian Church. His strong
sense of duty and moral righteousness, coupled with great
devotion to the education of cadets, earned for him the
derisive title “Deacon Jackson” and comparison with
Oliver Cromwell.

Upon the outbreak of the Civil War he offered his ser-
vices to his state of Virginia and was ordered to bring his
VMI cadets from Lexington to Richmond. Soon after, he
received a commission as colonel in the state forces of
Virginia and was charged with organizing volunteers into
an effective Confederate army brigade, a feat that rapidly
gained him fame and promotion. His untimely death only
two years later cut Jackson down at the height of an
increasingly successful career, leaving unanswered the
question of his capacity for independent command,
which his rapid rise suggests he might have achieved.

Jackson’s first assignment in the Confederate cause was
the small command at Harpers Ferry, Virginia (now
West Virginia) where the Shenandoah River flows into
the Potomac. His mission was to fortify the area and hold
it if possible. When Gen. Joseph E. Johnston took over
the Confederate forces in the valley, with Jackson com-
manding one of the brigades, Jackson withdrew to a more
defensible position at Winchester.

In July 1861 the invasion of Virginia by Federal army
troops began, and Jackson’s brigade moved with others of
Johnston’s army to unite with Gen. P.G. Beauregard on
the field of Bull Run in time to meet the advance of Gen.
Irvin McDowell’s Federal army. It was here that he
stationed his brigade in a strong line, withholding the
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enemy against overwhelming odds—an incident that
earned him the famous sobriquet “Stonewall.” The spring
of 1862 found Jackson again in the Shenandoah Valley,
where his diversionary tactics prevented reinforcements
being sent to Federal army general George B. McClellan,
who was waging the peninsular campaign against Rich-
mond, the Confederate capital. Jackson’s strategy possi-
bly accounted for Lee’s victory later in the Seven Days’
Battles. Lee, then chief military adviser to Confederate
president Jefferson Davis, suggested to Jackson that he
use his troops to attack Federal troops in the valley and
thus threaten Washington. By rapid movement, Jackson
closed separately with several Federal units and defeated
them. In April he struck in the mountains of western
Virginia; then on May 24-25 he turned on Gen. Na-
thaniel P. Banks and drove him out of Winchester and
back to the Potomac River.

He then quickly turned his attention to the southern end
of the valley, defeating the Federals at Cross Keys, Vir-
ginia, on June 8, and at Port Republic on the next day.
Lee then brought Jackson’s troops by road and railroad
to Richmond to envelop the right wing of McClellan’s
army. But Jackson arrived a day late and his reputation
lost some of its lustre, possibly because of his lack of
experience in large-scale action; nevertheless, McClellan
was beaten back and was ordered to evacuate the penin-
sula.

Lee at once joined Jackson against the Federal forces
regrouping under Gen. John Pope. He sent Jackson, by a
wide encircling movement to attack the rear of Pope’s
forces and bring on the Second Battle of Bull Run, in
which Pope was soundly beaten. Lee next crossed the
Potomac for the “liberation” of Maryland. To protect
Richmond, Lee detached Jackson to capture Harpers Fer-
ry, which he did in time (September 13—15) to rejoin Lee
at Antietam. After his return to Virginia, Lee divided his
army into two corps, Gen. James Longstreet command-
ing the first and Jackson, now a lieutenant general, the
second. At Fredericksburg, Virginia, in December, Jack-
son was in command of the Confederate right when
Federal general Ambrose E. Burnside’s rash attack was
easily repulsed and he was crushingly defeated.

In April, Gen. Joseph Hooker, Burnside’s successor, at-
tempted to turn the Confederate position on the Rappa-
hannock River, south of Washington. There the seeming-
ly invincible team of Lee and Jackson made its boldest
move. Leaving a small detachment to meet Federal
troops on the Rappahannock, Lee moved his main body,
including Jackson’s corps, to meet Hooker’s threatened
envelopment in the woods of Chancellorsville. He then
divided his army again, keeping only 10,000 men to dem-
onstrate against Hooker’s front, and he sent Jackson to
move secretly around Hooker’s right with his entire
corps. The manoeuvre was completely successful. On the
evening of May 2, Jackson rolled up the flank of the
unsuspecting Federal forces. Then, in the moment of vic-
tory, tragedy struck. Jackson, who had ridden forward to
organize the pursuit, was accidentally shot down by his
own men when he returned at dusk and was seriously, but
not mortally, wounded. Although his left arm was ampu-
tated successfully, pneumonia set in and he died on May
10, 1863, at Guiney's Station. Lee could not replace him;
for while Jackson had lost his left arm, Lee had, indeed,
lost his right arm.

That Jackson was the ablest of Gen. Robert E. Lee’s
generals is rarely questioned. The qualities of the two
men complemented each other, and Jackson cooperated
most effectively. In him were combined a deep religious
fervour and a fiercely aggressive fighting spirit. He was a
stern disciplinarian, but his subordinates and his men
trusted him and fought well under his leadership. A mas-
ter of rapid movement and surprise tactics, he kept his
intentions sometimes so veiled in secrecy that often his
own officers did not fully know his plans until they were
ordered to strike.

BIBLIOGRAPHY. DOUGLAS S. FREEMAN, Lee’s Lieutenants:
A Study in Command, 4 vol. (1942-46), especially vol. 2,
which deals with Jackson’s potential for independent com-
mand—the most exhaustive use of all available sources; F.E.
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VANDIVER, The Mighty Stonewall (1957), the best treatment
of his early life and the most objective and penetrating an-
alysis of Jackson the man, with less detail of military activi-
ties; G.F.R. HENDERSON, Stonewall Jackson and the American
Civil War, 2 vol. (1898; reprinted in 1 vol.,, 1937), the classic
life of Jackson and story of the war in Virginia until Free-
man’s work appeared; H.K. POUGLAS, I Rode with Stonewall
(1940), an uncritical personal view of Jackson’s youngest
staff officer, who kept notes and wrote this account 30 years
later.

(C.W.T.)

Ja‘far ibn Muhammad

Ja*far ibn Muhammad, often called Ja‘far as-Sadiq (the
Trustworthy), was the sixth imam, or spiritual head, of
the Shi‘ah (those Muslims who regard ‘Ali, Muhammad’s
son-in-law, and his descendants as divinely appointed suc-
cessors of the Prophet Muhammad), and he was the last
to be recognized as imdm by all the Shi‘ite sects. He was
a leading authority on Hadith (sayings attributed to
Muhammad), much quoted by the orthodox (Sunni)
as well as Shi‘T1 Muslims. He is also credited with having
had an outstanding knowledge of the physical and the
occult sciences.

Born in Medina (Arabia) in AH 80 (AD 699-700) or
AH 83 (AD 702-703), he was the son of Muhammad al-
Biqir, the fifth imam, and great-grandson of the fourth
caliph, ‘Ali, who is considered to have been the first imam
and founder of Shi‘ism (Arabic Shi‘at ‘Alj, the party of
‘Al1). On his mother’s side, Ja‘far was descended from
the first caliph, Abii Bakr, whom Shi‘ites usually con-
sider a usurper. This may explain why he would never
tolerate criticism of the first two caliphs.

There is some doubt whether the Shi‘ite conception of
an infallible religious leader, or imam, was really formu-
lated before the 10th century, except possibly in some
sort of “underground movement.” But the Shi‘ites cer-
tainly felt that the political leadership of Islam exercised
by the caliph should belong to the direct descendants of
‘Ali. Moreover, this political leadership was not clearly
separated from religious leadership; and to the end of
the Umayyad regime, the caliphs sometimes preached in
the mosque, using the sermon to reinforce their authority.
Consequently, after his father’s death, sometime between
731 and 743, Ja'far became a possible claimant to the
caliphate and a potential danger to the Umayyads.

The Umayyad regime was already threatened by other
hostile elements, including the Persians, who resented
Arab domination and the spread of Shi‘ism throughout
Iran through a mixture of religious, racial, and political
motives compounded the opposition. The successful
revolt of 749-750 that overthrew the Umayyads, how-
ever, was under the leadership of the ‘Abbasid family,
descended from one of the Prophet’s uncles; and they, not
the family of ‘Alj, founded the new ruling dynasty.

The new caliphs were, understandably, worried about
Ja*far. Al-Mansir (ruled 754-775) wanted him in his
new capital, Baghdad, where he could keep an eye on
him. Jaffar preferred to stay in Medina and reportedly
justified this by quoting a saying he ascribed to the Proph-
et that, though the man who leaves home to make a
career may achieve success, he who remains at home will
live longer! After the defeat and death of the ‘Alid rebel
Muhammad ibn ‘Abd Allah in 762, however, he thought
it prudent to obey the Caliph’s summons to Baghdad.
After a short stay, however, he convinced al-Mansir that
he was no threat and was allowed to return to Medina,
where he died in 765.

A just assessment of Ja‘far is made difficult by later
Shi‘ite accounts, which depict every imam as a sort of
superman. He undoubtedly was both politically astute
and intellectually gifted, keeping out of politics and not
openly claiming the imamate. A pious family man, Ja‘far
had ten children—seven by two wives and three by con-
cubines. He entertained generously, gathering around
him learned pupils including Abii Hanifah and Malik
ibn Anas, founders of two of the four recognized Islamic
legal schools, the Hanafite and Malikite; and Wisil ibn
‘Ata’, founder of the Mu‘tazilite school-——which advo-
cated that grave sinners could not be judged to be

either believers or nonbelievers and used methods bor-
rowed from Hellenistic philosophy. Equally fam-
ous was Jabir ibn Hayyan, the alchemist known in Eur-
ope as Geber, who credited Ja‘far with many of his sci-
entific ideas and indeed suggested that some of his works
are little more than records of Ja‘far’s teaching or sum-
maries of hundreds of monographs written by him. One
scholar has made a convincing attempt to show that the
bulk of the works ascribed to Jabir were actually written
some centuries later. As to the manuscripts of half a dozen
religious works bearing Ja‘far’s name, scholars generally
regard them as spurious. It seems likely that he was a
teacher who left writing to others.

Various Muslim writers have ascribed three fundamen-
tal religious ideas to him. First, he adopted a middle road
about predestination, asserting that God decreed some
things absolutely but left others to human agency—a
compromise that was widely adopted. Second, in the sci-
ence of Hadith, he proclaimed the principle that what
was contrary to the Qur’an (Islamic scripture) should be
rejected, whatever other evidence might support it. Third,
he described Muhammad’s prophetic mission as a ray of
light, created before Adam and passed on from Muham-
mad to his descendants.

Shi‘ite divisions date from Ja‘far’s death. His eldest son,
Isma‘ql, predececased him, but the “Seveners,” repre-
sented today chiefly by the Isma‘ilis (followers of Is-
mi‘il)—argued that Isma‘dl merely disappeared and
would reappear one day. Three other sons also claimed
the imamate; of these, Misa al-Kazim gained widest rec-
ognition. Shi‘ite sects not recognizing Isma‘il are mostly
known as “Twelvers”; they trace the succession from
Ja‘far to the 12th imam, who disappeared and is expected
to return at the Last Judgment.

BIBLIOGRAPHY. D.M. DONALDSON, The Shi‘ite Religion
(1933), contains the only biographical account of any length
on the subject. FAZLUR RAHMAN, Islam (1966), is an excellent,
general study of Islam that puts Shi‘ism and Ja'far ibn Mu-
hammad in proper perspective—written in clear, simple lan-
guage.

(J.AH.)

Jai Alai

Jai alai is a ball game of Basque origin played in a three-
walled court with a hard rubber ball that is caught and
thrown with a cesta, a long, curved wicker scoop strapped
to one arm. Called pelota vasca in Spain, the Western
Hemisphere name jai alai (Basque “merry festival”’) was
given the game when it was imported to Cuba in 1900. It
is generally accepted that jai alai developed from a form
of handball, and it is presumed that the availability of a
lively ball made possible by the introduction of rubber to
Europe from South America permitted players to speed
up the game. The next step, it is thought, was the introduc-
tion of the guante, a simple leather glove worn on the
right hand, which in turn led to the use of a flat wooden
bat, or pala. A tapestry by Goya (1746-1828) in the Pra-
do Museum, Madrid, called “Juego de Pelota,” depicts
such a bat in use on a one-walled court. Later the guante
developed into a catching and throwing device leading
finally to the evolution of the cesta, or wicker basket, at
first a short implement but now about 214 feet (76 centi-
metres) long, gracefully curved and efficient, with which
the player can catch the ball and bhurl it with tremendous
power and speed. Each cesta is custom made of Pyrenees
Mountain reeds woven over a light, ribbed frame of Span-
ish chestnut; a leather glove sewn to the outside holds the
player’s hand securely. The pelota (Spanish “ball”) is a
little smaller than a baseball and harder and heavier
than a golf ball. It is made of hand-wound virgin rubber
with a few final turns of linen or nylon thread and covered
with two layers of hardened goat skin, the outer layer of
which can be replaced. In play, speeds of 150 miles per
hour are not uncommon. Professional players have worn
protective helmets in the United States since 1967.

The modern three-walled playing court, or cancha, aver-
ages about 175 feet long by 50 feet wide and is 40 feet or
more high. The walls and the floor are made of special
high-impact material to withstand the pounding of the ball.

History
and
develop-
ment of
the game
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Jai alai court.
Adapted from F. Menke, Encyclopedia of Sports

The spectators sit in tiers along the open side with the
front of the court to their right, the side wall directly in
front of them, and the back wall to their left. The entire
plant is the fronton; some Basque frontons date from as
early as 1785. The game is played professionally in ten
frontons in Spain: five in the Basque country, of which
the one in Guernica is the finest; two in Barcelona; and
one each in Palma de Mallorca, Zaragoza, and Madrid. It
is also played in southern France and in Milan, Italy. In
the Western Hemisphere it is popular in Mexico, where
there are two frontons in Mexico City and one each in
Acapulco and Tijuana. It was played in the United States
in the 1920s and 1930s, first in Chicago and then in New
Orleans, but in both places it was withdrawn after the
gambling laws were changed to ban betting on the game;
it was demonstrated without wagering in New York in
1938. The Miami fronton, with 5,100 seats, the world’s
largest, was the only one in the United States when Flori-
da adopted a law in 1935 permitting pari-mutuel wager-
ing on the sport. Since that time professional courts have
been established at Tampa, West Palm Beach, Daytona
Beach, Orlando, and Dania. The game formerly was pop-
ular in Cuba and there are two frontons in the Philip-
pines. Except for the United States, where there are only
two frontons for amateurs, it is a popular amateur sport
wherever it is played professionally.

First-class players traditionally have come from the
Basque country. Outstanding contemporaries include
Juan Cruz Bustinduy (playing name Juaristi) and Fran-
cisco Asis in the front court and Ramon Soroa and Tomas
Cortajarena in the back court. Most players reach their
top form in their late 20s or early 30s but one of the
greatest of all time was Erdoza Menor who played until
he was in his 50s, dropping dead on the court of a heart
attack. Management of the fronton in Miami supports
training schools in Spain for the development of young
players, the one at Guernica having graduated many of
the world’s greatest. There is also a school at Miami where
promising young amateurs may receive four or five years
of training for a professional career.

The principles of the game are basically those of hand-
ball and are very simple. The ball is served against the
front wall and must land in a designated serving zone; the
opposing player in the case of singles, or one of the op-
posing partners in doubles games, must catch and return
the ball before it touches the floor more than once. The
ball must be caught and thrown in one continuous mo-
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tion. The object is to bounce the ball off the front wall
with such speed and English (spin) that the opposition
cannot return it and loses the point. Play continues until
the ball is missed or goes out of bounds. The ball is out
of bounds if it strikes the area clearly marked in red
around the front wall, strikes the overhead screen above
the court or any other area marked in red or outside the
foul line. If a player stops his throw because another play-
er is in front of him, interference may be called, and the
point will be played over.

The basic game played outside the United States, parti-
dos, is a match singles or doubles game to 10 to 40 points.
Betting is on the eventual outcome of the game, at any
time during the game. As the points fluctuate, so does the
spread of the odds. The American game is adapted to the
pari-mutuel system. Six to eight one- or two-man teams
compete for five to seven points. Two players or teams
play for one point, the losing side retiring from the court
and the winning side continuing to play until it loses a
point and is retired or wins enough points to win the
game; playoffs determine second (place) and third (show)
positions. Betting is the same as at horse races, each play-
er being identified by a number that is called his “post
position.” Under the American Qualifying Point System
eight post positions (players or teams) play for five points.
Play follows the usual elimination system until three posi-
tions have made three points each; the three then play oft
for win, place, and show places. The popular quiniela
wager, in which the bettor picks two players or teams to
finish first and second, in either order, was originated for
jai alai wagering in the 1930s by Richard I. Berenson
(1893-1967), former president of the Miami fronton. The
quiniela has since flourished at horse races, dog races, and
other events throughout the world. The quiniela was fol-
lowed by the perfecta, in which the bettor must pick first
and second in that order. Horse racing’s daily double, the
selection of the winners in two different events, has be-
come popular in jai alai; and a Big Q., picking the quiniela
in two events, has been introduced. (L:S.B.)

BIBLIOGRAPHY. F.G. MENKE, The Encyclopedia of Sports,
4th rev. ed., pp. 662-664 (1969), and (comp.), All-Sports
Record Book (1931), a brief history; E. BLAZY, La Pelote
Basque (1929); P. LEGARRAIDE, “La pelote Basque,” in En-
cyclopédie des Sports, pp. 362-373 (1961); E.T. SACHS, ‘Pe-
lota,” in Baily’s Magazine of Sports and Pastimes (May
1906).

(R.W.He.)
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Jainism

Jainism is both a philosophy and a religion of India.
Along with Hinduism and Buddhism, Jainism is one of
the three major religions that developed within the Indian
civilization. The name Jainism derives from the term Jina
(“conqueror,” or “victor”)—applied to the 24 great reli-
gious figures on whose examples the religion is centred—
and its followers are known as Jainas or Jains. There are
two principal sects: Svetimbaras and Digambaras (see
below History and background).

NATURE AND EXTENT OF JAINISM

Both Jainism and Buddhism arose in about the 6th centu-
ry BC in protest against the orthodox Vedic (early Hin-
du) ritualistic cult of the period. Jainism was founded by
Vardhamana Mahavira, a contemporary of Siddhartha
Gautama, the founder of Buddhism; according to Jaina
traditions, however, he was but the 24th of the Jinas,
or Tirthankaras (makers or builders of a crossing), and
was preceded by Par§vanatha, who died 250 years be-
fore Mahavira’s Nirvana (final extinction). Par§vanatha
is historical; hardly any solid historical information re-
garding early doctrines and religious organization sur-
vives. Jainism continues to be a living faith in India,
with more than 2,000,000 adherents, who extend over
nearly all the Indian states but are concentrated mainly at
present in western India and Uttar Pradesh, Mysore,
Madhya Pradesh, and Maharashtra. Jainism has practi-
cally no following outside the country of its birth.

The core of Jaina ethics is the doctrine of ahimsa, or
noninjury to all living creatures. Jainism does not espouse
belief in a creator god but does divide the universe into
two independent eternal categories of jiva and ajiva (“life”
and “nonlife”). The ideal is that perfection of man’s na-
ture, to be achieved predominantly through the monastic
and ascetic life. Its distinctive philosophic contribution is
the doctrine of naya (“point of view”) and the logical po-
sition of anekdntavada (the “many sidedness of reality™),
which holds that it is impossible to make an absolute
assertion about anything. In the fields of art and architec-
ture, languages and literature (in Prakrit, Sanskrit, Apa-
bhramsa, Tamil, Kannada, and Old Gujarati), astrono-
my, logic, mathematics, grammar, and dramaturgy, Jaina
accomplishments are significant.

HISTORY AND BACKGROUND

Early background and traditional accounts (before 6th
century AD). The terms Jina (“conqueror”), Buddha
(“enlightened one”), and arhat (‘“deserving worship™)
were commonly used by both early Buddhists and Jainas
to refer to those who had achieved spiritual liberation.
The founders of Jainism were also called Tirthankaras
(makers of a firtha, “ford,” or a place to cross over).

The 24 Tirthankaras. Jainas believe that 23 Tirthan-
karas preceded Mahdvira in this cosmic age. Similarly in
the next cosmic age, which will be an ascending order of
happiness, another 24 Tirthankaras will live. Thus in the
Jaina conception of time as endless, Jaina doctrine has no
beginning or end. Modern scholarship, however, regards
only the last two Tirthankaras, Par§vanitha and Ma-
havira, as historical figures.

Belief in the 24 Tirthankaras evolved gradually. The
Kalpa-siitra, a Jain canonical text, describes the lives of
Rsabhanitha (first Jina), Aristaneminitha (22nd), Pars-
vanatha, and Mahdvira in detail, whereas the lives of the
remaining 20 Tirthankaras are given in a standard form
probably not of historical value. This portion (Jinacarita,
“Lives of Jinas”) of the above text seems to have been
added and edited about the 4th century AD.

The role of Jainas in Indian society. Since, traditional-
ly, most Jainas have been engaged in trade and com-
merce, wealthy and influential Jaina merchants have
played important roles throughout Indian history in
many fields. Jaina emphasis on ahimsa and prohibition
of the eating of meat and certain other kinds of food may
also have gradually influenced other Indian religions, in-
cluding both Hinduism and Buddhism.

Early sectarian and other institutional developments.
Jamali, Mahavira’s son-in-law (according to later litera-

ture), led the first schism (nihnava) in Jainism during the
Jina’s lifetime. Seven more schisms followed, and out of
the last, led by Sivabhati (c. Ap 80), gradually evolved
the two principal sects, the Svetimbara (“white-robed”)
and the Botika or Digambara (“sky-clad,” or naked).
The split occurred 609 years after Mahavira (in Ap 83
according to the Svetambaras, and in AD 80 according to
the Digambaras; others give the dates Aap 82 and 79),
mainly over the question of whether monks should wear
clothes or remain naked. A further difference was the
Digambaras’ belief that women cannot attain salvation.

Digambara traditions enumerate 28 different acaryas
(spiritual leaders) up to 683 years after Mahavira (i.e.,
AD 156). Sometime afterward Acdrya Arhadabali con-
vened a council of monks, and various groups (samghas)
of monks were then organized.

During Mahavira’s lifetime his followers lived mainly in
the ancient kingdoms of Videha, Magadha, and Anga in
east India and westward as far as Kasi (modern Va-
ranasi) and Kosala. Jaina influence soon spread also to
Da$apura (Mandasor) and Ujjain. Bhadrabahu I (170
years after Mahavira) went to Nepal, according to the
Svetambaras, and to Sravana-Belgola in South India dur-
ing 12 years of famine, according to the Digambaras.

In about the late 2nd century Bc, King Khéravela of Ka-
linga (modern Orissa state) professed Jainism, excavated
Jaina caves, and set up Jaina images and memorials to
monks.

Images of the Tirthankaras found at Mathura and data-
ble to the Kusana period either depict the Jina in a stand-
ing attitude and unclothed or, if seated in the crossed-
legged posture, are sculptured in such a way that nei-
ther garments nor genitals are visible. Though the Svet-
ambara—Digambara differences had already originat-
ed in the Kusiana age, it would appear that at this time
both sects worshipped nude images of Tirthafikaras. The
earliest known image of a Jina with a lower garment, the
standing Rsabhandtha discovered at Akota in Gujarit
state, has been dated to the latter part of the Sth century
AD, the age of the last council at Valabhi. This suggests
that the Valabhi council marked the final separation of
the two sects.

King Samprati, the grandson of the Mauryan emperor
Asoka, is said to have given great patronage to Jainism by
facilitating Jaina travel in South India beyond the Dec-
can. Tamil literary classics such as Manimekhalai and
Silappadikaram attest to the high degree of Jaina in-
fluence in South India itself.

In about the 1st century BC the renowned Jaina teacher
Kalakacarya (the “black teacher”) invited the Scythian
tribe known as the Sakas to western India and Ujjain
(possibly from Sakasthana in Sindh) to overthrow
King Gandabhilla, abductor of his sister, who was a
Jaina nun. The same Kalakacarya is said to have travelled
as far abroad as Suvarpadvipa in Southeast Asia (proba-
bly Annam in Vietnam) and is credited with having writ-
ten the Milaprathamanuyoga texts, now lost, which were
re-edited by Arya Raksita in about the 2nd century ADp.

Arya Vajra was another renowned teacher who appears
to have supported caityavasa (dwelling by monks in tem-
ples), a practice that later led to corruption among the
Svetambaras. An inscription of about the 1st century AD
at Son Bhandara cave (Rajgir, Bihar state) shows that
Acirya Vaira (Vajra) excavated two caves that were suit-
able for dwellings of monks and in which Jaina images
were installed for worship.

By the Gupta age (aDp 320-600), Jainas had become
stronger in central and western India than in their home-
land, Magadha; but they were also patronized by the
Gupta emperors of Magadha.

Further historical developments. From the 5th cen-
tury to the 12th, the Ganga, Kadamba, Caulukya, and
Rastrakiita dynasties of South India accorded royal pa-
tronage to Jainism. Many Jaina poets of great repute
flourished under patronage of Rastrakiitas of Manyakheta
(Malkhed). Virasena wrote his monumental commentaries
on Satkhandagama under Jagattunga and his successor;
Jinasena and Gunabhadra composed the great epic Ma-
hapurdna at the time of King Amoghavarsa, a follower of
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Jainism; and Mahiviricarya wrote a work on mathe-
matics. King Amoghavarsa was himself the author of
Ratnamalika, a work that became popular with all sects.
Puspadanta composed his famous Mahapurana in Apa-
bhram$a under the patronage of ministers of Krsna III.

From about 1100 Jainism gained ascendancy in the
court of the Caulukyas of Gujarat, especially during the
reigns of Siddharaja and Kumarapala, both of whom
held in high respect their contemporary, Hemacandra
Acirya, a versatile and prolific Jaina author and monk.

From about the 7th century the Svetambara order
gained strength in Gujarit and Rajasthan due to royal pa-
tronage and the activities of such great monks as Hari-
bhadra Suri, Udyotana Suri, Vadin Deva Siri, Abhaya-
deva Siri, Hemacandra Acérya, and others. The Svetam-
bara order of monks divided into several gacchas (sub-
groups) during the 11th and later centuries. Hiravijaya
Siri and his pupils of the Tapagaccha received special re-
spect from the Mughal emperors Akbar and Jahangir.

In about the 16th century Lonkésaha started a subsect
of Svetambaras known as Sthinakavasis in western India
and claimed that image worship is not sanctioned by the
scriptural 4gamas (canons); furthermore, he denied the
authority of certain canonical works of later origin that do
refer to image worship. In the 18th century Acarya Bhik-
su organized Terapantha, a subsect of- Lonkasaha’s ga-
ccha. Tulasi Ganin, the present leader of Terapantha, has
organized a group known as the Anuvrata Samgha. In the
16th century a Digambara named Taranuasvamin orga-
nized the Taranapantha sect, which repudiated image
worship.

Of 84 gacchas of Svetambara monks and lay follow-
ers that developed after the 7th—8th century Ap, few have
survived. The most important today are the Kharatara
(mainly in Ra&jasthin state), Tapa, and Aficala gacchas.
The Digambaras are also divided into Visapanthis and
Terapanthis (founded by Banarasidasa in 1626). Other
important Digambara samghas, already noted, are Nandi,
Kastha, Dravida, and Sena. In modern times the great
Svetambara leader was Acarya Vijayananda Siri, called
Atmaramaji, whose great-grandpupil, Muni Punyavijaya,
reorganized Jaina bhandaras (manuscript libraries) and
planned critical editions of all the Jaina canonical texts
on modern principles. He published three texts and was
preparing others but died in 1971. Malvania, his co-editor,
was expected to edit the remaining texts.

MYTHOLOGY

Lesser gods are classified into four main groups: bhavan-
avasis (gods of the house), vyantaras (intermediaries),
jyotiskas (luminaries), and vaimanikas (astral gods).
These are each subdivided into several groups with indras

(chiefs) at the head, lokapalas (guardians of the cardi-
nal points of the universe ), armies of gods, and queens of
indras. Vyantaras, for example, are divided into yaksas
(vegetation spirits), bhiitas (ghosts), piSacas (fiends),
raksasas (demonical beings), kinnaras (half-horse, half-
human), gandharvas (celestial musicians), and others.
Such deities also played an important role in ancient In-
dian folk worship; the Jaina, Buddhist, and Hindu reli-
gions assimilated them into their pantheons and rituals.

Besides these, certain other gods and goddesses are men-
tioned in various Jaina texts, including four gatekeepers
of the rampart of the Jambudvipa and four goddesses—
Jaya, Vijaya, Jayantda, and Aparajita. A list of 64 dik-
kumaris (maidens of the directions), who act as nurses
when the Tirthankara is born, includes several goddesses
that suggest Hindu influence or borrowing from some
common ancient Indian heritage.

These deities are, however, assigned a position sub-
ordinate to the Tirthafikaras and other liberated souls
(siddhas) who are called devadhidevas (Lords of Gods).
Next in order to the Tirthankaras (arhats) and siddhas
are the Jaina ascetic souls called dcaryas (leaders of
groups of monks), upadhyayas (readers who teach sacred
texts), and sadhus (monks in general). These five con-
stitute the pafica-paramesthins (five chief divinities). The
24 Tirthankaras along with certain other souls including
12 cakravartins (world conquerors), 9 vasudevas (coun-

terparts of Hindu Krsna [Krishna] Vasudeva), 9 bala-
devas (counterparts of Hindu Balarama), constitute a list
of 54 Salakapurusas or mahapurusas (great souls) to
which are later added 9 prati-vdsudevas (enemies of vasu-
devas), making a grand total of 63. Jaina texts often deal
with the lives of these Salakapurusas. Other figures such
as nine naradas, 11 rudras, and 24 kamadevas (gods of
love) show Hindu influences. Bahubali, the son of the
first Tirthankara, Rsabhanatha, is said to be the first of
the kamadevas (see also HINDU MYTHOLOGY ).

DOCTRINES OF JAINISM

Time and the universe. Time is eternal and formless. It
is conceived as a wheel with 12 spokes called aras or
ages: six make an ascending cycle, the other six a de-
scending one. The ascending cycle (utsarpini) shows
man’s progress in knowledge, age, stature, and happiness
in each age, while the descending cycle (avasarpini) re-
veals a gradual deterioration in the state of everything.
The two cycles joined together make one rotation of the
wheel of time, or one kalpa (20 X 10" sagaropama
years).

The world is infinite. It was never created. Its constitu-
ent elements—the six substances (dravyas) or five magni-
tudes (astikayas) together with time—are soul, mat-
ter, time, space, and the principles of motion and rest.
These are eternal and indestructible but their conditions
change constantly.

Space (akdasa), all pervasive and formless, provides ac-
commodation to all objects of the universe and is divided
into the space of the universe (lokakasa) and that of the
non-universe (a-lokakasa), the latter having no substance
in it. The universe is conceived as a figure with legs apart,
arms akimbo, slender, circular, and flat at the waist. The
whole is enveloped in three atmospheres called vara-va-
layas (wind-shields) and described as dense and thin.

Through the centre of the universe runs the region of
mobile souls (irasa-jiva nadi) in which all living beings,
including men, animals, gods, and devils, live. At the
lowermost point of this region is the seventh hell of most
acute pains and tortures. Above it is the sixth hell and so
on until the first and mildest hell is reached. In the lower
world (adholoka) the uppermost region, called ratna-
prabha, is also the seat of gods of two classes, bhavano-
vasis and vyantaras or vanamantaras.

Above the central region (madhyaloka) is the upper
world (ardhvaloka) of two parts, containing 16 heavens
and 14 celestial regions. On top of the universe (lokakasa)
is the siddha-§ila, a crescent-shaped flexible slab or place
of large dimensions on which liberated souls live after
leaving earthly bodies.

Jiva and ajiva. Jainism is dualistic. It sees reality as
constituted of two separate eternal entities: soul or living
substance (jiva) and nonsoul, or nonliving substance
(ajiva). The ajiva or matter is made up of five basic
factors (astikayas): motion (dharma), rest (adharma),
space (akasa), gross matter (pudgala), and time (kala).
All these are eternal (without beginning); all but the
souls (jiva) are without life; all but gross matter (pud-
gala) are noncorporeal. Motion and rest do not exist
by themselves, are prerequisites of the other substances,
with respect to matter, and effect the conditions of mo-
tion and rest. These five substances are accompanied by
time, which is eternal and one.

The essential characteristic of the souls is consciousness
or mental function (cetana). Nonliving substance (ajiva)
causes souls to assume bodies and become involved in
corporeal functions.

Jiva or the life principle, in its pure state, possesses the
qualities of unending perception, limitless knowledge,
infinite bliss, and infinite power. The souls, infinite in
number, are divisible in their embodied state, into two
main classes, immobile (sthdvara) and mobile (trasa),
according to the number of sense organs they possess.
The first group consists of immeasurably small particles
of earth, water, fire, and air, as also the vegetable king-
dom, and has only one sense, that of touch; the second
group includes bodies that have two, three, four, or five
sense organs. The Jainas believe that the four elements
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(earth, water, air, and fire) also are animated by souls.
Besides, the universe is full of an infinite number of mi-
nute beings, nigodas, which are slowly evolving.

The soul is formless and cannot be perceived by senses.
A soul is not all-pervasive but can, by contraction or
expansion, occupy various proportions of space. Like the
light of a lamp in a small or a large room, it can fill both
the smaller and larger bodies it occupies. But the soul is
not identical with the body.

Matter (pudgala) has the characteristics of touch, taste,
smell, and colour. Its essential characteristic is lack of
consciousness. The smallest unit of matter is the atom
(paramanu), which is eternal and indivisible.

The elements of nature—earth, water, fire, and air—are
gross manifestations of matter, the subtlest form of which
is the atom, paramanu. Heat, light, and shade are forms
of fine matter.

Dharma, or (the medium of ) motion, though filling the
entire universe, is imperceptible; adharma is similarly the
medium of rest.

Akasa, or space, another ajiva substance, is nonmaterial
and infinite and provides space for the existence of all
other entities. Time (kala), also an ajiva substance, con-
sists of innumerable eternal and indivisible particles of
“noncorporeal substance” that never mix with one anoth-
er but fill the whole universe.

Karman. All phenomena are said to be linked together
in a universal chain of cause and effect. Every event has a
definite cause behind it. By nature each soul is pure,
possessing infinite knowledge, bliss, and power. But these
faculties are restricted from the beginningless time by
foreign matter coming in contact with the soul. Fine
foreign matter producing the chain of cause and effect, of
birth and death, is karman, a substance, a fine atomic
particle (si@ksma-pudgala-paramanu), and not a process as
in Hinduism. To be free from the shackles of karman,
one must stop the influx (samvara) of new karmans and
eliminate the acquired ones.

Acquired karmans can be annihilated through a process
called nirjara, which consists of fasting, not eating certain
kinds of food, control over taste, resorting to lonely
places, mortifications of the body, atonement and expia-
tion for sins, modesty, service, study, meditation, and
renunciation of the ego.

A soul passes through various stages of spiritual de-
velopment before becoming free from all karman bond-
ages. These stages of development (gunasthanas) in-
volve progressive manifestations of the innate faculties of
knowledge and power and are accompanied by decreas-
ing sinfulness and increasing purity.

Due to the connection of jiva with karmic matter, the
souls obtain different kinds of bodies. These embodied
souls bear different colours or tints (leSya), varying ac-
cording to the merits or demerits of the particular being.
This doctrine of le§yds, peculiar to Jainism, seems to have
been borrowed from the Ajivika doctrine of six classes
(jatis) of bodies, expounded by Gosala Mankhaliputta,
in the age of Mahavira. The six lesyds in Jainism are, in
the ascending order of man’s spiritual progress: black,
blue, gray, fiery red, lotus-pink (or yellow), and white.

Theories of knowledge as applied to salvation. In
Jaina thought, four stages of perception—observation,
will to recognize, determination, and impression—lead to
a subjective cognition (mati-jiiana), the first of five kinds
of knowledge (jfidna). The second kind of knowledge is
Sruta-jiiana, derived from both scriptures and general
information. Both mati- and §ruta-jfiana are mediate cog-
nition (paroksa-jiiana), based on external conditions.
Immediate knowledge (pratyaksa) is of three Kkinds:
avadhi  (supersensory perception), manah-paryaya
(thought reading), and kevala (the final cognition reveal-
ing past, present, and future), a stage of omniscience
accompanied by freedom from the karmans obstructing
knowledge and by direct experience of the soul’s pure
form unblemished by matter.

Knowledge is said to be the innate attribute of the soul,
whose chief characteristic is cefana (consciousness),
which consists of both knowledge (ji@na) and intuition
(dar$ana). But worldly souls obscured by the veil pro-

duced by destructive karmans do not enjoy infinite
knowledge, power, and bliss.

Yoga (physical and meditative discipline), according to
Jainism, is the cause of moksa, or liberation. Yoga con-
sists of knowledge of reality as it is (jfidna), faith in
teachings of the Tirthankaras ($§raddhd), and character
or cessation from doing evil—right conduct leading to
release from karman bondage (caritra). Yoga is thus
equated with the three jewels (ratna-traya) of right belief,
right knowledge, and right conduct (see INDIAN PHILOS-
OPHY; LOGIC, HISTORY OF).

Jaina ethics. Jainism advocates an attitude of equality
and designates the whole pattern of religious conduct and
philosophical thought that helps to develop such an atti-
tude as bambhaceraim (brahmacaryani, conduct leading
to the Brahma or the pure soul) religious life. This atti-
tude finds expression in the principle of nonviolence or
noninjury (ahimsa). Even in the domain of philosoph-
ical thought, it is this principle of equality and noninjury
to others (both psychologically and physically) that has
given rise to the attitude of nonabsolutism in thought
(anekantavada or syadvada), which respects opposite
viewpoints regarding the same object.

Two separate courses of conduct are laid down for the
ascetics and the householders (laymen). In both cases,
the code of morals is based on the doctrine of ahimsa.
Since thought is considered the father of action, violence
in thought (bhava-himsa) merely precedes physical inju-
ry (dravya-himsa). Violence in thought is then the
greater and more subtle form of violence, arising from
passionate ideas of attachment and aversion, due to men’s
negligence (pramada) in their behaviour. Jainism enjoins
avoidance of all forms of injury (himsa), physical or
otherwise, whether committed by mind, body, or speech.

The three jewels. Right faith (samyag-darsana), right
knowledge (samyag-jiiana), and right conduct (samyak-
caritra) are the three jewels (ratna-traya). Right faith in-
cludes freedom from doubts and desires, steadfastness,
brotherhood toward fellow believers, and the propagation
of Jaina principles among others (prabhdvana).

Right faith leads to calmness or tranquillity; detachment;
kindness; renunciation of pride of birth, beauty of form,
wealth, scholarship, prowess, and fame. Right faith leads
to perfection only when followed by right conduct.

There can be no virtuous conduct without right knowl-
edge, which consists of clear distinction between the self
and the nonself. Knowledge of scriptures is distinguished
from inner knowledge. Knowledge without faith and con-
duct is futile. Without purification of mind, all austerities
are mere body torture. Right conduct is thus sponta-
neous, not a forced mechanical quality. Attainment of
right conduct is a gradual process, and a householder can
observe only partial self-control; when he becomes a
monk, he is further able to observe more comprehensive
rules of conduct.

Consequences of doctrines on social practices of Jainas.
Emphasis on ahimsa is responsible for Jains’ avoiding
such professions as agriculture and the sale and manu-
facture of arms, instruments, and intoxicants. Jaina in-
volvement in trade and commerce has resulted in a fairly
high percentage of literacy among them. Belief in the
equality of all souls allows Jains, unlike Hindus, to eat
with anyone. Admission to the ascetic orders was open to
everyone irrespective of caste, class, or nationality.

Perhaps during the medieval period, several castes arose
among the Jains as among the Hindus. It must however,
be noted that the caste system is not followed by Jaina
monks but by the laity only. Some caste names (mainly
occupational) are common with Hindus, some are named
after places, while others are exclusively Jain. Though
features of the Hindu caste system such as hierarchy also
appear in Jaina castes, social differentiation is not near-
ly so marked. Some castes are common to both Svetam-
baras and Digambaras, while others are exclusive to one
or the other (see also CASTE SYSTEMS).

RITUAL PRACTICES AND RELIGIOUS AND
SOCIAL INSTITUTIONS

The monastic orders and their practices. Svetambaras
acknowledge two classes of monks: (1) Jina-kalpins,
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who wander naked and use the hollows of their palms as
alms bowls, and (2) sthavira-kalpins, who retain mini-
mal possessions such as a robe, an alms bowl, rayoharana

(sweeping duster), and mukha-vastrika (a piece of cloth
held over the mouth to strain out insect life). A monk
must obey “the great vows” (mahavratas) to avoid injur-
ing any form of life, lying, stealing, sexual intercourse,
possessions, and taking meals at night (which increases
the possibility of injuring minute insects and small crea-
tures) ; and his conduct is regulated in all details by spe-
cific ordinances. Monks are expected to suffer with
equanimity such hardships as those imposed by travel,
theft, famine, and political disturbances. Exceptions are
allowed in emergencies, since a monk who survives a
calamity can purify himself by confession and by prac-
ticing even more rigorous austerities.

A junior monk must pay full respect to elders. An
uvajjhdya (upadhyaya) is the chief reader and instructor
of a group of monks. An ayariya (acarya), or sari, is the
head of a group of monks. A ganin, a monk of a few
years’ standing, is next in order of rank.

Among the Digambaras, a full-fledged monk remains
naked, though there are lower grade monks who wear a
loincloth and keep with them one piece of cloth not more
than one and a half yards long. Digambara monks use
a rayoharana (duster) of peacock feathers, live in mon-
asteries or apart from human habitations, beg and eat food
only once a day, and do not use an alms bowl.

Eight essentials noted for the conduct of monks include
three guptis—protection of mind, speech, and action—
and five kinds of vigilance over behaviour (samiti). The
six avaSyakas (obligations) include equanimity (samdayi-
ka); praise of 24 Jinas (caturvimiatistavana); obeisance
to Jinas, teachers, and scriptures (vandana); atonement
(pratikramana); resolution to avoid sinful activities
(pratydkhydna); and meditation in a straight but not
rigid posture, without moving (kayotsarga).

Religious disciplines of laity. The life of a lay votary
or a householder is only a preparatory stage to the rigor-
ous life of an ascetic. The lay votary (§ravaka) is en-
joined to observe eight mila-gunas (primary qualities,
variously listed and usually including the avoidance of
meat, wine, honey, fruits, roots, and night eating), and
12 vows: five anuvratas (“little vows™), three gunavratias,
and four $tksavratas. The anuvratas are primary vows of
abstinence from gross violence, gross falsehood, and gross
stealing; contentment with one’s own wife; and limitation
of possessions.

The gunavratas and §tksavratas (collectively called sila-
vratas) are supplementary vows to strengthen and protect
the five anuvratas. They involve avoidance of unnecessary
travel, harmful activities, and the pursuit of pleasure;
fasting and diet control; offering of gifts and service to
monks, poor people, and fellow believers; and voluntary
death if observance of vows becomes impossible.

The samdyika (equanimity), a very important obligato-
ry observance for both monks and laity, is for the attain-
ment of equanimity of mind through atonement and
resolve not to slacken in spiritual practice, especially ces-
sation of blameworthy activities and concentration on the
blameless ones. It may be performed in one’s own house,
in a temple, in a posadha-$ala (fasting hall), or before a
monk.

Eleven pratimas, or stages of spiritual progress of a
householder, are given. The word pratima (literally,
“statue”) is also used in specific sense to designate the
meditation posture of standing at ease and avoidance of
movement, night eating, and sexual pleasure. The pratimas
represent partly a theoretical graduation of spiritual level
and partly the possibility of choice. Medieval writers con-
ceive pratima as a regular progressing series, a ladder
leading to higher and higher stages. The last two stages
imply renunciation of the world and manhood.

Sacred times and places. Festivals and fairs. The prin-
cipal Jaina festivals are connected with the five auspicious
events (pafica-kalyanakas) in the life of each Tirthan-
kara. Especially popular are those commemorating the
lives of Mahavira, Rsabhanéatha, and Par§vanatha; these
mark the occasions of (1) descent in the mother’s womb
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(garbhadhana, cyavana), (2) birth (janma), (3) renun-
ciation (diksa), (4) attainment of omniscience (kevala-
jiiana), and (5) death and final emancipation of a Jina.

The most popular festival of the Jainas is Paryusana, or
Pajjusana, in the month of Bhadrapada (August-Septem-
ber). Pajjusana literally means (1) pacification by for-
giving and service with wholehearted effort and devotion
and (2) staying at one place during the monsoon. On the
last day of the festival, the Jainas distribute alms to the
poor and take out a Jina image in a car that moves through
the streets in a procession. During the festival, annual
pratikramana, or confession, is performed to remove all
old ill-feelings about conscious or unconscious misdeed.

Twice a year, for nine days, during the months of Caitra
(March-April) and Asvina (September-October), a fast-
ing ceremony known as oli is observed. These are also the
astahnika (eight days) festivals corresponding to mythi-
cal celestial worship of Jina images.

On the full-moon day in the month of Karttika (Octo-
ber—November), on the same day as the Hindus celebrate
Diwali (the festival of lights), Jainas also commemorate
the Nirvana of Mahavira by lighting lamps. Five days
later is Jiana-Paficami, which the Jainas celebrate with
temple worship and especially with worship of the scrip-
tures in manuscript form.

The full-moon day of Caitra (March—April) is celebrat-
ed with great pomp by a large number of pilgrims on
Mt. Satrunjaya, sacred to the first Tirthainkara. Mahavira
Jayanti, marking the birth date of Mahavira, is celebrated
all over India by the Jainas.

In common with Hindus, Jainas celebrate Holi (the
festival of spring), the Makara-Samkranti (January 14,
sun’s entry into Capricorn), and the Navaritri (“nine
nights”). In South India Jainas also often celebrate such
Hindu festivals as Pongal, Karttika, Yugadi, Gauri, and
Navaratri (see also HINDUISM ).

Pilgrimages and shrines. The erection of shrines and
donation of copies of religious manuscripts are regarded
as pious acts. Almost every town or village inhabited by
Jainas has at least one Jaina shrine; some of them have
become places of pilgrimage. Lists of such Jaina shrines
have been composed, and the most noteworthy shrines are
offered adoration in daily worship (caitya-vandana).

Places of pilgrimage were created at sites marking the
principal events (kalyanakas) in the lives of Tirthanka-
ras. Sameta Sikhara or Parasnath Hill in Bihar, Satrunja-
ya and Girnar hills in Kathiawdr, are among such famous
ancient places of pilgrimage. Rajgir in Bihir is an old
temple site associated with Mahavira’s travels, and Sra-
vana-Belgola in Mysore is especially famous for the 57-
foot-high stone statue of Bahubali (called Gommates-
vara) installed in the 10th century.

The shrines at Dilwara, Mt. Abii, are examples of very
fine chiselling of marble (the earliest built in the 11th
century). An imposing shrine built on a complex plan was
erected at Ranakpur in the 15th century. Kesariaji in
Rijasthan and Antarik§a Par$vanitha in Akola district,
Maharashtra, are famous places of pilgrimage.

Cave temples in Udayagiri and Khandagiri, Orissa, were
excavated by Kharavla in about the late 2nd century BC.
At Rajgir, Bihar state, are two adjacent cave temples, one
known as Son Bhandara (c. 1st century BC Or AD).
Some Jaina caves exist at Biwa Pyara Math (Juna-
gadh), Dhank, and Tal3ja in Saurashtra, at Ellora in Ma-
harashtra (¢. 9th-10th century Ap), at Aihole in Karna-
taka (c. 7th century, along with a beautiful shrine built by
Ravikirti), and at Mangi Tungi and Ter in Mahdarashtra.
Caves at Sittannavasal in Tamil Nadu dating from the
7th century AD are famous; they contain some beautiful
wall paintings probably completed during the 10th century
AD,

The Jainas, especially the wealthy, also maintain small
domestic shrines. some of which contain excellent exam-
ples of wood carving and bronze casting.

Temple worship and observance. Temple worship is
mentioned in early texts that describe gods worshipping
Jina images and relics in heavenly eternal shrines ($asva-
ta-caitya). Worship (pija), closely associated with ava-
Syaka (obligatory rites), is not merely restricted to ado-
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Ceremony of anointing the colossal image of the Jaina saint
Bahubali (called locally Gommatesvara) at Sravana-Belgola,
India.
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ration of the Jina image but is offered to all liberated
souls, monks, and the holy writ (§ruta). Though Tirthan-
karas remain unaffected by offerings and worship, the
person offering piija, remembering the virtues of the
Jina, imbibes them, and attains to a degree of tranquillity.
Daily worship includes recitation of the names of the
Jinas; and idol worship through bathing the idol and
making offerings of flowers, fruits, perfumes, and lamps.
Only Svetambaras decorate images with clothing and or-
naments. The worshipper also chants hymns of praise
and prayers and mutters the sacred formula (japa). In
front of the Jina, eight auspicious symbols (astamarnga-
las) are designed with rice and other things. Jaina rituals
including idol worship, passage rites (see below), and
consecrations of images and shrines show considerable
Hindu influence. Rituals connected with different vratas
(“vows”) and penances are detailed in later Jaina texts.

The Digambara author Kundakunda and others laid
more emphasis on mental culture (bhava-paja) than on
idol worship (dravya-piija). Meditation and observance
of the various vows of either a householder or an ascetic
lead to man’s spiritual uplift through successive stages of
perfection called the 14 gunasthanas.

Other practices and institutions. Domestic rites and
rites of passage. Ancient Jaina literature is silent about
domestic rites and rites of passage (marking the main
points in human life). The passage ritual is modelled
mainly on the 16 Hindu samskaras (rites of passage).
The rites include conception, birth, first meal, naming,
tonsure, wearing of sacred thread, beginning of study,
marriage, and death. Post-cremation ceremonies, especial-
ly the $raddha of pitr-tarpana, offerings of water to de-
ceased ancestors, are not uniformly practiced by Jainas
all over India.

Status of women. Even though monks are warned
against contacts with women, who are said to be the
source of many impurities, the position of women was
never very low in Jaina society. Mahavira allowed fe-
males to enter the ascetic order; rules of conduct and
spiritual practice were practically identical for monks
and nuns. Women were, however, given a position subor-
dinate to monks in the church hierarchy. Originally wom-
anhood was no bar to salvation; the Svetambaras believe
that the 19th Tirthankara, Mallinitha, was a princess.
Women as well as men perform Jaina rituals.

Welfare institutions. Jainas are renowned for such vari-
ous types of munificence as taking a large group on a

pilgrimage, famine relief, relief to Jaina widows and the
poor, and maintaining shelters (pafijarapola) for old
animals to save them from being butchered (an act of
ahimsa). Vijaya Vallabha Suri, the centenary of whose
birth occurred in 1970, organized charities to promote the
education of poor Jainas through founding the Mahavira
Jaina Vidyalaya with several branches. The institution has
also undertaken to publish critical editions of canonical
works. Some leading houses of Digambara and Svetam-
bara merchants have encouraged research and publication
in various branches of knowledge, of which the Bharatiya
Jnanapitha at Varanasi and the L.D. Institute of Indology
at Ahmadabad are especially noteworthy. The latter in-
stitution, engaged in publishing 4gamakosa, a collection
of the canonical writings of Jainism, and other works, col-
lects, preserves, and centralizes in the institute various
Jaina manuscript collections and is also building up a
corpus of microfilms of rare manuscripts from other col-
lections.

JAINA LITERATURE

Canonical literature. Jaina canonical scriptures do not
belong to a single period, nor can a single text be deemed
free from later revision or additions. The sacred litera-
ture preserved orally from the time of Mahavira was first
systematized in a council at Pataliputra (Patna) about
the end of the 4th century BC, and again in two later
councils, at Mathura under Arya Skandila and at Valabhi
under Arya Nagarjuna, in the early 3rd century Ap. The
fourth and last Jaina council, at Valabhi c. AD 454 or
467, is said to be the source of the existing Svetambara
Jaina canon, though some textual commentators insist
that the present reading is in accordance with the Ma-
thura council of Arya Skandila.

The Svetambaras follow an extensive canon (Agama)
as the source of their system, said to be based upon
compilations from discourses of Mahavira by his direct
disciples. The Digambaras believe that the genuine canon
is lost but that the substance of Mahavira’s teachings is
contained in the writings of ancient religious figures such
as Vattakera, Umasvati, Sivarya, Kundakunda, Samanta-
bhadra, and Virasena.

The Svetambara canon consists of 45 Agamas: 11 Anga
(“parts”) texts—a 12th, the Drstivada, is not extant—12
Upanga (subsidiary) texts, four Miila-siitras, six Cheda-
sitras, two Cilika-sitras, and ten Prakirnakas (mixed, as-
sorted texts). The Arga texts contain several dialogues
mainly between Mahavira and his disciple Gautama pre-
sumably recorded by another disciple Arya Sudharma,
who transmitted the teachings to his own disciples.

According to modern scholars, the Acaranga- and Sii-
trakrtanga-siitras of the Anga texts and the Uttaradhya-
yana of the Mala-sitras are among the oldest parts of
the canon. One of the Cheda-siitras, the DasaSrutas-
kandha, concludes with Pajjosavanakappo, or Kalpa-si-
tra, which recounts the lives of Jinas with an appendix
offering rules for monastic life and a list of eminent
monks.

Bhadrabahu I (170 years after Mahavira) is credited
with authorship of some metrical commentaries called
Niryuktis. Other commentaries on the 4Agamas, known as
Bhasyas, were composed mainly during the Gupta age
(AD 320-600) and also during the 6th and 7th centuries,
in Prakrit language. During the medieval period, ex-
planatory commentaries in Sanskrit were also composed.
Haribhadra, Silanka, Abhayadeva, and Malayagiri are
the best known authors of such commentaries.

Digambaras give canonical status to two works in Pra-
krit: the Karmaprabhrta—“Chapters on Karman”—and
the Kasayaprabhrta—“Chapters on Kasayas.” Karma-
prabhrta (also called Satkhandigama) was composed by
Puspandanta and Bhiitabalin on the basis of the now lost
Drstivada. 1t deals with the doctrine of karman and is said
to have been composed in the 7th century after Mahavira.
The Kasayaprabhrta by Gunadhara, also based on Drsti-
vada, composed in the same age, deals with kasayas (pas-
sions), such as attachment and aversion, which defile and
bind the soul. A later commentary by Virasena (9th cen-
tury AD) on the first five books of the Karmaprabhrta and
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another commentary by Virasena and his pupil Jinasena
on the Kasayaprabhrta receive similar respect from the Di-
gambaras.

Digambaras also value the Prakrit works of Kunda-
kunda (c. 1st or 2nd century AD), including the Prava-
canasara (on ethics), the Samayasara (on fine entities),
the Niyamasara (on Jaina monastic discipline), and the
six Prabhrtas (‘“‘chapters”) on various religious topics.

Of similar importance are the Mildacara of Vattakera,
the Karttikeyanupreksa of Kumaira, or Kartikeya (be-
tween 6th and 13 centuries AD), and the Tattvarthadhi-
gama-sitra of Umasvamin, or Umasviti, whose work is
claimed by both the Svetambaras and Digambaras. The
Tattvarthadhigama-sitra, composed early in the Christian
era, is the first work in Sanskrit on Jaina philosophy deal-
ing with logic, epistemology, ontology, ethics, cosmogra-
phy, cosmogony, etc., and had commentaries on it includ-
ing one by Umasvati himself.

Philosophical and other literature. Among noncanoni-
cal Jaina writers on philosophy, besides Umasviati and
Kundakunda, may be noted Mallavadin I (4th century
AD); Siddhasena Divakara (c. 5th century Ap); Harib-
hadra Siri (c. 8th century); Samantabhadra (before c.
5th century) ; Akalanka (c. 8th century); Siddharsi Ganin
(10th century); Santistri (11th century); Vidyanandin (c.
8th-9th century); Anantakirti (10th century); and Mani-
kyanandin (11th century); Prabhacandra (11th century);
Vadi Deva Siiri (12th century); and Acarya Hemacandra
(12th century). Among later authors, especially note-
worthy is Upadhyaya Ya$ovijaya (c. 17th century), a ver-
satile scholar and author of several works on philosophy.

Noncanonical Svetimbara and Digambara composi-
tions are very extensive, covering a very wide range of
subjects and composed in Prakrit, Sanskrit, and Apa-
bhramsa as well as Old Western Rajasthani or Gujarati,
and Old Kannada. They include works on dramaturgy,
epics and puranas, plays, poems, works on yoga, diction-
aries, music, medicine, grammar, mathematics, astrology,
fables and fiction, ballads and hymns, and rituals.

RELIGIOUS SYMBOLISM AND ICONOGRAPHY

Image worship was introduced at an early stage, perhaps
even during the first century following the death of Ma-
havira. He himself apparently neither prohibited nor
prescribed worship of images of himself or of other
Tirthankaras.

By courtesy of the Government of India Tourist Office, London

Interior of a Jaina temple, showing the Tirthankara image
enshrined. Dilwara Temple, Mt. AbQ, India, 13th century AD.

£

Descriptions of stipas (reliquaries for the bonés and
ashes of saints), commemorative pillars, and tree shrines
(caityavrksas) first appear in Jaina texts, which also
refer to the worship in the heavens by gods of images
of the four legendary Sa$vata-Jinas (eternal victors) and
of costly relic boxes. Mention is also made of §ilapatas,
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which apparently were stone plaques or reliefs placed on
lion thrones underneath trees, such as those associated
with yaksa worship, and also depicted on Buddhist reliefs
from Bharhut (2nd century Bc). The $ilapatas appear to
be the prototypes of the later Jaina a@yagapatas (tablets of
homage) from Mathura, which show representations of
stiapas, caitya-pillars surmounted by elephants, and dhar-
macakras (the wheel of the law) and the astamargalas
(eight auspicious symbols). Later ayagapatas show a Jina
attended by two nude disciples, the figure of the monk
Kanha Samana with his devotees, or the figure of a noble-
woman with attendants.

The earliest known Tirthankara image that can be posi-
tively identified as such is the highly polished Mauryan
period torso from Lohanipur, near Patna (Bihar). The
Mauryan ruler Samprati (grandson of the emperor Aso-
ka) was well-known for his patronage of Jainism. Nu-
merous Tirthankara images in the sitting (padmasana)
and the standing (kayotsarga) postures dating from the
early Christian centuries have been uncovered in the ex-
cavations of a Jaina stiipa at Kankali Tila, Mathura. The
earliest images of Tirthankaras are all nude. The various
Jinas are distinguished by inscriptions giving their names
carved on the pedestals, but later iconographic devices
such as cognizances (lafichafias) or recognizing symbols
for each Jina did not evolve until about the 5th century
AD.

Worship of the 16 principal Jaina Tantric goddesses,
the Mahavidyas, was introduced probably in the Gupta
age. From the 6th to the 11th century a common pair of
attendants was employed in sculpture for all the Tirthan-
karas, but from about the 9th century the 24 different
Sasanadevatas (yaksa-yaksinis) were evolved to attend
each Tirthankara. The names of many of the attendants
(such as I$vara, Brahmi, and Kali—also the names of
Hindu deities) suggest Hindu influence, while others
(Vajradrnkhala, Vajranku$a, and Bhriikuti—the names
of figures from Buddhist mythology) show Buddhist in-
fluence.

The religious merit that accrues from hearing and read-
ing Jaina texts encouraged the careful and loving preser-
vation of illustrated manuscripts. The miniature paintings
on palm-leaf and paper manuscripts preserved in the
Jaina bhandaras (monastery libraries) provide a continu-
ous history of the art of painting in western India from
the 11th century up to the present. The lives of the Jinas
and legends of Jaina saints provide a framework for the
artists to depict gods and goddesses, throne rooms and
village interiors, gardens, and temples. Religious symbols
such as the asramangalas (eight auspicious symbols) and
the 14 dreams of the mothers of the Tirthankaras fre-
quently appear in paintings.

In addition to the miniatures, and to painted wooden
book covers that often show mythological scenes,
paintings on cloth are also known. Wall paintings are
found on cave shrines at Sittanavasal (Tamil Nadu state)
and at Ellora.

Jaina temples generally contain a number of metal im-
ages of various types and metal plaques showing auspi-
cious symbols. Metal images of the Jinas are also kept by
pious Jains for home devotion. Among the earliest known
bronzes are one of Par§vanatha in the Prince of Wales
Museum of Western India, Bombay, which can be dated c.
Ist century BC, and a group of bronzes from Chausa in
Bihar in the Patna Museum (1st-3rd centuries AD).

JAINISM AND OTHER RELIGIONS

Jainism and Hinduism. Hindus regard Jainism along
with the beliefs of Buddhists and carvakas (materialists)
as nastika-darSana (nonorthodox points of view) since they
do not believe in either Vedic (Hindu scriptural) authori-
ty or the existence of a creator god.

Both the Jainas and the Hindus believe in the doctrine of
karman, as the basic principle of samsara (the chain of
birth and death) and rebirth. Late Hindu dietary restric-
tions, especially among the Vaisnavas (followers of the
Hindu god Visnu), may have been the result of Jaina
influence on Indian society. The application of ahimsa to
the political sphere in India’s struggle for independence
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by the great saint and political leader Mahatma Gandhi
was a further extension of Mahavira’s doctrine of ahimsa
to all spheres of life. Gandhi had great regard for Shri-
mad Rajachandra, a versatile genius of high spiritual at-
tainment. Born in 1867, in a small village in Saurashtra,
Shrimad Rajachandra died in 1900 at the age of 33. A
great saint, thinker, and writer, Rajachandra was perhaps
the greatest and the best known Jaina layman of modern
times, who believed more in practice than in theory. Spiri-
tually a very advanced soul, he was above narrow sectarian
differences and dogmas and believed in the equality of all
religions which led to realization of the Pure Self (arman).
Though he preached ahimsd, one of his published letters
shows that he attached supreme value to the principle of
truth. Mahatma Gandhi regarded him as one of his gurus.
Both preached truth and nonviolence, both often practiced
self-mortification (fasts, etc.), but while Rajachandra was
eager to leave this miserable body and the world, Gandhi
wanted to realize God through service of humanity, es-
pecially of the poor and the downtrodden.

Jainism and Buddhism. Both Jainism and Buddhism
revolted against Brahmanical division of class by birth
and the sacrificial killing of animals. Both assimilated
common Indian conceptions of deities, such as Indra,
Brahma, and the yaksas and symbol worship of such ob-
jects as the stiapa, dharma-cakra, caitya-trees, ratna-traya.

Among the elements in common with Buddhism should
be noted the 32 attributes of a mahapurusa (“great
man”), the iconic similarity in the type of a seated Bud-
dha with a seated Jina, the worship of the stipa, and the
dharma-cakra. Both Mahavira and Buddha obtained the
highest knowledge while meditating under a tree.

Jainism and Islam. In reference to Muslim influence
on Jainism, one scholar has suggested that the conception
of asatanas—activities that are unfitting or indecent in a
temple—reveals a notion of the sanctity of the temple
that is more evocative of Muslim barakah (holiness)
than of any traditional Jaina attitude. The most obvious
influence of Islam is seen, however, in the Svetambara
Lonkasaha’s repudiation of image worship as something
without canonical support. A parallel sect, the Tarana-
pantha, also arose among the Digambaras.

The Jaina influence at the Mughal court of Akbar is a
bright chapter in Jaina history. Hiravijaya Siiri, then lead-
er of the Svetambara Tapa gaccha, was invited and hon-
oured by Akbar. His disciples and some other monks also
received respect from the Mughal emperors Jahangir,
Shah Jahan, and even Aurangzeb. Akbar issued a firman
(decree) prohibiting animal slaughter near the Jaina sites
at Girnar, Satrunjaya, Abii, Rajgir, and Parasnath hill
during Pajjusana festival. Jahangir also issued firmans for
protection of Satrunjaya and Aurangzeb gave a firman in
favour of Shantidas Sheth of Ahmadabad, donating pro-
prietory rights over Mt. Satrunjaya. Mughal influence in
different schools of Indian painting is well-known to art
historians, and Jaina miniature painting was not free from
it.

Jainism and other religions. Zoroastrian influence on
Jainism is not certain. The Jainas in South India came in
contact with Christianity in the early centuries AD, though
there was no significant modification of either religion as
a result of such contact.

BIBLIOGRAPHY. H. JACOBY, “Jainism,” Encyclopedia of
Religion and Ethics, vol. 7 (1955), and Jaina Sitras, “Sacred
Books of the East Series,” vol. 22 and 45 (1884, 1895), in-
troductions to the volumes esp. noteworthy; G. BUHLER, On
the Indian Sect of the Jainas (Eng. trans. 1903); H. VON
GLASENAPP, Der Jainismus (1925, reprinted 1964), the most
comprehensive text on Jainism, and The Doctrine of Karman
in Jain Philosophy (Eng. trans. 1942); w. SCHUBRING, The
Doctrine of the Jainas (rev. Eng. trans. 1962), standard,
scholarly work, and The Religion of the Jainas (Eng. trans.
1966); AMULYACHANDRA SEN, Schools and Sects in Jaina Liter-
ature (1931); JAGAMANDARLAL JAINA, Outlines of Jainism
(1940); C. CHOPRA, A Short History of the Terapanthi Sect of
the Swetamber Jains and Its Tenets (1937); B.C. LAW, Maha-
vira: His Life and Teachings (1937), a lucidly written intro-
duction to the subject; NATHAL TATIA, Studies in Jaina Philos-
ophy (1951), see esp. the discussion on the problem of Avi-
dya in various systems; SATKARI MOOKERJEE, The Jaina Phi-
losophy of Non-Absolutism (1944), a standard work by an

authority on Indian philosophy; MOHANLAL MEHTA, Qutlines
of Jaina Philosophy (1954), Jaina Culture (1969); s.B. DEO,
History of Jaina Monachism from Inscriptions and Literature
(1956); R.H.B. WILLIAMS, Jaina Yoga (1963), a masterly analy-
sis of the Jain ethics concerning the laity, with critical notes
on authors of different sourcebooks; DAYANAND BHARGAVA,
Jaina Ethics (1968); x.c. soGaNI, Ethical Doctrines in Jainism
(1967); V.A. SANGAVE, Jaina Community: A Social Survey
(1959); c.R. JAINA, Jaina Law (1926); M. WINTERNITZ, His-
tory of Indian Literature, vol. 2 (Eng. trans. 1933), see the
chapter on Buddhist and Jaina literature; H.R. KAPADIA, His-
tory of the Canonical Literature of the Jainas (1941), a very
good descriptive account of the Jaina canon; B.C. BHATTA-
CHARYA, Jaina Iconography (1939), a brief outline of the
subject; U.P. SHAH, Studies in Jaina Art (1955), a review
of Jaina art in North India, with a discussion of various
symbols in Jaina worship and a good bibliography, and
Akota Bronzes (1959), a description of rare Jaina bronzes
from a site in Gujardt that throws light on some aspects of
Jaina iconography; KLAUS FISHER, Caves and Temples of the
Jainas (1956); MOTI CHANDRA, Jain Miniature Paintings from
Western India (1949), a standard textbook for the study of
Jaina miniature paintings in western India, with exhaustive
references; W. NORMAN BROWN, The Story of Kalaka (1933),
a well-known work on Kalakacarya as well as on miniature
Jaina paintings; P.B. DESAI, Jainism in South India and some
Jaina Epigraphs (1957), a useful compilation on Jainism in
South India.

(U.P.S)

Jalal ad-Din ar-Riami

Jalal ad-Din ar-Rimi, called Mawland (Mevlana; “Our
Master”), was the greatest Sufi—Islamic mystic—poet
in the Persian language; he is famous for his lyrics and
for his didactic epic Masnavi (“The Spiritual Couplets™),
which has been called “the Qur’an in Persian.” The work
widely influenced Muslim mystical thought and litera-
ture—the number of commentaries and translations in
the different Muslim languages is almost beyond number.

Jalal ad-Din was born—probably on September 30,
1207, in Balkh (modern Afghanistan). His father, Baha’
ad-Din Walad, was a noted mystical theologian, author,
and teacher. Mainly because of the threat of the ap-
proaching Mongols, Baha’ ad-Din and his family left
their home town in about 1218. According to a legend,
in Nishédpur, Iran, the family met Farid od-Din ‘Attar,
a Persian author of mystical epics, who blessed young
Jalal ad-Din. After a pilgrimage to Mecca and journeys
through the Near East, Baha’ ad-Din and his family
reached Anatolia (Rim, hence the surname Riimi), a
country that enjoyed peace and prosperity under the
rule of the Turkish Seljuq dynasty. After a short stay at
Laranda (Karaman), where Jalal ad-Din’s mother died
and his first son was born, they were called to the capital,
Konya, in 1228. Here, Bah@’ ad-Din Walad taught at
one of the numerous madrasahs (religious schools);
after his death in 1231 he was succeeded in this capacity
by his son.

A year later, Burhan ad-Din Muhaqqiq, one of Bah&d’
ad-Din’s former disciples, arrived in Konya and intro-
duced Jaldl ad-Din deeper into some mystical theories
that had developed in Iran. Burhin ad-Din, who contri-
buted considerably to Jalal ad-Din’s spiritual formation,
left Konya about 1240. Jalal ad-Din is said to have under-
taken one or two journeys to Syria (unless his contacts
with Syrian SGfI circles were already established before his
family reached Anatolia); there he may have met Ibn al-
‘Arabi, the leading Islamic theosophist whose interpreter
and stepson Sadr ad-Din al-Qunawi was RimT’s colleague
and friend in Konya.

The decisive moment in Rumt’s life occurred on No-
vember 30, 1244, when in the streets of Konya he met the
wandering dervish—-holy man-—Shams ad-Din (“Sun of
Religion”) of Tabriz, whom he might have first en-
countered in Syria. Shams ad-Din can not be connected
with any of the traditional mystical fraternities; his over-
whelming personality, however, revealed to Jalal ad-Din
the mysteries of divine majesty and beauty. For months
the two mystics lived closely together, and Rimi ne-
glected his disciples and family so that his scandalized
entourage forced Shams to leave the town in February
1246. Jalal ad-Din was heartbroken; his eldest son,
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