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PREFACE

HIS book would never have been written had I not

been honored with an appointment as Gifford Lec-
turer on Natural Religion at the University of Edinburgh.
In casting about me for subjects of the two courses of
ten lectures each for which I thus became responsible,
it seemed to me that the first course might well be a
descriptive one on “Man’s Religious Appetites,” and the
second a metaphyical one on “Their Satisfaction through
Philosophy.” But the unexpected growth of the psycho-
logical matter as I came to write it out has resulted in
the second subject being postponed entirely, and the de-
scription of man’s religious constitution now fills the twenty
lectures. In Lecture XX I have suggested rather than
stated my own philosophic conclusions, and the reader who
desires immediately to know them should turn to pages
501-509, and to the “Postscript” of the book. I hope to be
able at some later day to express them in more explicit
form.

In my belief that a large acquaintance with particulars
often makes us wiser than the possession of abstract for-
mulas, however deep, I have loaded the lectures with con-
crete examples, and I have chosen these among the extremer
expressions of the religious temperament. To some readers
[ may consequently seem, before they get beyond the
middle of the book, to offer a caricature of the subject.
Such convulsions of piety, they will say, are not sane.
If, however, they will have the patience to read to the
end, I believe that this unfavorable impression will dis-
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appear; for I there combine the religious impulses with
other principles of common sense which serve as correctives
of exaggeration, and allow the individual reader to draw
as moderate conclusions as he will.

My thanks for help in writing these lectures are due
to Edwin D. Starbuck, of Stanford University, who made
over to me his large collection of manuscript material;
to Henry W. Rankin, of East Northfield, a friend unseen
but proved, to whom I owe precious information; to
Theodore Flournoy, of Geneva, to Canning Schiller of
Oxford, and to my colleague Benjamin Rand, for docu-
ments; to my colleague Dickinson S. Miller, and to my
friends, Thomas Wren Ward, of New York, and Win-
centy Lutoslawski, late of Cracow, for important sugges-
tions and advice. Finally, to conversations with the la-
mented Thomas Davidson and to the use of his books, at
Glenmore, above Keene Valley, I owe more obligations
than I can well express.

Harvarp UniversiTy,
March, 1902.



WILLIAM JAMES
(1842-1910)
A NOTE ON THE AUTHOR OF “THE VARIETIES
OF RELIGIOUS EXPERIENCE”

The road by which William James arrived at his position of
leadership among American philosophers was, during his child-
hood, youth and early maturity, quite as circuitous and unpre-
dictable as were his father’s ideas on the training of his children.
That Swedenborgian theologian foresaw neither the career of
novelist for his son Henry, nor that of pragmatist philosopher
for the older William. The father’s migrations between New
York, Europe and Newport meant that William’s education had
variety if it did not have fixed direction. From 13 to 18 he
studied in Europe and returned to Newport, Rhode Island, to
study painting under the guidance of John La Farge. After a
year, he gave up art for science and entered Harvard University,
where his most influential teachers were Louis Agassiz and
Charles W. Eliot. In 1863, William James began the study of
medicine, and in 1865 he joined an expedition to the Amazon.
Before long, he wrote: “If there is anything I hate, it is collect-
ing.” His studies constantly interrupted by ill health, James re-
turned to Germany and began hearing lectures and reading
voluminously in philosophy, He won his medical degree at
Harvard in 1870. For four years he was an invalid in Cam-
bridge, but finally, in 1873, he passed his gravest physical and
spiritual crises and began the career by which he was to influ-
ence so profoundly generations of American students. From
1880 to 1907 he was successively assistant professor of phi-
losophy, professor of psychology and professor of philosophy at
Harvard. In 18gc, the publication of his Principles of Psychol-
ogy brought him the acknowledged leadership in the field of
functional psychology. The selection of William James to de-
liver the Gifford lectures in Edinburgh was at once a tribute to
him and a reward for the university that sponsored the under-
taking. These lectures, collected in this volume, have since be-
come famous as the standard scientific work on the psychology
of the religious impulse. Death ended his career on August
27th, 1910,
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