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A Short Preface to a Chinese Edition
_of Types of Philosophy

The external qualities of a civilization are the
blossoming of qualities of the soul. And these qua-
lities are not fixed by nature: they respond to every
change in that union of thought and experience
which we call philosophy.

Thus, among the causes of war and internal
discord we shall always find mental traits such as
“ambition”, “greed”, the aggressive “will to power”";
and we may be told that these traits are “instinctive”,
always present in human nature, But this is not
the case: they are distortions of human nature, due
toa false philosophy. To be sure, they are common

distortions; for they arise from accepting as the

leading principle of life an easy down-hill slope of
the will toward the pursuit of goods which are
tangible and competitive, such as cne can only gain
for oneself by taking away from others. Every
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human being is strongly drawn toward such goods,
because they are emphasized by sensation and
impulse. But no kuman being is completely duped by
these (nclinations: for the senses and the instincts
are not the whole of human nature. The yeflective,
considering self is its center, with this inward
reserve of consciousness, man éends over what the
senses offer and passes silent judgment on their
gifts and incentives. Thus the great tradition of
Chinese philosophy, as seen in Confucius, Mencius,
and also in Moh Ti, has been truer in its opinion
of human nature than those philosophets who
would say that men are by nature evil. By nature,
men are neither good nor evil. The infant is not
fixed in his character; not will his environment
finally determine his moral quality. What that
quality shall be will result from the whole of his
experience under the constant moulding rower of
“bis thinking. As his thinking is, so will the man
become. Therefore the issues of national and
social life all hang upon the issues of philosephy.
Education, restricted or universal, will not streng-
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then a nation unless, in conveying information, it
can also convey a sound philosophy. Education is
great; but the world to-day relies too much upon
the mere fact of popular enlightenment., All that
we can be abtsolutely sure that education will give
is an increase of mental power and facility: but like
all power it is neiqt‘ral in quality, neither good nor
bad. It still remains a question how it wiil be
used—whether with wisdom or with folly, with love
of men or with a shrewd scheming selfishness, with
a true loyalty or with an ultimate reservation in
the subconscious self in favor of the individual's
private pleasure. It is the mission of philosophy
to aid in the universal human struggle toward
wisdom. One seeks wisdom for.its own sake, the
priceless treasure of the thinking soul; but given
wisdom, we may then employ the fruits of
education for the building, rather than for the
destruction, of public life.

In the early life of humanity, it was desirable
that philosoqhy should be communicated almost
gs a national asset. The great seers were
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prized as leaders, first of the few who could
follow them, and then of the great mass of the
people. Nations were characterized by their philoso-
phies, becausz they lived 'by the light of these
pioneers or insight. This national foundation of
thought is still, in my judgment, extremely valuable,
But in the new world of to-day all truth belongs
to all men. The communication of truth, while it
may well begin with the historical and local
groundwork, must be such as to leave the mind
free to find what belongs to it in the thinking of
the entire race. Education in philosophy must
bring to the young men and women of to-day an
acquaintance with those “types of philosophy”
which represent the aspirations of the mind in all
ages and in all lands. Only thus can they be sure
that what they reach in philosophy is truly the
leading of th: ir own genius. It is the fuanction of
this book to aid the youth of the world in this,
their initiation into the freedoni of self-knowledge
and wisdom,

Iam particularly happy to know that this work
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will come to the youth of China, through the kind
offices of my friend and former student Shih Ying
Chu. For I owe a great debt to the philosophers of
China, as these pages will amply bear witness;
and in gratitude [ desire to bring humbly a small
gift,~a word of response to those profound words
which have moved the ages. Then, too, I have,
through many memorable personal relationships
with Chinese students and friends, conceived an
admiration for the ability and a faith in the noble
destiny of the Chinese people. Could I meet your
coming generation of thinkers through this
enlarged avenue of conversation, I should esteem
it among the rarest privileges of a life-time given
to that happiest of pursuits, the research into
truth and its teaching.
WILLIAM ERNEST HOCKING
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