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Author's Preface

Ten years ago, Zen was very much in vogue in Ame-
rica. Young people, faced with the uncertainties of going
away to war in Vietnam, lost interest in material satisfac-
tions. They found no solace in institutionalized religion,
and tumned elsewhere for spiritual comfort. With the return
to realities, many people now take a fancy to magic and the
occult in a life of stress and boredom. Ten years from now,
other ways may prevail. As old values revive and new ones
arise, Pure Land Buddhism may happily serve the need for
mental and spiritual peace with its popular, matter-of-fact
practice. Whether it is Zen, occultism, Pure Land, and what
not, any system intent on ‘“‘uprooting suffering and bestow-
ing joy” is concerned with Kuan-yin. Kuan-yin (Avalo-
kitasvara, or Avalokite§vara) symbolizes immanent truth,
which is formless and many-formed. As it is said metaphori-
3ally in the Kuan-yin Sutra, ““If needed in the form of
Sakra (Creator-God) to save anyone, Kuan-yin so appears.”
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All religions are different expressions of the one universal
truth. In Historian Henry Adams’ words, Kuan-yin is the
“merciful guardian of the human race.”

After the appearance of my paper in 1976 in History
of Religions published by the University of Chicago, H. T.
Chow, Chairman of the Torch of Wisdom Publishing House,
requested and obtained the University’s permission to pre-
sent it in the Chinese language. The translation was execut-
ed by Cheng Chen-huang and collated by Fa-yen S. K. Koo,
and serialized simultaneously in the monthly journals Torch
of Wisdom in Taiwan, and Nei Ming in Hong Kong. The
publishing house is now issuing the translation in monograph
form, and I am asked by Acting Chairman Fu Yih-Yeong to
provide the bilingual preface.

“Kuan-yin” does not include in its study the Bodhisat-
tva’s supernatural responses to appeals, which are weli-
known and numerous. Nor does it resort to the interpreta-
tions of science, which change with time and the advance of
knowledge, while truth is eternal and unchanging. Studies in
Kuan-yin already have praised Marie-Thérése de Mallman’s
technical tome in French published in Paris more than
thirty years ago, and G6to Daiyo’s recent religious-oriented
Japanese work based on thirty years of exhaustive investiga-
tion. This paper merely attempts to examine the concept of
Kuan-yin in its cultural setting and clarify the name, and
endeavors to introduce the basic texts of Kuan-yin, namely,
the Kuan-yin Sutra which is also a chapter of the Lotus
Sutra, the Heart Sutra, the Stirangama, the Karandavyuha,



and the Sutra of the Great Compassionate Heart Dhirani of
the Thousand-hand-and-thousand-eye Kuan-yin, in the light
of Chinese humanism and the positive and religious expres-
sion of Mahdyana mysticism. By adding what is lacking,
corroborating what is right, and rectifying what is wrong in
previous works, it hopes to dispel doubts and enhance the
understanding of Kuan-yin. Kumidrajiva has said that
any translation is like “‘feeding others with one’s chewed
morsels.” A meeting of minds is indispensable to its com-
prehension. As for the physical limitations in the produc-
tion of the Chinese version, it is hoped that future ame-
lioration will avail, because Kuan-yin is reverenced by all.

My initiation into Buddhism was motivated by the
vicissitudes of life. In my tender years, I was fond of Scho-
penhauer and the Rgveda. Later, I was fascinated by
Miah3yana and Christian mysticism, which sets ultimate
reality as its goal, and looks upon a personalized God as a
means to an end. For more than twenty years I have repeat-
ed and adhered to the tenet of the Kuan-yin Sutra, which
bespeaks Kuan-yin’s exemplary freedom from illusion, and
by keeping desires and needs at a minimum, gradually
become in accord with Kuan-yin. To my sister, Vidya, I
owe my incentive, and the help for gathering materials. It
is remarkable that we had now and again come upon our
sources by opening a book, notwithstanding our sizable
collection which includes the Taisho and Zokuzokyo, and
acquisitions in Chinese history and literature. Kuan-yin
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was, so to speak, lending us his many hands and eyes to
help us find what we wanted.

Twenty years ago, while serving as Librarian of the
Center for Chinese Studies at the University of California at
Berkeley, I had begun collecting materials for “Kuan-yin.”
As an engineer who had changed profession, I was a rolling
stone that gathered no moss. Buddhism was still in the
offing in the United States. But my late friend and colleague
Professor T. A. Hsia went all-out to encourage me. And
Professor Wolfram Eberhard said, “If America won’t publish
it, we will publish it in Europe.” Professor Murray B.
Emeneau, moreover, let me sit in his class, and has stood
by me ever since with ready advice on Sanskrit. Thereafter,
I was destined to lead the nomadic life of a pedantic teach-
er, and my publications were of necessity concerned with
literary and historical research and book reviews. It was not
until 1974 when 1 left Miami, Florida, and came again to
New York that I had put together my study, under adverse
circumstances, in synopsis. Nevertheless, Professors Paul
Demiéville and L. Carrington Goodrich countenanced its
presentation, and it was subsequently placed on the reading
lists of courses at other universities. Speaking in terms of
religion, it was all compassionately arranged by Kuan-yin.

Perhaps someone may ask, “‘Protestants accuse Catho:
lics of Mariolatry, and Catholics accuse Protestants of
Bibliolatry (v. ‘Idolatry’ in Encyclopedia Britannica). Why
do Buddhists also want to have the idolatry of Kuan-yin?”
We may answer with what Hebrew University Mysticism



Scholar Yossi Dan told my Buddhism class: “The symbol
represents the unknown (S = X). Besides the symbol, we

have nothing. Therefore, we must cherish it, and worship
it.” The preface to Hslian-ying’s seventh-century Glossary
of the Tripitaka also says, ‘‘Without form, there is no way
to draw forth the Mind. Without sound, there is no way to
comprehend.” The wonder of Mahayana Buddhism lies in
its personification of the Dharmakaya (literally, embodi-
ment of truth), and giving it a name (e.g., Kuan-yin), so
that we may be able to have easy access, and through
reverence to emulate it with humility, and become one with
it with the elimination of all dichotomy. By awaking our-
selves, we awake others. By helping ourselves, we help
others. This, in sum, is the positive expression of the
Miahiyana spirit. When the Kuan-yin Sutra urges us to
“Always recollect and reverence Kuan-yin,” it is giving us
a means to draw forth the Mind with the use of form. It
enables us to view our inner Mind or conscious substratum
with the aid of the external phenomenon, and ‘‘realize
spontaneously our true self-nature, which is inherent and
not external to us.” This is the distinction between Bud-
dhism and religions in general. “The phenomenon,” warned
the fifth-century Buddhist monk-theologian Chu Tao-sheng,
“is a surrogate of truth. If we cling to the phenomenon, we
will lose the truth.” Some may think that by touching the
forehead on the ground a few more times, a few more spiri-
tual credits will be gained. This is, nonetheless, a means in
popularization. Religion cannot exist without popular sup-
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port. To end the source of suffering, one must first plant
the good root.

The Emperor Wen of Wei lamented in his Critique of
Literature: “There is a time when one’s life will come to an
end, and all glory and pleasure will end with it.” But “men
seldom bestir themselves to higher endeavors. In poverty
and lowliness, they live in dread of cold and hunger. In
wealth and position, they indulge themselves in idleness
and sensual gratification.”” Alas! They have too few hands
and eyes at their disposal. May the Bodhisattva take pity,
and appear in innumerable forms to bestow fearlessness to
all, and with his thousand hands give all a hand, and awake
all to their own potential.

New York U}xiversity
January, 198]
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