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A New Window to Chinese Philosophy

— In Lieu of a Foreword

Being a set of invisible codes, traditional Chinese culture, ancient
Chinese philosophy included, must be verbalized before it is recreated
and converted. The process of recreating and converting can only be
fulfilled via translation, whereby culture is conveyed through space
and time.

Translation has proved itself indispensable in carrying forward the
soft power of a given nation and in borrowing dominant characters
from other cultures. The practice of translation reveals the essence of a
culture, opens up even more sources for inspiration, and uncovers im-
plications previously unsuspected. It thereby qualifies itself to be a
powerful means of keeping the vigor of soft power. Classics, the very
epitome of a nation’s cultural heritage, feature prominently in cultural
inheritance. Hence, their interpretation and translation is a must to
maintain and sustain a nation’s soft power.

For present-day China under historical metamorphosis, one press-
ing task of restructuring culture is to explore ways to rejuvenate the
cultural wealth in ancient Chinese classics following modern popular

value systems and behavioral patterns. This very task means “to sort

’ <

out ancient cultural scriptures,” so as to “promote cultural exchanges
between China and foreign nations, assimilate strong points of all civi-
lizations and enhance Chinese culture in the world. ”

Regretfully, with a civilization spanning over fifty centuries,

China’s cultural wealth is not yet adequately known to the world,
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still tucked away”. It has been pointed out by some insightful schol-
ars that Chinese, the sole carrier of Chinese culture, should take the
advantage of the golden age of present “Chinese craze” , and get itself
out of the current futile situation of self-admiration and ultraconserva-
tism.

Amongst those prestigious scholars is Professor Guo Shangxing,
with Henan University. His freshly produced A Chinese-English Dic-
tionary of Chinese Philosophy is no doubt a welcome addition to the
bookshelf in the present context. Its publication has virtually opened
up a new window for the world to cognize Chinese philosophy.

Professor Guo, knowledgeable and committed, has been buried
in studying ancient Chinese classics year after year. He has written ex-
tensively on these fields and his English translations of Chinese classic
literature has won him great acclaim. As one of the leading figures in
this endeavor, he has contributed to disseminating the core of Chinese
culture, and set up a perfect example of “gaining knowledge through
practice” .

A Chinese-English Dictionary of Chinese Philosophy has at least
four prominent features. First, it moves that human wisdom, transla-
tion in particular, be integrated with all historical developments, be it
ancient or modern.

Second, it radiates spirit of modern science by making every ef-
fort to keep abreast with the latest developments in philosophy and
some other neighboring disciplines.

Third, it treasures the gem of Chinese culture. This is clearly
seen in its proclamation that traditional Chinese culture be valued and
explored so as to bring out the best with foreign cultures.

Fourth, the dictionary features itself with its accuracy and
smoothness. The conciseness of wording, undoubtedly, manifests the

translator’s scholastic temperament, erudition and unique character.
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Professor Guo is to be honored for his courage to face the almost
insurmountable challenge. Scholars translating out of Chinese lan-
guage in the country would often select classic literature, yet Prof.
Guo is among the few who have chosen to translate ancient Chinese
philosophy.

Two winters ago, in the conference sponsored by Shanghai
Foreign Language Education Press, Prof. Guo told me about his pro-
ject and asked me to write a foreword. I accepted it without a second
thought. But when the time came for the actual writing, I found a
thousand thoughts surging to me. This was especially so when I began
to key in the words on my computer. It does not mean that I always
have endless inspirations gushing out, but that how I feel and what I
wish to say are much more than I could have imagined. There is so
much going on in my mind that no words could come to the fore.
Thereupon, I decided that what I would compose did not have to look
like a “foreword”. It might as well do if it sounds like an informal
essay.

What I have so far written is what had been flashing across my
mind when I read through the dictionary. It meant to show my admira-
tion and appreciation towards the dictionary and its author. I'd like to
take this opportunity to express the hope that Prof. Guo will produce

more works to disseminate the quintessence of Chinese culture.

Zhang Boran
Nanjing University, Nanjing
November 2009
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Preface to the Revised Edition

This dictionary, since its first publication in Ap 2002, has been well
accepted by scholars and other readers, and gained the top award in
AD 2003 among the achievements in the field of foreign language
studies in Henan Province. However, it has some faults or defects in
some places for various reasons. Therefore, we have revised it with
warm and forceful support of the Dictionaries Department of Shanghai
Foreign Language Education Press.

Before the revision, we made further theoretical studies and came
to the conclusion that compiling of Chinese-English dictionaries of a
cultural nature is an intercultural activity aiming to maintain the identi-
ty of a national culture, contribute to the global cultural diversity, and
promote the harmonious co-existence and development of all cultures
of the world. With conveying the cultural meaning as the motive we
hope to offer a reliable dictionary for readers both at home and abroad
in the cultural communication.

Chinese philosophy, Confucianism in particular, viewed from its
development course as long as 3,000 years, has been going forward in
the way of interpretation on the basis of maintaining the essential
ideas. In the Pre-Qin Period, all the schools of thought contended and
interacted with each other, and mirrored each other, which resulted in
a situation that a hundred flowers vied for blossom. From the Han Dy-
nasty on, only Confucianism was respected and observed while the
other schools began to decline. But as a matter of fact, Confucianism,
Buddhism and Taoism had been learning from each other and fusing

all the time. On the whole, Chinese philosophy, with naturalism at its
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core, originated from the primitive and intrinsically potential idea of
the unity between heaven and man. This feature has not fundamentally
changed throughout the history of 3,000 years or so. Both Confucian-
ism and Taoism, the two most influential and eminent schools of the
native thoughts, tried to prescribe everyone into socially or naturally
definite relationships. Confucianism did it by stressing the ethics rooted
in the patriarchal clan system and the social involvement spirit, while
Taoism by exploring the realm of spontaneousness and nonaction, the
equality of all things and the social detachment spirit. This was a nec-
essary result of the development of agricultural civilization. Terms of
Chinese philosophy, e.g. entries in this dictionary, are the force
words which are rationally abstracted from these thoughts by ancient
philosophers and thinkers, and well describe the national culture of
China which, as their source, provides for them their pre-context,

pre-condition, and atmosphere. These terms, such as “the Way” and

’ ’

“concrete things,” “principle” and “material force,” “heaven” and

”

“earth,” “mind” and “nature,” “rites” and “ceremonies,” “the in-

nate knowledge” and “the innate ability,” “being” and “nonbeing,”

” @

“action and nonaction,” *identification with the superior” and “con-
demnation of offensive wars,” conform to the norms of the mother
culture and have strong cultural extending and structuring power. They
all embody the conduct standards for the people and embrace profound
philosophical significance, so that they have been functioning through-
out the history of Chinese philosophy, the cream of the Chinese cul-
ture. Therefore, they are the constants of the culturally well-formed
formula. Without them, the Chinese culture would lose its entirety
and inter-relativity. They also function as bricks without which no cul-
tural building could be constructed. Meanwhile, they do not mean the
whole, for stereotypical relations as the reinforcing bars and cement in

the cultural building also play an important part. The role and signifi-



8 Preface to the Revised Edition

cance of the bricks cannot be obtained without the construction of the
building. The same way, we cannot know these cultural terms or
proper nouns well without grasping the overall cultural spirit.

In this sense, the entries are more than concepts. They are the
force-field words that help to form meanings, regulate behaviors, and
build up emotions. They bear strong cultural properties and fulfill the
functions of stabilizing and transmitting culture, and cultivating the
broad masses of the people. Therefore, they do not carry only linguis-
tic and conceptual meanings, but also the exemplary, social, historical
and structuring significance.

They are thus characteristic of the culturally mereological essen-
tialism which implies that, since a national culture is a systematic
whole, its terms, proper names, incidents, works and so on constitute
part of it as long as it exists; conversely, in its every possible world,
the part is contained. So the relationship of terms to culture is one of
part to whole, and is therefore mereological. These terms are also es-
sentialistic because they embody in one way or another the essence of
the culture. In other words, it means that these philosophical entries
have a continuous and endless intrinsic connection with the culture as a
whole. The connection, however, is relative in time and space, for
Chinese philosophy, Confucianism in particular, has been developing
in a hermeneutic way. As different subjects make different interpreta-
tions of the objects, the same term might have different implications in
various periods of time or in various works or schools.

Therefore, we should understand the entries from historical and
contextual perspectives; that is, we must make cognition of authors,
texts, ages, meanings, and the culturally stereotypical relations. In
other words, we must take into good consideration the culture’s na-
tionality, transmissibility, shiftability, and inclusiveness. Hence we

must take the cultural meaning as the essential core and orientation,
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and lay emphasis on the embodiment of various cultural elements so as
to fulfill the ultimate objective of fully expressing the national features
and individualities. In the macro sense, the cultural psychology, the
way of thinking, the structuring forms, and the outlook of value re-
flected by the entries must be well grasped. In the micro sense, two
aspects should be given more attention in translating them: the
translating of cultural terms and the humanization of non-cultural ones
which are adapted in various contexts to the cultural need. As for the

cultural terms, their cultural meaning is equal to their conceptual

meaning; as for the non-cultural terms such as “metal,” *wood,”
“water,” “fire,” “earth,” “change,” “transformation,” “family,”
“country,” “learn,” “inquire,” “reflect” and “discriminate,” they

are just linguistic words without any cultural tint in a non-specific con-
text, but they are humanized and endowed with special cultural mean-
ings when employed to talk about the cultural system, norms, and
psychology of China and the Chinese people. Meanwhile, the dynam-
ic property of words, in a certain humanistic situation, can bring
about a new cultural tendency that will enrich and perfect the cultural
system. How to interpret and solve this kind of problem is certainly
the key and difficult point in translating Chinese philosophical terms.
In this sense, only by fusing multi-historical horizons can these
philosophical terms be properly translated and explained. The so-
called fusion of multi-historical horizons is quite different from that of
the philosophical hermeneutics of the West. What we refer to is main-
ly the horizon of the texts of the original classics and that of the inter-
preters of various schools in history. Specifically speaking, behind
each horizon are the political, cultural and social backgrounds and the
viewpoints of authors, interpreters and even the interpreters of inter-
pretations. The Pre-Qin Period, when a hundred schools of thought

contended and a hundred flowers blossomed, is a period of formation
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of Chinese culture. Theories and doctrines created by the thinkers have
been exerting influence as great as possible. A thorough understanding
of their political ideals, ideologies, theoretical systems, and historical
positions is the pre-requisite for translating their ideological systems,
the meanings of which have been prescribed by historical conditions,
the track of social development and the community approval. Transla-
tors should first of all be sure about their prescriptive meanings in the
situation, for these meanings are, in the historical sense, not “subjec-
tive knowledge” any longer, but “objective knowledge. ” Translators
have to “dive back” to the corresponding historical periods, under-
stand the intended meaning of the author or interpreter, and make dia-
chronic and synchronic comparisons and analyses of the authors, inter-
preters and texts with “transcendental” judgments so as to be certain
of their implications in that period. It is just what we usually mean by
the idea that translators must seek the original intention of the author
and make the translation faithful to the author or interpreter in history.

For instance, k& %% and fU & in ké ji fu I 52 & #L. meant re-

.

spectively “restrain” and “restore” to the Han Confucianists, “sub-
due” or “conquer” and “return” to the Neo-Confucianists headed by
Zhu Xi, and “restrain” and “abide by” to some other scholars.
Therefore, in different contexts, k& ji fu I 52 & %L should be ac-
cordingly translated as “restrain oneself and restore the rites,” *sub-
due/conquer one’s selfish desires and return to the rites” as ji
means “ selfish desires” in Neo-Confucianists’ opinion, and “restrain
oneself and abide by/follow/practice the rites. ”

Some scholars used the concept xin .[» in its abstract sense to re-
fer to thinking or to describe the cosmology. Xin .[» in this sense is

”

more or less equivalent to the English word “mind.” Some other
scholars, however, just applied the word to refer to the physical organ

— heart.
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jing #f was close to the meaning “earnestness” when used to
portray the attitude with which people work or learn, but it was equal
to “reverence” when used to stress one’s psychological state.

No more examples are to be cited here since such cases are too
numerous.

Specifically speaking, revisions made in this edition are as fol-
lows:

1. About 200 entries have been added and the total number of en-
tries runs up to about 3,400.

2. New achievements made so far in Chinese philosophy research
have been absorbed to revise or supplement translations and explana-
tions of some entries; explanations of some people entries, such as
Master Meng ( Mencius ) and Master Xun, have been greatly improved
or supplemented, particularly by introducing their ideas about episte-
mology, theories of knowledge and economy, so as to redress the
misunderstanding that Confucianists did not have these concerns on
their minds; ideas that were regarded as unorthodox in history but
proved to be right are also enhanced.

3. Entries in the first edition were sorted out according to the
stroke numbers of the headwords, but in this edition they are done ac-
cording to Chinese Pinyin. For characters with the same Pinyin, those
with fewer strokes come before those with more strokes. Characters
with the same number of strokes are listed in the order of their starting
stroke, i.e. horizontal stroke, vertical stroke, leftfalling stroke, dot,
and turning stroke. However, an index of the headwords arranged ac-
cording to their stroke numbers is provided in the front matter for the
convenience of readers who are not very familiar with Chinese Pinyin.

4. A Chronology of Chinese History is added as Appendix [V.

Here, the author’s thanks first go to Ms. Jiang Lan, who spares

no effort in proofreading Chinese Pinyin in the main body of the dic-
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tionary. The author also avails himself of this opportunity to express
his sincere gratitude to Mr. Zhang Chunming, head of the Dictionaries
Department of Shanghai Foreign Language Education Press, Ms. Pan
Min, project coordinator of the dictionary, and Mr. Wang Mengbao,
Mr. Geng Bohua and Mr. Han Zhenrong, the three copy editors of the
dictionary, for their great and effective support aiming to boom
foreign language academic researches, promote cultural exchanges,
and better the dictionary publication structure, though publishing such
a dictionary might not make very good economic profits.

His heartfelt thanks go especially to Professor Zhang Boran, a fa-
mous translation theoretician and great expert in dictionary compiling
and research, Deputy Chairman of Translators Association of China
and of the Chinese Association for Lexicography, who is kind enough
to write a foreword for this book besides making precious and con-
structive instructions.

Scholars and readers are sincerely invited to join the author in
perfecting the dictionary by their generous and valuable criticism and
suggestions, for there must be much to improve in the dictionary

though great effort has been exerted to make it better.
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