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There is a group of people who called themselves Hmong, and they
speak a group of dialects, sub-dialects and native languages with limit-
ed similarities. These people are known among Han-speaking people as
the “Miao” as a result of transliteration, and their language is called
the Hmong language.

Linguistic implication of philosophy and social sciences demon-
strates to us that people use languagg"{w updc;stand the world; hence a
language is a mode of thinking. Peop’fe li';em a world of language,
where they observe, think, undg;standand practice within the frame-
work of multiple languages. I : A

In the diversified world of inultiliriéual life, the Hmoué lahguage-
speaking people live in their own world. Humanity is a historical exist-
ence; humanity without history is no humanity at all. Th&}}-lmong have
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their own history, passed down with their own poetic language. They
are not the anonymous characters without history, as some Eurocentral-
ists in the English-speaking world might think. The Epics about the
Hmong Migration recorded in the Hmong west dialect is the best proof.

The Hmong history can be traced back to the age of Chi Yeuf ( Chi
You in Han language ) and Jiu Li five thousand years ago, when this eth-
nic group lived in the vast terrains of the lower Yangtze River and the
lower Yellow River. During numerous wars waged over the resources,
the Hmong were forced to move. From the ancient songs and the epics
in the Hmong west dialect, we can tell that this group of Hmong ances-
tors was the most courageous and the most tenacious one, while their
descendants also encounter the greatest difficulty in their life.

The history recorded in the Hmong language is not by a chronologi-
cal order; instead, it is recorded in line with the change of the space
for their migration, which means that the sequence in space is coinci-
dental with that of time. The Hmong road-leading song for the deceased
is intended to guide the dead along their migrating route in a reverse se-
quence of the geographical space back to the starting point in the ter-
rains of two rivers, and then ascending to the heaven. According to the
characteristics of the Hmong tradition and the Han literature, we can
discern that the time of Yeus Loul, who founded their ancestral land in
the plain of Yellow River in the history of the epics, corresponds to the
age of Chi Yeuf; Gud Box Yangx Loul should be during the Yelang pe-
riod in the Southwest in Pre- period; Gud Box Yangx Loul led his
branch to a new land in G eb Lex G

predeae;ssor of Guiyang city. He
expkp;;ed and developed Cu;»"'



( Tao Xinchun in Han language ) leading the Hmong to fight against the
Manchu ruler during Xianfeng and Tongzhi’ s reigns of the Qing Dynas-
ty, which happened after their ancestors migrated to the Northwest
Guizhou. The uprising lasted 12 years, of a large scale and far-reaching
influence.

If someone in the Han context asks who actually sings the songs in
the epics and under what circumstances, the Hmong would answer that
it is their master singers and priests that sing in the Hmong language on
festivals, sacrifices and funerals. The epics will introduce the crowd to
the historical scenes, and answer the questions of human interest, such
as who the Hmong are, where they came from, and where they will go.

History is both objective and subjective. The record in the Hmong
epics is not a post-modern construction by imagination, but a part of the
cultural identity of the Hmong, an indispensable part of their living exist-
ence from generation to generation. Their life is rather harsh, but they
can still survive in a poetic manner, they eulogize their difficult history as
art full of joy, and sanctify the history. The Hmong obtain perseverance
and vitality from the sanctified joy in the historical narratives.

In the Hmong world, the epics become the living history by the
singing of their master singers and priests. In the modern era of global-
ization, the Hmong world is experiencing a drastic change, and a large
number of the young people from the group seek jobs in cities. Conse-
quently, it is hard for the Hmong master singers and priests to find their
successors. | hope this epic song will continue to live in the world of the

Hmong language instead of a dead document.

Yang Peide
April, 2010
From Guiyang
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Hmong Yeus Loul drous geut,
Drous duax dlex mi;od,
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Hmongb Bos Loul” reclaimed wasteland

On the bank of the Huangshui River( Yellow Water River) ,
And turned wasteland into fertile farms.

Hmongb Yeus Loul? extended territory and reclaimed wasteland
On the bank of the Hunshui River( Muddy Water River) ,

And changed the earth into flat and fertile land.

The town Hmongb Bos Loul built

Glittered when the sun came out and

Gleamed when the moon emerged.

The city Hmongb Yeus Loul built

Magnificent at the front gate,

1 Hmongh Bos Loul; It is a human name, referring to old Hmong woman.

2 Hmongb Yeus Loul: It is a human name, referring to old Hmong man.
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Ghangb gab jit zhil ongt.

Hmongb Bos Loul nyaob dout lob longs,

Dex dob dex ncaik uat lek reb ruas.

Hmongb Yeus Loul nyaob dout lob gab,

Nil dex dob dex ncaik uat lek maol mod.
Hmongb Bos Loul suk ib dol ndongt mangx,
Nzhes nzhaol houd longs.

Hmongb Yeus Loul suk ib dol ndongt tod
Nzhes nzhaol ghangb longs.

Hmongb Bos Loul nyaob shout dol dlex dlangx,
Yous sheb yous sod.

Hmongb Yeus Loul nyaob shout dol dlex ndrod,
Yous sod yous sheb.

Houd dlex rab bod sheb,
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And brilliant at the back gate.
Hmongb Bos Loul lived in the to

Her children as numberless as the

¥
Hmongb Yeus Loul dwelled in the ¢

His offspring as numerous as bees/‘
Hmongb Bos Loul was like a may‘\ﬂ ,
Standing at one end of the mty? ’}‘ _
Hmongb Yeus Loul looked like 4 pmé’tree R
Standing at the center of the 01ty S v,‘,?

Hmongb Bos Loul lived on the bank of the Hua .
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‘There she washed threads and yams e &

AR
Hmongb Yeus Loul mhainted at the riverside of the Hupshul River,
There he washed yarns ams and threads. ;
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k of the Huangshui River was full of drying yarns,
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Ghangb dlex rab bod sod.
Dlex dlangx gouf aob dlot
Yaos Hmongb Bos Loul le
Dlex ndrod gouf aob qid
Yaos Hmongb Yeus Lo
Hmongb Yeus Loul sha
Hmongb Bos Loul shaoc
Hmongb Bos Loul nbit uat Bos
Hmongb Yeus Loul nbit at,
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Yeus Loul ndros Shua Tk 5 HEYIFE,
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Yeus Loul ndros Shuad N ik chongb. . JCERUPBERC A

lSl‘l&d Ndrous duat nbuat uat dlangb, VWEEREE R,

‘?Et‘ﬁ‘%%ﬁ AZ ﬁﬁ%ﬁ*ﬁﬁﬁﬁ?ﬁn‘ »

'(
a4 : . :.'.‘"'.". var. « ‘.""‘:.:‘ ' 4% ..“0
'\: > :0"‘ r"" ":“ e « P
& . o ety kS T
- o ™




