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Biography

As a student of Chinese history and culture, the author has
studied many world philosophies and religions for over thirty—five
years. Now known in China by his Chinese name, Kongdan, he
makes his home in both the United States, in Boynton Beach,
Florida and Qufu in Shandong Province here in China.

Mr. Dan DeCarlo grew up in two small towns in the state of
Missouri in the middle of America. Lamar, where he lived until he
was twelve and Joplin, Missouri where he graduated from high
school and went to college for two years both serving to prepare
him for a sense of his place in the universe at a seeming very
young age. Dan gained an understanding of people, their history
and culture, all before graduating from high school at the age of
eighteen by broadcasting.

It was a subscription to China Pictorial that he began
receiving in 1969 while in the tenth grade in high school that
would forever begin pointing him in the direction of his passion
and love for China. Later as a political science major at Missouri
Southern State College in Joplin and at Southwest Missouri State
University in nearby Springfield he began studying Chinese history
and culture more intensely later graduating from the University
with a Bachelor of Science degree in 1976. His sense of
commitment to his community and politics led soon afterwards to

his running for a State Representative in Missouri state government
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and his serving in the Missouri House of Representatives in 1979
and 1980.

Afterwards he began a city planning career first in Springfield
with the Westside Community Betterment Association as a
community organizer before moving the Massachusetts in 1988 to
accept a position in city planning in Fall River then later moving to
Florida to become a planner in Boynton Beach where he currently
resides with his wife Marie and daughters Emily and Katie. Over
the years Mr. DeCarlo, now known to his friends in China as Kongdan,
has written extensively about Chinese history, religion and culture.
First, publishing a book in 2004 entitled An American Journey
through the I Ching and beyond and the current book about Lao
Tzu and the Tao Te Ching. He has become a sought after lecturer
on high school and university campuses in China and continues to
plan to publish his works in China and hopefully at some point in
USA.

Dan activities in addition to being an author include being the
President of his own multinational company known as Kongdan
Enterprises, Inc., and his own foundation known as The Kongdan
Foundation whose purpose is the build bridges of understanding
through education showing that perceived differences between
people are much smaller than our similarities. A major role of the
foundation is to publish the Daily Word. It is because of his
understanding of Chinese history, religious traditions and culture
that he is well—suited to the task as an emissary building greater
understanding between people and his hopes that he can bring out
the best in others so that they too can find and follow their own

endeavor and destiny.
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About the Translator

Binhe Gu was born in Guangdong, China. He graduated with
a Ph.D. degree from the University of Alaska-Fairbanks in 1993
and worked as a post-doctorate associate at the University of
Florida between 1993 and 1997. He is currently a Senior Scientist
with the South Florida Water Management District. He has been
interested in Chinese history and culture, and pursued creative
work on Chinese writings and English translations in his spare

time.
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Preface

This book represents a personal commitment to gaining a
further understanding as to how Lao Tzu and his Tao Te Ching fits
into the modern sense of what it means to be seen or considered as
a sage. The traditional meaning of the sage has had a special
meaning and connotation reserved for one of great insight and

learning throughout Chinese history.

Usually attributed to the great Taoists teachers Lao Tzu,
Chuang Tzu and Confucius, the term generally refers to one of great
learning and insight who becomes a teacher of valuable lessons as

to the way people should conduct their lives.

Thoughts on becoming a Sage represents the author’s
interpretation of the Tao Te Ching in a personalized style that
illustrates the way of virtue and steps one would take in seeking
out those attributes most resembling a “sage like” lifestyle and
ways to live in the secular world. The paradox being that one cannot
see oneself as a sage in the here and now... This would be seen as
presumptuous. One simply aspires to see beyond himself and
whatever his shortcomings may be and in doing so he can catch

glimpses of his highest endeavor and destiny.

Just as there is an underlying or unity of philosophical
religious teachings throughout the world, as shown by the teachings
of Jesus of Nazareth, Mohammed of Medina, Buddha, Lao Tzu,
Mencius, Confucius, and others, one who emulates or strives to

live a life of virtue sees past self imposed religious differences and



intolerance found in the world around him. They see the likeness in
everyday activities where virtue, or man’s highest endeavors, are
reflected and accepted as universal truths; 1i.e., that we are all

God’s children.

It is when one reflects on his or her place in the scheme of
things reaching an understanding of where they fit into this unity

found in nature that the journey begins for real.

In a previously published book about the I Ching, (An American
Journey through the I Ching and Beyond) , the author began this
series about early Chinese history and philosophy in an effort to

bridge seeming differences that are in reality non-existent.

In Chinese history there was an individual who lived in the
sixth century during the Tang Dynasty that epitomized this
universal sense of collective spirit and wisdom. Wu Daozi saw the
need for Confucius teachings to be seen as compatible with
Taoism, the teachings of Lao Tzu and Buddhism the teachings of
Laoshan Buddhism that was prevalent at the time. He professed
to an understanding that all religions followed a core belief of a
singular God. All religions simply served as the mechanism to help
people get to a similar place and that no one process was
necessarily better than another. Each simply the process of finding
and following one’s natural inclination to nurture a personal
relationship with God.

To begin to understand Lao Tzu’s Tao Te Ching, you must
first begin by understanding what he meant by the Tao, or what is
commonly referred to as the way or path one should follow
throughout one’s life. The way defines one’s path to ultimate reality.
Although Lao Tzu continually throughout the Tao Te Ching re-
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affirms he does not know its true name, without a name it simply
becomes the way, or better known as the “way of virtue”. Albeit

serving to find one’s ultimate path...

That ultimate reality is to reach a commonality or understanding
of one’s place in the physical universe, known as heaven and
earth, and relationship with all things in it or what is commonly
referred to or known as the ten thousand things. The author’s
understanding of Taoism as reflected in today’s culture and society,
is illustrative of a sense that the Tao does not simply give birth to
all things. It continues to remain present in each individual thing
as a power or energy. In a truly religious sense we refer to it as
one’s eternal spirit or soul, or qi (chi). As the Tao manifests within
an individual, it can remain static or awaken the person midstream
to question his or her role, and what they are to be doing once they
awaken to their true endeavor and destiny. Possibly even to grow in
a certain way in tune with their true nature. Finding this one can
develop their religious identity identifying with the path most
comfortable for each individual.

It is not the intent of the author to repeat another “interpretation”
of Lao Tzu’s Tao Te Ching in the pages that follow. This has been
done quite well and successfully by numerous other writers throughout
the ages. This book focuses on the sage, the art and process of
becoming the sage. Especially furthering the sense of the virtuous
or “perfected man” that has been common in the writings of Chinese
literature and scholars throughout the ages. It has been through the
Tao Te Ching or “way of virtue” that the window to one’s soul
has been found enlightenment through an appreciation of Taoist
beliefs for over two thousand years in China. It is this continuity or

connection between Buddhism, Taoism and Confucius that brings



one to understand where and how everything fits together. A true
sense of heaven and earth and finding one’s place in the ten

thousand things remains very real today in China.

In western philosophy and religion, there has always been
more intolerance and the need to convert others to a particular
belief, theirs... This is illustrated best by the tendency of Christianity
to feel the need to convert others as their way is the only path one
could follow to God, hence the historic sense of need for missionaries.
However, as Christianity in China today has grown to represent a
more practical application where assimilation is more important to
its ongoing current success, appreciation of and for other beliefs

continues to grow.

That we are all God’s children and that we each have the
opportunity to seek and find our “inner virtue” or true selves is
extremely relevant today. There will also be more that connects us
than that may separate us. It will be those who can assist in putting

it all together that may be seen as the ultimate sage today.

Dan C DeCarlo
a/k/a Kongdan
October 8, 2005
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