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‘BT EBENTERE AR BEREA TR, ER
HFEFEAL A, ¥ BE E ik (Jacques Derrida) By % 3% . “ &
MERARFHN AN R, ZEHAEHXANL AN ERL B
WIEXCUVHARRDAN A REBEANAT R EHEBXRAHE

@ PEB (Deleuze) X F“ MM LK (the subject always being constituted )4
i1, W Alain Badiou, “The Event in Deleuze,” trans. Jon Roffe, in Parrhesia, no. 2
(2007) : 37 —44.

@ Jacques Derrida, Acts of Religion, ed. Gil Anidjar (New York : Routledge, 2002) ,
57.
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HAUdb A AN -—REX AR AREREN FRHERMNEHE
- 3: E i

+ % 46 (John Caputo) # — SR M WE LFHAEZ MR
MAXERN S LFXABXNEGRNELFE X —FHXE
“RTEEREZTNERE ABFEBREEREH AT R LK
®”, EHlEARR“HEM KRB (constituted) T7 7 & “H o B 87
(constitutive) , b % ] 4 B i% & 3F A # 1t #4 (a-personal) ; £ 1 4}
EHEBARE “ 4 KM T (an enacted probable) , 7 # B # 5
Z R “E & f & & " ( attempted performance/attempted
enactments) , W FEH AT — R A KWL HE: L F
-0

EEHEE S, RMNA2RXAE identity” HEXN“F " K&
AR HAREETRANMNE, pREFDARKAR"RH
R AR, BL2LARRN IR AL ERFEN TH, T2
FHER, XFEAZBBRA IR AN P AR "HLR,
“BRTEMME? RA“ARHEHA, AR XBRTL? B
BN FEN  AEXREAL WS FRBA AR NEE, £ 5H
Y BELAENHES, X — &L L “identity”, T fk B 3
“BHTHECGAE",

# — F # % ,“identity” 2 “ £ ” (to name and to be named ) &
MYBRHH"5“ZH"HREER, UEHINTESH
WEBRAP AN ETEAF TE“PEBE" IV L
“BRT,RLEEW ETRH RALRABRLHBS S AMNKE
HHEIFARATANTEERA“ @4 "R AR LFEPEER
HEANTEHIFORARE, BRI AR HFAEERERIEREL
(James Legge) fF WX YRR . “fb---- Y L EWMHECWHEN

@© John D. Caputo, The Weakness of God; A Theology of the Event ( Bloomington &
Indianapolis: Indiana University Press, 2005), 31.

26 48 - 2011 F



W EIE UL S B N ShiAk” 28

ARER, EAEATFEERER LI BNATHERD,
WH,ERAAE—AHWETERR, MEHFERFTEALE
EEH HEUFPEFTREABENAX, REXEFHTIY
RANH EHRNERNTTER GEHER LWER 20
Hath B AR RFRAFEEF XHR P
HERLWEREASHE AR ERNERL EELULF
—FERNEL? ETREHAENINERE SR ENF R LW
BRE ANEEREFIN BRRERBHIHZ"ERZH
T BREL,BREANARAEBRTEEN G RE &L
RED KRBT HITETRERE XK?
FEAMEXWMHEA”, EREA"FERL X", Bh#
HWHET AR, EHRRBETURE EEHAET UASE
REREC, XAMALES, S Bl XERES?
“BTLTETHRERE,RETXTZTUAT EREREL
KABRMWEL T, L B2 R AL, REP R ATE
BGHRBEBERTHRELEXNTRELLAHNBEL N,
“FHEWGE” kEUFLBETN EREZ“RA"HX
A BBHBERANERBREF T UELIZ"HELY, K
E2E S AM T 2R K 5, A vk B /R (Hans-Georg

® Lindsay Ride, “ Biographical Note” for the third edition, see James Legge, The

Chinese Classics, with a Translation, Critical and Exegetical Notes, Proleg , and Copi
Indexes ( Taipei: SMC Publishing Inc. , 2001), 10.
® Ibid., 9.

@ Roland Barthes, “ The Death of the Author”, Michael Foucault, “ What is the
Author” , Umberto Eco, “The Role of the Author,” see Modern Criticism and Theory: A
Reader, ed. David Lodge & Nigel Wood ( New York: Pearsen Education, Inc., 2000),
146 - 150, 174 - 187, 207, 288.

@ BRESA(AET - ARELIMEAEI(IEEBIRERHEL:“FUXE
BALUBEER, UELE, N8 2." James Legge, The Chinese Classics, with a
Translation, Critical and Exegetical Notes, Proleg , and Copious Ind ( Taipei: SMC
Publishing Inc. ) , 2001.
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Gadamer) E B “BR—AXEF L& —A K BEMEH
iﬁ,ﬁﬂ]ﬁ%%‘iﬁﬂﬂ‘]/\%fﬁﬁﬁﬁmE%ﬁ?iﬁﬁo"G)

%R KR - B4 (Karl Barth) st (X £ ) 4 ¥ A B A w0 #
B CTARNOT, EEXATHELE O HEEBNEFH
A2 7“% %" (the Word of God) 5 “ A ¥ ” (the words of man) B
W RAFERNERE, FR - -ERATH RN, BRREEY
#7 £tk ” (moving subject) , HEW“HFR"ELEF R LKA K
BOHAMIEELIHT AR H(EE) XX,

MAE"RE“ZE"WR AFREZEEFHRERLE,
HEHIERTESRFE R, X—LELTPLAEAR"S
WG AR EBRAF TR KBS, THRBHFE UL
ZR,KHEEZR”, B AR —F B KB E K (the subject
being constituted) ,“ & " & % E R B H £ R W& R,

ECHEERAMBREAP, PEELEHIRELFURT,
ERAFARZNERIHREK, VT HZIHOXALIR S BES
FETTEHRWRE, RINIZAHRRAFAR, AFELH
WRE"EFAL BRI XASEEARAER, BEM®
MBEERI AR BBNAEINE, EEXBHEEL EF
A PELBNBR, REELS T AT E £ (Alain Badiou)
MHYERNKBETHRE, W H A TRNRBU“LG” —F X
FHIRHE, '

@ Mis¥R /K[ Hans-Georg Gadamer] : { BL¥8 5 J7 ¥ ) [ Truth and Method ], Bt 5%
[ trans. HONG Handing], | #: L ¥ 3% 3C i M #t [ Shanghai: Shanghai Translation
Publishing House ] ,1994 , 5% 484 - 485 T,

@ E4K - BEFE[Karl Barth]: {({( B 58 ) 8 X ) [ Der Romerbrief] , B ¥ & i% [ trans.
WEI Yuqing] , & # : TUiE 38 #3046 B3 B [ Hong Kong; Institute of Sino-Christian Studies
Lid. ],1998 %5 16 I,

® SEHEH[ YANG Huilin] : (i “H ¥ HE4") [ “What is a ‘ Theological
Event’ 7" ] (B 8 3cib% )15 B[ Journal for the Study of Christian Culture 15] ,2006
#,8 1 -22 01 Spring (2006) ;1 -22],
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Editorial Foreword: The “ Verbal” Logic of Cultural Identity

Editorial Foreword :

The “Verbal” Logic of Cultural Identity .
Shifts in Missionaries’ Identity and Sense of Identification

YANG Huilin, translated by ZHANG Jing and Chlée STARR

As suspicion towards the single subject increases, “ cultural
identity” has pretty much become the decisive premise for clarifying a
range of values and ideals. However, if “identity” is merely the result
of “being constituted” @, this “constituted identity” must have its own
process of emerging, choosing and shifting. If “identity” is a “name” ,
its emergence, choice and shifts must be able to create a set of
structures of “ naming” and “ being named ”. In this regard,
missionaries *  efforts to translate the Chinese Classics and their
translation activities have a probable effect on the missionaries
themselves, providing for us a particularly typical commentary on the
effect, here where “identity” is not a fixed noun, but clearly entails a
type of “verbal” logic. ‘

The challenge of “verbal” logic to “common knowledge” is
obvious, especially in the area of religious studies. According to

Jacques Derrida, whenever we deal with the problem of religion, “we

@ For fuller discussion of Deleuze on “ the subject always being constituted” , please see
Alain Badiou, “The Event in Deleuze,” trans. Jon Roffe, in Parrhesia, no. 2(2007) ; 37 -
44,
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will have to return to the emergence and the semantics of this noun
‘ religion * ,”® The emergence of “religion” is dynamic; it is a
process. Its semantics can only emerge with usage. It is not a noun
sitting there, awaiting our interpretation.

John Caputo goes further and argues that God is only “a name we
use to point to the Event related to the name of God,” and that “the
Event --- is that which happens within what is happening but is never
captured by what is happening.” For this reason, subjects are
“constituted” , not “constitutive” , and similarly God should be “a-
personal”. Ideals and values are all “an enacted probable”; and
religion should similarly be an “ attempted performance/attempted
enactments”, Caputo accordingly quotes a proposition from Rabbi
Cooper; God is a Verb. @

Returning to the Chinese Self, we discover that the English word
“identity” can be translated as a noun shen fen ( 5 {j}, one’s social
status) or a verb ren tong (iA[F], to be identified as), and has
throughout incorporated these different emphases. If the verbal
“identity” (ren tong) is used to describe a process, “identity” (shen
fen) as a noun refers to some kind of fixed pattern. If we investigate
more deeply, we can see that these two layers of content are
complementary: Without the process of “identifying”, how can
“identity” be determined? Without a fixed pattern of “identity” , where
will the process of “identifying” lead us? What we need at this point is
to uncover the logic of the verbal from within the noun, and to grasp

the dynamics of the noun within the verb. The meaning or sense of this

@ Jacques Derrida, Acts of Religion, ed. Gil Anidjar (New York: Routledge, 2002),
48.

® John D. Caputo, The Weakness of God: A Theology of the Event ( Bloomington &
Indianapolis; Indiana University Press, 2005) , 31.

% 26 48 - 2011 §k



Editorial Foreword: The “Verbal” Logic of Cultural Identity

“jdentity” should be neither “shen fen” or “ren tong” .

If we look further into this, “identity” , to name and to be named,
should include within the term the double sense of “subject/agent” and
“object”. To take the example of the missionaries’ translations of
Chinese classics: their distinctive identities from the period of
“ Western learning spreading to China” to the beginning of the
“Chinese learning being transmitted to the West ” period were not
necessarily clear or consistent, not necessarily without the slightest
vacillation. When the missionaries attempted to borrow the conceptual

&

tools of the West to “name names” within Chinese thought, they
simultaneously brought Chinese ideas into western conceptual systems.
And so commentators could say of the Protestant missionary James
Legge: “He was... going to be a missionary to his own people and
race first; he was going to translate and explain the learning of the East
to the scholars and the missionaries of the West. ” @

It seems, indeed, that the major achievement of James Legge
during his lifetime was not his spreading of Christianity to the Chinese
people, but his translation of the Chinese classics into English.
Although his Christian standpoint was always clear, and his aim of
evangelism undoubted, the balance of the two “identities” engraved on
his tombstone is also quite apparent: “Here Rests in God/James
Legge/Missionary to China/and First Professor of Chinese/in the
University of Oxford/Born 20" Dec. 1815, Died 29" Nov. 1897.7"®

Did James Legge the Missionary and James Legge the Sinologist,

witness a kind of vacillation, or shift, in identity? Was the “identity”

@ Lindsay Ride, “ Biographical Note " for the third edition, in James Legge, The
Chinese Classics, with a translation, critical and exegetical notes, prolegomena, and copious
indexes ( Taibei: SMC Publishing Inc. , 2001), 10. :

@ 1bid., 9
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of Legge in his translation activities, the Legge who both steadfastly
upheld the Christian faith and knew thoroughly the Four Books and
Five Classics, that of “subject” or “object” ? In other words, does the
“identity” of James Legge draw ultimately on his direct expression of
faith, or to what extent is it also embodied in the translations and
commentaries lcft to us?

The Chinese believe that a person’s writing exemplifies his or her
character ( Wen ru gi ren) ; that, in fact, the “person” is also in his or
her “writings”. The function of the author may change, the authority
of the author may diminish, and the role of the author may be radically
challenged®, however, the texts will still continue on. If this is true
for writing, how much more so when it comes to the reading of
classics? The limitations of “reading” with regard to “the classics” is
even greater than that of “person” with regard to “writing”. No matter
what James Legge’ s personal stance was at the outset, his translations,
interpretations, studies, and even criticisms, of the Chinese clas‘sics
had already destined the latent influence that the classics he translated
would have on him as a translator.

“Books have their own destinies. ” What the author leaves to a
reader is fated to be an “open” text. The translation and interpretation
of the classics requires not only that the interpreter or the translator

hold onto the underlying principle of not “doing violence to the intent

@ Roland Barthes, “The Death of the Author,” Michael Foucault, “ What is the
Author,” Umberto Eco, “The Role of the Author,” in Modern Criticism and Theory: A
Reader, ed. David Lodge & Nigel Wood ( New York: Pearson Education, Inc., 2000),
146 - 150, 174 — 187, 207, 288.
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with the meaning” ,® but also requires an even greater reliance on the
text itself. In Hans-George Gadamer’ s words, “It is true that a text
does not speak to us in the same way as does a Thou. We who are
attempting to understand must ourselves make it speak. "®

The theologian Karl Barth held the same expectations for reading
the Bible: “it is a last and deepest cultural event to make the texts
speak , at whatever cost. ”® Perhaps because Christian theology is
especially sensitive to any absolute distinction between the “Word of
God” and the “words of man” , what Karl Barth has touched upon is
precisely this “ moving subject.” Here “identity” is no longer
something which the subject can choose, but, to a certain extent, is
subject to the biblical text that has “started to speak”.

So “the word of man” expresses the “Word of God” in this way;

theologians annotate and read the Christian scriptures in this way; and

@® James Legge quoted a famous saying from Mengzi as the colophon for The Chinese
Classics: “ Therefore, those who explain the odes, may not insist on one term so as to do
violence to a sentence, nor on a sentence so as to do violence to the general scope. They must
try with their thoughts to meet that scope, and then we shall apprehend it. ” See James Legge,
The Chinese Classics, with a Translation, Critical and Exegetical Notes, Prolegomena, and
Copious Indexes ( Taipei: SMC Publishing Inec. , 2001).

® Hans-Georg Gadamer, Truth and Method, trans. HONG Handing ( Shanghai:
Shanghai Translation Publishing House, 1994 ), 484 - 485. English version see Hans-Georg
Gadamer, Truth and Method, trans. Joel Weinsheimer & Donald G. Marshall, 2nd ed.
(London & New York: Continuum, 1989), 370.

® Karl Barth, Der Romerbrief ( Zurich; Evangelischer Verlag, 1945) , 12. The German
text reads as follows: “Dass es Texte gibt, z, B. die des Neuen Testamentes, die zum Reden
zu bringen, koste es, was es wolle, eine letzte und tiefste Kulturangelegenheit, um es einmal
50 zu nennen, ist?” The popular English translation is; “Do they not perceive that there are
documents, such as the books of the New Testament, which compel men to speak at whatever
cost, because they find in them that which urgently and finally concerns the very marrow of
human civilization?” [ See Karl Barth, The Epistle o the Romans, trans. Edwyn C. Hoskyns
( Oxford University Press, 1965) , 9. ] The author thinks the English translation by Hoskyns is
not the same as the original German, and thus the English translation here is based on the
Chinese translation and the German text. See Karl Barth, Der Rémerbrief, trans. WEI Yuqing
( Hong Kong: Institute of Sino-Christian Studies Ltd. , 1998), 16.
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this is the way in which the missionaries interpreted and translated the
Chinese classics. This thread leads almost inevitably to the “verbal
logic” of “identity”, and its unavoidable vacillations, and these

1

vacillations are not “an attack on my former self by the self I am
today” , because, as a “subject being constituted”, “I” myself am
produced as a result of this vacillation.

With change there is movement, with movement there is
emergence , with emergence there is balance, and with balance there is
harmony; this should be an ancient wisdom shared by Christianity and
Chinese culture. And no matter whether the “already but not yet” of
Christian theology or the trigrams “Ji ji” (BE%F) and “Wei ji” (R %)
in the Book of Changes ( Zhou Yi), their point of impact is for both
that which is produced by vacillation ( the “ emergence-in-
movement” ).

In the wave of “ West Learning Spreading East”, the process of
“Chinese Learning Spreading into the West” was also launched. The
missionary groups, represented by James Legge, have left behind
important clues for intercultural understanding and philosophical
dialogue between China and the West. Their individual achievements
differ, there were unavoidable “mis-readings” of the Chinese classics,
and there were also discrepancies in their faith viewpoints and cultural
attitudes, but they have all become vivid case studies of vacillating
“identities. ” If we re-read these missionaries, and re-read their
interpretations of the Chinese classics, perhaps it will help us
understand Alain Badiou’ s suspicion of “identity politics” ®, and help

us to reflect on the absurdity of making a snap decision based on

@ See YANG Huilin, “What is a ‘ Theological Event’ ?” in Journal for the Study of
Christian Culture 15, Spring (2006) ; 11 ~22.

12 | 526 %5 - 2011



Editorial Foreword: The “Verbal” Logic of Cultural Identity

“stand point”.
YANG Huilin, Vice-President of Renmin University of China,

Professor of Comparative Literature and Religious Studies at the School

of Liberal Arts, RUC.
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