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An Introduction to
“Hundred Schools of
Thought”

TR SRR

Snap Shot

@

%

7 [ %) he “Hundred Schools of Thought” were philosophers and

= o Tschools that had flourished from 770 B.C. to 221 B.C.,
n. ;ﬁ, A an era of great cultural and intellectual expansion in China. Even

though this period, known in its earlier part as the Spring and
Autumn Period and the Warring States Period in its latter part,
was wrought with chaos and bloody battles, it is also known as the
Golden Age of Chinese philosophy because various thoughts and
ideas were discussed and developed freely. This phenomenon was

called the Contention of a Hundred Schools of Thought.
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Cultural Panorama
XIEAYNE

Confucianism and Its Derivatives
Confucianism is the body of thought that arguably had the

most enduring effects on Chinese life. Its written legacy lies in the
Confucian Classics, which later became the foundation of society.
Confucius (551—479 B.C.), or Kongzi “Master Kong”, looked
back to the early days of the Zhou Dynasty for an ideal
sociopolitical system. He believed that the only effective system of
government necessitated prescribed relationships for each
individual. Furthermore, he contended that an emperor must rule
the country by virtue. Confucius held the belief that, the functions
of government and social stratas were to constrain people’s lives
by morality; thus his ideal human was junzi, which is translated as

“gentleman” or “superior person”.

BRERTERIR
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Legalism
The School of Law or Legalism doctrine was formulated by
Han Feizi (233 B.C.) and Li Si (208 B.C.), who maintained that

human nature was incorrigibly selfish; accordingly, the only way

legacy:
n. &

prescribe:

v. HLE

contend:
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strata:
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to preserve the social order was to impose discipline, and to

enforce the laws strictly. The Legalists highly valued national

impose:
V. interests above all, seeking its prosperity and martial prowess over

the welfare of the common people.
be attributed to:

)7 F
AR
sage:
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Taoism

Philosophical Taoism or Daoism developed into the second
most significant stream of Chinese thought. Its formulation is
attributed to the legendary sage Laozi (“Old Master”), who is said
to predate Confucius and Zhuangzi (369—286 B.C.). The focus of
Taoism is on the individual in the natural realm rather than the

individual in the society; accordingly, the goal of
Tt life for each individual is to adjust oneself and
H adapt to the rhythm of the natural (and the

supernatural) world, to follow the Way (Dao /

Tao) of the universe, and to live in
harmony. In many ways the opposite of rigid
Confucian morality, Taoism was for many of
its adherents a complement to their ordered
daily lives. A scholar serving as an official
should usually follow Confucian teachings,
but at leisure or in retirement might seek
harmony of man with nature as a
Taoist recluse( 14+ ).
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Mohism

Mohism or Moism was developed by followers of Mozi (470—
391 B.C.). Though the school had been on the down grade since
the Qin Dynasty, Mohism was seen as a major rival of
Confucianism in the period of the Hundred Schools of Thought.
Its philosophy rested on the idea of universal love. Mozi believed
that people should seek to imitate heaven by engaging in the
practice of collective love. His epistemology can be regarded as
primitive materialist empiricism; he believed that our cognition
ought to be based on our perceptions — our sensory experiences,
such as seeing and hearing — instead of imagination or internal

logic, elements founded on our capacity for abstraction.
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empiricism
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perception:
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Modern Link
« MftEEE

ow to combine the thoughts of Hundreds of Schools
Hwith the modern enterprise administration is an
important issue to Chinese enterprise managers. Many economists
and well-known enterprisers have already given enterprise culture
a very good definition: innovation is the soul of enterprise culture,
human-oriented is the essence of enterprise culture, enterprise
culture is the key of the enterprise’s competitiveness, honesty is
the footstone of enterprise culture, and there is much to do with
enterprise culture. The thoughts of Hundreds of Schools is just the

key to these problems.
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Confucianism
TSRS IR
Snap Shot

n Confucianism the helps to the cultivation of virtue are
Inatural and providential ( X 4% *5 4 # ). But in the
development of moral perfection Confucius sought to enkindle in
others the enthusiastic love of virtue that he felt himself. To make
oneself as good as possible, this was his entire career. Everything
that was conducive to the practice of goodness was to be eagerly
sought and made use of. Confucius taught that vice sprang from
ignorance and that knowledge led unfailingly to virtue. The
knowledge on which he insisted was not purely scientific learning,
but an edifying acquaintance with the sacred texts and the rules of

virtue and propriety.
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upheaval;

n K%

espouse:

V. X B

statecraft;
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Cultural Panorama n
XIEAINE

Confucianism is often characterized as a system of social and
ethical philosophy rather than a religion. In fact, Confucianism
was built on an ancient religious foundation to establish the
traditional Chinese social values, social institutions, and the most
ideal society. It was what sociologist Robert Bellah called a “civil
religion”, the sense of religious identity and common moral
understanding at the foundation of a society’s central institutions.
It was also what a Chinese sociologist called a “diffused religion”;
its institutions were not a separate church, but those of society,
family, school, and state; its priests were not separate liturgical
specialists, but parents, teachers, and officials. Confucianism was
a part of the Chinese social fabric and way of life; to Confucians,
everyday life was the arena of religion.

The founder of Confucianism, Master Kong did not intend to
found a new religion, but to interpret and revive the unnamed
religion of the Zhou (Chou) Dynasty, under which many people
thought the ancient system of religious rule had bankrupted; why
couldn’t the gods prevent the social upheavals? The burning issue
of the day was: If it is not
the ancestral and nature
spirits, what then is the basis
of a stable, unified, and
enduring social order? The
dominant view of the day,
espoused by Realists and
Legalists, was that strict law

and statecraft were the bases



of sound policy. Confucius, however, believed that the basis lay in
Zhou religion, in its rituals (/i). He interpreted these not as
sacrifices asking for the divine blessings, but as ceremonies
performed by human agents and embodying the civilized and
cultural patterns of behavior developed through generations of
human wisdom. They embodied, for him, the ethical core of
Chinese society. Moreover, Confucius applied the term “ritual” to
actions beyond the formal sacrifices and religious ceremonies to
include social rituals: courtesies and accepted standards of
behavior — what we today call social morals. He saw these time-
honored and traditional rituals as the basis of human civilization,
and he felt that only a civilized society could set up a stable,
unified, and enduring social order.

Confucius not only stressed social rituals (li), but also
humanity (ren). Ren, sometimes translated as love or kindness, is
not any one virtue, but the source of all virtues. The Chinese
character literally represents the relationship between “two
persons” — the potential to live together humanely rather than
scrapping like birds or beasts. Ren keeps ritual forms from
becoming hollow; a ritual performed with ren has not only form,
but ethical content; it nurtures the inner character of the person,
furthers hisher ethical maturation. Thus if the “outer” side of
Confucianism was conformity and acceptance of social roles, the
“inner” side was cultivation of conscience and character.
Cultivation involved broad education and reflection on one’s
actions. It was a lifetime commitment to character building,
carving and polishing the stone of one’s character until it was a

lustrous gem.
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