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(1) Minimum quod potest haberi de

cognitione rerum altissimarum,

desiderabilius  est quam certissima
cognitio, quae habetur de minimis rebus.
(S.Th.I,1,5ad 1)

The smallest piece of knowledge that can
be attained about the most noble matters .
is more desirable than the most certain
knowledge about the lowest matters.

KT s Y s RS HSG
F B L) S 1 S A U R SEAELAS
B3R,
[T*ﬁmmﬁ¢%ﬁ%%%$%%ﬂ
R A bR B S B A R SR AR AR S il
S ]

(2) Ordo, qui est partium universi ad
invicem, est per ordinem qui est totius
universi ad Deum. (QD de potentia Dei
7,9)

The order which coordinates the parts of
the universe towards each other is based
on the order by which the whole universe
is ordered towards God.

T RS 2 8] )RR AR T A
AT TR .

ORDO Order v

[P A AR B A F i, 5
Y 1) ol 88 3 ) A e AT B HO R
Fo ]

(3) Omne aeternum est necessarium. (C.
G. 1,83)
Anything eternal is necessary.

RROPQELIE 7/E PRl NI

(4) Sicut Deus est unus, ita et unum
produxit, non solum quia unumquodque
in se est unum, sed etiam quia omnia
quodammodo sunt unum perfectum. (QD
de potentia Dei 3; 16 ad 1)

Just like God is One, so He also created
unity, not only because every thing in
itself is a unity, but also because all
things together are in a certain sense a
perfect unity.

BRI A Ao Ay, BrbMd =47 “—7,
AMUXE RN RAAG 5
—A&, 1y AR R — D) AR 78 LA
I8 KA TG 14

(5) Quanto aliquid magis unitum est,

tanto bonitas ejus et virtus perfectior est.



(C. G 1,102)

The more something is a unity, the
greater is the perfection of its goodness
and effect.
KRR G, KRE SR
B 5E R .

(6) Quanto aliqua natura est altior, tanto
id quod ex ea emanat magis est intimum.
(C.G. 4,11)

The higher some being is, the more
inward and spiritual is whatever flows
from it.

HAFAEIRE T 9 LR HK 5
Yo AER, B RIER

(7) Omne ... imperfectum tendit in
perfectionem. (S. Th. I, II, 16,4)
Anything that is imperfect aspires
perfection.

TEMANTE R I PR K 76 5% -
[AATERA ERTERK. ]

(8) Omne imperfectum necesse est ab
aliquo perfecto procedere. (C. G. 1,28)
Anything imperfect must by necessity
have its origin in something perfect.

R A 7E K I P IR B 5 —Fh e
*.

(9) Semper inchoatio alicujus ordinatur

ad consummationem ipsius; sicut patet

tam in his quae fiunt a natura, quam in
his quae fiunt ab arte; et ita omnis
inchoatio perfectionis ordinatur in
perfectionem consummatam quae est per
ultimum finem. (S. Th. I, II, 1,6)

Every beginning is ordered towards its
perfection. This is manifest from the
processes of nature, but also from
artefacts. And thus also any incipient
perfection is ordered toward ultimate
perfection, which comes about through
the ultimate end.

(AT SR T hra il o) LR G R 56 5%
X gl LM B AR R E R, thaT Ll
TENIHEARFZEAR PRI B, (£
FHUR I 56 5618 K H 91 56 36, il i
B2 H AT LUK B 2% 1) 56 36
[HZIFUR, &R mILHZ 5T,
TIRTE HARFEAEAN TS, B U —%E
ZIFR, AR EE 2 R, g%
2 e R . ]

(10) Sicut opus artis praesupponit opus
naturae, ita opus naturae praesupponit
opus Dei creantis. (C.G 3,65)

A work of art presupposes the work of
nature, likewise the work of nature is
based on the work of God the Creator.
IEWHERT 2R TR RT3 2 K BAR K
T, KEATREMRRZ200E EM T

1
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(11) Quanto aliqua sunt nobiliora in
universo, tanto oportet quod magis
participent ordinem, in quo bonum
universi consistit. (C. G. 3,90)

The higher the rank of something in the
universe is, the more it must participate
in the order, by which the goodness of
the universe exists.
SHE P IR, B T
H IR, 2 5 A2 1> 58
2 T BB RRSF .

(12) Id autem, quod est maxime bonum

in rebus creatis, est bonum ordinis
universi, quod est maxime perfectum, ut
Philosophus dicit; cui etiam consonat
divina Scriptura, cum dicit: “Vidit Deus
cuncta, quae fecerat, et erant valde bona”,
cum de singulis operibus dixisset
simpliciter, quod “erant bona” (Gn 1). (C.
G. 3, 64)

What is the highest good in the created
world is the good of the order of the
universe. This good is, according to the
Philosopher (Aristotle), the most perfect
good. This is in agreement with the Holy
Scripture, where we read, “And God saw
everything that he had made, and it was
very good”, whereas the Bible says
about the singular created things simply
that “they were good” (Gen 1).

£ 52 3 ) thE 5 o K 8 2 o i K Bk

¥, Ea e kMg, IEmE R
T2 AT XA A (EE),
Rl (CEL) i “ L EFMATOEE
=PI, WRHEEFERRIRGE ", (REXTAN
fil3E TR “ e 18 (Bl .

(13) Quanto aliquid est perfectioris
virtutis et eminentius in gradu bonitatis,
tanto appetitum boni communiorem
habet et magis in distantibus a se bonum
quaerit et operatur. (C. G. 3,24)

The more perfect in influence and higher
in rank of goodness a thing is, the more
general is its pursuit of goodness, and
the more it can search for and bring
about the good in remote things.

S fe Jsoe sk, JF L R IR
B, ERE R R U, JFH AR

(RS B QRIS h T4k, JFsk
ln = o
(14) Signum perfectionis in rebus

inferioribus est, quod possunt sibi similia
facere. (C. G. 2,6)

The things of lower rank show this sign
they can

of perfection: produce

something similar to themselves.
BARR R FYRA R TR ILSR : E
fiRE S 5 B AR 478 .

(15) “Quae a Deo sunt, ordinata sunt”

(Rom 13:1). In hoc autem ordo rerum



consistit, quod quaedam per alia in
Deum reducuntur. (S. Th. [, I, 111,1)
“Those that are have been instituted by
God” (Rom 13 . 1). And this is the order
of all things, that some are led to God by
others.

“BrAE [ 1R A RE )" (P 5
FN3 Do TR A — 55 L
SN RS | [
[MRIERBIRY, #HLERFH. N
PR P AE T AR V8 i 3ol £ 2R
PR Y. ]

(16) Duplex ordo considerari potest inter
creaturam et Deum. Unus quidem,
secundum quod creaturae causantur a
Deo et dependent ab ipso sicut a
principio sui esse; et sic propter
infinitatem suae virtutis Deus immediate
attingit quamlibet rem, causando et
conservando: et ad hoc pertinet, quod
Deus immediate est in omnibus per
essentiam, praesentiam et potentiam.
Alius autem ordo est, secundum quod res
reducuntur in Deum sicut in finem; et
quantum ad hoc invenitur medium inter
creaturam et Deum, quia- inferiores
creaturae reducuntur in Deum per
superiores, ut dicit Dionysius. (S. Th. III,
6,1ad1) |

We can observe a twofold relationship

creation and God. First,

between

inasmuch as the creatures are caused by
God and depend on Him Who is the
origin and beginning of their being, and
in this way God (because of His infinite
capacity) immediately touches anything
by causing and preserving it in being.
And to this relates that God immediately
is in all things through essence, presence,
and power. The second relationship is
based on the fact that the things are led
back to God as their end and purpose.
And in this respect there is a medium
between God and creation, because the
lower creatures are led to God through
the higher creatures, as Dionysius
Areopagita says.

E52 8 S A ) n] L FE P Al O R
oy SEPHEK B AT b, b
2 EATTAFAE R T AL, S i R HCOFG PR
Jyiy B AR AT AT F4) , TR A b B3
BREFE . IR P A I
ARy BHAFAE T — Y.
BORRARE, WASFEYH W
o, BRG] eI H s AR, 1E
X7 T AT AR, A5 523 AN A
R4y, RO R Z i )i &
R I SEIE TR 5 | ) 461, LE Sk e
(e

[(fER E5 AR E) AT LA 3P Fl ik
o — Rl Bk 2 AR 32 s e K i
IR TRIEGE, MRET H O E
AR YR R R E T B CRIEE
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(17) Oportuit... ad

universi

consummatam
perfectionem esse aliquas

creaturas quae in Deum redirent, non

solum secundum naturae similitudinem, .

sed etiam per operationem; quae quidem
non potest esse nisi per actum intellectus
et voluntatis, quia nec ipse Deus aliter
habet.
Oportuit igitur ad perfectionem optimam

erga seipsum  operationem

universi  esse  aliquas  creaturas
intellectuales. (C. G. 2, 46)

For the full perfection of the universe it
was necessary that there are created
beings which return to God, not only
according to the similarity of their being,
but also according to their activity. But
this can only be through an act of the
intellect and of the will, because God
Himself adopts no other activity towards
Himself. Thus for the last perfection of
the universe it was necessary that there

are some spiritual creatures.

FH MR SR T R TR L

YA S 1T SZ 3G ) AR
TEAYE EARMURS, trEAT 30 EAR ML
XA fig il B AR AT 3, A
fion B ST BRI R Bk,
7 [ B e SE R R T — LERE pf
ZIEY) (L RAE) MfFLE.

(18) Quamvis creatura esset melior, si
immobiliter Deo adhaereret, tamen illa
est bona, quae potest Deo adhaerere et
non adhaerere. Et ita melius est
universum, ubi utraque creatura invenitur,
quam si altera tantum invenitur. (QD de
veritate, 24, 1 ad 16)
Although a creature which steadfastly
clings to God would be better, even a
creature which is able to do both, to
cling to God or not cling to God, is also
good. And so a universe in which both
kinds of beings can be found is better
than one that has only one kind.
B MR R EEREERZ
IEEF‘J?&B/‘J {H—NRES (5 #ith e A
M bRt & R m . Bk,
I RAE T P R B IX PR ), X
BT R E RN, Bl — AR
Hh— R

&)

(19) Quamvis res corruptibilis melior
esset, si incorruptibilatem haberet,
melius tamen est universum, quod ex

corruptibilibus et  incorruptibilibus



constat, quam quod ex incorruptibilibus
tantum constaret. (QD de veritate, 5, 3
ad 3)

Although a transitory thing would be
superior if it possessed immortality, a
universe which contains both transitory
and immortal things is better than a
world made up of immortal things only.
AR A UL 5 FEAKS, ek
AR RCE R R s AR, —FhEE
WE AR, AT AR FYH 7

A A FT P T E @

(20) Quamvis...

melior quam corporalis, non tamen esset

substantia spiritualis sit

melius universum, in quo essent solum
substantiae spirituales, sed imperfectius.
(C. G 3,136)
Although spiritual beings are superior to
material things, a universe which would
only contain spiritual beings would not
be a better universe, but rather a less
perfect one.
BIRKE IR EE R S g, — R U
TRMAR TR IFA S RELGH, IR
REEATERN .

(21) Omnis motus supponit aliquid
immobile. (S. Th. I, 84, 1 ad 3)
Any movement presupposes something

immovable.

fEME s TS A ANz s i 4.

(B EHMEEAANAZE. ]

(22) Omnia mutabilia reducuntur ad
aliquod primum immobile: inde est
etiam, quod omnis specifica cognitio
derivatur ab aliqua certissima cognitione,
circa quam error esse non potest. (QD de
veritate 16,2)

All changes can be traced back to some

first

singular knowledge is derived from some

immovable thing: likewise all
most certain knowledge which is beyond
doubt.

AT 32 B ) 2K 75 4 R LAGE 3 31 5 — A
AR A Fy); R, (Ff R
PRI VR AT LIS 39 21— b fge A 5 FROOA
R, KT EAREA B REREE .

(23) Ordo igitur divinae providentiae
exigit, quod sit casus et fortuna in rebus.
(C.G.3,74)

The arrangement of divine providence
demands that there is chance and
contingency in the affairs.

BTG 2ot CRAD BRI
FESTP AR ARYE .

(24) Ex consummatione igitur hominis
consummatio totius naturae corporalis
quodammodo dependet. (Comp. theol. 1,
148)

In a certain way the completion of the
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whole of corporeal nature depends on
the completion of the human being.
FEHERN R S, #4> BRY R 576 35 B
SPNCES

(25) Semper invenitur infimum supremi
generis contingere supremum inferioris
generis; sicut quaedam infima in genere
‘ vitam

animalium  parum  excedunt

plantarum, sicut ostrea, quae sunt
immobilia et solum tactum habent et

terrae in modum plantarum affiguntur;

unde et beatus Dionysius dicit, quod .

“divina  sapientia  conjungit fines
superiorum principiis inferiorum”. Est
igitur accipere aliquid in genere
corporum, scilicet corpus humanum,
aequaliter complexionatum, quod attingit
ad infimum superioris generis, scilicet ad
animam humanam, quae tenet ultimum
gradum in genere intellectualium
substantiarum, ut ex modo intelligendi
percipi potest. Et inde est quod anima
intellectualis dicitur esse quasi quidam
horizon et confinium corporeorum et
incorporeorum, in  quantum  est
substantia incorporea, corporis tamen
forma. (C. G. 2, 68)

We always encounter the fact that the
lowest layers of a higher kind of being
border on the highest layers of a lower

kind of being. Thus the lowest animals

hardly excel the life of plants, as for
example oysters, who cannot move and
have only a sense of touch, and they are
attached to the ground like plants.
Therefore blessed Dionysius says that
“Divine wisdom joins the margins of the
higher things to the prime part of the
lower things.” We can thus suppose that
in the realm of corporeal things
something exists, namely the human
body, which is composed in a similar
way, as it borders on the lowest part of a
higher realm, which is the human soul.
The human soul holds the lowest layer of
the intellectual beings, which can be
of  her

understanding. From this it is clear why

known  from  the way

the spiritual soul is called a kind of
horizon and border area between
corporeal and uncorporeal things, since
the soul is an uncorporeal substance, but
she is the form of the body.

MNATZe 5 3 AL o R A7 A v ) B I
JZ 853 5 AR AT AE ) de e 2
ARG . Lo, (eI B AR
RN LA R T A i, B L5
BAGESD, EAVH b, AEY)
I 72 1 o R, AR K SR JEAB i -
“ EEMPEESBRAENILENE
REW " Fk, FAOINZIAN,
ED R SR —MEEY, LA
(54, et LATRTRE 0 5 AN L i 4
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(26) Primus... auctor et motor universi
est intellectus... Oportet ergo ultimum
finem universi esse bonum intellectus;

hic autem est veritas. Oportet igitur

veritatem esse ultimum finem totius
universi. (C. G. 1, 1)

The first Origin and Mover of the
universe is the spirit... Thus by necessity
the ultimate purpose of the universe is a

good of the spirit, which is truth. It

follows that the truth is the last purpose

of the whole universe.

FEHT A — A RBEAHES) 1 RS
SR R 2% H ARG RO (6L T
XA AR B o T LA B ZURE AN
2452 FI

o CREATIO‘Creation BlE S

(27) Creatura est vanitas inquantum est
ex nihilo, non autem inquantum est
similitudo Dei. (QD de caritate 1 ad 11)
Created things are empty insofar as they
are created out of nothing, but not as far
as they are in the image of God.

S iE F B RER, B E R 323G
[, A8 Gy SR % 18 ) 52 36 F R AH A
e, EMARTEER.

(28) Creaturae nunquam in nihilum
redigentur, etiamsi sint corruptibiles. (S.
Th.1,65,1ad 1)

Creatures can never be reduced to
nothing, even if they ;re ephemeral.
ZAEPMARETE AT A, BMEEA AT
RN

29) Creétura est tenebra inquantum est
ex nihilo; inquantum vero est a Deo,
similitudinem aliquam ejus participat et
sic in ejus similitudinem ducit. (QD de
veritate, 18, 2 ad 5)

Creatures are dark insofar as they are
created from nothing; but insofar a

creature is created by God, it shares in
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His image and also leads to God's
likeness.

KA ZiE Y N BUIE R, BT LLE
PRSI B LR YR A2, BT LA
Bt S SR AR IS R LT

(30) Deus non potest esse causa tendendi
in non-esse; sed hoc habet creatura ex
seipsa, inquantum est &c nihilo. (S. Th. I,
104,3ad 1)

God cannot be the cause of a pursuit of
non-existence, this kind of tendency to
annihilation comes from the creature
itself, because a creature has its origin in
nothingness.

FATTRERCh “IBRAFFAE” HIRRYE:

XML ) oK H IS A S, KA ZiEY)
H oM KR .

(31) Quanto aliquid magis distat ab eo,
quod per seipsum est existens, scil. Deo,
tanto magis propinquum est ad non-esse;
quanto autem aliquid est propinquius
Deo, tanto magis recedit a non-esse. (C.
G. 2,30)

The farther a thing is removed from the
one Who is through Himself, namely God,
the closer it is to non-being; the closer a
thing is to God, the farther it is away
from non-being.

—ANFY RN B AR B,
HOZ, B AL . — SR

failure of nature,

BT, A AL .

(32) Tendere in nihilum non est proprie
motus naturae, qui semper est in bonum,
sed est ipsius defectus. (QD de potentia
Dei, 5, 1 ad 16)
To be inclined to nothingness is not the
proper movement of nature, but only a
since the proper
inclination of nature is toward the good.
BRI AN B AR YA 1t
i H2 B SRR, Rk B SR A6 1) 4
KREE.
(33) Ex hoc quod liberum arbitrium est
ex nihilo, convenit ei, quod non sit
naturaliter confirmatum in bono. (QD de
veritate, 24, 8 ad 4)
Because the free will originates from
nothingness, its characteristical mark is
that it is not naturally steadfast in
goodness.
K H H1 R B RUEE RE TG, B DL Ry
B2 T AR BRI EFETHEN .

(34) Quod voluntas sit flexibilis ad
malum, non habet secundum quod est a
Deo, sed secundum quod est de nihilo.
(QD de veritate, 22, 6 ad 3)

The fact that the will may turn to an evil
is not because the will has its origin in

God, but because it has its origin in



